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Pronunciation and 
Transliteration Chart

Arabic
script Pronunciation Transliterated

form

أ short ‘a’, as in cat a

آ — ى longer ‘a’, as in cab (not as in cake) â

ب /b/ as in bell, rubber and tab b

ت /t/ as in tap, mustard and sit t

ة takes the sound of the preceding diacritical mark
sometimes ending in h (when in pausal form): ah, ih or

ooh; or atu(n), ati(n) or ata(n) when uninterrupted

h or t (when
followed by

another Arabic
word)

ث /th/ as in thing, maths and wealth th

ج /j/ as in jam, ajar and age j

ح a ‘harsher’ sound than the English initial /h/, and may
occur medially and in word-final position as well

ḥ

as in Bach (in German); may occur initially and medially kh



خ as well

د /d/ as in do, muddy and red d

ذ as in this, father and smooth dh

ر /r/ as in raw, arid and war; may also be a rolled ‘r’, as
pronounced in Spanish

r

ز /z/ as in zoo, easy and gaze z

س /s/ as in so, messy and grass s

ش as in ship, ashes and rush sh

ص no close equivalent in English, but may be approximated
by pronouncing it as /sw/ or /s/ farther back in the mouth

ṣ

ض no close equivalent in English, but may be approximated
by pronouncing it as /d/ farther back in the mouth

ḍ

ط no close equivalent in English, but may be approximated
by pronouncing it as /t/ farther back in the mouth

ṭ

ظ no close equivalent in English, but may be approximated
by pronouncing ‘the’ farther back in the mouth

dh

ع no close equivalent in English: a guttural sound in the
back of the throat

‘

غ no close equivalent in English, but may be closely
approximated by pronouncing it like the French /r/ in

‘rouge’

gh

ف /f/ as in fill, effort and muff f

no close equivalent in English, but may be approximated q



ق by pronouncing it as /k/ farther back in the mouth

ك /k/ as in king, buckle and tack k

ل /l/ as in lap, halo; in the word Allah, it becomes
velarized as in ball

l

م /m/ as in men, simple and ram m

ن /n/ as in net, ant and can n

ه - ه -
ه

/h/ as in hat; unlike /h/ in English, in Arabic /h/ is
pronounced in medial and word-final positions as well

h

و as in wet and away w

و long ‘u’, as in boot and too oo

ي as in yard and mayo y

ي long ‘e’, as in eat, beef and see ee

ء glottal stop: may be closely approximated by pronouncing
it like ‘t’ in the Cockney English pronunciation of butter:

bu’er, or the stop sound in uh-oh!

’

(omitted in initial
position)



Diphthongs

Arabic script Pronunciation Transliterated form

أو، ◌َ و long ‘o’, as in owe, boat and go au, aw

أي، ◌َ ي long ‘a’, as in aid, rain and say ay, ai, ei

Diacritical marks (tashkeel)

Name of
mark Pronunciation Transliterated

form

َ◌
fatḥah

very short ‘a’ or schwa (unstressed vowel) a

ِ◌
kasrah

shorter version of ee or schwa (unstressed vowel) i

ُ◌
ḍammah

shorter version of oo u

ّ◌
shaddah

a doubled consonant is stressed in the word, and the
length of the sound is also doubled

double letter

ْ◌
sukoon

no vowel sound between consonants or at the end of a
word

absence of vowel



Arabic honorific symbols

(�) Subḥânahu wa Ta‘âlâ The Exalted

(صلى الله عليه وسلم) ṣalla Allâhu ‘alayhi wa
sallam

Blessings and peace be upon him

(�) ‘alayhi as-salâm May peace be upon him

(�) raḍiya Allâhu ‘anhu May Allah be pleased with him

(�) raḍiya Allâhu ‘anhâ May Allah be pleased with her

(�) raḍiya Allâhu ‘anhumâ May Allah be pleased with both of them

(�) raḍiya Allâhu ‘anhum May Allah be pleased with all of them

(�) raḍiya Allâhu ‘anhunna May Allah be pleased with all of them (females
only)



Hadith grade 
terms in this book

Sound: ṣaḥeeḥ

Reliable: ḥasan

Weak: ḍa‘eef

Odd: ghareeb

Authentic: includes sound, reliable, or any grade in between

Acceptable: sakat ‘anhu; the grader of the hadith did not comment on it,
meaning that he found nothing unacceptable in it



About the Word Lord

The word lord in English has several related meanings. The original meaning is
‘master’ or ‘ruler’, and in this sense it is often used to refer to human beings: ‘the lord
of the mansion’ or ‘Lord So-and-So’ (in the United Kingdom, for example). The word
Lord with a capital L is used in the lexicon of Islam to refer to the One and Only God —
Allah. In Islam, there is no ambiguity about the meaning of this word. While it is true
that one may occasionally use the word lord (whether capitalized or not) to refer to a
human being, in Islamic discourse the reference of this term is always clear from the
context. Whereas for Christians, Hindus and other polytheists, the word Lord with a
capital L may refer to Allah, to Jesus or to some imagined deity, for Muslims, there can
be no plurality of meaning. Allah alone is the Lord, and the Lord is Allah — not Jesus,
not Rama, not any other being.

The Editor



Publisher’s Note

All praises and thanks belong to Allah alone, the One, the Almighty, and the All-
Merciful. Blessings and peace be upon Prophet Muhammad, the last of His messengers
and prophets, and his family, his Companions, and all those who follow in his footsteps
until the end of time.

Shaykh Abdur-Rahmân Nâsir as-Sa‘di’s books always contain sublime reminders
and practical advice for the readers. In this excellent treatise, he reflects on some
Qur’anic verses and derives useful lessons that can be implemented in daily life. For
those who are only starting to read the Qur’an with understanding, this book can be an
excellent resource. Those who have already read the tafseer of the Qur’an can use it to
refresh their concepts and understanding.

May Allah accept the efforts of all those who contributed to the production of this
book, and may it be acceptable to Him, âmeen.

Muhammad Abdul Mohsin Al-Tuwaijri
Managing Director
International Islamic Publishing House
Riyadh, Saudi Arabia



Introduction

Praise be to Allah (Subḥânahu wa Ta‘âlâ – Glorified and Exalted is He), Who
blessed His slaves with His clear Book, and may Allah send blessings and peace upon
the one who said:

«Allah raises some in status by means of this Book and He lowers others by means of
it.»1,2

This book is a precious legacy written by the devoted scholar Abdur-Rahmân
Nâsir as-Sa‘di (may Allah have mercy on him), who died in 1376 AH, in which he
wrote down some of his reflections on the Book of Allah, based on his contemplative
reading of the Qur’an, completing it on 28 Ramadan 1347 AH,3 which was
approximately three years after he had completed his Tafseer.4 In this book – despite its
brevity – the author gives some very useful commentary on some verses, highlighting
some subtle meanings that he did not mention elsewhere. In fact, after studying some of
the observations that he makes in this book, and comparing them with his Tafseer and
with the summary thereof, which is entitled Tayseer al-Laṭeef al-Mannân, we may note
that most of what is mentioned in this book is not found in the other two books
mentioned,5 which are the closest of his books to the topic under discussion here, in
which as-Sa‘di eloquently discusses his observations and highlights the subtle meanings
of some verses.

In this book, as-Sa‘di presents a lesson to seekers of knowledge, highlighting the
fact that the way of the scholar is to constantly learn and teach, and contemplate and
reflect upon the texts of the Qur’an and Hadith, for the pursuit of knowledge never stops



so long as one lives, as the leading scholars (may Allah have mercy on them) said: We
remain with the ink pot until we are taken to our graves,6 and we seek knowledge until
death, if Allah wills.7

This book differs from the author’s Tafseer and the summary thereof in several
ways:

i. It is among the last of his writings on Qur’anic exegesis (tafseer) and
contemplation of the Book of Allah (�).8

ii. It is filled with advice on issues having to do with conduct and refinement of
character, as was the author’s wont. He was a devoted scholar and great teacher
who often began by teaching people simple issues of knowledge before discussing
complex issues, leading them to the path of the Qur’an and Sunnah. One of the
things that may stand out most prominently in this book is the author’s amazing
discussion of the name of Allah al-Laṭeef, which is something that you will not
find in any of his other books.

iii. In this book, the author highlights what he thinks is the soundest view regarding
some controversial issues of fiqh.

iv. As writing a commentary on the entire Qur’an is not something that is possible for
everyone, a book such as this gives an example to be followed by scholars in
writing and compiling their reflections on some verses of the Qur’an, especially
when that reflection may offer guidance on ways to deal with newly-arisen issues
that previous scholars never had to deal with, so that people might increase in
faith and certainty that the Qur’an guides to that which is best in every time and
place, and that being connected to the Qur’an and to the Sunnah of the Prophet (صلى الله عليه وسلم)
is the way to salvation for this Ummah.

My preparation of the book

1. I made a copy of the book, then I cross-referenced it with the edition of an
anonymous press that was produced under the supervision of Sa‘d ad-Da‘jâni and
sponsored by some good people.9 I did my best to correct the mistakes that had
occurred in the text, whether in the verses quoted or otherwise.

2. I supplied references for the verses quoted by the author.



3. I checked the hadiths and mentioned the main sources for them, and explained in
brief – as is appropriate to the style of the book and the way in which the author
narrated the hadiths – the status of the hadiths if they came from sources other than
aṣ-Ṣaḥeeḥayn.

4. I numbered the topics so as to make it easier to refer back to them even in different
editions that may be produced in the future.

5. I added punctuation according to modern standards.

6. I added indices of verses and hadiths to help the reader to benefit more from this
book. These include the following:

● Index of verses quoted

● Index of hadiths quoted

● Index of divine names on which the author comments

● Index of fiqhi views and the shaykh’s view on the most correct thereof

● Subject index

● Table of Contents

I chose not to include the biography of al-‘Allâmah as-Sa‘di (may Allah have
mercy on him), because his biography is so well known and is often repeated in his
other books.

Thus I have done my best to ensure that the book is free of errors. Whatever I got
right is from Allah alone, for He is the Most Generous, the Giver; whatever
shortcomings there are in the book are from me, and I seek Allah’s forgiveness for that.

Finally, I give thanks to Allah (�), as befits His perfect majesty and abundant
blessings, for having enabled me to edit and correct this book. Next, I thank Ustâdh
Musâ‘id as-Sa‘di, who gave me this book10 to edit and publish in the best shape that is
pleasing to Allah first of all, then to the author. I also thank Brother Sameer ibn ‘Ali Âl
Ghiyâth, who helped me with the editing and cross-referencing of this book.

Thanks are also due to the Tadabbor Study Centre, which undertook the task of
printing this book and distributing it to the Muslims, among their other efforts to publish



anything that has a connection to this great act of worship, namely reflecting (tadabbur)
upon the Qur’an.

O Allah, shower Your mercy upon Your slave Abdur-Rahmân Nâsir as-Sa‘di and
grant him the best of rewards on behalf of his Ummah; guide his offspring and keep them
steadfast, and bless them and their wealth and children; and cause this book to be of
benefit. Praise be to Allah, Lord of the Worlds.

Omar Ibn Abdullah Al Muqbil
Member of Sharia Faculty – Qassim University
Member of the International Organization for 
Reflection on the Holy Qur’an (International 
Association of Tadabbur Al-Quran)



ٱ ٻ ٻ

In the name of Allah, 
the Most Gracious, the Most Merciful

Praise be to Allah, Lord of the Worlds, and blessings and peace be upon our Prophet
Muhammad (ṣalla Allâhu ‘alayhi wa sallam – blessings and peace be upon him) and
his family and Companions (raḍiya Allâhu ‘anhum – may Allah be pleased with all of
them). These are some insights with which Allah blessed me during this blessed month;
we ask Him to bestow more of His generosity. Âmeen.



Section 1



1.

ٻ ٻ﴾ (��رة ا�����ت: ١٠٣) ﴿ٱ ٻ ٻ 
lSo when they had both submitted to the command of Allah, and
Ibrâheem had laid his son face down on the ground.k (aṣ-Ṣâffât 37:
103)11

The phrase lwhen they had both submitted to the command of Allahk indicates that
they were determined to submit to His command and their determination was based on
sincerity and compliance. But determination may falter, hence the action is mentioned
immediately after that: land Ibrâheem had laid his son face down on the groundk. Thus
determination and action are mentioned together, but the result of that action did not
materialise – which is the actual slaughter – for Allah (�) tells us that He ransomed him
with a tremendous sacrifice (37: 107).



2.

﴿ ... ڄ ڃ ڃ ڃ ڃ چ چ چ چ ڇ ڇ ڇ ... ڳ﴾
(��رة ا����ة: ١٨٤)

l...but if any of you is ill, or on a journey, he should fast the same
number of other days...k (al-Baqarah 2: 184)

This indicates that what matters is the number of days, not how long or short they are,
or how hot or cold, or whether the fasts should be made up sooner or later,
consecutively or separately. This is confirmed in the following verse:

ۋ... ى﴾ (��رة ا����ة: ١٨٥) ﴿ ... ۇ ۇ ۆ ۆ ۈ ۈ ۇٴ 
l...Allah intends for you ease, and He does not want to make things difficult for you...k
(al-Baqarah 2: 185)



3.

﴿ ... ڃ چ چ ... ڳ﴾ (��رة ا����ة: ١٨٤)
l…or on a journey…k (al-Baqarah 2: 184)

This includes those who stay for a few days in a town or in the wilderness before their
journey has ended, because they are still en route (to their final destinations), even
though they are not actually on the road.



4.

پ پ پ پ ڀ ڀ﴾ (��رة ا���رج: ١١) ﴿ ... ٻ ٻ ٻ 
l...The evildoer will wish that he could ransom himself from the
punishment of that day, by offering his children.k (al-Ma‘ârij 70: 11)

This implies that one who is not an evildoer will not wish for that, because he will
have already ransomed himself in this world from the punishment of that day, by fearing
Allah and believing. Rather on that day the greatest terror will not grieve him, and he
will have the hope of being gathered with the righteous among his parents, children and
loved ones in the gardens of bliss.



5.

ئا ئا ئە﴾ (��رة ا���رج: ٣٢) ﴿ې ى ى 
lThose who are faithful to their trusts and pledges.k (al-Ma‘ârij 70:
32)

That is, they are faithful to them and abide by them, striving their utmost to uphold
their trusts and pledges with perfect commitment, keeping away from anything that could
undermine them. Similarly, Allah (�) says:

﴿ئە ئو ئو ئۇ ئۇ﴾ (��رة ا���رج: ٣٣)
lWho are upright in their testimonies.k (al-Ma‘ârij 70: 33)



6.

(١-٢ :�� ﴿ھ ھ ےے ۓ ۓ﴾ (��رة ا���
lO you who are covered with your cloak, arise and warn.k (al-
Muddath-thir 74: 1-2)

Here Allah highlights the situation of His Messenger (صلى الله عليه وسلم) and how he attained a high
level of perfection, and how He completed His blessings upon him. He also highlights
the difference between the beginning of his Prophethood, when he was greatly alarmed
by the first instance of revelation and wrapped himself in his cloak because of the
intensity of what had happened to him, and the end of his mission when Allah caused
him to attain perfection in all his affairs. Hence He commanded him to perfect himself
and to perfect others, and showed him how to achieve that, which was to begin the
mission with which Allah sent him in an energetic manner that reflected his veneration
of his Lord and the seriousness that he attached to obeying His commands. Allah also
commanded him to purify his deeds (by devoting them sincerely to Allah alone) and his
garment, and to keep away from all evil and indecency, and to base all his deeds on
sincerity. This refers to sincerity in all things, even in giving. Hence Allah says:

(٦ :�� ﴿ۈ ۇٴ ۋ ۋ﴾ (��رة ا���
lGive not out of a desire for gain.k (al-Muddath-thir 74: 6)

Then Allah guided him to that which could help him in all his affairs, namely
patience for the sake of Allah, as He says:

(٧ :�� ﴿ۅ ۅ ۉ﴾ (��رة ا���
lAnd for the sake of your Lord, be patient.k (al-Muddath-thir 74: 7)

Then He guaranteed to protect him from his enemies and to keep His promise of
punishment for the disbelievers, especially the most stubborn and hostile of them, so as
to complete His blessing.



7.

﴿ڃ ڃ چ چ چ چ ... ۀ﴾ (��رة ا����ة: ٢٢٨)
lDivorced women should wait concerning themselves for three
menstrual cycles...k (al-Baqarah 2: 228)

پ پ ٻ ٻ ٻ پ پ  ﴿ٱ ٻ 
ڀ ڀ ... ڤ﴾ (��رة ا����ة: ٢٣٤)

lIf any of you die and leave widows behind, they should refrain from
marrying again for four months and ten days...k (al-Baqarah 2: 234)

The waiting referred to here is the ‘iddah. But what is the point of saying lconcerning
themselvesk when it could have been sufficient to say that women should wait lfor
three menstrual cyclesk or lfor four months and ten daysk? In fact, the word
lconcerning themselvesk is highly significant, for the timeframe stipulated for waiting
is intended for the purpose of taking care of the rights of the husband and his child (if
the woman is pregnant), and it is also aimed at establishing whether there is a
pregnancy. During this time, it is essential that the woman should stay away from men
and should remain as if she is still connected to her first husband; she should not receive
proposals or adorn herself for suitors, and she should not take any steps to establish
connections with any man other than her husband. This is indicated by the words:

ٹ ٹ ... ڤ﴾ (��رة ٺ ٿ ٿ ٿ ٿ  ٺ ٺ ٺ  ﴿ ... ڀ - 
ا����ة: ٢٣٤)

l...When they have reached the end of their waiting period, there is no blame on you for
what they do with themselves, according to what is reasonable...k (al-Baqarah 2: 234)

This refers to beautifying themselves and adorning themselves, but that should be
done on a reasonable basis, with no wanton display. This is also indicated by another
verse:



ڄ ڄ ﴿ڤ ڤ ڤ ڦ ڦ ڦ ڦ ڄ ڄ 
ڃ ڃ ... ڈ﴾ (��رة ا����ة: ٢٤٠)

lThose of you who die and leave widows behind should bequeath for their widows a
year’s maintenance without them having to leave [their marital homes]...k (al-Baqarah 2:

240)

In this instance, women are not instructed to wait concerning themselves; rather a
bequest is to be made so that the woman will have maintenance for one year after the
death of her husband, so as to console her. In this case, the women do not have to leave
their homes; after they do leave their homes (after one year), they may adorn themselves
on a reasonable basis. But before that, as the heirs are offering her consolation for the
sake of her husband, during that period she should be reasonable and not adorn herself.
This highlights the fact that the first verse (v. 234) does not abrogate this verse (v. 240);
rather the first verse refers to a binding waiting period, whereas this verse is a bequest
of maintenance but is not binding. And Allah knows best.



8.

Having faith and seeking reward with 
Allah reduces the impact of calamity and 

helps one to bear it with patience

This is indicated by the verse in which Allah (�) says:

ڭ ڭ ۇ ۇ ۆ ۆ ۈ ے ے ۓ ۓ ڭ ڭ  ﴿ھ ھ ھ 
ۈ ۇٴ ۋ ۋ ۅ ۅ ۉ ۉ ې ې﴾ (��رة ا����ء: ١٠٤)

lDo not weaken in pursuit of the enemy. If you are suffering hardships, they are also
suffering hardships; but you hope for something from Allah that they cannot hope for.
And Allah is All-Knowing, Most Wise.k (an-Nisâ’ 4: 104)

So let your patience be greater, and thus your calamity will be less. By the same
token, lack of faith makes hardship more difficult to bear and causes one to panic, as is
indicated by the verse in which Allah (�) says:

ى ى ئا ئا ئە ۉ ې ې ې ې  ﴿ۋ ۋ ۅ ۅ ۉ 
ئې ئى ئى ئى ... ئي﴾ (��رة آل ئۈ ئې ئې  ئۇ ئۇ ئۆ ئۆ ئۈ  ئە ئو ئو 

���ان: ١٥٦)

lO you who believe, do not be like those who disbelieve, who say of their brethren,
when they are travelling through the earth or go forth on a military campaign: If they had
stayed with us, they would not have died, or been slain, for Allah will make such
thoughts a source of anguish in their hearts...k (Âl ‘Imrân 3: 156)

Other verses that support this view are:

ڭ ڭ ڭ ڭ ۇ ۇ ۆ ۆ ۈ ۈ ۇٴ ۋ ۋ ۅ ۅ ﴿ے ۓ ۓ 
ئا ئە ئە ئو ئو ئۇ ... ى ى ئا  ۉ ۉ ې ې ېې 



ئې﴾ (��رة ا����: ٢٢- ٢٣)
lNo calamity befalls the earth or your own selves but it is already written in a Book
before We make it happen. Verily, that is easy for Allah. [Know this] so that you do not
grieve for what passes you by, nor exult over what He gives you…k (al-Ḥadeed 57: 22-23)

﴿ ... ٹ ٹ ٹ ٹ ڤ ڤ ... ڦ﴾ (��رة ا������: ١١)
l...Whoever believes in Allah, He will guide his heart aright...k (at-Taghâbun 64: 11)

– and other verses.



9.

Allah has prescribed the religion, acts of 
worship, and commands and prohibitions, so as to establish His

remembrance (dhikr)

Hence He states that acts of worship stem from remembrance of Him, as He says:

﴿ی ئج ئح ئم ئى ئي بج بح بخ بم﴾ (��رة ا���: ١٤-١٥)
lHe will indeed attain true success who purifies himself and reflects upon the sublime
names of his Lord, so he prays.k (al-A‘lâ 87: 14-15)

This verse indicates that prayer stems from remembering Allah (dhikr) and is
caused by it. By the same token, Allah has ordained prayer in order to establish His
remembrance, as He says:

﴿ ... ٺ ٺ ٺ ٿ﴾ (��رة �ه: ١٤)
l...and establish prayer to remember Me.k (Ṭâ Hâ 20: 14)

And He says with regard to refraining from sins and seeking forgiveness for them:

﴿ڤ ڦ ڦ ڦ ڦ ڄ ڄ ڄ ڄ ڃ ڃ ... ڌ﴾
(��رة آل ���ان: ١٣٥)

lAnd those who, if they do something shameful or wrong themselves, remember Allah
and ask for forgiveness for their sins...k (Âl ‘Imrân 3: 135)

Thus seeking forgiveness also stems from remembering Allah. This indicates that
remembering Allah is the main characteristic of the perfect believer; it becomes second
nature to him. Because of it he does what is enjoined and refrains from what is
forbidden, and that stems from veneration of Allah (�) and remembrance of Him;
remembrance of Allah is the most important and greatest objective to be sought in all
acts of worship.



10.

Some aspects of remembering Allah

ى ى ئا ئا ئە ئە ... ئۆ﴾ (��رة ې ې  ﴿ ... ۉ ې ې 
ا������ت: ٤٥)

l...for verily prayer keeps [one] away from obscenity and wickedness. And indeed your
remembering Allah [in prayer] is of greater merit [than other acts of worship]...k
(al-‘Ankaboot 29: 45)

ڭ ڭ ڭ ۇ ۇ ۆ ۆ﴾ (��رة ه�د: ١١٤) ﴿ ... ۓ ڭ 
l...Verily, good deeds erase bad deeds. This is a reminder for those who pay heed.k
(Hood 11: 114)

ک ک گ گ گگ ﴿ڈ ژ ژ ڑ ڑ ک ک 
ڳ ڱ ڱ ... ھ﴾ (��رة آل ���ان: ١٩٠-١٩١) ڳ ڳ ڳ 

lVerily, in the creation of the heavens and the earth, and the alternation of the night and
the day, there are indeed signs for people of understanding, people who remember
Allah, standing, sitting, and lying down on their sides...k (Âl ‘Imrân 3: 190-191)

Everyone who does an act of worship is in a state of remembering Allah, and
whoever keeps away from that which Allah has prohibited is in a state of remembering
Allah. This is the purpose for which Allah created creation and prescribed laws, and it
is the purpose for which He granted all blessings, hidden and visible, which help one to
attain that. We ask Him to help us to remember Him, give thanks to Him and worship
Him properly, and to make us among the men and women who remember Allah much.
Âmeen.



Section 2



11.

The one whom Allah praises for being firmly grounded in knowledge

He is the one who is well versed in beneficial knowledge that purifies the soul.
Hence Allah described those who are firmly grounded in knowledge as believing in
both the definitive and the ambiguous verses,12 and interpreting the ambiguous verses in
the light of those that are definitive. Thus they believe in both, and interpret the religious
texts in an appropriate manner, knowing that they all come from Allah and are all true. If
they think that there appears to be a contradiction between one text and another, they
assume that they must have misunderstood the text, and they affirm that all the verses
speak of truth and cannot contradict one another, because they all come from Allah; if
they had been from anyone other than Allah, they would surely have found therein many
contradictions (cf. 4: 82). They constantly beseech Allah, asking Him to make their hearts
steadfast, and cause them to follow the straight path and not drift away from it. They
acknowledge the blessing that Allah has bestowed upon them, for He guided them, and
His guidance is a great blessing, and He granted them proper understanding.

One of the ways in which Allah describes them is by saying that they follow the
truth wherever it leads them, and they seek facts wherever they may be. Hence Allah
describes those of the People of the Book who are firmly grounded in knowledge as
believing in what Allah revealed to all of His Prophets, and whims and desires do not
cause them to reject some of the Prophets or some of the truth. Allah (�) says:

﴿ئۇ ئۇ ئۆ ئۆ ئۈ ئۈ ئې ئې ئې ئى ئى ئى ی ی ی ... تح﴾ (��رة
ا����ء: ١٦٢)

lBut those among them who are firmly grounded in knowledge, and the believers,
believe in what has been sent down to you [O Muhammad], and what was sent down
before you…k (an-Nisâ’ 4: 162)



12.

If someone is determined not to accept the truth, no reminder or
exhortation will benefit him

Allah (�) says:

﴿ئە ئو ئو ئۇ ئۇ ئۆ ئۆ ئۈ ئۈ ئې ئې ئې ئى ئى ئى ی ی ی
ی ئج﴾ (��رة ا��اء: ٤٧)

lWe know best what they are listening for when they listen to you, and what they say
when they converse in private, when the wrongdoers say: [If you were to follow
Muhammad] you would be following none but a man who is bewitched.k (al-Isrâ’ 17: 47)

Hence Allah refers to this idea in the context of discussing the reason why the
disbelievers do not believe and follow the truth, for if a person develops such a frame
of mind, then he becomes like those of whom Allah (�) says:

ئې ئىئى ئى ی ی ی ی ﴿ئۇ ئۆ ئۆ ئۈ ئۈ ئې ئې 
ئح ئم﴾ (��رة ����: ٩٦-٩٧) ئج 

lVerily, those against whom the decree of your Lord is fulfilled will not believe, even
if every sign were to come to them, until they see [for themselves] the painful
punishment.k (Yoonus 10: 96-97)

Allah (�) tells us that the one who could benefit from reminders is the one who
seeks the truth and is fair-minded, for once he sees the truth, he will follow it. And
Allah knows best.



13.

When some of the Companions were killed as martyrs in Allah’s
cause...

Allah revealed to the Muslims the words, “Tell our brethren that we have met our
Lord, and He is pleased with us and we are pleased with Him.” They recited these
words (as part of the revelation) for a while, then that was abrogated when Allah
revealed the following words instead:

ڻ ڻڻ ۀ ڻ  ں ں  گ ڳ ڳ ڳ ڳ ڱ ڱ ڱ ڱ  ﴿گ 
ھ ھ ھ ھ ے ے ۓ ۓ ڭ ڭ ڭ ۀ ہ ہ ہ ہ 
ۅ ۉ ۉ ې﴾ ڭ ۇ ۇ ۆ ۆ ۈ ۈ ۇٴ ۋ ۋ ۅ 

(��رة آل ���ان: ١٦٩-١٧١)

lDo not think of those who are slain in Allah’s cause as dead. Nay, they are alive with
their Lord, receiving provision, rejoicing in what Allah has bestowed upon them out of
His bounty, sharing glad tidings that for those who have yet to join them, of those whom
they left behind, they will have no fear, nor will they grieve. Rejoicing in the favours
and bounties of Allah, and at the awareness that Allah will not cause the reward of the
believers to be lost.k (Âl ‘Imrân 3: 169-171)

In that there is great wisdom, for it is entirely appropriate that Allah should tell
their brethren, companions and loved ones about them and what happened to them, so
that they might rejoice and be reassured and comforted, and go forth to strive in jihad.
As this is a constant ruling that is applicable to everyone who is killed in Allah’s cause
until the Day of Resurrection, and as the eloquence and greatness of the Qur’an dictates
that it should speak in a concise and general manner, discussing basic principles, Allah
revealed these verses, which are general and clear in meaning, in which there is great
wisdom and great blessing from Allah.

