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Part 4 
 

The fourth Shubhah that I was asked to speak on is the argument that a person may 
have done some good — maybe built hospitals or helped the poor or made life easier with 
some type of invention or accomplishment or raised awareness for the oppressed and weak. 
They alleged that that will benefit them in the Ākhirah and they take from that that it is 
permissible to make Du'ā of Rahmah for a Kāfir who did that after they died on Kufr. Let's 
make it very simple: the Kāfir or Kāfirah, the Mushrik or Mushrikah, who died on that 
status, let's assume he built the Earth’s worth of Masājid, printed billions of Masāhif, saved 
millions of innocent lives on top of that, raised awareness for everyone oppressed and under 
occupation, freed oppressed prisoners, and liberated Muslim lands — he did all that and 
more, but dies on Kufr. The Hadīth we took earlier in Sahīh Muslim answers all that. 
Ā’ishah asked that same question. Ā’ishah عنه الله  رضي  asked the Messenger صلى الله عليه وسلم about Ibn 
Jud’ān, a man in Jāhilīyyah who did good deeds and he fed the poor. Ā’ishah asked the 
Messenger صلى الله عليه وسلم, “Would that be of any benefit to him?” And what did he say? It would be of no 
avail to him because he never said, 

 
 

 إنه لم يقل يوما: رب اغفر لي خطيئتي يوم الدين

He never said, “Rabbi! forgive my sins on the Day of Resurrection”. 

 
 

meaning, he didn’t believe. A Kāfir’s deeds go in vain in the Ākhirah, wether he did it for 
Dunyā or for Allāh. If he did it for Dunyā or if he did it sincerely for Allāh, the conclusion is 
the same in the Ākhirah. Okay, if the person did it for other than Allāh, for example, for 
Dunyā matters like fame, wealth, positions, mere kindness, or as they say, “For the sake of 
humanity”, or his conscience, or any similar reason — all that is responded to in the verse, 
or verses, 

 
 

 ِ ِيدُ حرَْثَ ٱلْـاَخِرةَِ نزَدِْ لهَۥُ فىِ حرَْث صِيبٍ منَ كاَنَ يرُ نيْاَ نؤُتْهِۦِ منِْهاَ ومَاَ لهَۥُ فىِ ٱلْـاَخِرةَِ منِ ن َّ ِيدُ حرَْثَ ٱلد    هۦِ ۖ ومَنَ كاَنَ يرُ
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Whosoever desires [with his deeds] the reward of the Ākhirah, Allāh will increase his reward. 
Whosoever desires the reward of this Dunyā [with his deeds], We give him what's written for him. He 

will have no portion in the Ākhirah.  
 
 

That’s similar to other verses. In Sūrat Al-Isrā’, 
 
 

 َ مَ يصَْلىََٰهاَ م ِيدُ ثمُ َّ جَعلَنْاَ لهَۥُ جَهنَ َّ ر ِمنَ ن   ءُ ل لنْاَ لهَۥُ فيِهاَ ماَ نشَآَ ِيدُ ٱلعْاَجِلةََ عجَ َّ دْحُور ًۭا ن كاَنَ يرُ  مذَْموُم ًۭا م َّ
Whoever should desire the immediate - We hasten for him from it what We will to whom We 
intend. Then We have made for him Hell, which he will [enter to] burn, censured and banished. 

 
 

In another verse, 
 
 

َ  منَ ِ إِليَْهمِْ أَعمْـَٰلهَمُْ فيِهاَ وهَمُْ فيِهاَ لاَ يبُْخسَوُنَك ينتَهَاَ نوُفَ  نيْاَ وزَِ ةَ ٱلد   َيوََٰ ِيدُ ٱلْح  انَ يرُ

Whoever desires the life of this world and its adornments - We fully repay them for their deeds 
therein, and they therein will not be deprived. 

 
 

Verses that all mean you want the Dunyā with your deeds, you got it. The bottom line is 
 
 

صِيبٍ ومَاَ لهَۥُ فىِ ٱلْ   ـاَخِرةَِ منِ ن َّ

There's no portion of it in the Ākhirah.  
 
 

Materialistic, earthly, worldly success, or deeds without الله  إلا إله لا  and sincerity is not what 
determines the success of the Ākhirah.  
 

Okay, there's a possibility that someone did it for Dunyā reasons. There's [also] a 
possibility that a Kāfir performed his deeds for Allāh وتعالى سبحانه . Ash-Shinqīti تعالى الله  رحمه , 
the Shaykh of our Shuyūkh, said some Kuffār are dutiful to their parents, they’re generous 
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to their guest, they aid the oppressed, and they do it sincerely for Allāh. So what's the 
answer? He said they have good deeds and they’re sincere, but it will not help them on 
Yawm Al-Qiyāmah. Ash-Shinqīti تعالى  الله  رحمه  mentioned some verses to back that up. He 
said, 

 
 

نثوُر ا  ء ًۭ م َّ َٰ ماَ عمَلِوُا۟ منِْ عمَلٍٍَۢ فجَعَلَنْـَٰهُ هبَآَ  وقَدَمِْنآَ إِلىَ

And We will approach [i.e., regard] what they have done of deeds and make them as dust dispersed. 
 
 

In Sūrat Al-Furqān, their deeds on Yawm Al-Qiyāmah will be like scattered, floating 
particles of dust. In another verse, 

 
 

ا كاَنوُأ َبـَٰطلًٌِۭ م َّ ارُ ۖ وحََبطَِ ماَ صَنعَوُا۟ فيِهاَ و ا ٱلن َّ  ا۟ يعَمْلَوُنَو۟لـَٰٓئكَِ ٱل َّذيِنَ ليَسَْ لهَمُْ فىِ ٱلْـاَخِرةَِ إِل َّ

Those are the ones for whom there is not in the Hereafter but the Fire. And lost is what they did 
therein, and worthless is what they used to do. 

 
 

In Sūrat Hūd, they will have nothing in the Ākhirah 
 
 

  ُ ار ا ٱلن َّ  إِل َّ

Except fire.  
 
 

Jahannam. Their efforts in this life will be fruitless and their deeds will be useless.  
 
 

ا كاَنوُا۟ يعَمْلَوُنَ  َبـَٰطلًٌِۭ م َّ  و

Their deeds are like a mirage in a dessert.  
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In Sūrat Nūr, 

 
 

 ِ ءهَۥُ لمَْ يَج ىَٰٓ إِذاَ جَآ ء  حَت َّ مْـاَنُ مآَ ٍٍۢ يَحسْبَهُُ ٱلظ َّ َٰهُ وٱَل َّذيِنَ كَفرَوُٓا۟ أَعمْـَٰلهُمُْ كَسرَاَبًٍۭ بقِيِعةَ ى هَ عنِدهَۥُ فوَفَ َّ دْهُ شَيـْ ًۭا ووَجَدََ ٱلل َّ

يعُ ٱلْحسِاَبِ  هُ سرَِ  حِساَبهَۥُ ۗ وٱَلل َّ

The deeds of the Kuffār are like a mirage in a dessert. The thirty person runs to that mirage, 
thinking it’s water, once they reach it they find it's nothing.  

 
 

Allāh وتعالى  سبحانه  gave that parable. 
 
 

 َ ُ م ا يقَْدرِ تْ بهِِ ٱلر يِحُ فىِ يوَمٍْ عاَصِفٍٍۢ ۖ ل َّ هِمِْ ۖ أَعمْـَٰلهُمُْ كرَمَاَدٍ ٱشْتدَ َّ بَ  َٰلكَِ ثلَُ ٱل َّذيِنَ كَفرَوُا۟ برِ َ ا كَسبَوُا۟ علَىََٰ شىَْءٍٍۢ ۚ ذ ونَ ممِ َّ

لـَٰلُ ٱلبْعَيِدُ   هوَُ ٱلض َّ

The example of those who disbelieve in their Lord is [that] their deeds are like ashes which the wind 
blows forcefully on a stormy day; they are unable [to keep] from what they earned a [single] thing. 

That is what is extreme error. 
 
 

In Sūrat Ibrāhīm, the parable of the deeds of the Kuffār is like ashes blown away by a wind. 
 
 

 َ ا كَسبَوُا۟ علَىََٰ شىَْءٍٍۢ ل  ا يقَْدرِوُنَ ممِ َّ

They will gain nothing from what they earned.  
 
 

An-Nawawi in Sharh Muslim said it’s by Ijmā’ that a Kāfir doesn’t get rewarded for 
his deeds in the Ākhirah. Why are they irked and embittered at this matter? At a rule by 
Allāh? At a judgment Allāh  وتعالى سبحانه  decreed? Was there anyone on the face of the earth 
better than our Messenger  صلى الله عليه وسلم? Allāh وتعالى سبحانه  started with our beloved Messenger  صلى الله عليه وسلم, and 
the rest of the Prophets and Messengers, the best of the best. He warned them, if they too 
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commit Shirk their deeds will be void. This is something  الغفور and الرحيم does not forgive. 
He said so. There's no exception or tolerance in this matter, even for the best of the best. 

 
 

َئنِْ أَشرْكَْتَ ليَحَْبطَنَ َّ عمَلَكَُ ولَتَكَوُننَ َّ منَِ ٱلْخـَٰ وحِىَ إِليَكَْ وإَِلىَ ٱل َّذيِنَ منِ قبَلْكَِ ل ينَ ولَقَدَْ أ   سرِِ

And it was already revealed to you and to those before you that if you should associate [anything] 
with Allāh, your work would surely become worthless, and you would surely be among the losers. 

 
 

It's been revealed to you and the prophets before you, if you commit Shirk, what happens? 
 
 

ينَ    ليَحَْبطَنَ َّ عمَلَكَُ ولَتَكَوُننَ َّ منَِ ٱلْخـَٰسرِِ
 
 
Meaning your deed will be void, in vain, worthless.  

 
 

ينَ    ولَتَكَوُننَ َّ منَِ ٱلْخـَٰسرِِ

And you’re going to be among the losers.  
 
 

Allāh وتعالى  سبحانه  is talking to his beloved Messenger صلى الله عليه وسلم. At the same time, we said that we 
as Muslims believe that Allāh  وتعالى سبحانه  has the quality of Al-‘Adl, He’s Just, because his 
Messenger صلى الله عليه وسلم taught us that quality of His. And He  وتعالى سبحانه  defines and sets the 
standards of justice. Not me, not you, and not anyone else. From His ‘Adl is that Kuffār do 
get something out of their deeds, in this Dunyā and only in this Dunyā. Many of the Kuffār 
who did good had massive amounts of attendees at their funerals. Many of them had fame 
in their life, and fame after their life, in this Dunyā. Some of them had wealth, children, 
recognition, and places named after them. Some had what appears to be a happy and relaxed 
life. And other vanishing Dunyā matters like that. In Sahīh Muslim, 
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طعم بها طُعمة من الدنيا  إن الكافر إذا عمل حسنة أ 

When a non-believer does good he will taste its reward in this Dunyā, in this world and only in this 
world.  

 
 

In another narration in Sahīh Muslim, as well, 
 
 

ى إِذاَ أَفضْىَ إِلىَ الآخِرةَِ لمَْ  نيْاَ حَت َّ هِ فيِ الد   ا الكْاَفرُِ فيَطُْعمَُ بِحسَنَاَتِ ماَ عمَلَِ بهِاَ للِ َّ  تكَنُْ لهَُ حَسنَةٌَ يُجزْىَ بهِاَ وأََم َّ

The Kāfir is given his reward in this Dunyā for his good deeds. 