Similarly, another example of words that were recited (as part of Revelation, and
then abrogated) were the words, “If an old man and an old woman commit adultery, then



stone them both…” Then this wording was abrogated, and the Lawgiver prescribed
stoning for those who are married, because that (namely being married) is the criterion
for application of this penalty; it is not being old that makes this penalty applicable.
Rather mentioning old age serves to highlight the abhorrent nature of this shameful deed
on the part of one who has reached such an age and commits this evil deed. This was by
way of preparing the believers at that time to accept this ruling, which they found to be a
very tough punishment for the offence of adultery, which was something to which they
had been accustomed during the jâhiliyah. Hence the Lawgiver did not want to shock
them by prescribing the ruling of stoning and making it general all at once; rather it was
introduced first in the case of old men and old women, whose desire is typically very
low and they no longer have the motive to commit such an evil action unless they are
people of an evil and corrupt nature. Then once the people had begun to understand the
evil of adultery, the Lawgiver introduced the general ruling. And Allah knows best.



14.

ڤ ڤ ڤ ڦ ٿ ٿ ٿ ٹ ٹ ٹ ٹ ڤ  ﴿ ... ٺ ٺ ٿ 
ڦ ڄ ڄ ... ڃ﴾ (��رة ا����م: ١٥٨) ڦ ڦ 

l...On the day when some of the signs of your Lord come, no good
will it do to a soul to believe then, if it did not believe before or earn
some good through its faith...k (al-An‘âm 6: 158)

The Prophet (صلى الله عليه وسلم) explained that this refers to the rising of the sun from the west. The
ṣaḥeeḥ hadiths indicate that the first of the portents of the Hour will be the rising of the
sun from the west, and this verse indicates that when any of the portents of the Hour
appear – at which time belief and faith will be a matter of compulsion – belief will be
of no benefit, because faith is only of benefit when it is by choice and is based on what
is unseen. But when some of the signs and portents appear, belief will be based on what
is seen and will be a matter of compulsion; therefore it will be of no benefit. This verse
refers to the reason why belief will not be accepted (which is the appearance of one of
the portents of the Hour), and the hadiths speak of the order in which the portents of the
Hour will appear. And Allah knows best.



15.

Bequests

Allah (�) says:

ئە ئو ئو ئۇ ئۇ ئۆ ... بج﴾ (��رة ا����ء: ١١) ﴿... ئا ئە 
l...[The distribution in all cases is] after the payment of bequests and debts...k (an-Nisâ’

4: 11)

ڤ ڤ ... ڭ﴾ (��رة ا����ء: ١٢) ﴿ ... ٹ ٹ ٹ ٹ ڤ ڤ 
l...after payment of bequests and debts...k (an-Nisâ’ 4: 12)

The phrase appears twice in this verse. In all cases, debt is referred to in general
terms. With regard to bequests, it is stipulated that the bequest should have been made
by the deceased. This indicates that payment of debts takes precedence over the rights
of the heirs and others, regardless of any other consideration, whether the deceased left
instructions for the payment of his debts or not, and whether the debt was something
owed to Allah or to people, and whether it was documented or not. With regard to
bequests, Allah stipulated that the deceased should have left instructions to that effect; if
the deceased did not leave instructions regarding bequests, then the heirs are not
obliged to give anything from the estate except in the case of debt. It is also essential to
ascertain whether the bequest was made; if it is found out that the deceased said
something when he was unconscious and unaware of what he was saying, then he is not
to be regarded as having made a bequest.

The verses also indicate that the dying person has the right to make a bequest, and
the Sunnah puts a limitation on bequests, which can only be one-third or less of the
person’s wealth and can only be made to someone other than an heir. In fact the verses
speak of the division of the estate and the shares of the heirs, and the passage ends with
the words:



ۇ ۇ ۆ ۆ ۈ ۈ ۇٴ ۋ ۋ ۅ ۅ ﴿ڭ 
ۉ ۉ ې ې ې ې ى ى ئا ئا ئە ئە
ئۆ ئۈ ئۈ ئې ئې ئې﴾ ئۇ ئۆ  ئۇ  ئو  ئو 

(��رة ا����ء: ١٣-١٤)

lThese are the limits [set by] Allah. Whoever obeys Allah and His Messenger, [Allah]
will admit him to gardens through which rivers flow, to abide therein forever, and that
is the supreme triumph. But whoever disobeys Allah and His Messenger and
transgresses His limits, [Allah] will admit him to a fire, to abide therein forever. And
his will be a humiliating punishment.k (an-Nisâ’ 4: 13-14)

This indicates that making a bequest to an heir is overstepping the mark.



16.

Allah does not withhold anything from 
His slave but He opens a door through which he will attain something

more beneficial in an easier and more appropriate manner

Allah (�) says:

ڻ ڻ ۀ ۀ ہ ہ ہ ہ ھ ھ ھ ھ ے ﴿ں ڻ ڻ 
ے ۓ ۓ ڭ ڭ ڭ ڭ ۇ ۇ ۆ ۆ ۈ ۈ ۇٴ ۋ ۋ﴾ (��رة

ا����ء: ٣٢)

lDo not covet the bounties which Allah has bestowed more abundantly on some of you
than on others. Men will have the reward for what they earn, and women will have the
reward for what they earn. Ask Allah of His bounty. Verily, Allah has knowledge of all
things.k (an-Nisâ’ 4: 32)

Allah forbids us to covet the bounties that He has bestowed more abundantly upon
some people than others. He tells us that everyone who strives, man or woman, will
have the reward of what he or she earns. Thus He urges both men and women to strive
for lawful earnings, and forbids them to covet that which is of no benefit. He has opened
to them the doors of His bounty and generosity, and has called them to ask for that both
implicitly (by their actions) and explicitly (by their words). Allah tells them that His
knowledge and wisdom are perfect, and part of His wisdom is that what is with Him
cannot be attained except through obedience to Him, and sublime goals cannot be
attained except by working hard and striving, and His help is to be sought to attain all
that is good.



17.

ڻ ۀ ۀ ہ ہ ہ ہ ھ ﴿ڱ ڱ ں ں ڻ ڻ ڻ 
ھ ھ ھ ے ے﴾ (��رة �ه: ١٣١)

lDo not look longingly at the good things We have given some among
them to enjoy, the splendour of the life of this world, so that We may
test them thereby. The provision of your Lord is better and more
lasting.k (Ṭâ Hâ 20: 131)

This is a reminder that people should have little interest in this world, and that the life
of ease and luxury that He has granted to some people is not because they are dear to
Him; rather it is a trial and test, to see which of them will be best in deed and more
mature in his thinking. For the one who is of mature thinking is the one who gives
precedence to what is precious and lasting over what is worthless and transient. Hence
Allah mentions lthe provision of your Lordk, which is what He has prepared for the
obedient who did not join those who led a life of ease and luxury, and were not
deceived by the beauty of this life and its transient joys; rather they looked at the reality
of things, and when the ignorant focused on outward appearances, they realised what
matters and how great is the difference in variation between various matters. The
provision that Allah grants to these people is better and more lasting, and more perfect
in all ways. Moreover, it is lasting and will never vanish.

As for that which is granted to the people of this world, it is limited to the life of
this world; it will pass quickly and will all come to an end. Hence Allah forbade His
Messenger (صلى الله عليه وسلم) to look longingly at what these people have been given to enjoy.
Looking longingly means coveting such things, not merely glancing at them; rather it
means looking with desire. Hence Allah did not say, “…do not look at the good things
We have given some among them to enjoy…” Looking longingly implies admiring and
coveting a thing. It is like the verse in which Allah says:

ڀ ڀ ڀ - ٺ پ  ﴿ٱ ٻ ٻ ٻ ٻ پ پ پ 
ٿ ٿ ٿ ... ڦ﴾ (��رة ا����: ٢٨) ٺ ٺ ٺ 



lContent yourself with [the company of] those who call upon their Lord every morning
and afternoon, seeking [to see, in the hereafter] His Countenance,13 and do not turn your
eyes away from them, desiring the adornment of the life of this world...k (al-Kahf 18: 28)

This verse explains what is meant in the first verse, and confirms that the type of
looking that is forbidden is that which is accompanied by desire for the adornment of
the life of this world. A similar example is the passage in which Allah (�) says:

ئە ۉ ې ې ې ې ى ى ئا ئا  ۅ ۉ  ﴿ۇٴ ۋ ۋ ۅ 
ئۇ ئۆ ئۆ ئۈ﴾ (��رة اِ���: ٨٧-٨٨) ئۇ  ئە ئو ئو 

lWe have given you the seven oft-repeated verses and the Glorious Qur’an. Do not look
longingly at the good things We have given some among them to enjoy, nor grieve over
them, but lower your wing [in humility and gentleness] to the believers.k (al-Ḥijr 15: 87-

88)

Here Allah (�) points out (to His Prophet [صلى الله عليه وسلم]) that he should find joy in what
Allah has given him of the seven oft-repeated verses and the Glorious Qur’an, thus
reminding him of these favours and that the blessings, favour and mercy of Allah are
what one should find joy and happiness in, for that is better than what the people of this
world accumulate and enjoy. Rather those who should be looked at with admiration and
be envied are the believers, who are not deceived by that which deceived those who
turn away. Hence Allah says: lbut lower your wing [in humility and gentleness] to the
believersk.



18.

The reason why Allah delayed referring to the slain one and
mentioned it after referring to Moosâ’s instructing them to sacrifice

the cow

The reason why Allah delayed referring to the slain one and mentioned it after
referring to Moosâ’s instructing them to sacrifice the cow in the story of Moosâ and the
Children of Israel is because the context has to do with highlighting the bad deeds of the
Israelites and describing some of their conduct to confirm that. Had mention been made
of the slain person in the beginning, before Moosâ’s instructions to sacrifice the cow,
then it would have been reduced to a single narrative, and one story would have become
mixed with the other. Therefore the two stories were separated in order to condemn
those people and highlight their bad deeds in both stories. Hence each story begins with
the word idh (translated below as l[remember] whenk), which serves to highlight and
depict the situation that they were in. Allah says:

ہ ہ ہ ہ ھ ... ۇ﴾ (��رة ا����ة: ٦٧) ﴿ڻ ڻ ڻ ڻ ۀ ۀ 
lAnd [remember] when Moosâ said to his people: Allah commands you to sacrifice a
cow…k (al-Baqarah 2: 67)

Then He says:

ڇ ڍ ڍ... ڈ﴾ (��رة ا����ة: ٧٢) ڇ ڇ  ﴿ڇ 
lAnd [remember] when you killed a man and disputed among yourselves concerning
[the crime]...k (al-Baqarah 2: 72)

And so that what follows it would be based on it, He says in the next verse:

ژ ڑ ڑ... ڳ﴾ (��رة ا����ة: ٧٣) ﴿ژ 
lSo We said: Strike the [body] with a piece of the [sacrificed cow]…k (al-Baqarah 2: 73)

And Allah knows best.



Similar to that is what Allah mentions in the story of Maryam, when He praises
her for what was bestowed upon her and her mother of blessings both apparent and
hidden. He mentions her situation and perfection first of all, and describes how He
caused her to be under the care of Zakariyâ, so that she would have a good upbringing
and education, and would learn good manners. Allah mentions her striving as she
remained in her chamber, and how He answered her mother’s prayer, and how He
graciously accepted her and caused her to grow in a good manner (3: 37), before
mentioning how the Israelites disputed concerning her and cast lots (to decide who
should be her guardian – 3: 44), so as to draw attention to the fact that each aspect is to
be highlighted separately, and that when they disputed concerning her, that was a kind of
praise and indication of her perfection. The story of her upbringing and worship is also
a kind of praise and indicative of her perfection, and highlights how Allah made things
easy for her.

What we learn from this is that referring to aims and goals is more important than
referring to the means of attaining them.



19.

Remembering Allah (dhikr) makes up 
for mistakes and shortcomings

The evidence for that is the verse in which Allah (�) says – after mentioning the fear
prayer and how a Muslim could pray without focus of mind and so on:

ڳ ڳ ڳ ڳ ڱ ڱ ڱ ڱ...ھ﴾ (��رة ا����ء: گ  ﴿گ 
(١٠٣

lWhen you have finished the prayer, remember Allah, standing, sitting, or lying down
on your sides...k (an-Nisâ’ 4: 103)

That is to make up for your shortcomings and make your deeds complete.

Similarly, the proper way is to add the phrase in shâ’ Allâh (if Allah wills) when
saying what one will do in the future. So if one says, “I will surely do that tomorrow”,
he should add the phrase “in shâ’ Allâh”. Allah (�) says:

ہ ہ ہ ھ... ﴿ڱ ڱ ڱ ڱ ں ں ڻ ڻڻ ڻ ۀ ۀ ہ 
ڭ﴾ (��رة ا����: ٢٣-٢٤)

lNever say of anything: I will surely do that tomorrow, without adding ‘if Allah wills’.
And remember your Lord if you forget...k (al-Kahf 18: 23-24)

So one should remember Allah (�) to make up for imperfections in words and
deeds. And Allah knows best.

Based on that, the one who does an act of worship in an imperfect manner or falls
short in the way he is instructed to do it, due to forgetfulness, can make up for that by
remembering Allah (�) in order to compensate for his shortcomings.



20.

Some fuqahâ’ use evidence to conclude 
that the husband only has to have intercourse with his wife every four

months

They quote as evidence for that the verse in which Allah (�) says:

ٹ ٹ ٹ ... ڦ﴾ (��رة ا����ة: ٢٢٦) ﴿ٺ ٿ ٿ ٿ ٿ 
lFor those who take an oath of abstinence from their wives, there should be a
[maximum] waiting period of four months…k (al-Baqarah 2: 226)

But this requires further discussion. Rather what the verse means is that this
stipulation is only for the man who took an oath of abstinence, because of his oath. As
for the one who has not taken such an oath, the verse may in fact imply the opposite, and
that he has no right to limit intercourse to once every four months; rather it should be
based on what is reasonable, because it is one of the most important aspects of the kind
treatment that is referred to in the verse in which Allah (�) says:

﴿ ... ۉ ۉ ې ... ئۇ﴾ (��رة ا����ء: ١٩)
l...but live with them [wives] in kindness...k (an-Nisâ’ 4: 19)

If a husband takes such an oath, he may abstain for four months, and his wife
cannot ask for more unless it becomes clear that his aim is to cause her harm, in which
case he should be prevented from doing that.



Section 3



21.

Allah has prohibited marriage 
to a mushrik (polytheist) woman 

and giving one’s daughter in 
marriage to a mushrik man

It may be understood from this, and from the reason that Allah gives for it, that one
should choose righteous friends and companions, who invite unto paradise by their
words and deeds, and one should avoid their opposites, namely evildoers who invite
unto the fire by their words and deeds, even if the latter are people of status, wealth and
renown, and even if the former are poor people who have no status and are not held in
high esteem by others. That is because opting for eternal bliss is more appropriate for
the wise man than attaining some transient gains that will be followed by sorrow and
regret. So choosing good companions and friends is the way of people of understanding.



22.

ې ې ۋ ۋ ۅ ۅ ۉ ۉ ې ې  ﴿ۆ ۆ ۈ ۈ ۇٴ 
ى﴾ (��رة ا����ء: ٤٩)

lHave you not seen those who claim purity for themselves? Nay,
Allah purifies whomever He wills. They will never be wronged even
by as much as the thread in the groove of a date stone.k (an-Nisâ’ 4:
49)

If the reason why they claim purity for themselves and praise themselves is fear that
they will not be appreciated and their status will not be recognised, then they should
understand that it is Allah Who purifies whomever He wills among His creation, and
the pure one is the one who is purified by keeping away from abhorrent deeds and by
doing good deeds, for Allah (�) is Appreciative and Most Wise. If they were truly
people of purity, then Allah would make that known, even if they do not try to show it,
for He does not wrong anyone even by as much as the thread in the groove of the date
stone. But He knows that their claims of purity and self-praise are based on falsehood,
fabrication and lies. Hence He says:

ئو ئو ئۇ ئۇ ئۆ ئۆ ئۈ﴾ (��رة ا����ء: ٥٠) ﴿ى ئا ئا ئە ئە 
lLook how they fabricate lies against Allah! This in itself is a flagrant sin.k (an-Nisâ’ 4:

50)



23.

Shared goals and collective effort

Shared goals and collective effort are among the most significant means of achieving
sublime aims, just as conflicting aims and dispute are among the causes of failure and
missing out on attaining common interests. This is indicated in the passage in which
Allah (�) says:

ئۆ ئۈ ئۈ ﴿ى ئا ئا ئە ئە ئو ئو ئۇ ئۇ ئۆ 
پ پ پ ڀ ڀ ڀ - ٺ ٺ ٺ﴾ ٻ پ  ٱ ٻ ٻ ٻ 

(��رة ا����ل: ٤٥-٤٦)

lO you who believe, when you meet an [enemy] troop, stand firm and remember Allah
much, so that you may triumph. And obey Allah and His Messenger, and do not dispute,
lest you lose heart and your strength desert you. And be steadfast, for Allah is with
those who are steadfast.k (al-Anfâl 8: 45-46)

Although this has to do with fighting the enemy – which is one of the hardest and
most difficult things to do – it applies even more to other matters.



24.

A significant disavowal

Concerning the greatest disavowal – which was disavowal on the part of Allah and
His Messenger (صلى الله عليه وسلم) of the polytheists – it is interesting to note that Allah commanded
that it be announced on the greatest day of the Hajj. However, although Allah and His
Messenger (صلى الله عليه وسلم) disavow all types of sins, the highest level of disavowal, which leads to
complete separation with no hint of loyalty, is disavowal of every polytheist and
disbeliever in Almighty Allah. Part of the believer’s perfect loyalty to Allah and His
Messenger (صلى الله عليه وسلم) is to be in complete agreement with this disavowal. Hence Soorat al-
Kâfiroon, from beginning to end, speaks of this disavowal and enjoins perfect sincerity
to Allah (�) in all that one does of religious duties.



25.

ڦ ڦ ڄ ڄ ڄ ڄ ... چ﴾ (��رة ا�����: ٨) ﴿ ... ڦ 
l...they will not respect the ties of kinship or the treaty with you...k
(at-Tawbah 9: 8)

In a subsequent verse, Allah (�) says:

ک ک ک گ گ گ گ ڳ ڳ﴾ (��رة ا�����: ١٠) ڑ ک  ﴿ڑ 
lThey do not respect the ties of kinship or treaties with regard to believers. It is they
who are the transgressors.k (at-Tawbah 9: 10)

This indicates that the reasons for the disbelievers’ hostility towards the
Companions (�) are of two types, specific and general. The specific reason is what
exists between you and them of enmity and what results from that; the general reason is
the Companions’ faith. This enmity towards the Companions was solely because of their
faith, because the disbelievers are enemies of faith and of everyone who has faith, for
their only grievance against them was that they believed in Allah, the Almighty, the
Praiseworthy (85: 8). This is the utmost level of enmity, therefore Allah stated that they,
in particular, are guilty of transgression: lIt is they who are the transgressorsk.



26.

ۓ ہ ھ ھ ھ ھ ے ے  ﴿ہ ہ 
ۓ ڭ ڭ ڭ ڭ ۇ ۇ ۆ ۆ ۈ﴾ (��رة ا�����:

(١٢

lBut if they break their oaths after making a treaty, and revile your
religion, then fight the leaders of disbelief, whose oaths mean nothing
to them, so that they may desist.k (at-Tawbah 9: 12)

The phrase lthe leaders of disbeliefk is used instead of the pronoun; it does not say
‘then fight them’. This serves to emphasise the importance of fighting them, because they
have become deeply entrenched in disbelief. This verse indicates that by doing these
deeds, a person will become one of the leaders of disbelief. These deeds are: breaking
oaths and treaties, calling people to disbelief, and reviling the religion of Islam. This
indicates that the leaders of faith are the opposite of these people; they adhere to the
teachings of Islam, are faithful to their covenants, call people to Allah, defend the faith,
and stand up to anything that opposes faith, whether apparent or hidden. They are the
trustworthy ones, who hold a position of leadership and are faithful to their trusts. We
ask Allah (�) for His bounty.



27.

﴿ ... ٿ ٿ ٿ ... چ﴾ (��رة ا�����: ٢٨)
l...truly the polytheists are impure...k (at-Tawbah 9: 28)

This indicates that the words:

﴿ ... ڇ ڇ ڍ... ڎ﴾ (��رة ا��: ٢٦)
l...and purify My House for those who circumambulate it...k (al-Ḥajj 22: 26)

– are general in meaning, and indicate that it is to be purified of both tangible and
intangible impurities.



28.

ڄ ڄ ڄ ڃ ڃ ڃ ڃ ﴿ڦ ڦ ڄ 
چ چ چ ڇ ڇ ڇ ڇ ڍ چ 
ڍ ڌ ڌ ڎ ڎ ڈ ڈ ژ ژ

ڑ ڑ ک﴾ (��رة ا�����: ٣٤)
lO you who believe, indeed many of the rabbis and monks devour
people’s wealth wrongfully and bar them from the path of Allah. And
as for those who hoard up gold and silver, and do not spend it in the
cause of Allah, give them the tidings of a painful punishment.k (at-
Tawbah 9: 34)

Here Allah mentions the type of wealth accumulation that is unlawful, and that those
who devour people’s wealth wrongfully are of two types:

The first type is those who acquire wealth unlawfully and take people’s wealth
wrongfully, seizing it by force, taking bribes and so on. This includes wealth that is to
be given to those who are entitled to it and fulfil certain conditions, but those
wrongdoers take it even though they do not fulfil those conditions. This includes money
allocated for charity, endowments (waqf), zakâh, wealth given in expiation,
maintenance and so on. The second type is those who withhold what is due from them,
whether it is owed to Allah or to other people. In both cases they are devouring wealth
unlawfully.



29.

ک گ گ گ گ ڳ ڳ ڳ ﴿ک ک 
ں ڻ ڻ ڻ ڳ ڱ ڱ ڱ ڱ ں 

ڻ﴾ (��رة ا�����: ٣٥)
lOn the day when it [that hoarded wealth] will be heated in the fire of
hell, and with it their foreheads, sides and backs will be branded. [It
will be said to them:] This is what you hoarded up for yourselves;
now taste what you used to hoard up.k (at-Tawbah 9: 35)

The wording of the original Arabic indicates that, in addition to the heat of the fire of
hell, tools such as bellows and the like will be used to make it even hotter, and thus
exacerbate the torment.

The commentators (may Allah have mercy on them) discussed the reason why
specific mention is made of branding their foreheads, sides and backs. That is because
when a poor person came to ask for charity, one of them would tilt his face upwards; if
the poor person asked again, he would turn aside from him; if the poor person persisted
in asking, he would turn his back on him. So these three are singled out as a befitting
punishment. But it occurred to me that there may be a more appropriate explanation,
which is that branding these three places is harder to bear than the branding of others,
and they include all four sides, namely front, back, right and left. These are the
directions in which a person may move; as they withheld what was due from them
completely, and refused to give it in any direction, they will be requited with the
opposite of their aim. Their aim in withholding this wealth was to enjoy it and thus have
a life of ease, and they feared losing it and did not want to suffer its loss if they spent it.
This withholding was the direct cause of their suffering; if they had given it at the time
when they were able to do so (in this world), they would have been safe from that
branding (in the hereafter), and they would have attained reward thereby. This is
indicated by the words at the end of the verse: lThis is what you hoarded up for
yourselves; now taste what you used to hoard upk. It is also indicated by the words of
the Prophet (صلى الله عليه وسلم):



«Those who have the most will be those who have the least on the Day of Resurrection,
except the one who does like this and like this and like this» (Bukhari and Muslim)

– in front of him and behind him and to his right and to his left.14

According to another version of the hadith:

«They will be the greatest losers, by the Lord of the Kaaba.»15

Part of their loss is that they will miss out on the reward that they could have
attained by spending some of their wealth, for they could have been safe from the
consequences of not spending it, such as the branding mentioned above.



30.

ھ ھ ھ ھ ے ... ئە﴾ ﴿ۀ ۀ ہ ہ ہ ہ 
(��رة ا�����: ٣٦)

lVerily, the number of months with Allah is twelve, as ordained by
Allah...k (at-Tawbah 9: 36)

This indicates that with regard to these well-known months, Allah instilled knowledge
of them in people, and that is in accordance with His decree and His laws. Some people
quote this as evidence for the idea that language is something that is instilled by Allah
and is not something that people developed. And Allah knows best.



31.

ې ې ې ې ﴿ ... ۅ ۉ ۉ 
ى ى ئا ئا ئە ئە﴾ (��رة ا�����: ٣٦)

l...and fight the polytheists all together, as they fight you all together.
And know that Allah is with those who fear Him.k (at-Tawbah 9: 36)

From this verse we learn several things:

i. That it is obligatory to fight the polytheists, because in principle, anything that
appears in the form of a command is to be taken as obligatory.

ii. That it is obligatory upon all the believers. This is understood from the word
lfightk and not from the words lall togetherk, because lall togetherk refers to
the polytheists, according to the correct view. This is indicated by the fact that
here Allah is addressing all the believers when He says lfightk. But this is a
communal obligation (farḍ kifâyah) that is required of those who are able to do it,
because Allah (�) says elsewhere:

ئا ئە ... ی﴾ (��رة ا�����: ١٢٢) ى ى ئا  ﴿ې ې 
lIt is not right for all the believers to go out together...k (at-Tawbah 9: 122)

﴿ڇ ڍ ڍ ڌ ... ئۇ﴾ (��رة ا���ر: ٦١)
lThere is no blame on the blind…k (an-Noor 24: 61)

iii. This fighting is directed at all polytheists, and is not limited to one group rather
than another.

iv. Those who are too arrogant to worship Allah – including all kinds of atheists and
those who do not believe in the hereafter – are more deserving of being fought than
the polytheists.

v. Fighting them becomes obligatory when two conditions are met: if they are
polytheists and if they are waging war (against the Muslims). If one of these two



conditions is absent, then they are not to be fought. A Muslim cannot be fought just
because he commits some acts of wrongdoing or sins; rather the one who is to be
fought is the one who spreads mischief in the land – such as those who take up
arms against the authorities, the Kharijites and their ilk. Similarly, those
polytheists who do not fight the Muslims are not to be fought, either because they
are not people who could fight – such as women, children, old people, monks and
the like – or because they have surrendered to the Muslim authorities and agreed
to pay the jizyah. We may also conclude from this that the jizyah may be collected
from any polytheist who agrees to pay it, even if he is not one of the People of the
Book, because of this general meaning of the verse.

vi. This verse also points out that one should have sincere intentions when striving in
jihad, and that the polytheists should be fought – if they are fought – for the sake of
Allah, and because they have a characteristic that Allah despises, namely shirk.
So your motive for fighting them should be to hate what your Lord hates and regard
as enemies those whom He regards as enemies, so that His word may become
supreme.

vii. The believers are urged to fight the polytheists, because the polytheists are fighting
all the believers; their evil nature opposes anyone who meets the description of
being a believer, and they oppose him and fight him just because he is a believer;
so why do you – O believers – not fight those who disbelieve in what has come to
you of the truth, and they stubbornly reject it and fight it? So you should be as one
in your standing up to them and strive hard in fighting them.

viii. You should strive to attain piety and mindfulness of Allah, so that you might be
granted the help of Allah, and so that He will be with you and take care of you.

ix. There are verses in the Qur’an which speak of Allah being with people. Some of
these verses speak in a general sense, which includes all people, righteous and
evildoers alike, as in the verse in which Allah (�) says:

ٹ ڤ ڤ ڤ ٹ ٹ ٹ  ٿ ٿ  ٺ ٺ ٿ ٿ  ﴿ ... - ٺ ٺ 
ڤ ڦ ڦ ڦ ڦ ڄ ڄ ڄ ڄ ڃ ... ڍ﴾ (��رة ا���د��: ٧)

l...There is no private conversation among three but He is their fourth, or among
five but He is their sixth, or among fewer or more than that, but He is with them,16



wherever they may be...k (al-Mujâdilah 58: 7)

And there are other verses which speak of Him being with people in a specific
sense, especially for the one who does what Allah likes him to do of believing,
doing righteous deeds, being patient and steadfast, and being mindful of Him, such
as the verses in which He says:

﴿ ... ہ ہ ہ ہ ھ﴾ (��رة ا������ت: ٦٩)
l...for verily Allah is with the doers of good.k (al-‘Ankaboot 29: 69)

﴿ ... ئې ئې ئى ئى ئى﴾ (��رة ا����ة: ١٥٣)
l...for Allah is with those who are patient.k (al-Baqarah 2: 153)

﴿ ... ڎ ڈ ڈ ژ ژ﴾ (��رة ا����ل: ١٩)
l...for verily Allah is with the believers.k (al-Anfâl 8: 19)

What is meant by His being with them is that He helps them, supports them and is
close to them.

x. This verse points out means of attaining victory over the enemy, which includes
being united in fighting them, avoiding disputes, being sincere to Allah (�) and
feeling strong enmity that prompts one to do one’s utmost in fighting them. That
includes preparing weapons and mounts, and all kinds of force, as well as having
certain faith that Allah is with the believers and attaining the highest level of piety.
When all these means are combined, then victory becomes inevitable, but if any of
these factors are lacking, then victory will be less likely. Thus it is known that the
teachings of Islam are perfect in all aspects, and offer guidelines to help one attain
the best in this world and the hereafter. And Allah is the source of strength.



32.

پ ڀ ڀ ڀ پ پ  ﴿ٱ ٻ ٻ ٻ ٻ پ 
ٿ ٿ ٹ ٹ ٹ ... - ٺ ٺ ٺ ٺ ٿ ٿ 

ڄ﴾ (��رة ا�����: ٣٧)
lVerily, the postponing of sacred months is but another act of
disbelief, because of which those who disbelieve are led further
astray. They regard it as profane one year and as sacred the next, so as
to match the number of months that Allah has made sacred, thus
making lawful what Allah has forbidden...k (at-Tawbah 9: 37)

This indicates that it is forbidden to try to find loopholes by changing the religion of
Allah, waiving obligations and permitting what is unlawful by reaching such
conclusions in a way that appears to be permissible, the reason being that Allah (�)
criticised those who postponed the sacred months, and described this as another act of
disbelief on their part. They used to bring a month forward or postpone it, and they
would replace a sacred month with an ordinary month, or vice versa. They would agree
on a number of months that they would call sacred, in which they would refrain from
that which they refrained in the regular sacred months. So they changed the months and
their names, and they connected what is unlawful and what is permissible to these new
names and this new setup, and not to the real months. This is the essence of cheating and
trickery. And Allah knows best.



33.

The one who calls to Allah and to His 
religion has a way and method of reaching his goals, of which he has

two

The first goal is calling people to the truth, in the right way, for the sake of Allah. If
these three elements are combined, meaning that he is calling in the right way, with
wisdom and beautiful preaching, presenting his argument in a proper and gentle manner,
and he is calling to the truth – which is the path of Allah (�) that leads the one who
follows it to paradise – and his call is sincerely for the sake of Allah (�), seeking
thereby His pleasure, then he will undoubtedly attain one of two goals, namely the
reward of those who call people to Allah and the reward of the heirs of the Messengers,
commensurate with the efforts he makes in this regard. The second goal is attaining
results, which is that people are guided and follow the path of Allah to which he calls
them. This may or may not happen, so let the caller strive to perfect his method of
calling as mentioned above, and let him be confident of attaining reward. If he does not
attain the second goal, which is to guide people, or he encounters opposition from them,
or they harm him verbally or physically, let him be patient and seek reward with Allah.
That does not mean that he should give up what benefits him, which is striving to call
people in the best way, and he should not feel distressed by that so that he loses resolve
and feels sad. Rather he should strive hard to do his best, no matter how people react to
or oppose him.

This is referred to in the verse in which Allah (�) says:

﴿ې ې ې ې ى ى ئا ئا ئە ئە ئو ئو ئۇ ئۇ ئۆ ئۆ
ئۈ ئۈ ئې ئې ئې ئى ئى ئى ی ی ی ی ئج ئح﴾ (��رة ه�د: ١٢)

lBeware lest you omit some of that which is revealed to you, and feel distressed
thereby, for fear that they will say: Why is not some treasure sent down to him, or why
does an angel not come with him? Rather you are but a warner; Allah is in charge of all
things.k (Hood 11: 12)



Here Allah instructs His Prophet (صلى الله عليه وسلم) to call with energy and strive hard, trying to
do it in the most perfect manner and avoiding any shortcomings; he should not be
distressed by their harm, for this is his task that is expected of him, and he must do it. As
for the guidance and requital of people, that is in the Hand of Allah, Who is in charge of
all things.



34.

ٻ ٻ ٻ پ پ پ پ ڀ ڀ ڀ - ٺ ﴿ٱ ٻ 
ٺ ٺ ٺ ٿ ٿ﴾ (��رة ا��وم: ٣٣)

lWhen misfortune befalls people, they call upon their Lord [alone],
turning to Him in repentance. Then when He grants them relief by His
mercy, some of them ascribe partners to their Lord.k (ar-Room 30:
33)

In this and similar verses, we see confirmation of this idea in the context of the
fundamental teachings of Islam, which is that most people, when misfortune befalls
them, turn to Allah and no one else, because they know that He is the only One Who
could relieve them of distress, and because they are forced by necessity to turn to Him.
But when that necessity is no longer there, they go back to their shirk (ascription of
partners to Allah). This idea is also confirmed in the minor issues of religion, for in
general you will find that people are heedless and persist in that which Allah dislikes,
turning away from remembering their Lord and calling upon Him. But if calamity befalls
them, they turn to the Lord, beseeching Him and praying that He will relieve them of this
calamity. So they turn to Him and repent, then when Allah relieves them of hardship and
distress, they go back to heedlessness, wandering blindly in transgression, and they
forget the time when they turned to Him, as if it never happened.

This attitude is one of the main causes of deviation and is the worst attitude that a
person could develop, only acknowledging his Lord at the time of need. This is one of
the branches of shirk, and whoever is like this, his attitude bears some resemblance to
that of the polytheists.

As for the perfect believer who acknowledges his Lord at times of ease and times
of hardship, he is the true slave of Allah, and he is the one for whom the consequences
will be good and he will attain eternal happiness. He is the one who will be saved from
distress if it befalls him. Allah (�) says, after noting that in the case of Dhun-Noon,
because of his worship at the time of ease, Allah was with him at the time of hardship:



ھ ھ﴾ (��رة ا�����ت: ﴿ڻ ڻ ڻ ڻ ۀ ۀہ ہ ہ ہ ھ 
(١٤٣-١٤٤

lWere it not for the fact that he was one of those who glorified Allah a great deal, he
would have remained in its belly until the Day of Resurrection.k (aṣ-Ṣâffât 37: 143-144)

﴿ہ ہ ہ ہ ھ ھ ھ ھ ے ے﴾ (��رة ا�����ء: ٨٨)
lSo We answered his prayer and delivered him from his distress; thus do We deliver
the believers.k (al-Anbiyâ’ 21: 88)

And the Prophet (صلى الله عليه وسلم) said:

«Acknowledge Allah at times of ease; He will be with you at times of hardship.»17

A similar meaning is found in the verse in which Allah speaks of those affluent
people who reject the call of the Messengers, as He says:

گ گ﴾ (��رة ���: گ گ  ژ ژ ڑ ڑ ک ک ک ک  ڈ ڈ  ﴿ڎ 
(٣٤

lWe never sent any warner to a city but its affluent ones said: Verily, we disbelieve in
that with which you have been sent.k (Saba’ 34: 34)

Here Allah tells us that the reason for their rejection of the call was their
affluence, which means indulging in the delights and pleasures of this world, focusing
completely on that and going to extremes in choosing the best food, drink and means of
transportation. Extravagance in such things leads to the development of evil
characteristics and attitudes, which prevent a person from hastening to submit to Allah’s
commands and to respond to the one who calls people to Allah. As this attitude is
mentioned in the context of the fundamentals of religion, it is also mentioned in the
context of religious teachings and minor issues. How often affluence prevents a person
from doing acts of worship; how often it prevents one from doing righteous deeds that
bring one closer to Allah; and how often it is a cause of falling into that which is
prohibited. For affluence and going to extremes in pursuing a life of luxury and ease turn
man into something that is more akin to cattle that have no aspiration except the joy of
eating and drinking. It also causes him to slacken and makes him lazy, with the result



that he finds acts of worship burdensome, and it causes him to be focused completely on
physical desires and material gains. How often does a person with such an attitude end
up focusing on the accumulation of wealth, without caring whether he is acquiring it by
lawful means. How often such a person develops an attitude of conceit, arrogance,
showing off, pride, self-admiration and frequently mixing with bad company.

In conclusion, affluence and extravagance are far more harmful than what we have
mentioned here. Therefore the individual must be moderate in his food, drink, clothing,
accommodation and other essential needs; he should not aspire for anything except what
he needs or use more than he needs. He should accustom himself to that and train
himself to develop good attitudes, so that he can keep away from many troubles and
evils that result from affluence and living a life of luxury. Hence when the Muslims
conquered vast territories at the time of ‘Umar (raḍiya Allâhu ‘anhu – may Allah be
pleased with him) and wealth increased greatly, ‘Umar (�) emphatically forbade the
Muslims to pursue a life of luxury; he instructed them to live a rough life and to adhere
to moderation, which is in people’s best interests in this life and the hereafter. And
Allah is the source of strength.



35.

ی ی ئج ئح ئم ئى ئي بج بح بخ ﴿ئى ی ی 
بم بى بي تج تح تخ تم تى تي﴾ (��رة ا��وم: ٥٠)

lLook then at the effects of Allah’s mercy, how He gives life to the
earth after its death; verily it is He [the Giver of life to the dead earth]
Who will give life to the dead, for He has power over all things.k
(ar-Room 30: 50)

When the earth is barren and desolate, devoid of vegetation, Allah sends down rain
upon it, so it stirs and swells, and brings forth beautiful plants of every kind, in which
there are all kinds of benefits. Allah (�) has made this one of the greatest signs of His
abundant mercy and perfect might; it is also a sign that He will give life to the dead so
that He may requite them. This is the likeness of the heart that is devoid of knowledge or
goodness; when Allah sends down upon it the rain of revelation, it stirs and brings forth
all beautiful types of beneficial and abundant knowledge, much goodness, righteous
conduct, kindness, love of Allah and His Messenger (صلى الله عليه وسلم); sincerity of deeds both visible
and hidden, which are done sincerely for the sake of Allah alone; fear, hope, beseeching
and humility before Allah; all kinds of acts of worship; sincerity to Allah, to His
Messenger (صلى الله عليه وسلم), to His Book, and to the leaders of the Muslims and their common folk;
other kinds of knowledge and deeds both visible and hidden; and divine blessings such
as no eye has seen, no ear has heard, and have never crossed the mind of man. These
blessings are far greater than the entire earth, for Allah’s mercy is vast, His generosity
is immense, and His gifts are varied. His is the utmost power and glory, and He will
give life to the dead so that He may requite them. With Him in the hereafter are good
things and bounties that no one knows except Him. Allah tells us that the revelation
brings life to the heart just as the rain brings life to the earth, and that hearts that are
devoid of goodness are like bad land, as He says:

ٻ ٻ ٻ پ پ پ پ ڀ ڀ ڀ - ٺ ٺ ٺ ﴿ٱ ٻ 
ٺ ٿ ٿ ٿ﴾ (��رة ا���اف: ٥٨)



lThe good land brings forth its vegetation abundantly, by its Lord’s leave, but bad land
brings forth only poor and scant vegetation. Thus do We make the revelations
elaborately clear for people who give thanks.k (al-A‘râf 7: 58)



36.

A person’s intention determines 
the status of his deed

If a person does well in worshipping his Lord, and resolves to do difficult righteous
deeds, Allah will make things easy for him. Perhaps his fears will be replaced with
feelings of safety and security, and his trials will be replaced with rewards; perhaps as
a result of that he will attain good in this world and the hereafter. This is indicated by
the passage in which Allah (�) says:

ئۆ ئۆ ئۈ ئو ئۇ ئۇ  ئە ئو  ى ئا ئا ئە  ې ې ى  ﴿ې 
ئم ئى ئج ئح  ی ی ی  ئۈ ئې ئې ئې ئى ئى ئى ی 
ٻ پ پ پ پ ڀ ڀ ڀ ئي بج بح بخ ٱ ٻ ٻ ٻ 

- ٺ ٺ ٺ ٺ﴾ (��رة آل ���ان:١٧٢-١٧٤)
lOf those who answered the call of Allah and the Messenger, even after sustaining
injuries, those who do good and fear Allah will have an immense reward – those to
whom people said: The people have gathered against you, so fear them. But it [only]
increased them in faith. They said: Allah is Sufficient for us, and He is the best disposer
of affairs. And they returned with grace and bounty from Allah, and no harm touched
them, for they pursued the pleasure of Allah. And Allah is the Possessor of abundant
grace.k (Âl ‘Imrân 3: 172-174)

No one should think that all this bounty is too much. This passage also indicates
that Allah may cause His slave to go through times of fear and hardship, so as to train
him to put his trust in his Lord, be sincere to Him, and beseech Him, thus increasing him
in faith and certainty, as He says:

ئم ئى ئي ئج ئح  ی ی ی  ﴿ئې ئې ئې ئى ئى ئى ی 
بج بح بخ﴾ (��رة آل ���ان: ١٧٣)



lThose to whom people said: The people have gathered against you, so fear them. But
it [only] increased them in faith. They said: Allah is Sufficient for us, and He is the best
disposer of affairs.k (Âl ‘Imrân 3: 173)



37.

﴿ۋ ۅ ۅ ۉ ۉ ې ې ې ې ى ى ئا ئا ئە
ئە ئو ئو ئۇ ئۇ﴾ (��رة ا����م: ٥١)

lWarn hereby those who fear being gathered to their Lord, when they
will have no protector or intercessor to deliver them from [the
punishment of] Allah, so that they may become pious.k (al-An‘âm 6:
51)

This fear is not a shortcoming on their part, as some thought, and interpreted fear as
referring to knowledge. Rather there is an additional, subtle meaning. Knowledge is of
two types, one of which does not lead to action, and instead becomes proof against the
one who knows it, which is knowledge that is not beneficial; the other type does lead to
action, which is the knowledge of the believers that Allah will resurrect them and
requite them for their deeds. This knowledge created fear in them, so that they fear
standing before their Lord and they benefit from the warning of the Messengers,
understanding that they will have no ally or intercessor before Allah who could protect
them from His punishment. These are the ones whom Allah instructed His Messenger
.to warn, because they would appreciate the warning and comply with the message (صلى الله عليه وسلم)
As for those who turn away, remain heedless and stubbornly persist in turning away, no
exhortation or reminder can benefit them, because they have nothing in their hearts that
would cause them to respond to the warning. This is what the verse is referring to. And
Allah is Most Generous.



Section 4



38.

The strong resolve for which Allah 
praises the elite of His creation

As in the verse:

ئۇ ... بم﴾ (��رة ا����ف: ٣٥) ئو ئو  ﴿ئا ئا ئە ئە 
lSo be patient, as the Messengers of strong resolve were patient...k (al-Aḥqâf 46: 35)

This refers to their strong will and resolve to continue complying with the
commands of Allah, and their aspiration that never faltered or wavered in seeking the
pleasure of Allah, doing righteous deeds, and striving their utmost not to fall short in
their duties towards Allah. Hence Allah rebuked Adam (�) for not persisting in
adherence to His command and for being deceived by his enemy when he ate from the
tree from which Allah had instructed him to refrain from eating. Allah (�) says:

ڤ ڤ ڤ ڦ ڦ ڦ﴾ (��رة �ه: ١١٥) ﴿ٿ ٹ ٹ ٹ ٹ ڤ 
lIndeed, We gave a command to Adam before, but he forgot, and We found him lacking
in firm resolve.k (Ṭâ Hâ 20: 115)

Loss of drive and unintended shortcomings are contrary to the proper level of
resolve, hence no one attains a high level of resolve except those who attain the most
sublime virtues. Shortcomings (in adhering to the divine commands) only occur due to
one of two things: either the person has not resolved to adhere to the path of guidance,
or he is not able to be steadfast and persist in keeping up his resolve. Hence the
supplication of the Prophet (صلى الله عليه وسلم):

«O Allah, I ask You for steadfastness in adhering to Your command and resolve in
following the path of guidance»18

– is one of the most beneficial of supplications and one of the most concise in asking for
all kinds of goodness. Whomever Allah helps to have the intention of following the path
of guidance, to have firm resolve in doing so, and to remain steadfast and persist in that,
has attained the greatest blessing. In this regard, people vary according to the extent to



which they adhere to these two things. It is sufficient for people of virtue that they
should have the resolve to follow the path of guidance, and that will be reflected in their
efforts to attain knowledge and act upon it. If a person begins to slacken and develops
shortcomings in that regard, then he should go back to the basics and try to deal with the
problem by means of dhikr (remembering Allah) and istighfâr (seeking Allah’s
forgiveness). Allah (�) says:

گ گ﴾ ژ ڑ ڑ ک ک ک ک گ گ  ژ  ﴿ڈ 
(��رة ا���اف: ٢٠١)

lVerily, those who fear Allah, when an evil suggestion comes to them from Shayṭân,
remember and immediately begin to see clearly.k (al-A‘râf 7: 201)

That is, they remember the shortcomings they have developed because of the
Shayṭân, which have led to their loss, so they begin to see clearly and thus hasten to deal
with these shortcomings by renewing their resolve to adhere to the straight path. We ask
Allah (�) to make us among them, by His grace. Âmeen.



39.

ی ئج ئح ی ی ی  ئې ئى ئى ئى  ﴿ئې ئې 
تح تخ تم تج  بح بخ بم بى بي  ئم ئى ئي بج 

ثي جح جم﴾ (��رة ا���د��: ١١) تي ثج ثم ثى  تى 
lO you who believe, when you are told to make room in your
gatherings, then make room; Allah will grant you abundance.19 And
when you are told to rise,20 then rise; Allah will raise in status those
of you who believe and [especially] those who have been given
knowledge. And Allah is well aware of all that you do.k (al-
Mujâdilah 58: 11)

This verse highlights the virtue of following the etiquette that is prescribed in Islamic
teachings, and tells us that doing so will increase one in status before Allah, even if one
thinks that it undermines his position. For nothing could undermine a person’s position
except failing to follow the etiquette that Allah has prescribed when He said: lAllah
will raise in status those of you who believe and [especially] those who have been
given knowledgek. He did not say “He will raise you” so as to highlight the virtue of
faith and knowledge in general terms, and to highlight the fact that through them one may
attain high status in this world and the hereafter. This indicates that one of the fruits of
having knowledge and faith is that one will hasten to comply with the command of
Allah, and that this and similar etiquette only benefit the one who adheres to it; he
attains reward thereby if it is based on knowledge and faith, which means that it should
be sincerely for the sake of Allah, and not for any other purpose.



40.

پ پ پ ڀ ڀ پ  ﴿ٱ ٻ ٻ ٻ ٻ 
ڀ ... ٿ﴾ (��رة ا���اف: ٩٦)

lIf only the people of the cities had believed and feared Allah, We
would indeed have opened up for them blessings from heaven and
earth...k (al-A‘râf 7: 96)

This verse is explained in another verse:

ڤ ڦ... ڃ﴾ (��رة ا����ة: ٦٦) ﴿ ... ٹ ٹ ڤ ڤ ڤ 
l...they would surely have been given provision from above them and from beneath
their feet...k (al-Mâ’idah 5: 66)

The sky is the source of water that causes provision to grow, and the earth is the
place where that provision grows.



Section 5



41.

ڄ ڄ ڃ ڤ ڤ ڦ ڦ ڦ ڦ ڄ ڄ  ﴿ڤ ڤ 
ڃ ڃ ڃ چ چ چ چ ڇ ڇ ڇ﴾ (��رة ا����ء: ١٠٨)

lThey seek to hide from people but they do not seek to hide from
Allah, for He is with them [by His knowledge] when they make plans
to say things that are not pleasing to Him. Verily, Allah encompasses
[with His knowledge] all that they do.k (an-Nisâ’ 4: 108)

Allah criticised them for two reasons: for committing sin and for persisting in sin.
There is also a third reason for criticism; Allah criticised them for the plans they made,
because the word translated here as planning implies plotting at night to undermine the
truth and deceive the people of truth, by means of the words that they spread, which
incur the wrath of Allah and are not pleasing to Him. These words include the unlawful
things that they say and their persisting in that. They say words of sin and transgression,
and their planning to say that and their persisting therein constitute a further sin. This is
more eloquent than saying, “He is with them [by His knowledge] when they say words
that are not pleasing to Him.” The individual should repent to Allah from committing
sins and persisting in them, for just as doing it is a sin, persisting in it and intending to
do it whenever one has the opportunity is another sin. The individual should plan to do
and say that which is pleasing to Allah (�), and he should do whatever he can of good,
and intend to do good for which the time has not yet come and that he is not yet able to
do. Thus he will become one of those who seek the good pleasure of Allah, of whom
Allah says:

ھ ھ ھ ے ے ۓ ۓ ... ۇ﴾ (��رة آل ���ان: ١٦٢) ﴿ہ ھ 
lIs the one who seeks the good pleasure of Allah like the one who incurs the wrath of
Allah…?k (Âl ‘Imrân 3: 162)

– and he will be guided in all his affairs.



ڍ ڌڌ ڎ ڎ ڈ ﴿ ... چ ڇ ڇ ڇ ڇ ڍ 
ک ک گ ڈ ژ ژ ڑ ڑ ک ک 

گ گ گ ڳ ڳ﴾ (��رة ا����ة: ١٥-١٦)
l...There has come to you from Allah a light and a clear Book, with which Allah guides
all who seek His good pleasure to ways of peace and safety, and leads them out of the
depths of darkness to the light, by His leave, and guides them to a straight path.k (al-

Mâ’idah 5: 15-16)



42.

گ ڳ ک گ گ گ  ک ک  ڑ ڑ ک  ﴿ژ 
ڳ﴾ (��رة ا����ء: ١٣٠)

lBut if they separate, Allah will compensate both out of His
abundance, for Allah is All-Encompassing, Most Wise.k (an-Nisâ’ 4:
130)

This verse teaches us a great lesson, which is that the individual should rely on Allah,
hope for His generosity and kindness, and take whatever measures are permissible. If
one door closes, through which Allah had decreed that he should have provision, he
should not panic because of that, or despair of the bounty of Allah. He should realise
that all means of provision are connected to the Creator of those means and causes, so
he should have hope that the One Who closed this door of provision for him will open
another door of provision that is wider and better than the first door.

This act of worship (relying on Allah) is one of the best of the acts of worship that
are connected to the heart (that is, thoughts and feelings), for by doing so he will attain
trust in Allah, the care of Allah, reassurance and peace of mind. For this woman was
married to a husband who spent on her and took care of her maintenance, so if
separation occurs and she thinks that she will have no more maintenance and no one to
take care of her needs, then she should turn to Allah and trust His generosity and
promise that He will compensate her, as He says: lAllah will compensate both out of
His abundancek. He did not say “He will compensate her”, even though the context may
suggest that, lest anyone think that this promise is only for her. Rather the promise is for
her and for him, for Allah is Most Generous, but what He gives is in accordance with
His wisdom, and His wisdom dictates that if a person loses hope in people’s help and
in all measures that he may take, and instead puts his hope in the generosity of his Lord,
trusts His promise and hopes for His kindness, then Allah will suffice him and make
him independent of means. Allah will guide those who have purity of heart and hope for
what is with their Lord.



Section 6



43.

What is appropriate for one who aspires to get something that he is not
able to get

Or it is not possible in his case, and he is sad because he is not able to get it, is to
console himself by thinking of what Allah has bestowed upon him and the divine
blessings that he is enjoying that other people do not have. Hence when Moosâ (�)
aspired to see Allah (�), and asked Him to grant him that, Allah told him that this was
not going to happen for him in this world, for such a thing is impossible, and He
consoled him by reminding him of some of the blessings that He had bestowed upon
him:

﴿ ... ٻ ٻ ٻ ٻ پ پ پ پ ڀ ڀ ڀ -
ٺ ٺ﴾ (��رة ا���اف: ١٤٤)

l...O Moosâ, I have chosen you above others, by giving you My messages and speaking
to you. Hold fast to what I have given you, and be among those who are grateful.k (al-

A‘râf 7: 144)

Similarly, Allah pointed out to His Messenger (صلى الله عليه وسلم) and His believing slaves:

﴿ ... ہ ہ ہ ھ ھ ھ ھ ے ے ۓ ۓ ڭ ڭ ڭ ڭ
ۇ ۇ... ې﴾ (��رة ا����ء: ٩٠)

l…or come to you with their hearts feeling discomfort at the prospect of fighting either
you or their own people. If Allah had willed, He could have given them resolve and
they would have fought you...k (an-Nisâ’ 4: 90)

Thinking about this situation – as the verse refers to some of the disbelievers
refraining from fighting the believers and making peace with them – in contrast to what
the situation could have been – which is that if Allah had so willed, He could have
given them resolve and they would have fought the believers – is something that made
the situation bearable. Although those people were not lending a hand to the believers,



at the same time they were not helping their enemies against them. Similarly, we are
enjoined to look at those who are less well off in terms of wealth, status, well-being
and so on, and not to look at those who are better off, because the one who thinks in
such terms will not think little of the blessings that Allah bestows upon him. By the
same token, if he is afflicted by a calamity, let him praise Allah that it was not worse
than it is, and let him give thanks to Allah that it affects his health or his wealth, and
does not affect his religious commitment. The one who has this outlook will find peace
of mind and will be at ease with himself; he will be patient and grateful.



44.

ئې ئې ... ئۇ ئۆ ئۆ ئۈ ئۈ ئې  ﴿ئو ئۇ 
ئم﴾ (��رة ا���ر: ٢٧)

lO you who believe, do not enter houses other than your own until
you have asked permission...k (an-Noor 24: 27)

The reason why Allah prescribed asking permission is to put people at ease and avoid
scaring them. It also indicates that the way in which permission is granted and sought
depends on custom, but it may be said that asking permission includes speaking
appropriate words or doing what is customary. And Allah knows best.



45.

ڇ ڍ ﴿ڃ ڃ چ چ چ چ ڇ ڇ ڇ 
ڑ ڑ ک ک ک ک ڌ ڎ ڎ ڈ ڈ ژ ژ  ڍ ڌ 

گ گ گ گ﴾ (��رة ا���ر: ٢٢)
lLet not those among you who are people of virtue and wealth swear
to cease giving [aid] to their kinsfolk, the needy and those who have
migrated in Allah’s cause. Rather let them pardon and overlook. Do
you not like for Allah to forgive you? For Allah is Oft-Forgiving,
Most Merciful.k (an-Noor 24: 22)

Even though this verse was revealed concerning Abu Bakr aṣ-Ṣiddeeq (�), when he
swore that he would not spend on (his relative) Misṭaḥ when the latter went along with
those who fabricated and spread the slander (al-ifk), the wording is very general in
meaning. This proves that the Qur’an was revealed to guide all people, and that it is
addressed to those of this Ummah concerning whom it was not revealed, as well as
those among whom it was revealed, those who were the direct reasons for revelation,
and others. Something similar may be said about all the verses that were revealed
concerning specific issues, but the wording is such that it is as if it is giving general
guidelines. Thus we may know that although learning the original reasons for the
revelation of verses is useful, there is something else that is even more useful and
important: reflecting on the wording of the verses, whether in general or specific terms,
pondering the context of the verses, striving to work out the intended meaning, and
putting it into practice are all more important and reflect the ultimate goal. This is what
Allah has prescribed for people as a way of worship, and it is what leads to increase in
knowledge and faith. What confirms that learning the reasons for revelation is not as
important as learning the meaning that Allah intended in these verses is the fact that
understanding the meanings of the Qur’an is not dependent upon knowing the reason for
revelation of a verse. Hence you will find the commentators giving many different
views with regard to the reason for revelation, and in most cases it is very difficult to
know which view is correct. Moreover, when it comes to those who study the reasons
for revelation, you will find that their knowledge of the interpretation of the Qur’an



(tafseer) is not as it should be. I am not saying that researching the reasons for
revelation is of no benefit; indeed it is of benefit and perfect understanding of a verse
may depend on it. Rather what I am saying is that studying and reflecting on the wording
and intended meaning is more important. Nevertheless, if a person finds out that the
reason for revelation of some verses is connected to some incident that happened, he
should not focus all of his attention on that only; rather he should bear in mind what we
have discussed above, and realise that the minor incident concerning which the verse
was revealed forms only part of the intended meaning and is simply one element of it.
Thus the intended meaning is like a framework in which are many elements, one of
which is the incident which was the cause of revelation. And Allah is the One Whose
help we seek in all matters, the One Who we hope will grant relief from every hardship
and help with every difficulty.