 
 

لِلَّّ  عَمِلَ بِهَا  بحَِسَناَتِ مَا ِ — the one he performs for the sake of Allāh. لِلَّّ  عَمِلَ بهَِا ِ, meaning it was 
performed for the sake of Allāh. Doing a matter sincerely for Allāh وتعالى  سبحانه  is not 
enough. It requires the other pillar which is Tawhīd, in order to be rewarded in the 
Ākhirah. Likewise one who believes in Tawhīd but lacks the other pillar, sincerity, it will 
not be accepted as well. What happens in the Ākhirah if it’s sincerely For Allāh وتعالى  سبحانه  
but they’re Kuffār? 
 
 

ى إِذاَ أَفضْىَ إِلىَ الآخِرةَِ لمَْ تكَنُْ لهَُ حَسنَةٌَ يُجزْىَ بهِاَ  حَت َّ

When he comes to the Ākhirah there's no good deed for which he will be rewarded.  

 
 
Allāh وتعالى  سبحانه  said in Sūrat Az-Zukhrūf: 
 
 

َب كَِ للِمْتُ َّ   قيِنَ وٱَلْـاَخِرةَُ عنِدَ ر
And the Hereafter with your Lord is for the righteous. 
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The next issue, it’s not really a Shubhah, but it's a question that comes out of this. So 

they’re going to ask, or someone is going to ask, why is Jahannam levels then? Why is it 
grades and levels? Allāh  وتعالى  سبحانه  said, for example, in Sūrat An-Nisā’ about the 
Munāfiqīn that they're in the bottom. 
 
 

ارِ ولَنَ تَجدَِ لهَمُْ نصَِير ا رْكِ ٱلْأَسْفلَِ منَِ ٱلن َّ  إِن َّ ٱلمْنُـَٰفقِيِنَ فىِ ٱلد َّ

Indeed, the hypocrites will be in the lowest depths of the Fire - and never will you find for them a 
helper  

 
 
Similar to that is Fir’awn.   
 
 

 أَدْخِلوُٓا۟ ءاَلَ فرِعْوَنَْ أَشَد َّ ٱلعْذَاَبِ 

Make the people of Fir’awn enter the severest punishment. 

 
 
We know people like Fir’awn and hypocrites are at the bottom level. So what are those 
grades for? The answer is, Kufr is not all alike. Ad-Dahhāk تعالى الله  رحمه  said the highest 
level is for the sinners of this Ummah, meaning those who were not forgiven or didn’t 
repent, but they died on Tawhīd. If Allāh وتعالى  سبحانه  doesn’t forgive them, they go to be 
purified, then they enter Jannah. We ask Allāh وتعالى سبحانه  to forgive us before we meet 
Him and to save us from that. The level under it, he said, is for the Christans, Nasārā. Below 
it is for the Jews, and under that is for As-Sābi’ūn, and then under that is for Majūs, and 
then under that, the sixth level is for the Mushrikīn of the Arab, the pagans of the Arab, and 
the seventh level is for the Munāfiqīn or the people of Fir’awn and the people like him and 
those who disbelieved in ‘Īsā and asked for the feast. Other Ulamā' said the lowest level is 
Jahannam and above it Al-Hutama and above it is Saqar and then Al-Jahīm and then 
Ladhah, then As-Sa’īr, and then Al-Hāwiyah. However, the best explanation on why there 
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are ranks in Jahannam for Kuffār is what Al-Qādi ‘Iyād and those like him said. It was 
summarized beautifully by Al-Qādi ‘Iyād in his Sharh on Sahīh Muslim, Ikmāl Al-Mu’lim. 
It's a very elucidation on Sahīh Muslim. First he related an Ijmā’ that deeds will not benefit 
Kuffār in the Ākhirah and that they will not be rewarded for it, nor will their punishment 
be lessened due to it — he related an Ijmā’ on that. I just mentioned many Ahādīth and 
many verses supporting that view. He considered it an Ijmā’. So we’re asking him why are 
there grades in Jahannam? Al-Qādi ‘Iyād says in addition to their Kufr, some have major 
sins, evil deeds, like harming believers, and killing or attempting to kill messengers, and 
that increases the torment. A Kāfir is punished for his Kufr, he said, and there's a limited 
punishment for Kufr and it increases due to mischief and arrogance on this earth, as Allāh 

وتعالى  سبحانه  informed us about Fir’awn. One who is not as evil as others, gets tormented in 
Jahannam for his Kufr. Al-Qādi ‘Iyād said, for example, Abu Tālib's torment is not like Abu 
Jahl’s torment, even though they both have Kufr in common. The punishment of the 
disbelievers who participated and killed the she-camel from the people of Thamūd are not 
like the ones who disbelieved but didn’t participate in that crime. The punishment of those 
who attempted to kill ‘Īsā — in the book it’s actually the ones who killed Īsā and Zakarīyyah, 
and I’m sure he meant [those who] to attempted to kill ‘Īsā — and the ones who killed Yahyā 
and Zakarīyyah and other prophets, he said it’s not the same as others who didn’t do 
something like that. And then he said that's how grades are divided, not because of their 
deeds. That's beautifully worded and it's a beautiful summary on that issue and it's what 
consolidates between the various proofs on this matter.  
 

A point for the students of knowledge so they will not be taken by surprise when 
confronted with this argument. Some, like Ibn Rajab تعالى  الله رحمه , attributed to the Salaf the 
dispute whether a Kāfir benefits from his deeds in Jahannam or whether it lessens his 
punishment in Jahannam. As-Safarīni said the issue is a Kāfir’s deed lessening based on 
deeds he may have done in this Dunyā, not based on his punishment for Kufr. There's a 
limited punishment of Kufr no one disagrees on, but is his punishment lessened based on 
deeds he did? This goes back to the issue of whether Kuffār, in addition to their Kufr, will 
be questioned about secondary matter of Islām, like for example, Salāh, Hajj, and other 
matters similar to that on top of their Kufr, and that’s a issue or a dispute that’s very well-
known and famous among the Ulamā' of Usūl. Some attributed to Al-Bayhaqi that he is 
among those who say that deeds of a Kāfir may lessen his punishment in the Ākhirah. In 



Du'ā for a Deceased Disbeliever 
 

53 

fact, Ibn Hajr attributed that to him, but I looked in Al-Bayhaqi’s books. In Shu’ab Al-Īmān 
he mentioned both opinions that a Kāfir may benefit from his deeds by lessening his 
torment, and the other correct opinion, that it will not benefit him. He mentioned two 
opinions with proofs, but it didn't appear he selected either. In fact, to support the opinion 
that Kuffār will benefit from their deeds, he mentioned four Ahādīth, three of them are 
weak and the fourth one is the Hadīth of Abu Tālib which is what we took, and it's 
authentic but we explained how Abu Tālib's situation is an exempted, special situation. So 
he didn’t really select an opinion. But then when you look into his book Al-Ba’ath wan-
Nushūr, he said there's no Shafā'ah for a Kāfir and the situation of Abu Tālib is a limited 
situation and a speciality for him. So basically, quoting Al-Bayhaqi to back this matter up is 
not very accurate. Ibn Rajab Al-Hanbali, in his Tafsīr, attributed that some Salaf disputed in 
this matter. The only one he mentioned by name was Sa’īd Ibn Jubayr. That too might be 
questionable, because if you research Tafsīr Ibn Abi Hātim who narrates a lot for  Sa’īd Ibn 
Jubayr, it doesn appear that he said that the deeds of the Kuffār may benefit them. Ibn Rajab 
also mentioned At-Tabari as adopting that opinion, but if you look in Tafsīr At-Tabari 
you’ll see under the Tafsīr of the verse, 

 
 

ةٍ خيَرْ ًۭا يرَهَۥُ  فمَنَ يعَمْلَْ مثِقْاَلَ ذرَ َّ
So whoever does an atom's weight of good will see it, 

 
 

ا يرَهَۥُ
ًۭ

ةٍٍۢ شرَ ًّ  ومَنَ يعَمْلَْ مثِقْاَلَ ذرَ َّ

And whoever does an atom's weight of evil will see it. 

 
 

At-Tabari stated under the Tafsīr of that verse that a Kāfir's deeds will not benefit him in 
the Ākhirah. What needs to be noted about this is, number one, disputed or not, the correct 
opinion backed with clear solid proof is that the deeds of the Kuffār will not benefit them in 
lessening their torment in the Ākhirah. Analyze the Āyāt and the Ahādīth I mentioned 
earlier, and you will see that it's crisp and clear. I mentioned many verses and Ahādīth and 
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then the verses that Ash-Shinqīti تعالى  الله  رحمه  mentioned and Hadīth Ibn Jud’ān and other 
proof, and that will not leave a doubt in this matter. Second of all, it’s not accurate as being 
attributed to Sa’īd Ibn Jubayr or Al-Bayhaqi or At-Tabari, and I also mentioned that Al-
Qādi ‘Iyād related an Ijmā’ on this. Third, let's assume for the sake of argument there is an 
opinion that some Ulamā' or some of the Salaf even adopted that a Kāfir’s punishment may 
be reduced based on his deeds, let's assume that. It's Tadlīs and deception to bring it as proof 
here the way they brought it here. This issue, assuming there's a dispute in it, has absolutely 
nothing to do with Tarahhum on a Kāfir who died on his Kufr. Their deception is to try to 
say that some Ulamā' said a Kāfir's punishment gets lessened due to their deeds in Ākhirah, 
as Ibn Rajab said, for example. We’ll give them that for the sake of argument. Then they’ll 
deceitfully attempt to directly [say] or imply that those Ulamā' allow Du'ā of Maghfirah or 
Rahmah to a Kāfir after he died based upon that. None of the Ulamā' ever allowed that for a 
person who died on Kufr, absolutely not. So it’s Tadlīs to bring it in that context.  
 

The next Shubhah I was asked about, is the verse, 
 
 

ياَنىِ صَغيِر ًۭا َب َّ ب ِ ٱرْحمَهْمُاَ كَماَ ر حْمةَِ وقَلُ ر َّ ِ منَِ ٱلر َّ ل   وٱَخْفضِْ لهَمُاَ جَناَحَ ٱلذ  

And lower to them the wing of humility out of mercy and say, "My Lord, have mercy upon them as 
they brought me up [when I was] small." 

 
 

They said that Allāh وتعالى  سبحانه  said to make Du'ā of Rahmah to parents, those parents 
could be Kuffār who Allāh وتعالى سبحانه  ordered the children to be dutiful to them and to 
make Du'ā of Rahmah for them, “Rabbi! Be merciful to them as they raised me when I was a 
young child.” 
 

The first response to that, and really that's all you need, is that the Messenger wasn’t 
even allowed to make Du'ā for his own mother. We mentioned the Hadīth and went over it 
several times. That by itself is all that is needed. Do they think they’re better than the 
Messenger صلى الله عليه وسلم? Or their relatives and friends and heroes who died on Kufr are better than 
the Messenger  صلى الله عليه وسلم’s mother? In the clear Hadīth that we mentioned he wasn’t allowed to 
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make Du'ā for his own mother. That shows the verse is not as general as it appears. She 
gave birth to the best man, yet he was denied from making Du'ā for her. 