46.

Whatever good people go through 
brings benefits to them in particular 

and to others in general

This is part of the blessing that Allah has granted to them and part of the blessing that
He brings about through them, and it is part of their sincerity towards other people.
Hence, when Sulaymân (‘alayhi as-salâm – peace be upon him) saw the throne of the
queen of Saba’ (Sheba) set before him – having been brought with great speed – he
said:

﴿ ... ڻ ڻ ڻ ۀ ۀ ہ ہ ہ ہ ھ ھ ھ ھ ے ے ۓ ۓ ڭ ڭ ڭ
ڭ ۇ﴾ (��رة ا����: ٤٠)

l...This is a favour from my Lord, to test whether I will be grateful or ungrateful.
Whoever is grateful, his gratitude is to his own benefit, and whoever is ungrateful, then
surely Allah is self-sufficient, most generous.k (an-Naml 27: 40)

Do you not see how he acknowledged the favour of Allah, gave thanks for that,
affirmed Allah’s wisdom, and spoke of Allah’s generosity and self-sufficiency? The
implicit meaning of these words of his is to urge people to do these things, hence he
spoke in general terms: lWhoever is grateful…k and lwhoever is ungrateful…k. If
you examine all the stories of the Prophets and their followers and heirs, you will see
that whatever they went through, they benefitted from it themselves and Allah caused
others to benefit from it too because of them. We ask Allah (�) to bless for us whatever
He has bestowed upon us of both spiritual and worldly blessings, for the blessing of
Allah is never-ending and there is no limit to His generosity. A little, if Allah blesses it,
will become much, and nothing can be little when it comes to the blessings of our Lord!
To Him be praise and thanks of all kinds for His multifaceted perfection; to Him be
thanks for what He bestows upon people of blessings and gifts, much praise in hearts
and words and deeds, much good and blessed praise.



47.

Proving the view of an opponent 
to be wrong may be done by 

invalidating the evidence that he 
cites to support his argument

Or it may be done by invalidating what he thinks the evidence proves, or by
invalidating the view itself that his opponent is trying to prove, and demonstrating that it
is flawed. Or it may be done by proving sound the opposite of what one’s opponent says
and the opposite of the evidence he is citing. That is because when there are two
opposing arguments, once one of them is proven to be correct, the other is automatically
proven to be false. These matters were summed up in the words of Yoosuf (�), when he
was arguing to prove the soundness of tawḥeed and the invalidity of shirk:

چ ڄ ڃ ڃڃ ڃ چ  ﴿ڦ ڦ ڦ ڦ ڄ ڄ ڄ 
ڈ ژ ژ ڑ ڑ ک چ چ ڇ ڇ ڇ ڇ ڍ ڍ ڌ ڌ ڎ ڎ ڈ 
ڳ ڳ ڱ ڱ﴾ (��رة ����: ڳ ڳ  ک ک ک گ گ گ گ 

(٣٩-٤٠

lO my two fellow prisoners, which is better: many different gods or Allah, the One, the
Subjugator? All that you worship besides Him is no more than names you have named,
you and your forefathers, for which Allah has not sent down any authority. All power
belongs to Allah alone, and He has ordained that you should worship none but Him.
This is the right religion, but most people do not realize.k (Yoosuf 12: 39-40)

He demonstrated that shirk is false, and depicted its abhorrent nature both on
rational grounds and on the basis of religious texts, noting that those that are claimed to
be gods other than Allah are many and varied, each group claiming that its view is
sound whilst all others are false. But in fact there is no difference between them, for the
polytheist is like a slave belonging to several partners who are at odds with one another
(cf. 39: 29). Those that are worshipped besides Allah have no divine characteristics; they
have no perfection for which they would deserve to be worshipped, and they cannot



take any actions so as to benefit or harm people, and thus deserve to be the focus of fear
or hope. Rather they are mere names, behind which there is no reality, and, moreover,
Allah has not sent down any authority for worshipping them. So in all the sound
evidence there is nothing to indicate that it is valid to worship them; rather all the
evidence and proof is agreed that worshipping them is false and invalid, and that
worship should only be for Allah alone, Who is unique in His oneness and absolute
perfection in all aspects; nothing is like unto Him, and He has no equal and nothing even
approaches equality with Him. He is the Subjugator of all things, and all creatures are
under His control; their forelocks are in the Hand of Allah. The One, the Subjugator, is
the One Who is deserving of love, submission and humility before His greatness and
might.



48.

گ گ ڳ﴾ (��رة ا���اب: ٤) ﴿ ... ک ک گ گ 
l...But Allah speaks the truth and He guides to the [right] path.k (al-
Aḥzâb 33: 4)

This verse refers to all branches of sound knowledge, for knowledge either deals with
beneficial matters or sets out sound guidelines. The most beneficial matters that
knowledge discusses are truthfulness, justice, fairness and righteousness, both inward
and outward; and the best of guidelines are those which guide to the path that enables
one to attain the most sublime goals and high levels of faith. Adhering to the Qur’an and
Sunnah guarantees attainment of both issues in the most perfect, complete and clear way;
anything else is false and leads to misguidance, for what can there be beyond truth but
misguidance? What can there be beyond guidance to the straight path but guidance to the
path that leads to hell?

ٻ ٻ ٻ پ پ پ پ﴾ (��رة ا�����ن: ٣٣) ﴿ٱ ٻ 
lWhenever they come to you [O Muhammad] with an argument, We reveal to you the
truth and the best explanation.k (al-Furqân 25: 33)



49.

Guidance versus misguidance

If you say that Allah states in more than one place that He does not guide people who
are given to wrongdoing, and He does not guide people who are given to wickedness,
or people who are given to disbelief, or evildoers, and the like, then how come we see
that many wrongdoers, wicked people, disbelievers and evildoers were guided, even
though His word is true and never differs from what happens in reality? The answer is
that those whom He said He does not guide are those who are doomed and bound to be
punished. When the punishment becomes due and is confirmed, and the decree of Allah
becomes inevitable, this is what cannot be changed. Allah (�) says:

ھ ھ ھ ے ے﴾ (��رة ����: ٦) ہ ہ ہ ھ  ﴿ۀ ہ 
lThus the decree of your Lord has become inevitable against those who disbelieved,
that they will be inhabitants of the fire.k (Ghâfir 40: 6)

تى تي﴾ (��رة ����: ٣٣) ﴿بح بخ بم بى بي تج تح تخ تم 
lThus the decree of your Lord against the wicked is fulfilled; hence they will not
believe.k (Yoonus 10: 33)

ئې ئى ئى ئى ی ی ی ی ﴿ئۇ ئۆ ئۆ ئۈ ئۈ ئې ئې 
ئح ئم﴾ (��رة ����: ٩٦-٩٧) ئج 

lVerily, those against whom the decree of your Lord is fulfilled will not believe, even
if every sign were to come to them, until they see [for themselves] the painful
punishment.k (Yoonus 10: 96-97)

And there are other verses that point to the same meaning. These are the people for
whom the wisdom of Allah (�) has dictated that they will not be guided, because they
are not fit to be guided and guidance is not appropriate for them. If Allah had seen any
good in them He would have made them hear, but even if He had made them hear, they
would have turned away in aversion (cf. 8: 23). They are the ones who realised that the



path they were following would lead to doom and destruction, yet they chose it over the
path of guidance. In the case of those for whom Allah has decreed good, Allah (�) will
guide them, no matter what they did in the past, for He guided many of the leading
disbelievers who waged war against Him and His Messenger (صلى الله عليه وسلم) and His Books, and
they became guided, and Allah is All-Knowing, Most Wise. Those of whom He tells us
that He will not guide them are those who are doomed and bound to be punished; those
whom He guides are those for whom He has decreed good. So when He says that He
will not guide the evildoers, this refers to one specific type of evildoer; as for those
who are to be guided, they are of a different type. Therefore there is no contradiction,
praise be to Allah.



50.

Striving to ward off false 
accusations, shame and disgrace 

from oneself is not wrong

Rather this is a characteristic of people of dignity. Hence when he was in prison,
Yoosuf (�) did not immediately respond to the king’s envoy, when he came and
summoned him to come out of prison and present himself before the king, because he
wanted his innocence of what he had been accused of to be clearly established before
he came out of prison.

ڭ ڭ ۇ ۇ ۆ ۆ ۈ ۈ ۇٴ ... ﴿ ... ے ے ۓ ۓ ڭ ڭ 
ۉ﴾ (��رة ����: ٥٠)

l...But when the messenger came to him, Yoosuf said: Go back to your master and ask
him: What about the women who cut their hands?...k (Yoosuf 12: 50)



51.

ڤ... ڄ﴾ (��رة ا�����ن: ٥٨) ﴿ٹ ٹ ٹ ٹ ڤ 
lPut your trust in the Ever-Living Who never dies...k (al-Furqân 25:
58)

Putting trust in Allah is essential for well-being in one’s deeds, words and all
situations; by means of it a person may attain the highest level of perfection in those
things. Therefore Allah enjoined him to put his trust in and rely on the One Who is Ever-
Living in the most perfect sense. If he manages to put his trust in the Ever-Living Who
never dies, Allah will cause all his affairs to flourish, and He will guarantee well-being
and perfection in all his affairs. This concept will bring a great deal of benefit, if he
bears it in mind and instils it in his heart. We ask Allah to enable us to attain that level
of trust which will bring life to our hearts, rectify our words and deeds, and set all our
spiritual and worldly affairs straight; we ask Him not to leave us to our own selves or
to anyone else for even the blink of an eye or even less than that, for He is Most
Generous and Kind.



52.

﴿ڳ ڳ ڳ ڱ ڱ ڱ ڱ ں﴾ (��رة اِ���: ٩)
lVerily, it is We Who have sent down the Reminder [the Qur’an], and
verily it is We Who will preserve it.k (al-Ḥijr 15: 9)

From this verse we may learn a number of things:

i. That the Qur’an is the word of Allah and is not created; and that Allah (�) is
exalted above His creation. This is what we understand from the words l[We]
have sent down the Reminderk. Jibreel brought it down from Allah, the Almighty,
All-Knowing; the fact that it was brought down from Allah indicates that Allah is
exalted, and the fact that it came from Him indicates that it is the word of Allah,
for speech (words) is an attribute of the speaker.

ii. The majestic nature and high status of the Qur’an. In this verse, Allah (�) tells us
that it is He Who took care of sending it down and preserving it, and He did not
leave that to any of His creation.

iii. The Qur’an contains everything that people need of guidance with regard to all
worldly and religious affairs, and with regard to their well-being, both outward
and inward. What is meant by lthe Reminderk (adh-dhikr) is that it is a reminder
for people that alerts them to all that they need of guidance, and points out to them
all that will benefit them and is in their best interests. And that is indeed the case,
for it contains teachings and guidelines with regard to religious and worldly
affairs in the most perfect and comprehensive manner, to the extent that if people
pay heed to its reminders and follow its guidance, all their affairs will be in the
best shape, and all evil and harm will be warded off from them. Hence Allah often
urges people in the Qur’an to seek guidance from it concerning any issue they face,
and to ponder and reflect upon its beneficial meanings. What results from that
reflection is the following:

iv. Whoever adheres to the Qur’an and heeds its reminders, that will cause him to be
elevated in status, honour, pride, renown and praise. This is the meaning of the
verse:

ۆ



�ُ�ف: ٤٤) ﴿ڭ ۇ ۇ ۆ ۆ ... ۇٴ﴾ (��رة ا���
lVerily, it [the Qur’an] is an honour [dhikr] for you and your people...k (az-Zukhruf

43: 44)

In other words, it is honour and renown for those who pay heed to it and adhere to
it.

v. Paying heed to anything else is of no benefit and will be of no avail to the one who
does that, because as it is established and confirmed that the Qur’an contains all
that is needed of reminders that would bring benefit to the individual in all his
affairs, it is known that anything that contradicts it and differs from it will have the
opposite effect. Hence the word adh-dhikr (in al-Ḥijr 15: 9) appears in the definite
form, because it is the reminder that brings all benefits.

vi. The Qur’an brought that which is in accordance with sound reasoning and sound
human nature. There is nothing in it that is contrary to or contradicts that which is
tangible, or that is opposite to sound reasoning, or contrary to justice, fairness,
balance and truth, because Allah called it a reminder, and the reminder is that
which reminds people of what is already innate and instilled in their sound
reasoning of truth, encouragement to do good and discouragement to commit evil.
Thus it is a reminder to them of that which they already know in general terms, but
of which they were not aware of many of the details. Therefore by means of the
Qur’an, people of sound reason will increase in reason and be enlightened by it,
and their nature will flourish. Shaykh al-Islâm Ibn Taymiyah (may Allah have
mercy on him) discussed this idea in his book Muwâfaqat al-‘Aql aṣ-Ṣareeḥ lin-
Naql aṣ-Ṣaḥeeḥ (Harmony between sound reason and sound texts).21

vii. Allah guaranteed to preserve the Qur’an as it was revealed, so no devil can get
near it and change it, adding to it or subtracting from it, and it cannot be mixed
with anything else. Rather it was brought down by one who was strong and
trustworthy, namely Jibreel, to the heart of the Messenger Muhammad (صلى الله عليه وسلم), who
was pure of heart and mind, the most perfect of all human hearts. And Allah
guaranteed to His Messenger (صلى الله عليه وسلم) that he would recite it and its meaning would be
clear, as He said:

بخ بم بى بي تج تح تخ﴾ (��رة ا������: ١٨-١٩) ﴿ئي بج بح 



lSo when We recite it [through Jibreel], follow its recitation attentively. Then it is
incumbent upon Us to make its meanings clear.k (al-Qiyâmah 75: 18-19)

Allah also guaranteed to preserve it after it was revealed; thus Allah (�)
perfected it and perfected by means of it His favour to His slaves, and He
entrusted it to this Ummah and to its scholars of various specialities. So the best
and purest in character of every generation – to whom Allah guaranteed that if they
reached consensus on any matter, that would be infallible (because they cannot
agree upon something that is wrong) – learned its words and meanings as
something fresh and new, with no change or alteration. If anyone wants to add
something to it or take something away from it, Allah will motivate some people
to defend it and protect it; this is part of His preserving it, and this is supported by
the following:

viii. This is proof of its truthfulness, the truthfulness of what it contains and the
truthfulness of the one who brought it, namely Muhammad (صلى الله عليه وسلم). Allah (�) has told
us that He is the One Who revealed it, and that He is the One Who will preserve it,
and it has happened as He said. This has become a sign and proof of its
truthfulness and of the soundness of what is mentioned in it, as reality testifies to
that.



53.

Important note on du‘â’ (supplication)

Du‘â’ is the essence and core of worship, because it is indicative of utter need of
Allah and submission and humility before Him, and because it has a great impact on
one’s spiritual well-being and makes one aspire to that which is with Allah. Therefore
the best of du‘â’ is that which brings greater benefit to the individual, is more sound
than any other, and includes all goodness. That is the type of supplication that we find in
the Qur’an, where Allah tells us of the du‘â’s offered by His Prophets and Messengers,
and His chosen slaves, which the leader of the Messengers used to choose over other
supplications. As one of the conditions and etiquettes of supplication is to have
presence of mind and focus on the meaning of the words recited, I wanted to highlight
some of the meanings of the supplications mentioned in the Qur’an, so as to make it easy
to bear those meanings in mind and increase the benefit of the du‘â’.

The best and most essential of the supplications mentioned in the Qur’an is the
words:

ڦ ڄ ڄ ڄ﴾ ﴿ٹ ٹ ٹ ڤڤ ڤ ڤ ڦ ڦ ڦ 
(��رة ا�����: ٦-٧)

lGuide us to the straight path, the path of those whom You have blessed; not of those
who have incurred Your wrath, nor of those who have gone astray.k (al-Fâtiḥah 1: 6-7)

That is: Teach us, O Lord; inspire us and enable us to follow the straight path, the
path of those whom Allah has blessed of the Prophets, the ṣiddeeqeen (the strong and
true in faith), the martyrs and the righteous. This includes knowledge of that which Allah
and His Messenger (صلى الله عليه وسلم) love, loving it and doing it in the most perfect manner. It also
includes knowledge of what Allah and His Messenger (صلى الله عليه وسلم) hate and what incurs divine
wrath, and keeping away from it completely. What this means is that the one who offers
this supplication is asking Allah (�) to guide him to the straight path, which involves
knowing the truth and acting upon it, and keeping away from the path of those who have
incurred divine wrath, who came to know the truth but rejected it, and keeping away



from the path of those who have gone astray, who are oblivious to the path of truth and
never knew it.

One of the most comprehensive and beneficial of supplications is the du‘â’ of
people with high aspirations, to whom Allah grants the best of both this world and the
hereafter. Allah (�) says:

ۉ ې ې ۅ ۅ ۉ  ۋ  ﴿ۆ ۆ ۈ ۈ ۇٴ ۋ 
ې ې﴾ (��رة ا����ة: ٢٠١)

lBut there are others who say: Our Lord, give us good in this world and good in the
hereafter, and protect us from the torment of the fire.k (al-Baqarah 2: 201)

The supplication begins with the words lOur Lordk, which implies that they bear
in mind both Allah’s care in a general sense, which refers to His creating them and
managing their affairs, and enabling them to attain what is essential for their physical
well-being, and His care in a specific sense, which is granted to the elite of His
creation, of whom He takes care, shows kindness to them, rectifies their spiritual and
worldly affairs, and shows mercy to them, bringing them forth from the depths of
darkness into the light. Saying lOur Lordk is an expression of their need for their Lord,
and that they cannot take care of themselves in a comprehensive manner. They have no
one except their Lord to take care of them and rectify their affairs. Hence most of the
du‘â’s in the Qur’an begin with the word Rabbanâ (our Lord), beseeching Allah by
virtue of His Lordship, because that is the greatest of means by which a person may
attain what he seeks and ward off what he dislikes.

lgood in this worldk refers to beneficial knowledge, righteous deeds, peace of
mind, physical well-being, and wholesome, lawful provision – which includes food,
drink, clothing, marriage, shelter and so on. This phrase encompasses well-being in all
aspects, and this is a prayer for protection from anything that could detract from or
undermine one’s well-being.

lgood in the hereafterk refers to everything that Allah has prepared for His close
friends in paradise, such as no eye has seen, no ear has heard, and it has not crossed the
mind of any human. Because what is good in this world and the hereafter in the most
perfect and complete sense means seeking protection from the punishment of the fire and
from that which leads to it, namely sin and acts of disobedience, they said: land protect



us from the torment of the firek. Thus this supplication is asking for every good and
praiseworthy goal, and seeking to ward off all evils and punishment. Hence the Prophet
.used to recite this du‘â’ a great deal (صلى الله عليه وسلم)

Another supplication is that which appears at the end of Soorat al-Baqarah, which
Allah told us on the lips of His Messenger (صلى الله عليه وسلم) that He accepts this supplication from
the believers when they recite it:

ئۆ ئۈ ى ئا ئا ئە ئە ئو ئو ئۇ ئۇ ئۆ  ﴿ ... ې ې ې ى 
ئى ی ی ی ی ئج ئح ئم ئى ئي بج بح بخ بم بى ئۈ ئې ئې ئې ئى ئى 

تح تخ تم﴾ (��رة ا����ة: ٢٨٦) بي تج 
l...Our Lord, do not hold us accountable if we forget or fall into error. Our Lord, do not
lay on us a burden like that which You laid on those who came before us. Our Lord, do
not lay on us a burden greater than we have strength to bear. Pardon us, forgive us and
have mercy on us; You are our Protector, so help us against the disbelieving people.k
(al-Baqarah 2: 286)

Falling short in obeying the command of Allah may happen deliberately and
knowingly, or it may be the result of forgetting or falling into error; in the latter case, it
is not the result of some ailment in the heart or some ill intention. Therefore they ask
their Lord not to hold them accountable for forgetting or falling into error, which is
something that is applicable to all their words and deeds. Allah (�) said (in a hadith
qudsi):

«I have granted that.» (Muslim)

Because some good deeds are hard, difficult and burdensome, and if people were
obliged to do them they would most likely be unable to comply, they asked Allah (�)
not to burden them with those deeds, and not to lay on them a burden greater than they
had strength to bear, so as to make it easy for them to obey the command of their Lord,
and to make religious duties easier for them. And Allah (�) said (in a hadith qudsi):

«I have granted that.» (Muslim)

Because there will inevitably be some shortcomings in adherence to the religious
duties that Allah has prescribed for His slaves, either by doing what is prohibited or
omitting what is enjoined – which could lead to bad consequences and punishment,



unless Allah forgives them and removes the burden of sin – they said: lPardon us [and],
forgive usk. Thus by means of this supplication, all bad and evil things may be warded
off. Then after that, they asked Allah for mercy, from which stems all that is good in this
world and the hereafter. Because following the commands of Allah and adhering to them
– by doing good and refraining from evil – cannot be achieved and perfected except
with the help and support of Allah against the disbelieving enemies, namely the Shayṭân
and his troops, they said: lYou are our Protector, so help us against the disbelieving
peoplek. And Allah (�) said (in a hadith qudsi):

«I have done that (that is, accepted this supplication).»

For Allah (�) takes care of His slave, guides him to the path of easing all his
affairs, and wards off evil from him, for He is an excellent Protector and an excellent
Helper.

Another supplication is the supplication of those who are well versed in
knowledge, after Allah praised them for having perfect faith:

﴿ئا ئە ئە ئو ئو ئۇ ئۇ ئۆ ئۆ ئۈ ئۈ ئې ئې ئې ئى ئى ئى﴾ (��رة آل ���ان: ٨)
lOur Lord, do not let our hearts deviate now after You have guided us, and bestow
upon us mercy from Yourself; for You are the Bestower.k (Âl ‘Imrân 3: 8)

They asked the Lord, and beseeched Him by virtue of His Lordship, to let them
attain the best of means – which is following that which Allah loves and is pleased
with, and remaining steadfast in that, not deviating from true guidance; and they asked
Him to let them attain the best goals, which is attaining the mercy of Allah, by means of
which one will attain the best in this world and the hereafter. They ended their
supplication by beseeching their Lord by virtue of His name the Bestower (al-Wahhâb),
which means one who gives much and is very generous. So they are saying, in effect: By
virtue of Your generosity, O Bestower, we ask You to keep us steadfast and not let our
hearts deviate, and to grant us from You mercy, because mercy that comes from Him
cannot be estimated, and no one knows what it may bring of blessings and goodness
except the One Who bestows it upon them. It seems that when they said:

بم بى بي﴾ (��رة آل ���ان: ی ئج ئح ئم ئى ئي بج بح بخ  ﴿ی ی ی 
(٩



lOur Lord, You will gather all people on the day of which there is no doubt; for Allah
does not break His promise.k (Âl ‘Imrân 3: 9)

– they were beseeching their Lord by virtue of their belief in that day, and their belief in
their Lord’s promise and warning, for beseeching Allah by virtue of faith and by virtue
of His blessing them with that faith, is one of the appropriate means of supplication.
This completes and perfects their supplication.

Another supplication is the du‘â’ of the righteous for whom Allah has prepared
paradise and all that is in it. They are the ones who say:

﴿ ... ٻ ٻ ٻ پ پ پ پ ڀ ڀ ڀ﴾ (��رة آل ���ان: ١٦)
l...Our Lord! We have indeed believed; forgive us, then, our sins, and protect us from
the punishment of the fire.k (Âl ‘Imrân 3: 16)

They beseeched Allah by virtue of His Lordship and care of them, and by virtue of
their faith, to forgive them their sins and protect them from the punishment of the fire. If
their sins are forgiven and Allah protects them from the punishment of the fire, then they
will be spared from all evil and they will attain all that is good, because supplications
sometimes take the form of concise words that include all that a person may seek, and
sometimes they mention one type of need, and other needs are included by implication,
as is the case with this supplication.

An example of a supplication that includes all needs mentioned one by one is the
supplication of the people of understanding and the elite of creation, when they said,
after reflecting upon all that is in Allah’s dominion:

ڻ ۀ ۀ ہ ہ ہ ہ ھ ھ ھ ھ ے ے ۓ ﴿ ... ڻ ڻ 
ۅ ۈ ۇٴ ۋ ۋ  ۓ ڭ ڭ ڭ ڭ ۇ ۇ ۆ ۆ ۈ 
ئۇ ۉ ۉ ې ې ې ې ى ى ئا ئا ئە ئە ئو ئو  ۅ 

ی ی﴾ (��رة آل ���ان: ١٩١-١٩٤) ئۆ ئۆ ئۈ ئۈ ئې ئې ئې ئى ئى ئى ی  ئۇ 
l...Our Lord, You have not created all this in vain. Glory be to You! Save us from the
punishment of the fire. Our Lord, whomever You cause to enter the fire, You have surely
brought to disgrace, and the wrongdoers will have no helpers. Our Lord! We have heard



a caller calling [us] to faith [saying]: Believe in the Lord, and we have believed. Our
Lord, forgive us our sins, absolve us of our bad deeds, and cause us to die in the
company of the righteous. Our Lord, grant us what You have promised to us through
Your Messengers, and do not disgrace us on the Day of Resurrection, for You never
break Your promise.k (Âl ‘Imrân 3: 191-194)

Thus they beseech Allah – by virtue of His Lordship, and they repeat this
beseeching, acknowledging the wisdom of Allah and the truthfulness of His promise and
warning; by virtue of their belief in the Messengers of Allah when they called them to
believe; and by virtue of the blessing that Allah bestowed upon them by causing them to
hasten to believe in the Messengers – to protect them from the punishment of the fire; to
forgive their major sins and absolve them of their minor misdemeanours, and thus ward
off from them the greatest punishment, which is the punishment of the fire; to keep away
from them all that could lead to evil, namely sins and bad deeds; to grant them provision
and enable them to do righteous deeds, so that they might become thereby among the
righteous slaves of Allah; to make them steadfast therein until they die in that state, so
that they will be in the company of the righteous (in the hereafter); to grant them what He
promised on the lips of His Messengers, which includes the blessings and goodness of
this world, and the blessings and honour of the hereafter; and to honour them on the Day
of Resurrection and not disgrace them. It is no wonder that those who recite this sublime
du‘â’ – which does not omit anything good but they ask for it, and it does not omit
anything bad but they seek protection from it – deserve to be called people of
understanding, for this is a sign of their mature thinking, wisdom and smartness. We ask
Allah to enable us to achieve what He enabled them to achieve, for He is Most
Generous, Most Kind.

Another example is the supplication of the followers of the Prophets at times of
hardship and trial:

ئۆ ئۈ ئۈ ې ى ى ئا ئا ئە ئە ئو ئو ئۇ ئۇ ئۆ  ﴿ې ې 
ی ی ی ئج ئح ئم ئى ئي﴾ ئې ئې ئېئى ئى ئى ی 

(��رة آل ���ان: ١٤٧-١٤٨)

lAll they said was: Our Lord, forgive us our sins and our excesses in our conduct,
make firm our foothold and grant us victory against the disbelievers. So Allah gave



them reward in this world and the excellent reward of the hereafter. For Allah loves
those who do good.k (Âl ‘Imrân 3: 147-148)

This indicates that this is a supplication to which Allah responds, and that those
who say it are doers of good. That is because they beseech Allah by virtue of His
Lordship, thus they express their need of Him and ask Him to take care of them and
rectify their affairs, and to forgive them their sins – which are acts of disobedience –
and excesses in their conduct – which refers to overstepping the limits that Allah has set
and forbidden us to transgress. Just as falling short in religious duties is blameworthy,
the same applies to overstepping the limits. They also ask Allah to make their foothold
firm and grant them patience, steadfastness and strength, which are essential for victory;
and to grant them divine support, to help them prevail over the disbelievers. Thus they
ask their Lord to remove the impediments to victory, namely sins and excesses, and to
enable them to attain that which is essential to victory, which is composed of two
elements: an internal element, which is steadfastness and patience on the battlefield, and
an external element, which is divine help. It is possible that when they said land grant
us victory against the disbelieversk, they were beseeching Allah by virtue of their
fighting the disbelievers, as if they were saying: Our Lord, we believe in You and
follow Your Messengers, and we are fighting Your enemies who disbelieve in You and
in Your Messengers, so our taking them as enemies and fighting them is for Your sake
and in Your cause, so grant us victory over them, because we belong to Your party and
Your troops, and they are the troops of Your enemy, the accursed Shayṭân.