 
Second thing on this is that At-Tabari mentions two explanations — and not just 

At-Tabari, but other Ulamā as well — and there's also a third explanation. First of all, they 
said it’s abrogated. ‘Ikrimah and Ibn ‘Abbās  عنهما  الله رضي  mentioned that it is abrogated by 
the verse, 

 
 

َٰ منٍِۢ بعَْ  ْبىَ و۟لىِ قرُ بىِ ِ وٱَل َّذيِنَ ءاَمنَوُٓا۟ أَن يسَْتغَفْرِوُا۟ للِمْشُرْكِِينَ ولَوَْ كاَنوُٓا۟ أ  َحيِمِ ماَ كاَنَ للِن َّ همُْ أَصْحـَٰبُ ٱلْج  دِ ماَ تبَيَ َّنَ لهَمُْ أَن َّ

It’s not proper for the Prophet and the believers to seek and ask for forgiveness for the Mushrikīn, 
even their close relatives, after it is clear to them that they are the dwellers of Jahannam (or destined 

to Jahannam).  
 
 

At-Tabari and others also mentioned that if it’s not abrogated, it's restricted by the verse. 
When it’s restricted by the verse, that means that the meaning of the verse will go like this: 
Rabbi, be merciful to them if they are believers. That's how it would be if it was restricted. 
So At-Tabari said it's either abrogated or restricted to parents who believe. Usually in such 
matters being restricted is given precedence over the verse being abrogated.  
 

A third explanation some Ulamā mentioned is that making Du'ā of Rahmah for a 
disbeliever who is alive and may have hope — note: alive, it’s not even an issue that falls 
under this topic — they meant that Du'ā for a person who is alive because he has hope. 
They meant it in the context of guidance, not forgiveness while he remains of Kufr. 
Someone with hope excludes someone like, for example, Abu Lahab when he was alive. He 
was doomed to Jahannam by the verses in the Qur’ān while he was alive, so you can’t make 
that Du'ā for him while he’s alive, and likewise someone who died, there’s no longer hope 
for both, so you can’t make that Du'ā for them. Al-Alūsi in his Tafsīr said making Istighfār 
for a Kāfir who’s alive in the context and meaning that Allāh guides him is permissible. 
Asking Maghfirah to a living Kāfir — this is what he said — is asking that he be guided so 
that he can attain Maghfirah. The context they allow it in is only for a living Kāfir and it’s 
meant as a Du'ā of guidance. Ar-Rāzi said the verses of asking Rahmah for parents [are] for 
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guidance so they can attain that Rahmah. So there’s three explanations, none of them allow 
for a deceased Kāfir. First of all, it’s abrogated. Second of all, it’s restricted. Third of all, it’s 
Tarahhum and the intention is only in the meaning that they be guided to attain Rahmah, 
as Ar-Rāzi and Al-Alūsi said. Not one of those opinions is Tarahhum on a Kāfir after he 
died. The ones who allowed it allowed it only in the meaning of guidance.  

 
Another Shubhah is the Hadīth that they use sometimes in Sahīh Bukhāri, that our 

Messenger صلى الله عليه وسلم mentioned the prophet whose people had beat him, made him bleed, and 
while he was wiping off the blood off his face he made Du'ā, 

 
 

 اللهم اغفر لقومى فإنهم لا يعملون

O Allāh, forgive my people because they don’t know any better or they know not.  

 
 

Some said those who did that to him were believers, they transgressed on him and that's 
why he made that Du'ā. Ibn Hajr, in another explanation, said it means he’s asking for 
forgiveness for them for his personal right. They abused him personally, so he's forgiving 
them for that, not for the Shirk they committed. He has a right to his personal right, but not 
the right of Allāh وتعالى سبحانه . A third one is, making Du'ā of Maghfirah, meaning they 
become believers to attain that Maghfirah. In fact, Ibn Hajr تعالى الله رحمه ’s guess about who 
that messenger or prophet is, is that it was Nūh. He said that's in the beginning of the 
Da’wah when he thought there was hope for them, not when they were dead or when there 
was no longer any hope. The proof that it was Du'ā of guidance is when he saw there was 
no longer hope for them, what did he do? He said, 
 
 

 َ ار ا ر ينَ ديَ َّ  ب ِ لاَ تذَرَْ علَىَ ٱلْأَرْضِ منَِ ٱلْ كـَٰفرِِ

O Allāh, don’t leave a single disbeliever on the face of this earth.  
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Their meaning of Du'ā of Maghfirah or Rahmah to a living Kāfir means Allāh guides them 
to attain that, because they all agree you cannot make Du'ā of Rahmah or Maghfirah to 
deceased Kāfir. That's out of the question. So the summary on the verse pertaining to 
making Du'ā for parents and the Hadīth 

 
 

 اللهم اغفر لقومى فإنهم لا يعملون

O Allāh, forgive my people because they don’t know any better or they know not.  
 
 

Number one, abrogated. Number two, it’s restricted by the other verses. Three, Du'ā of 
Rahmah for a living Kāfir according to some Ulamā is asking Allāh وتعالى  سبحانه  to guide 
them to Islām and Tawhīd so they will attain that Rahmah and Maghfirah, and none of 
them said it’s after there’s no longer hope in them, like when they die. Another point is, 
[what’s] better than that and what's more correct is if you wish to make Du'ā for a living 
Kāfir —if you wish — you clearly say as it is, may Allāh وتعالى  سبحانه  guide them and that's it.  
 

Another Shubhah some mention, they say to you, “Oh you don't know if he or she 
reverted to Islām and became Muslim while they’re on their death bed”. An absurd argument like 
that deserves a response similar in nature. So someone who says that, you tell him, “Okay 
when you die, they bring us your Janāzah, we’re at the Masjid, we’re going to tell everyone, ‘Don’t 
wash him, don’t shroud him, don’t bury him, don’t make Janāzah on him because maybe in the last 
moments of his life he became a Kāfir.’” The rule on that is in Dunyā matters like those, we go 
by what’s known by Yaqīn and apparent and clear. Someone lived their entire life on Kufr 
with no indication whatsoever that he or she took the Shahādah. That's Yaqīn, Yaqīn that 
he is a Kāfir for our purposes in this Dunyā. You don’t leave that Yaqīn for imaginations 
and hallucinations and unsubstantiated doubts or wishful thinking. We don’t leave it for 
those reasons.  

 
I believe we spent more than enough time on this, and if there’s more Shubuhāt, we 

can do a follow up talk or answer them in our question and answer sessions. But before that, 
let me give you more additional proof against them. Not responses to Shubuhāt, but general 
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proofs like in Musnad Ahmad and Sunan Abu Dawud and in At-Tirmidhi and An-Nasai 
and Al-Hakim: 
 
 

بيِ ِ صلى  هُ. انَ اليْهَوُدُ يتَعَاَطَسوُنَ عنِدَْ الن َّ يصُْلِ حُ  فيَقَوُلُ:  الله عليه وسلم يرَجُْونَ أَنْ يقَوُلَ لهَمُْ يرَحْمَكُمُُ الل َّ َ هُ و يهَدْيِكمُُ الل َّ
 باَل كَمُْ 

 
 
The Jews used to intentionally sneeze in the presence of the Messenger صلى الله عليه وسلم. They knew he 
was truthful, and they were hoping he would make Du'ā of Rahmah for them, as he taught 
us to do and as apparently they saw was common among the Sahābah. When anyone 
sneezes, it’s الله يرحمك . You answer لله الحمد  by saying  الله يرحمكم , may Allāh have mercy upon 
you. So they used to intentionally sneeze so the Messenger صلى الله عليه وسلم would say that. And according 
to some Ulamā, saying الله  يرحمكم  is Fard ‘Ayn, that’s one of the opinions. But when the Jews 
used to sneeze in front of the Messenger صلى الله عليه وسلم, he would respond with بالكم يصلحو الله  يهديكم , may 
Allāh guide you and render sound your state of affairs. And in that context, ويصلح  الله يهديكم 
 refused to make Du'ā of صلى الله عليه وسلم is a Du'ā of guidance for a living Kāfir. The Messenger بالكم
Rahmah upon them while they’re alive and there was a chance they could’ve been guided, 
yet he refused to make that Du'ā of Rahmah upon them. So imagine a deceased Kāfir who 
no longer has the hope of repenting or believing. In Hāshiyat As-Sindhi on the Musnad of 
Imām Ahmad, Sindhi said commenting on this Hadīth, 

 
 

 والحديث يدل على أن الكافر لا يدعى له بالرحمة، بل يدعى له بالهداية 

This is proof that you cannot make Du'ā of Rahmah for a Kāfir, rather you only make Du'ā of 
guidance for them.  

 
 

Another general proof against them, 
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و۟لـَٰٓئكَِ لهَمُْ عذَاَ حْمتَىِ وأَ  و۟لـَٰٓئكَِ يئَسِوُا۟ منِ ر َّ ٓۦ أ  ِ ئهِ هِ ولَقِآَ ًٌۭ وٱَل َّذيِنَ كَفرَوُا۟ بـِاَيـَٰتِ ٱلل َّ  بٌ أَليِم

And the ones who disbelieve in the signs of Allāh and the meeting with Him - those have despaired of 
My mercy, and they will have a painful punishment. 

 
 
Those who disbelieved in my Āyāt, Allāh  وتعالى سبحانه  says they will have no hope for my 
mercy. Ibn Kathīr said, 

 
 

 لا نصيب لهم فيها
They have no portion in the mercy of Allāh وتعالى سبحانه .  

 
 

Al-Qurtubi said, ََِٰٓئك  ـ حْمَتىِ يئَسُِوا۟ مِن  أوُ۟لَ رَّ , meaning there is no hope for Jannah for them. So the 
verse is clear, there's no Rahmah for a Kāfir in the Ākhirah. Kufr is a cause for entry into 
Jahannam, Kuffār are the dwellers of Jahannam. We can’t make Rahmah because they lack 
the condition of entry to Jannah, which is Īmān. That is transgression in Du'ā and Allāh 

وتعالى  سبحانه  deterred from transgression in Du'ā. 
 
 

هۥُ لاَ يُحبِ   ٱلمْعُتْدَيِنَ    إِن َّ
He doesn’t like those who transgress their bounds. 

 
 

transgression in Du'ā has many forms. Among the forms of transgression in Du'ā is Du'ā for 
something Allāh   وتعالى سبحانه  decreed will not happen, then you go and ask Allāh سبحانه 
 for it. That is a prime example of that, the Du'ā of a deceased Kāfir. Allāh said a Kāfir وتعالى 
is eternally in Jahannam and He cursed them, and that person is countering Allāh  سبحانه
  .by asking him to allow him entry into Jannah, by Rahmah and Maghfirah وتعالى

 
Additional proof is in the story of Ibrāhīm  السلام عليه , 
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ناَ علَيَكَْ  ب َّ هِ منِ شىَْءٍٍۢ ۖ ر َّ ِيهِ لأََسْتغَفْرِنَ َّ لكََ ومَآَ أَمْلكُِ لكََ منَِ ٱلل َّ َٰهيِمَ لأَِب َ برْ ا قوَلَْ إِ ُ إِل َّ لنْاَ وإَِليَكَْ أَنبَنْاَ وإَِليَكَْ ٱلمْصَِير   توَكَ َّ

Except for the saying of Abraham to his father, "I will surely ask forgiveness for you, but I have not 
[power to do] for you anything against Allāh. Our Lord, upon You we have relied, and to You we 

have returned, and to You is the destination. 
 