Another example is the supplication of the slaves of the Most Gracious, whom
Allah describes as possessing every good characteristic, and has prepared for them
lofty dwellings (in paradise). They have two supplications: a supplication that is
answered for all of them, both those who attain the highest level and those who attain
less than that; and a supplication that is answered for the elite among them, the leaders
whose example is followed. Allah (�) says:

ۇٴ ﴿ۓ ڭ ڭ ڭ ڭ ۇ ۇ ۆ ۆ ۈ ۈ 
ې ې ى ى ئا ۉ ېې  ۋۋ ۅ ۅ ۉ 

ئۇ ئۇ﴾ (��رة ا�����ن:٦٣-٦٥) ئو ئو  ئا ئە ئە 
lThe true slaves of the Most Gracious are those who walk humbly and with dignity on
the earth and, when the ignorant address them, they say words of peace; those who



spend the night prostrating and standing before their Lord; and who say: Our Lord, avert
from us the punishment of hell, for verily its punishment is unrelenting.k (al-Furqân 25: 63-

65)

They beseech Allah by virtue of His Lordship and care for them, and by virtue of
their faith and their fear of His punishment, to protect them from the punishment of the
fire. If Allah protects them from the punishment of the fire, this implies forgiveness of
their sins, absolution of their misdeeds and admission to paradise. Allah (�) says of
them:

ھ ھ ے ے ﴿ڻ ۀ ۀ ہ ہ ہ ہ ھ ھ 
ۓ﴾ (��رة ا�����ن: ٧٤)

lAnd those who say: Our Lord, let our spouses and children be a source of joy for us,
and make us good examples for those who fear You.k (al-Furqân 25: 74)

Thus they beseech Allah by virtue of His Lordship to let their spouses,
companions and children be a source of joy for them, which is when they are obedient
to Allah and do that which pleases Him. This indicates that obedience to Allah is what
brings them joy, and love of Him brings delight to their hearts. Their desire to obey
Allah and love Him was so strong that they asked Allah (�) to let their companions
attain that frame of mind, and this is by the grace of Allah to them, for if Allah were to
rectify the condition of their companions, that would bring much blessing to them.
Hence they regarded this as a great blessing from their Lord, which is why they asked
for it, saying lOur Lord, let our spouses and children be a source of joy for usk. As the
highest level of human perfection is to be obedient to Allah and to be a companion of
those who are obedient, they asked their Lord for the highest and most sublime level of
perfection, which is to be a leader in religious commitment and to be an example for the
righteous; this means making them devoted scholars, well-versed in knowledge and
striving to acquire knowledge, teach it and call people to it. It also implies that they
asked Allah to make their knowledge be sound, so that anyone who follows their
example would become one of the righteous who fear Allah; and that they asked Him to
enable them to do good deeds, both visible and hidden, so that they would become
leaders of the righteous. The way to attain that is by adhering with patience to the
righteous deeds that Allah loves, remaining steadfast in doing that, believing strongly in
the Revelations of Allah and having perfect knowledge of them. Allah (�) says:

ڇ



ڇ ڇ ڍ ڍ ڌ ڌ﴾ (��رة ﴿چ چ چ چ ڇ ڇ 
ا����ة: ٢٤)

lWe made some of them leaders, guiding people by Our command, because they were
patient and steadfast, and they believed with certainty in Our revelations.k (as-Sajdah 32:

24)

To sum up, they asked their Lord to let them attain perfection and help others to do
likewise, to let them be guided and guide others. This is the highest status, hence Allah
prepared for them the highest chambers in paradise:

ۆ ۈۈ ۆ  ۇ ۇ  ﴿ۓ ڭ ڭ ڭ ڭ 
ۇٴ ۋ ۋ ۅ ۅ ۉ﴾ (��رة ا�����ن: ٧٥-٧٦)

lThose are the ones who will be rewarded with high places in paradise for their
patience and steadfastness; they will be met therein with greetings and salutations of
peace. They will abide therein forever, an excellent halting place and an excellent
abode.k (al-Furqân 25: 75-76)

Another example is the supplication of Adam (�), when he repented to Allah and
spoke these words, he and his wife:

﴿ٱ ٻ ٻ ٻ ٻ پ پ پ پ ڀ ڀ ڀ -﴾ (��رة ا���اف:
(٢٣

lThey said: Our Lord, we have wronged ourselves. If You do not forgive us and have
mercy on us, we will certainly be among the losers.k (al-A‘râf 7: 23)

They beseeched Allah by virtue of His Lordship, and by admitting their
wrongdoing and sin, to forgive them and relieve them of all that was difficult and hard
for them, and to have mercy upon them and grant them all that is good for them; they
acknowledged that they had no recourse or refuge from Him except with Him, and that if
He did not have mercy on them and forgive them, then they would be losers in this
world and the hereafter. So Allah accepted their supplication, and He forgave them and
had mercy on them.



Another example is the words of Nooḥ when Allah rebuked him for asking that his
disbelieving son be saved, for (that son) was not one of his family and this action was
not appropriate.

چ ڇ ﴿ڤ ڤ ڦ ڦ ڦ ڦ ڄ ڄ ڄ ڄ ڃ ڃ ڃ ڃ چ چ چ 
ڇ ڇ﴾ (��رة ه�د: ٤٧)

lNooḥ said: O my Lord, I seek refuge with You lest I ask of You that of which I have no
knowledge. Unless You forgive me and have mercy on me, I will be among the losers.k
(Hood 11: 47)

He beseeched Allah by virtue of His Lordship and sought refuge with Him lest he
ask of Him that of which he had no knowledge. What made him do that was his natural
inclination to love his son, not the desire to seek the pleasure of Allah; he admitted that
what he had done made it obligatory upon him to beseech Allah and seek His
forgiveness, and that if his Lord did not forgive him and have mercy on him, he would
be among the losers.

People are of two categories: winners, who are those on whom Allah bestows His
forgiveness and mercy, and losers, who are those who miss out on forgiveness and
mercy, which no one can attain except by the grace of Allah.

Another example is the supplication of Ibrâheem, the Close Friend of the Most
Gracious, and his son Ismâ‘eel, when they were building the Kaaba:

ٹ ٹ ٺ ٺٺ ٿ ٿ ٿ ٿ  ﴿ ... پ پ ڀ ڀ ڀ - ٺ 
ٹ ٹ ڤ ڤ ڤ ڤ ڦ ڦ ڦ ڦ ڄ ڄ﴾ (��رة ا����ة: ١٢٧-١٢٨)

l...Our Lord! Accept [this] from us, for You are the All-Hearing, the All-Knowing. Our
Lord! Make us both Muslims submitting to You, and of our descendants a nation that is
Muslim, submitting to You; and teach us our rituals [of pilgrimage]; and accept our
repentance, for You are the Accepter of repentance, the Most Merciful.k (al-Baqarah 2:

127-128)

They beseeched their Lord to accept their deed, and to let it be perfect in all
aspects and be beneficial in various ways; they beseeched Him by virtue of His being
the All-Hearing Who heard their words, and the All-Knowing Who knew all their



affairs. When they offered this supplication that their deeds be accepted, they asked
Allah for the most sublime of gifts, which was that Allah bless them and whomever He
willed among their progeny with submission to Allah both inwardly and outwardly, and
with being enabled to do that which He loves and which pleases Him. They also asked
Him to teach them how to carry on what they had started and to teach them their rituals
(of pilgrimage) – in knowledge and deeds – and to accept their repentance, so that their
affairs would be complete in all ways. And Allah answered this supplication
completely; He blessed it and fulfilled their hopes, for Allah is the Possessor of
abundant grace.

Another example is the supplication of Yoosuf (�):

﴿ۋ ۋ ۅ ۅ ۉ ۉ ې ې ې ې ى ى ئا ئا ئە
ئو ئۇ ئۇ ئۆ ئۆ ئۈ ئۈ ئې﴾ (��رة ����: ١٠١) ئە ئو 

lO my Lord, You have indeed given me some authority and taught me something of the
interpretation of dreams. O Originator of the heavens and the earth, You are my
Protector in this world and in the hereafter. Cause me to die as a Muslim [submitting to
Your will], and join me with the righteous.k (Yoosuf 12: 101)

He beseeched Allah by virtue of His Lordship and the worldly blessings He had
bestowed upon him, namely authority and everything connected to it, as well as the
blessing of religious commitment, which included perfect knowledge, trust in Allah’s
care and devoting himself exclusively to Him, not worrying about anyone else – for
Allah’s care for someone in this world and the hereafter means that He makes him
steadfast in Islam, both outwardly and inwardly, until he meets Him like that, then He
will admit him among the elite of His righteous slaves.

Another example is the supplication of Sulaymân (�):

ڭ ڭ ہ ہ ھ ھ ھ ھ ے ے ۓ ۓ ڭ  ﴿ ... ہ 
ۆ ۆ ۈ﴾ (��رة ا����: ١٩) ڭ ۇ ۇ 

l...O my Lord, inspire me to be constantly grateful for Your blessings that You have
bestowed upon me and my parents, and to do righteous deeds with which You will be
pleased, and include me, by Your mercy, among Your righteous slaves.k (an-Naml 27: 19)



He beseeched Allah by virtue of His Lordship and the blessings that He had
bestowed upon him and his parents, to inspire and enable him to be grateful for those
blessings by acknowledging them, loving Allah for these blessings, praising Him and
remembering Him a great deal; to enable him to do righteous deeds that would please
Him, which includes all righteous deeds, both outward and inward; and to include him,
by His mercy, among His righteous slaves. This supplication is concise and includes the
good of this world and the hereafter. Similar to this is the supplication of the one whom
Allah causes to reach the age of maturity and perfection, which is forty years, and
blesses him by enabling him to turn to Him, so he says:

ڃ ڤ ڤ ڦ ڦ ڦ ڦ ڄ ڄ ڄ ڄ  ﴿ ... ٹ ڤ ڤ 
ڃ ڃ ڃ چ چ چ چ ڇ ڇ ڇ ڇ ڍ﴾ (��رة ا����ف: ١٥)

l...O my Lord, inspire me to be constantly grateful for Your blessings that You have
bestowed upon me and my parents, and to do righteous deeds with which You will be
pleased; and establish righteousness among my offspring for me. Verily, I repent to You
and verily I am one of those who submit to Allah [in Islam].k (al-Aḥqâf 46: 15)

So he beseeches his Lord by virtue of His Lordship and care of him, and by virtue
of the blessings that He bestowed on him and his parents, and by virtue of his own
commitment to keep away from what his Lord dislikes by repenting and doing what
Allah loves of submitting; to enable him to give thanks, which stems from
acknowledgement in the heart, submission and love for the One Who bestowed those
blessings, and which includes praise of Allah in both general and specific terms; and to
enable him to do what Allah loves and is pleased with; and to establish righteousness
among his offspring for him. This is a kind of supplication in which a person asks Allah
to rectify him and to rectify all his affairs for him, and to establish righteousness among
his offspring both during his lifetime and after his death. It is appropriate for any person
– especially when he reaches the age of forty – to persist in repeating this supplication
with humility, in the hope that he will be included among those who are mentioned in the
following verse:

گ ڎ ڈ ڈ ژ ژ ڑ ڑ ک ک ک ک  ڌ ڎ  ﴿ڍ ڌ 
گ گ گ ڳ﴾ (��رة ا����ف: ١٦)



lSuch are the ones from whom We will accept their righteous deeds and overlook their
bad deeds. They will be among the inhabitants of paradise – a true promise that has
been given to them.k (al-Aḥqâf 46: 16)

Allah (�) tells us about Moosâ (�):

ڎ ڎ ڈ ڈ ژ ژ﴾ (��رة ا����: ڇ ڍ ڍ ڌ ڌ  ﴿چ چ ڇ ڇ ڇ 
(٢٤

lSo he watered [their flock] for them, then he withdrew into the shade and said: O my
Lord, I am in need of whatever good You may bestow upon me.k (al-Qaṣaṣ 28: 24)

The phrase lthen he withdrew into the shadek refers to him seeking to rest in that
shade after working hard. In that situation he said, seeking provision: lO my Lord, I am
in need of whatever good You may bestow upon mek. In other words: I am in need of
any goodness that You may cause to come to me and make available to me. This is
asking of Allah by stating one’s condition, and asking by stating one’s condition may be
more eloquent than stating explicitly what one wants. Moosâ continued to show his
humility and need, praising his Lord, expressing his need of Him and putting his hope in
Him alone, until Allah relieved his distress, for it is Allah Who is the Provider.

Another example is the supplication that Allah enjoined upon His Messenger (صلى الله عليه وسلم)
and His believing slaves, as He says:

﴿ئى ئى ئى ی ی ی ی ئج﴾ (��رة ا�����ن: ١١٨)
lSo say: My Lord, forgive and have mercy, for You are the best of those who show
mercy.k (al-Mu’minoon 23: 118)

This is beseeching Allah by virtue of His Lordship and His abundant mercy to
grant good and ward off evil. It refers to forgiveness that wards off all harm, and mercy
by means of which all good things are attained.

Another example is the verse in which Allah (�) says:

ڳ گ ڳ  گ گ گ  ک  ڑ ک ک ک  ڑ  ﴿ژ ژ 
ڳ﴾ (��رة ا��اء: ٨٠)



lSay: My Lord, grant me a goodly entrance and a goodly exit, and grant me from You a
supporting power.k (al-Isrâ’ 17: 80)

This is beseeching Allah by virtue of His Lordship to cause one’s entrance and
exit to be goodly; that is, to cause them to be righteous and sincerely for the sake of
Allah, accompanied by seeking Allah’s help and putting one’s trust in Him, which
implies that all the person’s actions, both outward and inward, should be in obedience
to Allah, doing what He loves and is pleased with, which is perfection in deeds. As for
perfection in terms of knowledge, that is referred to by the request that Allah grant him
from Him a supporting power, which is clear proof that will defeat opponents in
argument, and strength with which to support the truth and suppress falsehood. The
outcome of divine response to this supplication is the attainment of beneficial
knowledge, doing righteous deeds and gaining power in the land.

Allah (�) said to His Messenger (صلى الله عليه وسلم):

﴿ ... ٺ ٺ ٿ ٿ ٿ﴾ (��رة �ه: ١١٤)
l...and say: O my Lord, increase me in knowledge.k (Ṭâ Hâ 20: 114)

Knowledge is the noblest and most sublime of things, by means of which one may
know all things. Therefore asking for knowledge and more of it is one of the best things
that one may ask for.

One of the most concise of supplications and one of the best in wording is the
du‘â’ of Moosâ (�) when he beseeched his Lord, saying:

بم بى ٱ ٻ ٻ ٻ ٻ پ ئي بج بح بخ  ئم ئى  ﴿ ... ئج ئح 
پ پ پ ڀ ڀ ڀ -... ڄ﴾ (��رة ا���اف: ١٥٥-١٥٦)

l...You are our Protector, so forgive us and have mercy on us, for You are the best of
those who forgive. Ordain good for us in this world and in the hereafter, for we have
indeed turned to You in repentance...k (al-A‘râf 7: 155-156)

Thus he beseeched his Protector, by virtue of His being the protector of His slaves
and by virtue of His taking good care of him and His kindness to him, to grant His
forgiveness and mercy. Similarly, he beseeched Him, by virtue of His perfect
forgiveness and immense generosity, to grant forgiveness and mercy. This supplication



indicates that on the basis of that, one may attain the good of this world and the
hereafter. For if forgiveness is attained, then all bad things, and all pain and suffering,
will disappear; if mercy is attained, then all good things in this world and the hereafter
will be attained. The words lOrdain good for us in this world and in the hereafterk are
similar to the words in Soorat al-Baqarah:

ۉ ... ې﴾ (��رة ا����ة: ٢٠١) ۅ ۅ ۉ  ۋ  ﴿ ... ۈ ۇٴ ۋ 
l...Our Lord, give us good in this world and good in the hereafter...k (al-Baqarah 2: 201)

– with an added request, which is asking Allah to respond by virtue of the fact that He is
the Protector, and by virtue of His perfect forgiveness, as well as seeking His
forgiveness and mercy, which are two things by virtue of which all that is good in this
world and the hereafter may be attained. Then he ended his supplication by beseeching
his Lord by virtue of his turning to Him and humbling himself before His might, saying:
lfor we have indeed turned to You in repentancek. In other words: we turn to You with
all our concerns and in all our affairs, and we do not turn to anyone else, because we
know that no one else could relieve distress or respond to one who is in dire straits
except You, and we turn to You in our worship, both outwardly and inwardly.

Another example is the supplication of the People of the Cave, when they fled for
the sake of Allah and their religious commitment. They said, turning to Him:

﴿ ... گ گ ڳ ڳ ڳ ڳ ڱ ڱ ڱ ڱ ں﴾ (��رة ا����: ١٠)
l...Our Lord, bestow upon us mercy from Yourself, and guide us through our ordeal.k
(al-Kahf 18: 10)

They beseeched Allah to bestow upon them mercy from Him, so that when it was
granted to them, He would protect their religious commitment and guard them against
temptation, enable them to attain what was good for them and guide them through their
ordeal, meaning that He would make things easy for them and would guide them to that
which was gentler and easier for them. Allah answered their supplication, bestowed
His mercy upon them and protected their religious commitment and their physical well-
being, granting them blessing (barakah) for themselves and for others through them.

Another example is the supplication of the bearers of the Throne and those around
them, namely the angels who are close to Allah, when they pray for the believers:



ى ى ئا ې ې ې  ۉ ۉ ې  ۋ ۅ ۅ  ﴿ ... ۋ 
ڀ ڀ ئا ئە ٱ ٻ ٻ ٻ ٻ پ پ پ پ 
ٿ ٿ ٿ ٹ ٹ ٹ ٹ ٺ ٺ ٿ ڀ - ٺ ٺ 

ڦ ڦ ڦ﴾ (��رة ����: ٧-٩) ڤ ڤ ڤ ڤ ڦ 
l...Our Lord, You encompass all things in Your mercy and knowledge, so forgive those
who repent and follow Your path, and protect them from the punishment of the blazing
fire. Our Lord, and admit them to gardens of perpetual abode which You have promised
them, and [admit] the righteous among their forebears, their spouses and their offspring.
Verily, You are the Almighty, the Most Wise. And protect them from the evil
consequences [of their sins], for whomever You protect from evil consequences on that
day, You will indeed have bestowed mercy upon him, and that is the supreme triumph.k
(Ghâfir 40: 7-9)

This is a comprehensive supplication, with good wording and a good meaning.
They beseech Allah (�) by virtue of His Lordship and the vastness of His knowledge
and mercy, which includes His knowledge of the situation of the believers and the
weakness that He created in them, and His mercy towards them – because He made faith
the greatest means by virtue of which His mercy may be obtained – to forgive the
believers who adhere to faith. They are the ones who repent from what Allah dislikes
and follow His path by adhering to that which He loves and is pleased with. So He
forgives their sins and protects them against the worst punishment, which is the
punishment of the blazing fire, and He causes them to attain the great reward, which is
admittance to gardens of perpetual abode which He promised them on the lips of His
Messengers. The culmination of that is when He gives them the joy of being reunited
with their righteous parents, spouses and offspring. They beseech Allah by virtue of His
perfect might and wisdom, because that is appropriate to the context, for by His might
and power, He protects them and prevents them from falling into sin, and He averts evil
from them and enables them to attain different kinds of rewards. By His perfect wisdom,
those who have these characteristics deserve that He should forgive them, have mercy
on them, avert evil from them and enable them to attain reward. As they prayed to Him
to forgive them the wrong actions that they did, they also asked Him to protect them
from the evils of their own souls that were inclined towards evil, by making faith dear
to them and fair-seeming in their hearts, and by making disbelief, wickedness and sin



hateful to them; and they asked Him to make them among the guided. Part of protection
against evil is attaining the mercy of Allah. This is a great supplication uttered by one
who had the greatest knowledge of Allah. Therefore Allah described the one who
attains these things as having attained all sublime goals and being saved from all that is
feared, as He says: land that is the supreme triumphk.

Another example is the supplication of those who follow the Muhâjireen and
Anṣâr in guidance, of whom Allah (�) says:

﴿ٱ ٻ ٻ ٻ ٻ پ پ پ پ ڀ ڀ ڀ
ٹ ٹ ٹ﴾ (��رة ا��: ١٠) ٺ ٺ ٿ ٿ ٿ ٿ  - ٺ ٺ 

lAnd those who come after them say: Our Lord, forgive us and our brethren who
believed before us, and do not let there be any ill feeling in our hearts towards those
who believe. Our Lord, verily You are Most Compassionate, Most Merciful.k (al-Ḥashr

59: 10)

They turn to their Lord and beseech Him by virtue of His Lordship and His having
blessed them with faith, and by virtue of the vastness of His mercy and kindness, to
forgive them and all of their brethren who believed before them; to reconcile the hearts
of the believers by uniting them in faith and making them love one another; and to not let
there be any ill feeling in their hearts towards anyone who has faith.

This supplication refers to attaining what is good for them and their brethren, and
warding off evil from them and their brethren. Allah tells us that His Prophets
beseeched Him to grant some specific requests and other, general requests, beseeching
Him by virtue of His perfect names and attributes, and by virtue of what He bestowed
upon them of faith and spiritual and worldly blessings, and by virtue of their weakness
and great need of Him and their extreme need to turn to their Lord in all their affairs.

These supplications that Allah enjoined and urged people to recite, and praised
those who recited them, are beneficial supplications and it is not appropriate to choose
over them other supplications that may be in circulation among the people, the wording
of which is made up and has no connection to these Qur’anic words.

The Qur’an guides us to the best of deeds and words, both outward and inward,
including these supplications. There are also many prophetic supplications in the
Sunnah which are in harmony with these Qur’anic supplications. We ask Allah to guide



us to the best of all things and to avert all evils from us, for He is Most Generous, Most
Kind and Most Merciful.



Section 7



54.

Ruling on the basis of knowledge 
and what is right

When the ruler is enabled to rule on the basis of knowledge and what is right, not on
the basis of ignorance and what is false, and he rules on the basis of justice and
sincerity, not on the basis of injustice and whims and desires, then he is following the
path of the Prophets. Allah (�) said to Dâwood (�):

ی ی ی ی ئج ئح ئم ئى ئي بج بح بخ بم ﴿ئې ئې ئى ئى ئى 
تي ثج ثم ثى ثي جح جم﴾ (��رة ص: ٢٦) تخ تم تى  بى بي تج تح 

l[We said:] O Dâwood, verily We have made you a ruler in the land, so judge between
the people in truth, and do not follow your desires, lest they lead you astray from the
path of Allah. Verily, those who go astray from the path of Allah will have a severe
punishment because they forgot the Day of Reckoning.k (Ṣâd 38: 26)



55.

ڌ ڎ ڎ ڈ ڈ ژ ژ ڑ ڑ ﴿ڍ ڌ 
(٦١ :��َ ک﴾ (��رة ا���

lBut Allah will deliver those who fear Him, for they have attained
salvation; no harm will touch them, nor will they grieve.k (az-Zumar
39: 61)

Allah has promised those who fear Him that they will not be punished with either a
visible or hidden punishment. Towards the end of the soorah, He confirms that theirs
will be bliss, both visible and hidden, as He says:

ۆ ۆ ۈ ۈ ۇٴ ۋ ۋ ۅ ۅ ۉ ﴿ڭ ڭ ڭ ۇ ۇ 
(٧٣ :��َ ى ى﴾ (��رة ا��� ې  ۉ ې ې ې 

lThose who feared their Lord will be ushered to paradise in groups until, when they
reach it, they will find its gates wide open, and its keepers will say to them: Peace be
upon you; you have done well, so enter it, to abide herein forever.k (az-Zumar 39: 73)



56.

Sincerity towards Allah is the greatest means of receiving divine help

...In all one’s affairs, of being made steadfast, and of never being disturbed when
going through troubles and hardship. Allah (�) says:

ۈ ۇٴ ۋ﴾ (��رة ���: ٧) ﴿ڭ ڭ ۇ ۇ ۆ ۆ ۈ 
lO you who believe, if you help Allah’s cause, He will help you and steady your
footsteps.k (Muhammad 47: 7)

In other words, if your aim – in striving against the enemy – is to support the cause
of Allah and make His word supreme, Allah will grant you His support against your
enemies and will make you steadfast in battle. Victory is something tangible, and
steadfastness is something intangible; by means of both, the believers may attain perfect
well-being.



57.

People often say: If Allah wills that 
something should happen, He will 
prepare the causes that lead to it

The evidence for that in the Qur’an is the verse in which Allah (�) says:

ہ ہ ہ ہ  ۀ  ڻ ڻ ڻ ۀ  ﴿ڱ ڱ ں ں ڻ 
ے ۓ ۓ ڭڭ ڭ ڭ ۇ ۇ ۆ ھ ھ ھ ھ ے 
ۉ ۉ ... ى﴾ (��رة ا����ل: ۋ ۋ ۅ ۅ  ۆ ۈ ۈ ۇٴ 

(٤٣-٤٤

lRemember [O Muhammad] when Allah showed them to you in your dream as few in
number; if He had shown them to you as many, you [Muslims] would surely have lost
heart and would have disputed about the matter. But Allah saved you, for He knows
well what is in [your] hearts. And [remember] when you met, He showed them to you as
few in your eyes, and He made you appear as few in their eyes too, so that Allah might
bring about what was already decreed…k (al-Anfâl 8: 43-44)



58.

ڻ ڻ ۀ ۀ ں ں ڻ ڻ  ﴿ڳ ڳ ڳ ڱ ڱ ڱ ڱ 
ڭ ڭ ے ۓ ۓ  ہ ہ ہ ہ ھ ھ ھ ھ ے 
ۋ ۅ ۋ  ۇٴ  ۈ  ۆ ۈ  ۆ  ۇ ۇ  ڭ ڭ 

ۉ ۉ ې﴾ (��رة ا��: ٢) ۅ 
lIt is He Who drove the disbelievers among the People of the Book
from their homes at the time of the first banishment.22 You [O
believers] did not think that they would leave, and they thought that
their fortresses would protect them from Allah. But the decree of
Allah came upon them from a direction they did not expect and He
cast dread into their hearts. Their houses were destroyed by their own
hands and the hands of the believers. So learn from this, O people of
insight.k (al-Ḥashr 59: 2)

How weak is faith in the hearts of the believers! You will find that they have now
been overtaken by despair, and they think that the Westerners now will remain in the
ascendancy, and that people of faith will no longer be able to rise up against them; they
will inevitably be defeated and their enemies will inevitably prevail. The reason for
that is that they think the causes of power and might are limited to that which is tangible;
they look at things only in terms of what they can see and touch, and they do not go
beyond that. It does not occur to them that beyond the tangible forces there are hidden
forces that are stronger, and there is the divine power that no one could oppose or
resist; there could be developments that lead to the defeat of the disbelieving powers,
and the strength that they currently have could diminish; those who are strong could
become weak and those who are weak could become strong; and there could be other
factors that no one has thought of. The People of the Book (referred to in this verse),
who had power and authority, deceived themselves, because they thought that their
fortresses would protect them, and that they would be safe therein; the believers never
thought that they could be expelled from the fortresses, until there came to the
disbelievers that which they had never anticipated, and they were overtaken by



weakness and destruction from a direction they never expected – and this is what
usually happens to disbelievers like them. The true believer is the one who thinks of the
divine will and decree (predestination), and what Allah has of might and power, and he
knows that the divine decree and power could not be opposed or resisted by the
disbelievers’ means of power, no matter how great they may be, and that the measures
that the disbelievers take to attain power will attain results unless they are opposed by
the decree of Allah and what He has already ordained. Once the divine decree comes to
pass, nothing can stand in its way, but measures or causes are in accordance with the
wisdom and commands of Allah, so He commanded the believers to prepare for their
enemies by taking tangible and intangible measures. If they do what is enjoined, then the
decree of Allah will come to their aid.



59.

﴿ې ې ى ى ئا ئا ئە ئە ئو ئو ... بح﴾
(��رة ا��: ٩)

lAnd those who were already settled in the land [of Madinah] before
them, and were sincere in faith, love the Muhâjiroon who came to
them...k (al-Ḥashr 59: 9)

What this means is that the people of faith may be in a situation where they are settled
in some land, in the sense that they have the power to establish their religion in that land
and are able to practice it themselves and call others to it; or they may be in a situation
where they have faith, but they have no power to settle in the land and practice their
religion freely. The Muslims only attained power after they migrated to Madinah and
had a land that became an abode of Islam (dâr Islâm). Before that, however, even
though they were believers, they were in a state of humiliation and small in number,
controlled and suppressed (by the disbelievers), and fearing for their lives.



60.

Deals are of two types

The first is a deal of which the outcome is the gardens of paradise, and various types
of honour and delight. It is the deal of faith and jihad in Allah’s cause. Allah (�) says:

﴿ں ڻ ڻ ڻ ڻ ۀ ۀ ہ ہ ہ ہ ھھ ھ ھ ے ے ۓ ۓ
ڭ ڭ ڭ ۇ ۇ ۆ ۆ ۈ ۈ﴾ (��رة ا���:١٠-١١) ڭ 

lO you who believe, shall I tell you about a deal that will save you from a painful
punishment? Believe in Allah and His Messenger, and strive and fight, offering your
wealth and your lives in the cause of Allah. That is better for you, if only you knew.k
(aṣ-Ṣaff 61: 10-11)

These are the true winners, for they are the ones who attained true faith in their
hearts that manifested itself in righteous deeds. They strove to learn and attain
knowledge of faith; to connect their emotions to their faith, such as loving Allah and His
Messenger (صلى الله عليه وسلم), fearing Allah and putting their hope in Him; and to do visible deeds that
were based on faith, such as physical and financial deeds, and deeds that combined
both. They strove to remain steadfast in that, and they strove against the enemies of
Allah by means of proof and evidence, and by means of physical fighting.

The second is a deal of which the outcome is loss and regrets of various kinds.
This refers to deals that distract a person from religious duties and obeying Allah, and
cause him to miss out on the profitable deal mentioned above. Allah (�) says:

﴿ڃ ڃ چ چ چ چ ڇ ڇ ڇ ڇ ڍ ڍ ڌ ڌ ڎ ڎ ڈ ڈ ژ ژ ڑ
ڑ ک ک﴾ (��رة ا����: ١١)

lWhen they see some merchandise or distraction, they rush towards it and leave you
standing there. Say: That which is with Allah is better than any distraction or
merchandise. And Allah is the best of providers.k (al-Jumu‘ah 62: 11)



How often in the Qur’an this deal is praised, people are urged to engage in it and
those who do so are commended, whilst the other type of deal is condemned, people are
warned against it and those who engage in it are criticised. If those who engage in the
profitable deal become involved in other deals for the purpose of earning a living, that
does not distract them from their first deal; rather it may help them in that, if they have
the correct intention (niyah), avoid unlawful ways of earning, and are content to take
just as much as they need. Allah (�) says:

- ٺ ... ٿ﴾ (��رة ا���ر: ٣٧) ٻ ٻ پ پ پ پ ڀ ڀ ڀ  ﴿ٱ ٻ ٻ 
lBy men who are not distracted by buying or selling from the remembrance of Allah, or
from establishing prayer or giving zakâh...k (an-Noor 24: 37)

He did not say that they do not engage in buying or selling; rather He tells us that
when they engage in such activities, it does not distract them from their ultimate aim –
which is remembrance of Allah, and it does not distract them from their religious duties.
And Allah knows best.



61.

Soorat Maryam

Soorat Maryam includes details of the immense blessings that Allah bestowed upon
His Prophets. It speaks of the mercy of Allah towards His Prophets, chosen ones and
beloved ones, and what He bestowed upon them in this world of spiritual and worldly
blessings both visible and invisible, as well as what He honoured them with of great
renown. He describes them in the best terms by referring to the best of their attributes,
and mentions what He will honour them with in the hereafter of reward and immense
grace. He also mentions His mercy towards His enemies, as He showed patience and
forbearance towards them, and sent various signs to them in the hope that they would
turn to Him, despite the seriousness of the sins and grave evils that they committed.
Therefore in this soorah the divine name ar-Raḥmân (the Most Gracious) is mentioned
frequently, because the things mentioned above result from the impact of this name; He
also mentions the word mercy (raḥmah) frequently. We ask Him to include us, by His
mercy, among His righteous slaves.



62.

ٺ ٺ ٿ ٿ ٿ ﴿ڀ ڀ - ٺ ٺ 
ڦ ٹ ٹ ٹ ٹ ڤ ڤ ڤ ڤ ڦ ڦ  ٿ 
ڃ چ چ چ ڃ ڃ  ڦ ڄ ڄ ڄ ڄ ڃ 
ڇ ڇ ڍ ڍ ڌ چ ڇ ڇ 

ڌ ڎ﴾ (��رة ا��: ٢٥-٢٦)
lAs for those who disbelieve and bar [people] from the path of Allah
and from the Sacred Mosque – which We have made for all people,
residents and visitors alike – and any who intend to profane it by
deliberate evildoing, We will cause them to taste a painful penalty.
And [remember] when We showed to Ibrâheem the site of the
[Sacred] House [saying]: Do not associate anything in worship with
Me, and purify My House for those who circumambulate it, those who
stand to pray, and those who bow and prostrate.k (al-Ḥajj 22: 25-26)

In this passage there is criticism of those who disbelieved and barred Allah’s
believing slaves from the Sacred Mosque; this criticism is on two counts:

Because they kept it to themselves and prevented others from reaching it, even
though it is for all people;

And because the believers were more entitled to it than them. This was another
cause of blame. They allowed those who were less entitled to it to enter it, and
prevented those who were more entitled to it from doing so. Allah commanded
Ibrâheem (�) to purify it for those who circumambulate it, those who stand to pray, and
those who bow and prostrate, for they are most deserving of people to enter it, for they
are the party of Allah and His close friends, and the polytheists were not His close
friends. (al-Anfâl 8: 34)

ٿ ... ٹ﴾ (��رة ا����ل: ٣٤) ٺ ٺ  ﴿ ... ٺ 



l...Its rightful guardians can be none but those who fear Allah...k (al-Anfâl 8: 34)



63.

Were it not for the grace and mercy of Allah, He would not have
prescribed rulings for His slaves

And were it not for His grace and mercy, He would not have prescribed those rulings
and explained them in detail. Were it not for His grace and mercy, and the fact that He is
Accepting of repentance and Most Wise, He would not have clarified those rulings and
made them very easy for people. Were it not for His grace and mercy, He would not
have prescribed means of repenting and attaining forgiveness, and He would not have
accepted the repentance of the penitent. Were it not for His grace and mercy, not one of
them would ever have been purified, but Allah purifies whomever He wills, and Allah
is All-Hearing, All-Knowing, as He has explained in Soorat an-Noor. (24: 21-22)



64.

ڀ ڀ ٻ ٻ ٻ ٻ پ پ پ پ  ﴿ٱ 
ٺ ٺ ٺ ٿ ٿ ٿ ٿ ٹ ٹ ٹ ڀ - ٺ 
ٹ ڤ ڤ ڤ ڤ ڦ ڦ ڦ ڦ ڄ ڄ ڄ ڄ
ڃ ڃ چ چ چ چ ڇ ڇ ڇ ڇ ڍ ڍ ڃ ڃ 
ڌ ڎ ڎ ڈ ڈ ژ ژ ڑ ڑ ک ک ... ڳ﴾ ڌ 

(��رة ا���ر: ٣٢-٣٣)

lArrange marriages for those among you who are single, and those
who are righteous and fit for marriage among your male and female
slaves. If they are poor, Allah will suffice them from His bounty, for
Allah is All-Encompassing, All-Knowing. Let those who do not have
the means to marry keep themselves chaste until Allah suffices them
from His bounty. If any of your slaves ask for a deed in writing [to
enable them to earn their freedom in return for a certain sum], then
write it for them, if you see any good in them,23 and give them some of
the wealth that Allah has given you. Do not force your slave girls into
prostitution, if they want to remain chaste, seeking thereby some
worldly gain...k (an-Noor 24: 32-33)

These verses contain instructions to strive by permissible means to earn a living so as
to enable oneself to get married and so on. Whoever cannot afford to get married should
adhere to piety, fearing Allah (�), and refrain from what He has forbidden; he should
wait for the bounty and provision of Allah, and wait until Allah makes him independent
of means. This verse states that it is forbidden to seek provision by unlawful means:
lDo not force your slave girls into prostitutionk. And Allah knows best.



65.

Al-A‘râf

The word al-A‘râf (the Heights) refers to a place between paradise and hell which
overlooks both; it is not a place of settlement; rather it is a place where people whose
good and bad deeds are equal will remain for a while, as long as Allah wills, then they
will enter paradise. There is divine wisdom behind that, some aspects of which are as
follows:

● This place of halting is indicative of the perfect justice and wisdom of Allah, for
which He is to be praised, as He has ordained that the causes of reward and
causes of punishment will oppose and resist one another. Their good deeds will
prevent them from entering hell, and their bad deeds will prevent them from
entering paradise at that time, so that they will find themselves in the middle
between the two realms, in a type of buffer zone or no man’s land between the two
places, so that the divine wisdom will become manifest first, then will be
followed by grace from the Possessor of abundant grace, Who encompasses His
creation on all sides and controls them, and the judgement concerning them is His.
This highlights many of His praiseworthy attributes and the way in which He
manages the affairs of His slaves, by means of which people come to know His
perfection and the perfection of His names, attributes, wisdom, justice and grace.

● Their situation is among the signs of the vast mercy of Allah, and demonstrates that
His mercy precedes His wrath and prevails over it, so that if there is a conflict
between the causes for mercy and the causes for wrath, then it will definitely be
the causes of mercy that prevail over the causes of wrath.

One of the indications of that is the fact that if a person has an atom’s weight of
faith, which is a cause for divine mercy, he will inevitably attain that mercy; even
if he did something that could incur divine wrath, what takes precedence will still
be that which is the cause of divine mercy.

● When Allah wills something, He brings about the causes that lead to it. When He
decrees that they will enter paradise, He will create hope and aspiration in their
hearts, and He will cause them to offer supplication asking Him to protect them



from the fire and not to put them with people who were given to wrongdoing.
Supplication (du‘â’) combined with hope will never go unanswered.

● Allah has made the “people of the Heights (al-a‘râf)” a means of finding out the
fate of people in both realms, what awaits the doomed of punishment and disgrace,
and what awaits the people of paradise of delight and happiness. Hence Allah
described how they will rebuke some men among the people of hell whom they
will recognise by their marks (7: 48). We also learn other divine wisdom from this
soorah that has to do with how Allah will judge humankind.



66.

The words of Shu‘ayb (�):

﴿ ... ڃ ڃ چ چ چ چ ڇ ڇ ڇ ڇ ڍ ڍ ڌ ڌ ڎ ڎ ڈ ڈ
ژ ژ ڑ ڑ ... ڳ﴾ (��رة ا���اف: ٨٩)

l...There is no way we could return to it unless Allah our Lord so
willed. Our Lord encompasses all things in His knowledge. In Allah
we put our trust...k (al-A‘râf 7: 89)

Shu‘ayb (�) spoke these words:

﴿ ... ڃ ڃ چ چ چ چ ڇ ڇ ڇ ڇ ڍ ڍ ڌ ڌ ڎ ڎ ڈ ڈ ژ ژ ڑ ڑ ...
ڳ﴾ (��رة ا���اف: ٨٩)

l...There is no way we could return to it unless Allah our Lord so willed. Our Lord
encompasses all things in His knowledge. In Allah we put our trust...k (al-A‘râf 7: 89)

– after having said:

﴿ٹ ڤ ڤ ڤ ڤ ڦ ڦ ڦ ڦ ڄ ڄ ڄ ڄ ڃ ڃ ... ڳ﴾ (��رة ا���اف: ٨٩)
lWe would be guilty of fabricating lies against Allah if we were to return to your
religion after Allah has saved us from it...k (al-A‘râf 7: 89)

This is among the greatest evidence of his perfect knowledge of his Lord. When he
explained that it was not possible for them (the believers) to return to the religion of the
disbelievers – because Allah had blessed him and instilled in him intense resentment
towards their religion from which Allah had saved him, and he had rejoiced in being
saved from it; if the believers were to go back to that religion after Allah had guided
them, they would be guilty of fabricating grave lies against Allah, which would be
impossible for a man of his calibre; this refusal was the result of what Allah had made
available to him of means to protect him from that – he balanced that by saying “unless
Allah so willed”, because he knew that his unwillingness to go back to their religion



was something that was based on human knowledge and assessment, and that the
knowledge of Allah (�) encompasses all human knowledge. Humans may know
something and may assess the consequences thereof on the basis of their knowledge of
divine wisdom, yet despite that, Allah’s decree always prevails; what they know may
not turn out to be accurate, and what they predicted may not turn out to be the same.
Hence Shu‘ayb said: lunless Allah our Lord so willedk, and reaffirmed that by saying
lOur Lord encompasses all things in His knowledgek; then he turned to the greatest
measure that a person may take to attain what is with Allah of the best in this world and
the hereafter, and to ward off the evil of both, namely putting his trust in his Lord, and he
said: lIn Allah we put our trustk. Then he explained his complete trust in Allah’s
promise to save him and those who followed him, and the doom of those who went
against him, as he said:

ک ک ک گ گ گ گ ڳ ڳ﴾ (��رة ا���اف: ٨٩) ﴿ ... ک 
l...Our Lord, judge between us and our people in truth, for You are the best of judges.k
(al-A‘râf 7: 89)



67.

ۋ ۅ ۅ ۉ ۉ ۋ  ﴿ۇ ۇ ۆ ۆ ۈ ۈ ۇٴ 
ئو ى ئا ئا ئە ئە  ې ې ې ې ى 

ئۇ ئۇ ئۆ ئۆ ئۈ﴾ (��رة ا�����ن:٧٠-٧١) ئو 
lOr do they say that there is madness in him? Rather he has brought
them the truth, but most of them are averse to the truth. If the truth had
been in accordance with their desires, the heavens and the earth, and
all those who are therein, would have been brought to ruin. In fact We
have given them that which would bring them honour [that is, the
Qur’an], but they turn away from that which would bring them
honour.k (al-Mu’minoon 23: 70-71)

These verses indicate that the disbelievers’ opposition to the Messenger (صلى الله عليه وسلم) was
because of what he brought of truth, and that their real enmity is towards the truth itself;
the truth is the real reason for their enmity, because truth is contrary to their whims and
desires, and their whims and desires are so corrupt that it is not possible for the truth to
be in accordance with what they desire, for truth is the basis of the well-being of the
heavens and the earth and all who are in them. If the truth were in accordance with their
whims and desires, the heavens and the earth, and all those who are therein, would have
been brought to ruin. This indicates that truth calls for that which sound intellect and
sound human reasoning testify is right and proper, fair and perfect, and it indicates that
whoever goes against truth, it is because of his corrupt thinking and his deviation from
his fiṭrah (sound human nature), and it is because he has chosen that which is harmful
over that which is beneficial. Hence Allah says: lIn fact We have given them that which
would bring them honour [that is, the Qur’an], but they turn away from that which would
bring them honourk.



68.

﴿ٱ ٻ ٻ ٻ ٻ ... پ﴾ (��رة ����: ١٢)
lO Yaḥyâ, hold fast to the Book [the Torah] with all your strength...k
(Maryam 19: 12)

Many of the commentators have stated that what this verse means is: “We blessed
him [Zakariyâ] with Yaḥyâ and said: O Yaḥyâ, hold fast…” But there is no need for this
interpretation, because the soorah previously states clearly that Allah blessed Zakariyâ
with Yaḥyâ, in the verse:

ژ ژ ... گ﴾ (��رة ����: ٧) ﴿ڎ ڎ ڈ ڈ 
l[It was said to him:] O Zakariyâ, We give you the glad tidings of a son. His name will
be Yaḥyâ...k (Maryam 19: 7)

If this were mentioned again after that, it would be unnecessary repetition.



69.

ۓ ۓ ڭ ے ے  ھ  ﴿ہ ہ ہ ہ ھ ھ ھ 
ڭ﴾ (��رة ����: ٥٩)

lBut after them came generations who neglected prayer and pursued
their desires. So they will meet with perdition.k (Maryam 19: 59)

This verse mentions a twofold, severe punishment. They pursued their desires in the
sense that they wanted them and they became all that they aspired for; they were
controlled by their desires and became obedient to them. Hence Allah (�) says that they
lpursuedk them, and He did not say that they enjoyed or ate and the like, because there
is nothing wrong with enjoying or eating per se; rather what is blameworthy is to pursue
physical desires. So whatever they desired, they would do it, because that is what they
would seek and pursue. It is well known that the nafs or human soul constantly prompts
one to do evil; as this is its inherent nature, it is known that criticizing them for pursuing
their desires includes all sins. Therefore Allah ordained this great punishment when He
said: lSo they will meet with perditionk. This is in contrast to the believer who obeys
Allah; although he may enjoy his desires, he does not pursue them and they do not
become his main concern and focus; rather he enjoys them in a manner that is
subordinate to something else, and he does not pursue them. The elite of the believers
allow themselves to enjoy desires in a way that helps them to do acts of worship; thus
their enjoyment of desires itself becomes an act of worship. By the same token, what is
criticised is when a person pursues whims and desires in such a way that desire
becomes something that controls his life, and he takes his desire as his god. Simply
having some desires is not blameworthy, because everyone has desires; rather the
believer is as Allah says:

ئې ئې﴾ (��رة ا���ز��ت: ئۇ ئۇ ئۆ ئۆ ئۈ ئۈ ئې  ﴿ئا ئا ئە ئە ئو ئو 
(٤٠-٤١

lBut as for the one who feared standing before his Lord and restrained himself from
base desires, verily paradise will be his abode.k (an-Nâzi‘ât 79: 40-41)



70.

- ٻ پ پ پ پ ڀ ڀ ڀ  ﴿ٱ ٻ ٻ ٻ 
ٺ﴾ (��رة ����: ٦٥)

lLord of the heavens and the earth and of all that is between them. So
worship Him, and remain steadfast in worshipping Him. Do you know
of anyone equal to Him?k (Maryam 19: 65)

This verse refers to some important principles, namely: the oneness of divine
Lordship (tawḥeed ar-ruboobiyah), and the fact that Allah (�) is the Lord, Creator,
Provider and Controller of all; the oneness of divinity and worship (tawḥeed al-
ilâhiyah wal-‘ibâdah), and the fact that worship is to be devoted to Allah alone; and the
fact that His being the Lord (Rabb) dictates that one should worship Him alone and
believe in Him as the only divinity. The wording of the original Arabic, translated here
as “So worship Him”, implies the reason; in other words, because He is the Lord of all
things, He is the only One Who is deserving of worship, so worship Him alone. Another
important principle referred to here is remaining steadfast in worshipping Him, which
means striving hard in worship and making oneself worship Him. That includes the most
sublime type of steadfastness, which is being steadfast in doing obligatory and
recommended deeds, and being steadfast in refraining from prohibited and discouraged
deeds. That also includes steadfastness and patience at times of calamity, for being
patient at such times – and not showing discontent, rather accepting Allah’s will – is
one of the greatest acts of worship that are included in the words land remain steadfast
in worshipping Himk.

This verse also indicates that Allah (�) is perfect in His names and attributes, and
great in His Majesty. There is none like unto Him, and He has no peer and no equal;
rather He is unique in His absolute perfection in all aspects. This is among the greatest
evidence that He is the One to Whom all worship, both outward and inward –
emotional, physical and financial – should be directed, and to no one else. Worship
should be solely for Him, because perfection, greatness, pride, might and majesty all
belong solely to Him.



Another of these important principles is that association of others with Allah
(shirk) is flawed according to both rational thinking and the religious texts. How can it
be appropriate for a man of reason to regard an imperfect created being – who has no
power to bring benefit or cause harm to himself or to anyone else, and has no power to
cause death, give life or resurrect – as being equal to the One Who has no peer or equal,
and no one is like unto Him in any way whatsoever? Can this be anything other than
foolishness, misguidance and extreme ignorance which would bring harm from all
angles? This verse indicates that the ugliness of shirk is something that is established on
the basis of reason, and that the beauty of tawḥeed is established on the basis of reason
also. Just as there is no equal to Allah, there is nothing better than worshipping Him and
doing all good deeds sincerely for Him; there is nothing more beneficial, more proper
and more beautiful than that.

It is well established, according to Islamic teachings, that worshipping Allah (�)
in the proper way (iḥsân) – which is the cause of all that is good in this world and the
hereafter, and indeed is the means of attaining the highest ranks and most perfect reward
– is, as the Prophet (صلى الله عليه وسلم) described it:

«To worship Allah as if you see Him, for even though you cannot see Him, He sees
you.»24

– the more a person pays attention to that (worshipping Allah as if he sees Him), the
more acts of worship he will do; in fact this is the most important issue. Hence the
Prophet (صلى الله عليه وسلم) instructed Mu‘âdh ibn Jabal to ask Allah (�) to help him to remember Him,
give thanks to Him and worship Him properly. This is something that few people can
achieve and attain a high level of perfection in that regard, because it is difficult for
people. If a person obeys the command of his Lord by remaining steadfast, worshipping
Him and disciplining himself to do acts of worship in the proper manner – especially
the best and greatest act of worship, namely prayer, as Allah enjoined remaining
steadfast with regard to prayer in particular, in the verse:

ڭ ڭ ڭ ڭ ... ۅ﴾ (��رة �ه: ١٣٢) ﴿ۓ ۓ 
lEnjoin your family [and your people] to establish prayer and remain steadfast
therein...k (Ṭâ Hâ 20: 132)

– his heart will be illuminated with faith and the light of guidance, and he will taste the
sweetness of faith. Thus he will begin to love worshipping Allah and striving sincerely



for His sake, and he will know that this is the ultimate success and immense gain in
which there is no loss. So he will make himself be patient and steadfast for a little
while, so that he may attain rest and enjoy all kinds of pleasures for a longer time. This
is the grace of Allah that He bestows upon whomever He wills, for Allah is Possessor
of abundant grace.



Section 8



71.

(٣٨-٣٩ :�� ﴿بج بح بخ بم بى بي تج تح تخ تم﴾ (��رة ا���
l[On the Day of Judgement,] every human being will be held in
pledge for whatever [evil] he has wrought – except those who shall
have attained righteousness.k (al-Muddath-thir 74: 38-39)

That is, every soul will be held in pledge and detained because of its bad deeds, and
in its detention it will be subject to punishment. That is because the requital will match
the deed. Therefore just as sinners kept to themselves that which was due to Allah and
to other people, so they did not pray, which is the greatest act of worship, in which a
person shows devotion to his Creator; and they did not feed the poor or give them the
dues that Allah obliged them to give, by giving a portion of their wealth to them; and
they did not keep within the limits that Allah had prescribed, and they did not restrain
themselves as prescribed in the religious texts – rather they gave themselves free rein to
pursue all their corrupt aims and goals, so they indulged in vain discourse along with
those who indulged therein (cf. 74: 45); and they did not believe in their Lord and His
Messengers, despite the abundant signs – rather they disbelieved in the Last Day… For
all these reasons, they will be detained in this terrible place of detention and admitted
to the blaze. In contrast, because those who shall have attained righteousness kept
within the limits that Allah had prescribed, believing in those teachings and putting them
into practice, letting their tongues and physical faculties do acts of worship and seek the
pleasure of Allah, Allah will set them free and release them from their pledge, so they
will not be held in pledge on that day; rather they will be given free rein to enjoy
whatever their hearts desire and whatever delights their eyes. Thus a person’s actions in
this world will either be a reason for him to be detained, or a reason for him to be
released. In fact, the basic principle is that people will be detained and their deeds held
in pledge, because they are inclined to wrongdoing and ignorance by nature, except
those whom Allah saves from that and blesses them by enabling them to be patient and
do righteous deeds. Therefore being held in pledge is the general rule, from which those
who shall have attained righteousness will be exempted, as Allah (�) says:

(٣٨-٣٩:�� ﴿بج بح بخ بم بى بي تج تح تخ تم﴾ (��رة ا���



l[On the Day of Judgement,] every human being will be held in pledge for whatever
[evil] he has wrought – except those who shall have attained righteousness.k (al-Muddath-

thir 74: 38-39)



72.

The closer a person becomes 
to Allah, the more goodness and 

happiness he will attain

The closer a person becomes to Allah – by believing in Him, attaining a high level of
faith and knowledge of Him, loving Him, turning to Him and striving sincerely for His
sake – the more goodness and happiness he will attain, different types of evil will be
warded off from him, his fears will be dispelled, and difficult matters will be made
easy for him. This is the meaning that Allah intended when He said to Moosâ:

ى ى ئا ئا ئە ۅ ۉ ۉ ې ې ې ې  ﴿ ... ۆ ۈ ۈ ۇٴ ۋ ۋ ۅ 
ئە ئو﴾ (��رة ا����: ١٠-١١)

l...O Moosâ, do not be afraid; the Messengers need have no fear in My presence. But
whoever has done wrong, then after that substitutes good for evil, verily I am Oft-
Forgiving, Most Merciful.k (an-Naml 27: 10-11)

This is indicated by the fact that He said: l[they] need have no fear in My
presencek, and He did not say, “they need not fear Me”. In other words, no fear will be
suffered by those whom I have blessed with the noblest and most perfect of statuses,
which is that of the Messengers. And every believer has a share of that, commensurate
with the extent to which he follows the Messengers. A further indication that what is
meant here is this general, good meaning is the fact that the context clearly indicates
that. The fear felt by Moosâ only happened when he saw his staff moving as if it were a
snake; at that moment he felt afraid of the snake, which is a natural fear in humans.
Therefore Allah (�) informed him that this was a place where he was close to Him, so
it was not befitting that there should be any cause of fear there; rather it was a place of
complete security. Hence Allah says elsewhere:

گ گ گ ڳ ڳ ڳ﴾ (��رة ا����: ٣١) ﴿ ... ک ک گ 
l...O Moosâ, come back, and do not be afraid, for you are quite safe.k (al-Qaṣaṣ 28: 31)



This is also indicated by the words:

ى ى ئا ئا ئە ئە ئو﴾ (��رة ا����: ١١) ﴿ۉ ې ې ې ې 
lBut whoever has done wrong, then after that substitutes good for evil, verily I am Oft-
Forgiving, Most Merciful.k (an-Naml 27: 11)

Thus the meaning is:

پ پ پ ڀ ڀ ڀ﴾ (��رة ا����م: ٻ پ  ٻ ٻ ٻ  ﴿ٱ 
(٨٢

lIt is those who believe and do not mix their faith with wrongdoing who will be truly
safe, and it is they who are truly guided.k (al-An‘âm 6: 82)

Hence if they wrong themselves, then turn back to their Lord and substitute good
deeds for their bad deeds, they will go back to their original status, and Allah, the Oft-
Forgiving, Most Merciful, will remove from them that which resulted in wrongdoing
and sin. And Allah knows best.



73.

Following on from the above

Following on from the above, where Allah told us that He does not guide the
wrongdoers, disbelievers and others of that ilk, even though there were some amongst
those who met this description who were subsequently guided, our answer before was
that when Allah says that they will not be guided, this is applicable to those who are
doomed, and it is decreed that they are evildoers who belong to the people of hell, and
that those who are guided are among those who are not like that. Now the matter has
become clearer to me; with regard to that which was not clear on this issue, Allah has
now made it clear – to Him be praise. I found the answer in the following verse:

گ گ گ ک گ  ک ک ک  ژ ژ ڑ ڑ  ڈ ڈ  ﴿ڌ ڎ ڎ 
ڳ﴾ (��رة ا����: ٨٢)

lWhen the time for the fulfilment of the warning comes, We will bring forth to them out
of the earth a Beast that will tell them that humankind did not believe in Our signs.k (an-

Naml 27: 82)

This is in harmony with the preceding verses. Allah (�) said to His Messenger
by way of consoling him regarding the stubbornness of the disbelievers, and noting ,(صلى الله عليه وسلم)
that this would not harm the truth at all:

چ چ ڤ ڤ ڦ ڦ ڦ ڦ ڄ ڄ ڄڄ ڃ ڃ ڃ ڃ  ڤ  ﴿ٹ ڤ 
چ چ ڇ ڇ ڇ ڇ ڍ ڍ ڌ﴾ (��رة ا����: ٨٠-٨١)

lVerily, you cannot make the dead hear you, nor can you make the deaf hear your call,
[especially] if they turn their backs and walk away; nor can you guide the blind out of
their error. You cannot make anyone hear you except those who believe in Our
revelations, for they are ready to submit [to the truth].k (an-Naml 27: 80-81)

Thus Allah explained to the Prophet (صلى الله عليه وسلم) that the only ones who could benefit from
his efforts to guide the misguided, and hear his message in the sense of accepting and



following it, were those who believed in Allah’s revelations, for they were ready to
submit (to the truth). As for those who were spiritually dead and had no life in their
hearts and no interest in seeking the truth, just as you cannot make those who are really
dead hear your voice, you cannot make those whose hearts are dead hear your voice
when you call people to Islam and guidance, nor can you make to hear the deaf who are
turning away from the truth, or guide those who are blind and given to wrongdoing.
Those people are the ones on whose hearts, hearing and vision Allah has placed a seal,
and they are the heedless. They are the ones against whom the word (that is, the promise
of Allah) will be fulfilled, and when the fulfilment of the word against the doomed
becomes due, they will never benefit from the verses or reminders, just as they will not
benefit from the signs at which belief will become involuntary; this refers to the major
signs which will be precursors of the Hour. When the sun rises from its place of setting,
it will not benefit anyone to believe who did not believe before or earn some goodness
through his faith. At that time the word will be fulfilled for the doomed, and they will
continue to be doomed. There will be brought forth for them out of the earth a Beast
which will speak to them, and will distinguish between the Muslim and the disbeliever.
When the word is fulfilled, it cannot be changed or altered, and there will be no hope
that the disbelievers will ever become believers, even if the signs are some of the major
signs (of the Hour), for the verse confirms those which preceded it, and indicates that
the common reason why they do not believe is that in the case of the one for whom the
word is fulfilled, even if every sign came to him, he would not believe until he actually
sees the painful punishment. And Allah knows best.