 

Then Allāh وتعالى  سبحانه  revealed, 
 
 

ا تبَيَ َّنَ  اهُ فلَمَ َّ ي َّ ٍٍۢ وعَدَهَآَ إِ وعْدِةَ ا عنَ م َّ ِيهِ إِل َّ َٰهيِمَ لأَِب َ برْ ًٌۭ ومَاَ كاَنَ ٱسْتغِفْاَرُ إِ َٰهٌ حلَيِم َٰهيِمَ لأََو َّ َ برْ أَ منِهُْ ۚ إِن َّ إِ هِ تبَرَ َّ  ل لِ َّ
ًۭ
هۥُ عدَوُ   ُٓۥ أَن َّ   لهَ

And the request of forgiveness of Abraham for his father was only because of a promise he had made 
to him. But when it became apparent to him [i.e., Abraham] that he [i.e., the father] was an enemy 

to Allāh, he disassociated himself from him. Indeed was Abraham compassionate and patient. 
 
 

The conclusion is that this matter is like other matters of Tawhīd, very simple, basic, 
and clear for those on the pure Fitrah, those whose Fitrah hasn’t been tainted. There is an 
Ijmā’ on it, but when people start making up Shubuhāt, it gets complicated and it needs to 
be responded to. I didn’t talk about it this much for any particular individual, like the 
journalist, but rather for Muslims to know the Hukm and ruling upon this matter in all 
future events Inshā’Allāh. This is a matter of ‘Ibādah, they need to bring proof. The burden 
of proof is on them for doing Tarahhum or Istighfār on a deceased Kāfir. The Messenger صلى الله عليه وسلم 
himself sought permission from Allāh for this specific matter, and now they’re making up 
their own deceptive rules and exemptions on this matter. Not only is the burden of proof on 
them, but as you’ve seen, all the proof is against them after all we’ve mentioned — and 
there's much more proof from the Qur’ān and Sunnah against them. But take it from an 
intellectual point of view. It makes no logical sense to make Du'ā for one who died on Kufr. 
That’s for one who has some logic and sense. They ask Rahmah and Maghfirah from a Lord 
to a person who disbelieves in that Lord. They ask Allāh وتعالى  سبحانه  to grant a Mushrik or a 
Mushrikah a Jannah that that person, he or she, died disbelieving in. They ask Rahmah or 
Maghfirah for a Mushrik or a Mushrikah who died believing the Messenger صلى الله عليه وسلم was a liar. If 
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he was truthful, they would’ve believed in him. They want Rahmah or Maghfirah for one 
who believes the shadow of the symbol of their Shirk, the cross, is holier than the Ka’bah 
and the Qur’ān. They ask for Rahmah and Maghfirah for one who died believing the 
ringing of the church bells is more sacred than the call of  “Allāhu Akbar”. This is the result 
of Tawhīd not being the First. The dust inhaled by a neglected Muwahhid who left this 
Dunyā behind, trying to raise the pure banner of  الله إلا إله لا  high and supreme is more sacred 
than the Umam of Kufr who died on their Kufr. Yet, no one cares about them, no one raises 
awareness for them, no one does Tarahhum and Istighfār for them. Only a person of 
Tawhīd understand that. A Munaqabah, ‘Afīfah, Muwahiddah, Hadeel Salāh from Al-Khalīl, 
Palestine, she was assassinated by the zionist a few years ago in a much more horrific, cold-
blooded killing on an Israeli check point. You know why? Because she refused to take off 
her Niqāb. Yet we didn’t see this uproar and outcry or anything close to it. May Allāh سبحانه 
وتعالى سبحانه grant her Rahmah, may Allāh وتعالى   grant her Maghfirah, and accept her as a 
Shahīdah. There is no noble victory in sight for people whose standards are not Tawhīdic 
standards, but [rather] the standard of “If the person is good to me, he supports my cause, he 
deserves Rahmah and Maghfirah and Jannah, even if he abuses Allāh وتعالى  سبحانه  with Shirk”. No 
Ghīrah on the abuse of Allāh وتعالى  سبحانه  and on Tawhīd. If you go into a jungle, you’ll see 
animals, apes, and swines. They don’t care if you shout and abuse Allāh. Go in a jungle and 
shout whatever you want about Allāh, they don't care. But go try to attack them or invade 
their territory or go near their children, they’ll go wild on you. Once you have those with 
the intellect of the apes and swines battling the descendants of apes and swines, the outcome 
is for whoever’s stronger. Shaykh Kishk تعالى  الله رحمه , when I was younger, he was among 
the few who used to have cassettes — this was in the 70’s, cassette tapes — and he used to 
say, 
 
 

 النصر للأتقى فان لم يكن هناك أتقى فالنصر للأقوى, ونحن اليوم لا أتقى ولا أقوى !

Victory is for the one with Taqwā. If there's no Taqwā, it’s for the one more powerful, and today, this 
Ummah lacks both Taqwā and Aqwa (which is power and strength).  
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They lack Taqwā and also lack power and strength. You can’t equate between a Kāfir and a 
Muslim, then sit in the laps of the Rāfidhah, have all types of deficiencies in Tawhīd, believe 
in democracy, rule by other than what Allāh وتعالى  سبحانه  ordered in lands you control, and 
then expect the smell of victory from Allāh وتعالى سبحانه ! 

 
 

 أَفنَجَْعلَُ ٱلمْسُْلمِيِنَ كٱَلمْجُْرمِيِنَ 

Then will We treat the Muslims like the criminals? 

 

 ماَ ل كَمُْ كَيفَْ تَحكْمُوُنَ 

What's the matter with you? How do you decide?  
 

ـٰلحَِـٰتِ سَوآَ  جعْلَهَمُْ كٱَل َّذيِنَ ءاَمنَوُا۟ وعَمَلِوُا۟ ٱلص َّ ي ـِاَتِ أَن ن َّ ءَ ماَ أَمْ حَسِبَ ٱل َّذيِنَ ٱجْترَحَُوا۟ ٱلس َّ حيْاَهمُْ ومَمَاَتهُمُْ ۚ سَآ ء ًۭ م َّ

 يَحكْمُوُنَ

Or do those who commit evils think We will make them like those who have believed and done 
righteous deeds - [make them] equal in their life and their death?1 Evil is that which they judge [i.e., 

assume]. 
 
 

How wrong and evil is their judgment! This matter of asking Allāh mercy for Kuffār 
penetrated the hearts because the horrendousness of Kufr being the biggest of sins and the 
mightiest of all oppression is void from the hearts. Let me conclude with this verse — if 
there was no proof on this matter but this, it would be more than enough for any believer. 
The detailed situation of this entire talk is explained in this verse: 
 
 

ارٌ    إِن َّ ٱل َّذيِنَ كَفرَوُا۟ ومَاَتوُا۟ وهَمُْ كُف َّ

Indeed, those who disbelieve and die while they are disbelievers … 
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Those who disbelieved and they died while they're disbelievers — can it get any clearer than 
that? Allāh will tell you the Hukm. Allāh directly tells you the Hukm. What is it? عليهم أولئك 

الله  رحمة ? They have the mercy of Allāh? No. 
 
 

اسِ أَجْمعَيِنَ  هِ وٱَلمْلَـَٰٓئكِةَِ وٱَلن َّ و۟لـَٰٓئكَِ علَيَْهمِْ لعَنْةَُ ٱلل َّ  أ 

Upon them will be the curse of Allāh and of the angels and the people, all together… 
 

 
They have the curse of Allāh and the angels and mankind combined on them. Allāh says 
they have the curse of Allāh upon him, and the Imām of Dalālah says He has mercy over 
them. Isn’t that Takdhīb of the verses of Allāh? Isn’t that an attempt to edit the commands of 
Allāh? Look at the next verse after that. 

 
 

 خَـٰلدِيِنَ فيِهاَ 

Abiding eternally therein. 
 

 
They will be in hell forever. But Yā Allāh, will their punishment be lessened? Listen to the 
next one: 
 
 

فُ عنَْهمُُ ٱلعْذَاَبُ ولَاَ همُْ ينُظرَوُنَ  لاَ يُخفَ َّ

The punishment will not be lightened for them, nor will they be reprieved.  
 
 
Will their punishment be lessened because they raised awareness or did good? Their 
punishment will not be lightened! Nor will they be delayed from it! The verse after, 
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َٰحِدًٌۭ  َ ًٌۭ و  وإَِلـَٰهكُمُْ إِلـَٰه

And your god is one God. 
 
 
Your Ilāh is one, not three. Ilāhun Wāhid. Another emphasis on Tawhīd. In another 
emphasis on Tawhīd, 
 
 

  ُ حِيم حْمـَٰنُ ٱلر َّ ا هوَُ ٱلر َّ آ إِلـَٰهَ إِل َّ  ل َّ

There is no deity [worthy of worship] except Him, the Entirely Merciful, the Especially Merciful. 
 
 
There's none who has the right to be worshiped but He.  
 

Abu Al-Hussayn Al-‘Imrāni Ash-Shāfi'ī, Ibn Kathīr in Al-Bidāyah wan-Nihāyah, Ibn 
Taymīyyah in Jāmi’ Al-Masā’il, As-Sindhi, and others mentioned there's no Tarahhum on 
deceased Kuffār, it’s not permitted. As I said we did spend some time on this, but 
Inshā’Allāh it will be a reference for future matters. It's a trend, an ongoing trend. Right 
about the same time the journalist was killed, a much worse situation occurred, and it went 
unnoticed and undenounced. When the Du'ā of Tarahhum and Maghfirah was pouring in 
on the president, a Tāghūt who normalized relationship with the zionists, a Tāghūt who 
had military cooperation and ties with the zionists — in our terms, we call it negating Walā’ 
and Barā', that's how we call it. A Tāghūt who let a country that gave their Walā' to the 
Kuffār anywhere on this planet, they needed their services to the zionist against the 
Muslims in Palestine, to the Russians against the Muslimīn in Bilād Ash-Shām, to the 
French against the Muslimīn in Māli. They caused massacres in Yemen, in Masr, and in 
Libya. They established churches and places of worship for the Hindus in what's considered 
Al-Jazīrah Al-‘Arabīyyah, by the definition of Ibn Taymīyyah on what he considered the 
borders of Al-Jazīrah Al-‘Arabīyyah. At the same time he’s building place of worship for the 
Hindus, the Muslim men and women and children in India are being killed, violated, raped, 
and abused. A Tāghūt who caused mischief on this earth, gave Walā' to the Kuffār, replaced 
the Sharī’ah of Allāh, then Tarahhum and Istighfār pours in on him. 
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 َ مَ خَـٰلدِيِنَ فيِهاَ ۚ هِىَ حَسْبهُمُْ ۚ ولَ ارَ ناَرَ جَهنَ َّ هُ ٱلمْنُـَٰفقِيِنَ وٱَلمْنُـَٰفقِـَٰتِ وٱَلْ كفُ َّ ًٌۭ  وعَدََ ٱلل َّ قيِم هُ ۖ ولَهَمُْ عذَاَبًٌۭ م    عنَهَمُُ ٱلل َّ

Allāh promised the men and women of the hypocrites and the Kuffār an everlasting stay in 
Jahannam. It's sufficient for them. 

 
 
Allāh didn’t do Tarahhum on them. الله ولعنهم ! He said they’re condemned, they’re rejected, 
they’re cursed. They will suffer a never ending punishment. It can’t get any clearer than that. 
Allāh cursed them and they want to do Rahmah on them. Allāh repeated twice in the same 
verse that Jahannam is permanent for them, and they want Jannah for them.  
 

 

 والله أعلم 

 وصلى الله على سيدنا محمد وعلى آله وصحبه وسلم 

 