74.

﴿ھ ھ ے ے ۓ ۓ ڭ ڭ ڭ ڭ﴾ (��رة ا����اء: ١٩٧)
lIs it not a sign for them that the scholars of the Children of Israel
recognize it [to be true]?k (ash-Shu‘arâ’ 26: 197)

This verse indicates that through the scholars and people of knowledge, truth may be
distinguished from falsehood, and halal from haram. They are a means of connection
between Allah and His slaves, hence Allah quotes their testimony to affirm His oneness,
the truth of Prophethood, and the soundness of the Qur’an – as stated in this verse. He
quotes their testimony to affirm His oneness in the verse in which He says:

﴿ٿ ٿ ٹ ٹ ٹ ٹ ڤ ڤ ڤ ڤ ...ڃ﴾ (��رة آل ���ان: ١٨)
lAllah bears witness that there is no god worthy of worship except Him, as do His
angels and people of knowledge...k (Âl ‘Imrân 3: 18)

– and to affirm the soundness of the Qur’an in the verse:

﴿گ گ گ ڳ ڳ ڳ ڳ ڱ ڱ ڱ... ڻ﴾ (��رة ا������ت: ٤٩)
lRather it [the Qur’an] is clear verses preserved in the hearts of those who have been
given knowledge [‘ilm]...k (al-‘Ankaboot 29: 49)

These verses indicate that true knowledge is that which was brought by the
Messengers and revealed in the Books, and is that by means of which truth is
distinguished from falsehood. Those who have any other types of knowledge – even if it
is true – do not deserve to be included among the people of knowledge whom Allah
instructs us to refer to. Rather those who have other types of knowledge are referred to
as ahl adh-dhikr, of whom Allah says:

ڀ - ٺ ٺ ٺ ٺ﴾ (��رة ا����: ٤٣) ﴿ ... ڀ ڀ 
l...So [O people] ask those who have knowledge [dhikr], if you do not know.k (an-Naḥl

16: 43)



It is more appropriate that those whom Allah has blessed with some knowledge
should be the quickest to submit to what is right and be the furthest from following what
is wrong. Hence Allah emphatically criticises people of knowledge who are not quick
to accept truth and keep away from falsehood, as in the following verses:

ئې ئى ئى ئى ی ی ی ی ... بى﴾ ﴿ئۈ ئې ئې 
(��رة ا����ء: ٥١)

lHave you not seen those who were given a portion of the scripture? They believe in
jibt and ṭâghoot25...k (an-Nisâ’ 4: 51)

ی ی ئج ... بج﴾ (��رة ا����ء: ٤٤) ﴿ئې ئې ئى ئى ئى ی ی 
lHave you not seen those who were given a portion of the scripture? They purchase
misguidance...k (an-Nisâ’ 4: 44)

﴿ٱ ٻ ٻ ٻ ٻ پ پ پ پ ڀ ڀ ڀ - ٺ ٺ ٺ ٺ ٿ
ٿ ٿ﴾ (��رة آل ���ان: ٢٣) ٿ 

lHave you not seen those who have been given a portion of the scripture? They are
invited to the Book of Allah, so it may judge between them, but a group of them turn
away in aversion.k (Âl ‘Imrân 3: 23)



75.

Outcomes of faith

Faith is the best and noblest of qualities and virtues; indeed, there can never be any
virtue or reward except by means of faith and fulfilling the duties of faith. Hence Allah
(�) praised the best of His creation and those whom He chose of His slaves, as He said
concerning Nooḥ, Ibrâheem, Moosâ, Hâroon, Ilyâs and other Prophets that they were
among His believing slaves. Thus He explained that the reason why they attained what
is good and were protected from evil was their faith, and He connected success and
admittance to paradise to faith, as He says:

﴿ٱ ٻ ٻ ٻ﴾ (��رة ا�����ن: ١)
lThe believers have indeed attained true success.k (al-Mu’minoon 23: 1)

Then He mentioned their characteristics that stem from their faith, and then said:

ک ک ک ک گ گ گ﴾ (��رة ا�����ن: ڑ ڑ ﴿ژ ژ 
(١٠-١١

lSuch will be the heirs who will inherit paradise; they will abide therein forever.k (al-

Mu’minoon 23: 10-11)

And He says:

﴿ ... ئۆ ئۆ ئۈ﴾ (��رة ا����ة: ٢٢٣)
l...and give glad tidings to the believers.k (al-Baqarah 2: 223)

﴿ٱ ٻ ٻ ٻ ٻ پ پ پ پ ڀ ڀڀ - ٺ
ٺ ٺ﴾ (��رة ����:٦٢-٦٣)

lVerily, the allies and close friends of Allah will have no fear nor will they grieve,
those who believe and guard against evil.k (Yoonus 10: 62-63)

ئى ئح



ئم ئى ... تج﴾ (��رة ا��: ٣٨) ﴿ی ی ی ی ئج ئح 
lVerily, Allah will defend those who believe...k (al-Ḥajj 22: 38)

﴿ ... ڎ ڈ ڈ ژ ژ﴾ (��رة ا����ل: ١٩)
l...verily, Allah is with the believers.k (al-Anfâl 8: 19)

And there are other texts of the Qur’an and Sunnah which highlight the virtue of
faith and the virtue of people of faith, and indicate that all goodness is in having faith.
So the person who wants to save himself, and seeks to attain perfection and success
must strive his utmost and do all that he can to attain this characteristic, which is to have
a high level of faith in terms of knowledge, deeds and frame of mind such that it will
become part of his character. It is as the Prophet (صلى الله عليه وسلم) said:

«Faith has seventy-odd branches, the highest of which is saying lâ ilâha illâ Allâh, and
the least of which is removing a harmful item from the road; and modesty is a branch of
faith.»26

Thus, Allah describes faith as the utterance of words that Allah and His
Messenger (صلى الله عليه وسلم) love, and mentions that part of it is to show kindness to the slaves of
Allah, even if it is as small as removing something harmful from the road that they use.
He also describes it as deeds of the heart (emotions and feelings), the basis of which is
modesty or shyness, for whoever has the characteristic of modesty or shyness before
Allah, his heart will be filled with knowledge, love, fear and hope of Allah, and he will
strive hard to endear himself to Allah by any possible means, because faith
encompasses all religious teachings, outward and inward deeds, words uttered, what
crosses the mind, the deeds of the heart and physical deeds. Whoever commits himself
to doing these things with sincerity and does them well will attain a higher level of
faith, and whoever falls short with regard to them in terms of knowledge, deeds and
good frame of mind, his faith will be lacking accordingly. People vary in their level of
faith; the most perfect of them is the one whose knowledge of faith reaches the level of
certainty, and whose deeds attain a high level of iḥsân (worshipping Allah properly),27

and he worships Allah with full presence of mind, knowing that He is watching. In
terms of how faith impacts his behaviour and attitude, the most perfect is the one whose
attitude and behaviour are a reflection of the high level of faith he has in his heart, the
one who is unwavering in his faith. Indeed, if any thought arises or he finds himself



facing any situation that could undermine his faith, he immediately tries to rid himself of
it, and soon returns to the way he was. Hence the Prophet (صلى الله عليه وسلم) said:

«The most perfect of the believers in faith is the one who is best in attitude.»28

If his faith is not affected when faced with desires or bad thoughts – rather he
ignores them and persists in adhering to Allah’s commands, going against his own
whims and desires – then he is a true believer. Allah says:

ڭ ڭ ۇ ۇ ۆ ۓ ڭ ڭ  ﴿ھ ھ ے ے ۓ 
ۆ ۈ ۈ ۇٴ ۋ ۋ ۅ﴾ (��رة ا�ُُ�رات: ١٥)

lThe believers are only those who believe in Allah and His Messenger, then do not
doubt, and strive and fight in the cause of Allah, offering their wealth and their lives. It
is they whose faith is true.k (al-Ḥujurât 49: 15)

Hence part of perfect faith is to uphold ties with those who cut you off, give to
those who withhold from you, and forgive those who wrong you. By the same token,
giving what one loves – which is wealth – for the sake of Allah is also indicative of
faith, as the Prophet (صلى الله عليه وسلم) said:

«Charity is proof (of one’s faith).»29

Patience is to faith as the head is to the body.

● Other signs of faith include those mentioned by Allah in the passage:

﴿ٹ ٹ ٹ ڤ ڤ ڤ ڤ ڦ ڦ ڦ ڦ ڄ ڄ
ڇ ڄ ڄ ڃ ڃ ڃڃ چ چ چ چ 
ژ ژ ڑ﴾ ڍ ڍ ڌ ڌ ڎ ڎ ڈ ڈ  ڇڇ ڇ 

(��رة ا����ل: ٢-٤)

lThe true believers are those whose hearts are filled with awe when Allah is
mentioned, and when His revelations are recited to them it increases them in faith,
and they put their trust only in their Lord; those who establish prayer and spend out
of what We have provided for them. Such are the true believers; they will have



high ranks with their Lord, and forgiveness and a generous provision.k (al-Anfâl 8:

2-4)

Allah describes the believers as being those who, when Allah is mentioned, their
hearts are filled with awe; in other words, they humble themselves and submit to
His greatness, admit their weakness before His might, and therefore give up sins,
fear His punishment, and find comfort in remembrance of Him:

تي ثج ثم ثى ثي﴾ (��رة ﴿بم بى بي تج تح تخ تم تى 
ا����: ٢٨)

lThose who believe and whose hearts find comfort in the remembrance of Allah,
for verily in the remembrance of Allah hearts find comfort.k (ar-Ra‘d 13: 28)

When His revelations are recited to them, it increases them in faith; that is, they
increase thereby in knowledge and understanding, in the desire to do good and the
fear of committing evil. Thus faith grows in their hearts, a faith that is based on the
greatest evidence and proof, as they say:

﴿ ... ٻ ٻ ٻ پ پ پ پ ڀ ڀ ڀ﴾ (��رة آل ���ان: ١٦)
l...Our Lord! We have indeed believed; forgive us, then, our sins, and protect us
from the punishment of the fire.k (Âl ‘Imrân 3: 16)

ۉ ۉ ... ئو﴾ (��رة آل ۅ ۅ  ۈ ۇٴ ۋ ۋ  ﴿ۆ ۆ ۈ 
���ان: ١٩٣)

lOur Lord! We have heard a caller calling [us] to faith [saying]: Believe in the
Lord, and we have believed...k (Âl ‘Imrân 3: 193)

And as the believing jinn said:

ی ی ی ئج ئح ... بي﴾ (��رة ا��: ١٣) ﴿ئى ی 
lWhen we heard the guidance [of the Qur’an], we believed in it...k (al-Jinn 72: 13)

According to a person’s level of faith, his faith will increase when the Book of
Allah and the Hadith are recited. This is the highest level of faith, for it is faith that



is based on the greatest evidence and on understanding; it is not like the faith of the
weak believers that is based on customs and traditions and is vulnerable to the
influence of what one may face of trials and circumstances. As for this strong faith,
it is not shaken by doubts or by thoughts and ideas; rather it increases with the
passage of time. Allah describes such believers as having attained a high level of
trust in Him. Therefore the people of the greatest faith are those who have the
greatest trust in Allah – especially the sublime type of trust, which is complete
reliance on Allah to do that which He loves and is pleased with, and to protect
him from doing that which incurs His wrath. Hence Allah mentions trust in Him
alongside faith in many verses, such as the verse in which He says:

ی ئج ئح ئم ئى﴾ (��رة ا����ة: ٢٣) ﴿ ... ی ی 
l...And in Allah put your trust, if you are [truly] believers.k (al-Mâ’idah 5: 23)

You will find that the true believer adheres to what Allah has enjoined of taking
appropriate measures, relying on the One Who creates the measures and brings
about the outcome, putting his trust in his Lord, and not worrying about anything
that may undermine these measures. He is not grieved if the measures he takes do
not give the results he expected, for Allah has guided his heart and therefore he is
content with his Lord and pleased with Him, and he has delegated his affairs to
Him. Whoever believes in Allah, He will guide his heart, for he has understood
and complied with the verses in which Allah (�) says:

ہ ہ ھ ھ ھ ھ ے ے ۓ ۓ ڭ ڭ ڭ ﴿ڻ ڻ ڻ ۀ ۀ ہ ہ 
ڭ﴾ (��رة ا��: ٧٠)

lDo you not know that Allah knows all that is in the heavens and on earth? Verily,
that is [inscribed] in a record; verily that is easy for Allah.k (al-Ḥajj 22: 70)

ئا ئە ئە ئو ئو ئۇ ... ئې﴾ (��رة ا����: ٢٣) ى ى ئا  ﴿ې 
l[Know this] so that you do not grieve for what passes you by, nor exult over what
He gives you...k (al-Ḥadeed 57: 23)

He trusts that his Lord is taking care of him, and he has surrendered his affairs to
Him, so Allah will suffice him. In this verse (al-Anfâl 8: 3), the true believers are
described as being those who establish prayer – which means that they do it in a



complete and perfect manner, both outwardly and inwardly – and give zakâh.
Prayer involves sincerity towards Allah, and zakâh involves kindness towards the
slaves of Allah (�); according to a person’s level of faith, he will uphold prayer
and zakâh, for they are the most essential, noblest and most sublime acts of
worship, and the greatest in terms of benefit and reward. This is how Allah
describes the believers in the following passage:

ٻ پ پ پ پ ڀ ڀ ڀ - ٺ ﴿ٱ ٻ ٻ ٻ
ٹ ٹ ٹ ٹ ٿ ٿ ٿ  ٺ ٺٺ ٿ 
ڄ ڄ ڄ ڄ ڃ ڃ ڃ ڦ ڦ  ڤڤ ڤ ڤ ڦ ڦ 
ڃ چ چ چ چڇ ڇ ڇ ڇ ڍ ڍڌ ڌ
ک ک ک ک گ ڑ ڑ ڈ ڈژ ژ  ڎ  ڎ 

گ گ﴾ (��رة ا�����ن: ١-١١)
lThe believers have indeed attained true success, those who humble themselves in
their prayers, who turn away from all that is vain [of words and deeds], who are
active in giving zakâh, and who restrain their carnal desires, except with their
wives or any slave women they may own, for then they are free of blame. But
whoever seeks anything beyond that, such are the transgressors. Those who are
faithful to their trusts and pledges, and who are diligent in their prayers, such will
be the heirs who will inherit paradise; they will abide therein forever.k (al-

Mu’minoon 23: 1-11)

By means of these great characteristics, perfect faith is achieved. This is a
standard against which people may measure themselves and check their faith. The
successful believers who will attain al-Firdaws are those who establish prayer in
a proper manner, both outwardly and inwardly, and with humility and focus
(khushoo‘) – which is the essence of prayer – and who give zakâh as enjoined,
and restrain their tongues from bad and obscene speech, such as idle talk and false
utterances. Hence Allah highlighted the least of these bad characteristics from
which they refrain, namely idle talk, which indicates that they are more likely to
restrain their tongues from uttering that which is worse than that. The fact that
Allah tells us that they turn away from idle talk, which is the kind of talk in which



there is no benefit, indicates that they would give up unlawful talk. Then Allah
describes them as restraining, for His sake, their carnal desires from that which is
forbidden, which implies that they would avert the gaze and not even approach
anything that would lead to shameful deeds, as Allah (�) says elsewhere:

﴿ڇ ڇ ڇ ڇ ڍ ڍ ڌ ڌ ... ک﴾ (��رة ا���ر: ٣٠)
lTell the believing men to avert their gaze [from that which is forbidden] and
restrain their carnal desires...k (an-Noor 24: 30)

And Allah describes them as being faithful to their trusts and pledges, which
includes all trusts and pledges between them and their Lord, for they have made a
covenant with their Lord to hear and obey and show commitment. Hence Allah
reminds them of this covenant in the verse in which He says:

ڳ ڳ ڳ ڱ ڱ ڱ ڱ ں گ گ گ ڳ  ﴿گ 
...ہ﴾ (��رة ا����ة: ٧)

lAnd remember the favour that Allah bestowed upon you, and His covenant that
He made with you, when you said: We hear and we obey...k (al-Mâ’idah 5: 7)

With regard to trusts and pledges between them and other people, they are not to
break them, and they are to render back trusts to those to whom they belong. Hence
the Prophet (صلى الله عليه وسلم) stated that the sign of faith is that other people’s lives and wealth
are safe from the believer, as he said:

«The Muslim is one from whose tongue and hand the Muslims are safe, and the
believer is the one from whom people’s lives and wealth are safe»30

And:

«He is not a believer whose neighbour is not safe from his evil conduct.»31

And he described the hypocrite as being the opposite of that.

Allah describes the believers as believing in all the truth that He has sent down,
and in all the Messengers whom He sent, as He says:

ڻ ں



ۀ ﴿ڳ ڳ ڳ ڱ ڱ ڱ ڱ ں ں ڻ ڻ ڻ ڻ ۀ 
ڭ ڭ ہ ہ ھ ھ ھ ھ ے ے ۓ ۓ ڭ  ہ ہ 

ڭ﴾ (��رة ا����ة: ٢٨٥)
lThe Messenger believes in what has been revealed to him from his Lord, as do
the believers. Each [of them] believes in Allah, His angels, His Books, and His
Messengers. We make no distinction between one and another of His Messengers.
And they say: We hear, and we obey. Grant us Your forgiveness, our Lord, and to
You is the return [of all].k (al-Baqarah 2: 285)

As the believer is described as seeking the pleasure of his Lord and believing in
all the Messengers, he is committed to obeying Allah and obeying His Messenger
in all things, and he asks Allah to forgive him for his shortcomings and to (صلى الله عليه وسلم)
pardon him and forgive his sins.

● Another characteristic of the believers is that they submit to the rulings of Allah
and His Messenger (صلى الله عليه وسلم) in all their affairs:

﴿ۈ ۇٴ ۋ ۋ ۅ ۅ ۉ ۉ ې ې ې ې ى
ئە ئە ئو ئو﴾ (��رة ا����ء: ٦٥) ى ئا ئا 

lBut no, by your Lord, they will not [truly] believe until they make you [O
Muhammad] judge in all disputes between them, then find in their hearts no
reservations about your verdicts, but accept them wholeheartedly.k (an-Nisâ’ 4: 65)

ٺ ٺ ﴿ٱ ٻ ٻ ٻ ٻ پ پ پ پ ڀ ڀ ڀ - 
ٹ ڤ ڤ ڤ ٿ ٹ ٹ ٹ  ٺ ٺ ٿ ٿ ٿ 
چ ڃ  ڤ ڦ ڦ ڦ ڦ ڄ ڄ ڄ ڄ ڃ ڃ ڃ 

چ﴾ (��رة ا���ر: ٦٢)
lThe true believers are those who believe in Allah and His Messenger. When they
are with him for a matter of communal concern, they do not depart until they have
asked his permission. Those who ask your permission [O Muhammad] are those



who believe in Allah and His Messenger, so when they ask your permission to
attend to some of their own affairs, then give permission to whomever you wish
among them and ask Allah’s forgiveness for them, for Allah is Oft-Forgiving, Most
Merciful.k (an-Noor 24: 62)

ئۆ ئۆ ئۈ ئۈ ئو ئو ئۇ ئۇ  ﴿ې ې ې ى ى ئا ئا ئە ئە 
ئې ئې ئې﴾ (��رة ا���ر: ٥١)

lThe only response of the believers, when they are called to Allah and His
Messenger so that he may judge between them, is to say: We hear and we obey. It
is they who will be the successful ones.k (an-Noor 24: 51)

ئي بج ئى ئى ی ی ی ی ئج ئح ئم ئى  ئې ئى  ﴿ئۈ ئې ئې 
تخ تم تى تي ثج ثم ثى﴾ (��رة ا����ء: بخ بم بى بي تج تح  بح 

(٥٩

lO you who believe, obey Allah, and obey the Messenger, and those of you who
are in authority. If you are in dispute over any matter, refer it to Allah and His
Messenger, if you [truly] believe in Allah and the Last Day; that is better and more
seemly in the end.k (an-Nisâ’ 4: 59)

Thus the believer is the one who devotes himself sincerely to Allah and strives to
follow the example of the Messenger of Allah (صلى الله عليه وسلم). He does not give precedence
to the words or rulings of anyone else; rather when he finds out about the way of
the Messenger of Allah (صلى الله عليه وسلم) with regard to a particular matter, he does not prefer
anything else to it. His faith will be commensurate with his adherence to these two
principles and his certainty and knowledge will increase accordingly.

● Another characteristic of the believers is that they love one another, take one
another as allies, and show mercy and compassion to one another, as Allah (�)
says:

گ گ ڳ ڳ ڳ ڳ ڱ ڱ ﴿ک گ گ 
ڱ ڱ ں ں ڻ ڻ ڻ ڻ ... ھ﴾ (��رة ا�����:



(٧١

lThe believers, men and women, are allies of one another; they enjoin what is
right and forbid what is wrong; they establish prayer, give zakâh and obey Allah
and His Messenger...k (at-Tawbah 9: 71)

ى ئا ... ئۆ﴾ (��رة ا����ة: ٥٥) ﴿ې ې ې ى 
lYour only allies are Allah, His Messenger, and the believers...k (al-Mâ’idah 5: 55)

﴿ٱ ٻ ٻ ٻ ٻ پ پ پ پ ڀ ڀ
ٹ ٹ ٹ﴾ (��رة ا��: ٺ ٺ ٿ ٿ ٿ ٿ  ڀ - ٺ ٺ 

(١٠

lAnd those who come after them say: Our Lord, forgive us and our brethren who
believed before us, and do not let there be any ill feeling in our hearts towards
those who believe. Our Lord, verily You are Most Compassionate, Most
Merciful.k (al-Ḥashr 59: 10)

And the Prophet (صلى الله عليه وسلم) said:

«No one of you truly believes until he loves for his brother what he loves for
himself.»32

If there are ties of kinship or neighbourhood, or there are any duties towards one
another, this bond becomes stronger and treating them with kindness becomes
more important, as the Prophet (صلى الله عليه وسلم) said in the ṣaḥeeḥ hadith:

«Whoever believes in Allah and the Last Day, let him honour his neighbour;
whoever believes in Allah and the Last Day, let him honour his guest; whoever
believes in Allah and the Last Day, let him speak good or else remain silent.»33

«Whoever deceives us is not one of us.»34

«Religion is sincerity … to Allah, to His Book, to His Messenger, and to the
leaders of the Muslims and their common folk.»35

So the believers devote their worship sincerely to Allah; they show their sincerity
towards His Book by learning it, understanding it, acting in accordance with it and



calling others to it; they show their sincerity towards His Messenger (صلى الله عليه وسلم) by
striving to follow him in word and deed, and in all situations; they show their
sincerity towards the leaders of the Muslims and their common folk by guiding
them to that which is in their best interests in both spiritual and worldly terms,
cooperating with them in righteousness and piety, and restraining them from sin
and transgression as much as possible, as Allah (�) says in the verses quoted
above where He describes them as enjoining what is right and forbidding what is
wrong.

● Another praiseworthy characteristic of the believers was mentioned by the
Prophet (صلى الله عليه وسلم) in the ṣaḥeeḥ hadith:

«There are three characteristics, whoever attains them has found the sweetness of
faith: when Allah and His Messenger (صلى الله عليه وسلم) are dearer to him than all else, when he
loves a man and does not love him except for the sake of Allah, and when he
would hate to return to kufr after Allah has saved him from it as he would hate to
be thrown into the fire.»36

Thus he describes attaining true faith and finding its sweetness as being achieved
by loving Allah and His Messenger (صلى الله عليه وسلم), and giving them precedence over all
other loved ones, so that what he loves is subordinate to that. So the believer
loves a person because of what he has of deeds and characteristics that Allah
loves, and what Allah has blessed him with of righteous characteristics; the more
that person has of these virtues, the more he loves him. Therefore what the
believer loves is connected to what Allah loves, so he loves Allah and His
Messenger (صلى الله عليه وسلم), and he loves those deeds and those people whom Allah loves; his
hatred of disbelief, which is the opposite of faith, is greater than his hatred of the
fire into which he could be thrown. Similar to that is the hadith in which the
Prophet (صلى الله عليه وسلم) says:

«He has found the taste of faith who is content with Allah as his Lord, Islam as his
religion and Muhammad (صلى الله عليه وسلم) as his Prophet.»37

We have noted above38 the words of Heraclius to Abu Sufyân in Ṣaḥeeḥ al-
Bukhâri:

…I asked you whether they are increasing in number or decreasing, and you said
that they are increasing. Such is faith, until it prevails. And I asked you whether



anyone had turned away from his religion after entering it, out of dissatisfaction
with it, and you said no. Such is faith: when it penetrates deeply into the heart.39

And the Prophet (صلى الله عليه وسلم) said:

«O you who have believed with your tongues but faith has not entered your hearts,
do not backbite about the Muslims or seek their faults, for whoever seeks his
brother’s faults, Allah will seek his faults, and if Allah seeks a person’s faults He
will expose him even in his house.»40

● Another characteristic of the believers is that Allah has opened their hearts to
Islam, so they submit to its teachings willingly and by choice, out of love; their
hearts are at ease with that and they are relying on clear proof, and they walk
among people with their light.

Allah (�) says:

(٢٢ :��َ ٻ پ پ پ پ ڀ ڀ ... ٹ﴾ (��رة ا��� ٻ  ﴿ٱ ٻ ٻ 
lIs one whose heart Allah has opened to Islam, so that he follows light from his
Lord [like one who is hard-hearted]?...k (az-Zumar 39: 22)

پ پ ... ڦ﴾ (��رة ا����م: ١٢٥) ﴿ٱ ٻ ٻ ٻ ٻ پ پ 
lWhoever Allah wills to guide, He opens his heart to Islam...k (al-An‘âm 6: 125)

The Prophet (صلى الله عليه وسلم) said: When faith enters the heart, it expands and feels at ease.

They said: Is there a sign for that, O Messenger of Allah?

He said: Yes: focusing on the abode of eternity and being disinterested in this
abode of deceit, and preparing for death before it happens.41

When Ḥârithah said to him: I have become a true believer, he said: What is the
proof of your faith?

He said: I have lost interest in this world; I stay up at night and pray, and I go
thirsty (that is, I fast) during the day; and it is as if I can see the Throne of my Lord
clearly in front of me, and I can see the people of paradise in paradise visiting one
another, and the people of hell in hell screaming at one another.



He said: (You are) a slave of Allah whose heart He has illuminated; be
steadfast.42

So the sign of true faith is that acts of worship are made easy, and one finds joy in
doing difficult deeds, seeking thereby the pleasure of the Lord of the earth and the
heavens, with complete belief in reward and acting in accordance with this certain
belief. Hence al-Ḥasan (may Allah have mercy on him) said: Faith is not dressing
a certain way or wishful thinking; rather it is what settles in the heart and is
confirmed by one’s actions.43 Hence one of the greatest signs of the true believers
is that their faith reaches the level of certainty, and they attain the level of the
strong and true in faith (ṣiddeeqeen), as Allah (�) says:

ٻ ٻ پ پ پ ... ٹ﴾ (��رة ا����: ١٩) ﴿ٱ ٻ ٻ 
lThose who believe in Allah and His Messengers, it is they who are the strong
and true in faith...k (al-Ḥadeed 57: 19)

«When the Prophet (صلى الله عليه وسلم) mentioned how high and lofty the chambers of paradise
are, his Companions said: O Messenger of Allah, those must be the abodes of the
Prophets, which no one else will reach!

He said: Nay, by the One in Whose Hand is my soul; (rather they are for) men who
believed in Allah and believed in the Messengers.»44

This is the level of the strong and true in faith, for which Allah praised the elite of
His creation; it is the highest level of faith in terms of knowledge, deeds and
calling others to it.

One sign of faith is when one’s righteous deeds attest to it; another sign of faith is
the believer’s keeping away from sin and wickedness, and all types of
disobedience, as mentioned in the verses:

پ پ پ ڀ ڀ ڀ﴾ (��رة ٻ پ  ٻ ٻ ٻ  ﴿ٱ 
ا����م: ٨٢)

lIt is those who believe and do not mix their faith with wrongdoing who will be
truly safe, and it is they who are truly guided.k (al-An‘âm 6: 82)



ہ ہ ہ ھ ھ ھ ھ ے ے ۓ ۓ ڭ﴾ (��رة ﴿ۀ ہ 
ا����ة: ٢٧٨)

lO you who believe! Fear Allah, and give up what is still due to you of usury, if
you are [truly] believers.k (al-Baqarah 2: 278)

● One of the dictates of faith is spending one’s wealth in the ways prescribed in
Islamic teachings, spending wealth appropriately, and carrying out the ḥadd
punishments prescribed in the Qur’an and Sunnah.

Allah (�) says:

﴿ٱ ٻ ٻ ٻ ٻ پ پ پ پ ڀ ڀ ڀ -
ٿ ٿ ٿ ٹ ٹ ٹ ٹ ڤ ٿ  ٺ ٺ ٺ ٺ 

... ڄ﴾ (��رة ا����ل: ٤١)
lKnow that whatever spoils of war you acquire, one-fifth belongs to Allah and
His Messenger, and to his close relatives, orphans, those in need and wayfarers, if
you truly believe in Allah and in what We sent down to Our slave on the day when
the true was distinguished from the false…k (al-Anfâl 8: 41)

ڤ ڦ - ٺ ٺ ٺ ٺ ٿ ٿ ٿ ٿ ٹ ٹ ٹ ٹ ڤ ڤ ڤ  ﴿ڀ ڀ 
ڦ ڦ ... ڃ﴾ (��رة ا���ر: ٢) ڦ 

lAs for the woman and the man who commit fornication, flog each of them with a
hundred lashes. Do not let pity for them deter you from obedience to Allah [in
carrying out the punishment He has prescribed], if you believe in Allah and the
Last Day...k (an-Noor 24: 2)

ڌ ڎ ڎ ڈ ڈ ڇ ڍ ڍ ڌ  ڇ ڇ  ڇ  ﴿ڃ ڃ چ چ چ چ 
ژ ژ﴾ (��رة ا���ر: ٣)

lA man who fornicates may only marry a woman who fornicates or who is a
polytheist, and a woman who fornicates may only marry a man who fornicates or
who is a polytheist. Such marriages are forbidden to the believers.k (an-Noor 24: 3)



And there are other texts in the Qur’an and Sunnah that describe the believers, and
indicate that a person has not attained true faith until he complies with what they
prescribe.

To sum up, whenever Allah (�) says, “O you who believe, do such and such – or
refrain from such and such”, complying with the command or heeding the
prohibition is one of the dictates and requirements of faith, which cannot be
complete without it. From this, we know the true nature of the faith which Allah
has made a sign of blessing and success and a means of attaining every goal one
seeks and being saved from everything one fears. So we ask Allah (�) to grant us
perfect faith, by which our hearts may be guided to Him, love Him and turn to Him
in all our affairs, so that our tongues will utter words of remembrance and praise,
and all our faculties will be obedient to Him. Allah (�) says:

﴿ٹ ٹ ڤ ڤ ڤ ڤ ڦ ڦ ڦ ... ڃ﴾ (��رة
(٩ :����

lBut as for those who believe and do righteous deeds, their Lord will guide them
because of their faith...k (Yoonus 10: 9)

● Another of the significant characteristics of the believers is that Allah will guide
them to the truth concerning ambiguous issues, and will guide them to that which is
correct at times of confusion which many people find themselves unable to deal
with, and they will increase in faith and certainty in circumstances in which others
increase in doubt and uncertainty.

Allah (�) says:

ڌ ڌ ڎ ڎ ڈ ﴿ڃ چ چ چ چ ڇ ڇ ڇ ڇ ڍ ڍ 
ڳ ڈ ژ ژ ڑ ڑ ک ک ک ک گ گ گ گ 
ں ں ڻ ڻ ڻ ڻ ۀ ۀ﴾ ڱ ڱ ڱ  ڳ ڳ ڳ ڱ 

(��رة ا����ة: ٢٦)

lAllah is not ashamed to present an example – that of a mosquito, or of something
even more insignificant. Those who believe know that it is truth from their Lord;
but those who disbelieve say: What does Allah mean by this example? He causes



many to go astray thereby and He guides many thereby, but He does not cause any
to go astray thereby except the evildoers.k (al-Baqarah 2: 26)

﴿ڈ ڈ ژ ژ ڑ ڑ ک ک ک ک گ گ گ گ ڳ
ڳ ڳ ڳ ڱ ڱ ڱ ڱ ں ں ڻ ڻ ڻ ڻ ۀۀ
ھ ھ ھ ھ ے ے ۓ ۓ ڭ ڭ ہ ہ ہ ہ 
ۋ ۅ ۅ ۈ ۈ ۇٴ ۋ  ۆ ۆ  ڭ ڭ ۇ ۇ 
ۉ ۉ ې ې ې ې ى ى ئا ئا ئە ئە ئو﴾ (��رة ا��:

(٥٢-٥٤

lWe did not send any Messenger or Prophet before you but, when he recited [the
revelations], the Shayṭân threw [some falsehood] into his recitation. But Allah
cancels out anything [false] that the Shayṭân throws in, then Allah confirms His
revelations, for Allah is All-Knowing, Most Wise. [That is] so that He may make
what the Shayṭân throws in [of falsehood] a trial for those in whose hearts is a
disease and those whose hearts are hardened, for verily the wrongdoers go much
too far in opposition; and so that those who were given knowledge may know that
it [the Qur’an] is the truth from your Lord, so they may believe therein and their
hearts may be certain of it. Verily, Allah guides those who believe to a straight
path.k (al-Ḥajj 22: 52-54)

﴿ژ ژ ڑ ڑ ک ک ک ک گ گ گ گ ڳ ڳ ڳ ڳ ڱ
(٣١ :�� ڱ ڱ ڱ ں ں ڻ ... ئا﴾ (��رة ا���

lWe have appointed none but angels as keepers of the fire, and We have only
mentioned their number as a trial for those who disbelieve, so that those who were
given the Book might attain certainty and those who believe might increase in
faith...k (al-Muddath-thir 74: 31)

ۇٴ ۋ ۋ ۅ ۅ ۉ ۉ ې ... ئا﴾ (��رة آل ���ان: ٧) ﴿ ... ۆ ۈ ۈ 
l...And those who are firmly grounded in knowledge say: We believe in [the
Book]; all of it is from our Lord...k (Âl ‘Imrân 3: 7)



Similarly, the faith and certainty that they possess leads them to the facts and to the
most appropriate options and most guided state of affairs. Hence the Qur’an is a
reminder, and a mercy and glad tidings to the believers. Allah (�) says:

بم ئي بج بح بخ ی ی ئج ئح ئم ئى  ﴿ئى ئى ی ی 
بى بي تج تح تخ ٱ ٻ ٻ ٻ ٻ پ پ پ پ ڀ ڀ

ٿ ٿ﴾ (��رة ا�����ن: ٥٧-٦١) ڀ - ٺ ٺ ٺ ٺ 
lVerily, those who are filled with reverent awe of their Lord, and who believe in
the revelations of their Lord, and who do not ascribe partners to their Lord, and
who give what they give [of charity], their hearts filled with apprehension,
knowing that they will return to their Lord, those are the ones who hasten to do
good deeds, and they are foremost in attaining them.k (al-Mu’minoon 23: 57-61)

﴿ ... ئم ئى ئي بج بح بخ بم﴾ (��رة ا����: ٧٩)
l...Surely in that there are signs for people who believe.k (an-Naḥl 16: 79)

Just as they walk by the light of their faith in the darkness of ignorance and evil,
and their Lord protects and guards them:

﴿ٱ ٻ ٻ ٻ ٻ پ پ پ پ ڀ ... ڤ﴾ (��رة ا����ة: ٢٥٧)
lAllah is the Protector of those who have faith; from the depths of darkness He
will lead them forth into light...k (al-Baqarah 2: 257)

ئو ئو﴾ (��رة آل ���ان: ٦٨) ﴿ ... ئە ئە 
l...And Allah is the Guardian of the believers.k (Âl ‘Imrân 3: 68)

– they will walk by the light of their faith on the Day of Resurrection:

ڀ - ٺ ٺ پ پ ڀ ڀ  ٻ ٻ ٻ پ پ  ﴿ٱ ٻ 
ٺ ٺ ٿ ٿ ... ٹ﴾ (��رة ا����: ١٢)

l[Remember] the day when you will see the believing men and believing women,
with their light streaming ahead of them and on their right. [It will be said to



them:] Glad tidings for you this day: gardens through which rivers flow, to abide
therein forever...k (al-Ḥadeed 57: 12)

As their trade was the best and most sublime of trades, their reward for their trade
will be eternal bliss in the chambers of paradise:

﴿ں ڻ ڻ ڻ ڻ ۀ ۀ ہ ہ ہ ہ ھ ھ ھ ... ۈ﴾ (��رة
ا���: ١٠-١١)

lO you who believe, shall I tell you about a deal that will save you from a painful
punishment? Believe in Allah…k (aṣ-Ṣaff 61: 10-11)

● Another of their characteristics is that Allah sends down reassurance and
tranquillity to their hearts at times of difficulty and anxiety, as He says:

ڄ ڄ ڄ ...ڇ﴾ (��رة ا����: ٤) ﴿ڤ ڤ ڦ ڦ ڦ ڦ 
lIt is He Who sent down reassurance to the hearts of the believers so that they
might increase even more in faith...k (al-Fatḥ 48: 4)



76.

Obligation to support those 
who call to truth

Whoever adheres to truth and calls people to it, or strives to stop an evil action or to
expose falsehood, it becomes obligatory to support and help him in that. This is
included in the verse in which Allah (�) says:

﴿ی ی ی ی ئج ئح ... ضج﴾ (��رة ا���: ١٤)
lO you who believe, be [steadfast] supporters of Allah’s cause...k (aṣ-Ṣaff 61: 14)

This and similar verses indicate that it is obligatory to strive and take appropriate
measures of supporting the troops, such as learning and teaching beneficial knowledge
and so on.



77.

Sincerity towards Allah 
and turning to Him constantly

Sincerity towards Allah and turning to Him constantly is the greatest means of
attaining guidance to the straight path in both knowledge and deeds. Allah (�) tells us
that Ibrâheem (�) said:

ئا ئا ئە ئە ئو﴾ (��رة ا�����ت: ٩٩) ﴿ ... ى 
l...I am going to [a land where I may freely worship] my Lord; He will guide me.k (aṣ-

Ṣâffât 37: 99)

And Allah (�) says:

﴿ڻ ڻ ڻ ڻ ۀ ۀ ...ھ﴾ (��رة ا������ت: ٦٩)
lAs for those who strive hard in Our cause, We will surely guide them to Our paths...k
(al-‘Ankaboot 29: 69)

And:

ۇ ۇ ... ۈ﴾ (��رة ص: ٣٥) ﴿ھ ھ ھ ے ے ۓ ۓ ڭ ڭ ڭ ڭ 
lHe [Sulaymân] said: My Lord, forgive me and grant me a dominion, the like of which
will never be granted to anyone after me...k (Ṣâd 38: 35)

Allah answered this prayer of Sulaymân, and that is what indeed happened. No
matter how people’s circumstances change, and no matter how much they are given of
great means – such as gaining power in the land and having control over its resources –
they will never attain what Sulaymân was given of power and resources, such as the
wind that would cover the distance of a month’s journey in the morning and a month’s
journey in the evening (34: 12), and blew gently at his command, wherever he directed it
(38: 36); and the subjugation of the devils to him, every kind of builder and diver, and
other (devils), bound together in shackles (38: 37-38); and the making available to him the
means of achieving all his goals:



چ چ ڇ ڇ ڇ ڇ ﴿ڦ ڦ ڄ ڄ ڄ ڄ ڃ ڃ ڃ ڃ چ چ 
ڍ ڍ ڌ ڌ ڎ ڎ ڈ ڈ ژ ژ ڑ ڑ ک ک ک ک گ گ گ گ ڳ ڳ ڳ
ڱ ڱ ڱ ڱ ں ں ڻ ڻ ڻ ڻ ۀ ۀ ہ ہ ہ ہ ھ ھ ھ ڳ 

ھ ے ے ۓ ۓ ڭ ڭ ڭ ڭ ۇ﴾ (��رة ا����:٣٨-٤٠)
lHe said [to his own court]: O chiefs, which of you can bring me her throne before they
come to me in submission? A strong jinni said: I will bring it to you before you rise
from your seat. I am surely strong enough and may be trusted. One who had knowledge
of the scripture said: I will bring it to you in the twinkling of an eye. Then when he saw
it set before him, Sulaymân said: This is a favour from my Lord, to test whether I will
be grateful or ungrateful. Whoever is grateful, his gratitude is to his own benefit, and
whoever is ungrateful, then surely Allah is self-sufficient, most generous.k (an-Naml 27:

38-40)

And the subjugation of the birds and animals, and his learning their speech, which
was one of the greatest indications that this was something divinely ordained and not
within the normal capability of created beings.



78.

The importance of gratitude

In Allah’s command to Zakariyâ to remember Him morning and afternoon, after He
gave him the glad tidings of Yaḥyâ (�), and in Zakariyâ’s command to his people to
glorify Allah morning and afternoon, there is an indication of the importance of giving
thanks to Allah (�) for new blessings, especially blessings that lead to a great deal of
benefits and serve many interests. It highlights the fact that every time Allah blesses a
person with something, he should give thanks to Allah again and again, and the best kind
of gratitude is to remember Allah a great deal, to glorify Him, sanctify Him and praise
Him.

A person’s wellbeing reaches a perfect level when he attains spiritual joy and
worldly joy; when he attains both, he will attain happiness in this world and the
hereafter

Spiritual joy is attained by gaining knowledge that guides to the straight path and
by being mindful of Allah, which means obeying His commands and heeding His
prohibitions. Worldly joy is attained when one no longer puts any hope in created
beings and no longer has any need of them, and Allah enables him to refrain from bad
and evil deeds, then grants him a good and blessed life that will help him to carry out
his duties towards his Lord. Allah (�) says:

ئۆ ئۈ ئۈ ئې ئې﴾ (��رة ���: ١٧) ئۆ  ﴿ئۇ 
lBut as for those who follow guidance, Allah increases them in guidance and instils in
them righteousness.k (Muhammad 47: 17)

And:

﴿ٿ ٹ ٹ ٹ ٹ ڤ ڤ ڤ ڤ ڦ ڦ ... ڳ﴾ (��رة ا���ر: ٣٣)
lLet those who do not have the means to marry keep themselves chaste until Allah
suffices them from His bounty...k (an-Noor 24: 33)



These four things are referred to in the supplication that was narrated in aṣ-
Ṣaḥeeḥ, in a report which tells us that the Prophet (صلى الله عليه وسلم) used to say in supplication
(du‘â’):

«O Allah, I ask You for guidance, piety, abstinence and independence of means.»45



79.

If a person is sincere in his striving, 
Allah will not disappoint him

If a person is sincere in loving what Allah has enjoined upon him, hating what Allah
has forbidden to him, striving his utmost to do what Allah loves and refrain from what
He hates, and seeks the help of Allah, beseeching Him to enable him to do what He
loves and to protect him from what He hates, then Allah is Most Generous and will not
disappoint one who is like this, no matter how many difficulties and problems he faces.
For if a person adheres to these three measures46, then they will inevitably yield the
desired result. The only reason a person may fail to attain the desired result is his
falling short in these three or in one of them. Hence when Yoosuf (�) strove hard so that
he would be protected from the evil of the seduction of the wife of al-‘Azeez and the
plans of those who tried to help her achieve her aim, and he was sincere in his love of
obeying Allah and giving precedence to that over obeying his nafs (self), and he
beseeched Allah (�) and put his trust in Him to protect him, Allah protected him and
averted evil and obscenity from him. Therefore Yoosuf (�) said:

ڳ ڳ ڳ ڳ ﴿ ... ژ ژ ڑ ڑ ک ک ک ک گ گ گ گ 
ڱ ڱ﴾ (��رة ����: ٣٣)

l...O my Lord, prison is more to my liking than that to which they are calling me. Unless
You protect me from their wiles, I may succumb and lapse into folly.k (Yoosuf 12: 33)

Thus he chose prison, which is a kind of punishment and humiliation, over going
along with the base whims and desires of the nafs which would lead to eternal loss; he
turned to Allah and beseeched Him to protect him from their wiles and their efforts to
seduce him; he delegated the matter to his Lord, for he knew that if Allah left him to
himself and did not avert their schemes, he would inevitably succumb to them and
commit deeds of ignorance, because this is the nature of the nafs, except for those on
whom Allah has mercy.



80.

- ٺ ٺ ﴿ٱ ٻ ٻ ٻ ٻ پ پ پ پ ڀ ڀ ڀ 
ٺ ٺ ٿ ٿ﴾ (��رة ا����: ٥)

lThey have no knowledge of such a thing, nor did their forefathers.
Monstrous is the word that comes out of their mouths. What they say is
nothing but a lie.k (al-Kahf 18: 5)

This verse declares false the view of those who claimed that Allah has a child on
three counts, and indeed on four counts:

1. These words are spoken without knowledge, and it is well known that speaking
without knowledge is one of the worst types of fabrication, and it comes under the
heading of ignorance and misguidance, especially with regard to the most
significant and important issue, which is the issue of divine oneness (tawḥeed), the
unique perfection of the Creator (�) and the fact that He is above all that is not
befitting to His majesty of shortcomings that are contrary to divine perfection and
greatness. This verse states that these people have no knowledge and they are not
following people of knowledge, so they are not saying anything of which they have
knowledge and they are not following in the footsteps of people of knowledge;
rather they and their forefathers were clearly misguided.

2. lMonstrous is the word that comes out of their mouthsk. In other words, it is so
abhorrent that one wonders how they could utter such a thing and how these
dreadful words could come out of their mouths:

﴿ۆ ۆ ۈ ۈ ۇٴ ۋ ۋ ۅ ۅ ۉ ۉ ې
ې ې ې﴾ (��رة ����:٩٠-٩١)

lAt which the heavens might almost be torn apart, the earth split asunder, and the
mountains come tumbling down, at their ascription of a son to the Most Gracious.k
(Maryam 19: 90-91)



These words are so awful because they are a kind of insult to the Lord of the
Worlds, and are regarded as reviling Him, as it says in the ṣaḥeeḥ hadith:

«The son of Adam reviled Me and he had no right to do so, and the son of Adam
denied Me and he had no right to do so. As for his reviling Me, it is his saying that
I have a son, when I am the One, the Unique, the Absolute, Who has no spouse or
son, and there is none comparable to Him.»47

What insult could be greater than this, which implies that the Lord of the Worlds
needs to have a spouse or son, and is contrary to the concept of divine oneness and
divine uniqueness in perfection?

3. lWhat they say is nothing but a liek. This confirms that what they say is a blatant
lie and obvious fabrication. Think about how an argument is presented gradually:
the first step is to prove that it is false and corrupt; the second step is to present an
argument to further emphasise how false it is; the third step is to leave no doubt
that it is utterly false, for anyone who has insight. Thus the text states that they have
no knowledge to prove it; then it notes how abhorrent and monstrous what they say
is and notes the level that their argument may occupy, which is the lowest and most
evil of arguments, namely lying and fabrication.

4. The fourth point is what one may learn from the first three points put together,
because by taking all three together one may attain understanding and clarity that
cannot be attained by taking each one separately. When you put them all together,
you gain a clear picture of the truth. The same applies to every issue for which
there is multiple evidence, because each piece of evidence enables you to
understand it from one perspective, then another piece of evidence enables you to
understand it from another perspective; by having both perspectives together in
your mind, you will have a better picture of the issue at hand. The more
perspectives you have, the greater your understanding will be.

From the above we learn that when it comes to major issues, such as the issue of
tawḥeed and other issues that are connected to it, and the issues of the hereafter and
Prophethood, whoever seeks evidence and studies the proof will attain a high level of
faith and certainty concerning these issues, and will attain a high level of knowledge
that he cannot attain with regard to other issues that are of less significance. This is one
of the most important fundamentals of faith and one of the most beneficial types of



knowledge, and it is the greatest thing that may bring one close to the Lord of the
Worlds.



Section 9



81.

Question: What is the unseen regarding 
which Allah praises those who believe in it and tells us that they will

be blessed and will succeed, 
and will deserve eternal bliss?

And thus one may know what it is and where it is, so he will strive to attain faith so
that he may be among the successful. For most people – and indeed most believers – do
not know anything about this matter, except for some vague and general ideas, and a few
words that are not fully understood. The benefit of those vague ideas is much less than
the benefit of learning in detail about the unseen and various issues connected to it. So
please explain to us, as much as you can. We are not expecting you to tell us something
that is beyond you, for it is well known that the elite of the people will not be able to
explain this issue in full and clarify it in a perfect manner. Please advise us, may Allah
reward you.

Answer: I seek Allah’s help and beseech Him to guide us with regard to this and
other issues. The unseen is the opposite of what is seen; thus things may be divided into
two categories: those that are unseen and those that are seen and tangible. That which is
tangible and seen is not subject to any of the rulings or conditions of faith (eemân),
according to which the people who will be blessed will be distinct from others. This
refers to things such as the heavens and the earth, and all that is in them of visible
created things, and the nature of things that are known and subject to research and
reason. Rather Allah (�) refers to the evidence and proof in the visible universe to
confirm what He has revealed and what His Messengers conveyed. The second
category is the unseen which Allah has commanded us to believe in and has praised
those who believe in it in more than one place in His Book. The definition of what
comes under this category is that it is everything that Allah and His Messengers have
told us of matters of faith and called people to believe in them. These matters fall into
different categories, the most sublime, most important, best, most beneficial and easiest
to understand of which is what He has told us in His Books, and what His Messengers
have told us about, namely the beautiful names of Allah, His sublime attributes, His
qualities of majesty and beauty, and His praiseworthy deeds. The Qur’an and Sunnah
speak a great deal about this category, as there is a great need to know about it and



understand it. There is no greater need than people’s need to know their Lord and
Sovereign, for they cannot do without His help for even the blink of an eye, and their
affairs cannot be rectified and their wellbeing cannot be maintained except by knowing
Him and worshipping Him. The greater a person’s knowledge of the names of his Lord,
what He deserves of perfect attributes, and what He should be declared to be above of
the opposite of these perfect attributes, the greater will be his belief in the unseen, and
he will deserve praise and commendation commensurate with his knowledge of that.
The way to acquire and increase this knowledge is by reflecting on the beautiful names
of Allah which are ascribed to Him and by which He called Himself in His Book and
on the lips of His Messengers. He should contemplate these names one by one, thinking
of the meanings that they have; he should believe that Allah has of that name or attribute
the most perfect and greatest level thereof, and that His perfection and greatness is
infinite. He should realise that if there is anything that could contradict or undermine
that perfection in any way, then Allah is to be declared as being far above that
imperfection, sanctified and holy. As this type of belief (knowing the divine names and
attributes) is the foundation of faith and belief in the unseen, and it is the greatest part of
belief in the unseen, the Prophet (صلى الله عليه وسلم) said in a ṣaḥeeḥ hadith:

«Verily Allah has ninety-nine names, one hundred less one. Whoever learns them by
heart will enter paradise.»48

That is, if he learns them, understands their meanings, reflects on those meanings,
worships Allah by calling upon Him by these names, and strives hard to draw close to
the Lord of the Worlds by learning them. So the believer who cares about himself
should do his utmost to learn about the names and attributes of Allah, and venerate Him
through them. He should regard this as the most important issue for him and give it
priority, so that he may attain abundant goodness.

«The Prophet (صلى الله عليه وسلم) asked the Anṣâri man why he constantly recited the soorah:

﴿ٱ ٻ ٻ ٻ ٻ﴾ (��رة ا���ص: ١)
lSay: He, Allah, is One.k (al-Ikhlâṣ 112: 1)

The man said: Because it is a description of the Most Gracious, and I love to recite it.

The Prophet (صلى الله عليه وسلم) said: Your love for it will earn you admittance to paradise.» (Agreed
upon)49



82.

It is proven that a person’s love for 
the attributes of the Most Gracious, 

constantly remembering them, bringing 
to mind the sublime meanings that they 
have and understanding those meanings 

are means of admittance to paradise

The way to achieve that is to list the divine names that are mentioned in the Qur’an, of
which there are nearly eighty, along with some more that are mentioned in the Sunnah,
then to reflect upon them and to think of each name as comprehensive in its meaning,
remembering that the most perfect level of that meaning belongs to Allah. So when he
reflects upon the name of Allah, he should realise that Allah (�) has all attributes of
divinity, which is the highest level of perfection in each attribute; this is something that
is unique to Him, and He has no partner in what He does, because the only reason
people turn to the divine is what He has of perfect attributes, because of which they
love Him and surrender to Him, for the Creator (�) cannot be without any of the
attributes of perfection in any way; or people turn to Him and worship Him because He
is the One Who can bring benefit and because of the care and support He can grant. So
He will bring benefit to the one who worships Him and will ward off harm from him. It
is well known that Allah (�) is the only One Who has control over all of that (benefit
and harm), and that none of His creation has the power to benefit or harm himself or
anyone else, to cause death or give life or resurrect. Once a person realises that Allah is
the only one to turn to, then he will realise that the only one whom he should love, fear,
put his hope in and turn to in all his affairs is his Lord, and that he should pay no
attention to any created being who does not have any attributes of perfection and cannot
do anything of his own accord. There is no power and no strength except with Allah, the
Most High, the Most Great.

For example, he may reflect upon the divine name al-‘Aleem (the All-Knowing).
Thus he will realise that all knowledge of all types, and all aspects and branches of
knowledge, belong to Allah (�). Allah knows all things, what has happened and what
will happen, from eternity to eternity. He knows all things, great and small, major and
minor; He knows what appears of things and what is hidden, what is visible and what is



invisible, what people know and what they do not know; He knows what must happen,
what cannot happen and what could happen; He knows what is beneath the lowest earth
just as He knows what is above the highest heaven; He knows the tiniest details of all
matters, and what is hidden in people’s hearts; He knows the subtleties of what has
happened and what is happening in all corners of the earth and throughout His kingdom.
He is the One Whose knowledge encompasses all things at all times; nothing can be
hidden from His knowledge and He does not forget anything. Then the individual may
recite the verses that confirm what we have mentioned above, such as the following:

﴿ ... ئم ئى ئي بج بح بخ﴾ (��رة ا����ل: ٧٥)
l...Verily, Allah has knowledge of all things.k (al-Anfâl 8: 75)

And elsewhere:

﴿چ ڇ ڇ ڇ ڇ ڍ ڍ ڌ ڌ ڎ ڎ ڈ ڈ ژ ژ ڑ﴾ (��رة
ا������: ٤)

lHe knows all that is in the heavens and on earth, and He knows what you conceal and
what you disclose. Allah knows well what is in [your] hearts.k (at-Taghâbun 64: 4)

ڻ ڻ﴾ (��رة �ه: ٧) ﴿ڱ ڱ ڱ ں ں ڻ 
lIf you raise your voice [in supplication – there is no need for that], for He knows what
is said privately and that which is yet more hidden [of unspoken thoughts].k (Ṭâ Hâ 20: 7)

ڳ ڳ ڳ ڱ ڱ ڱ ڱ ں ں﴾ ﴿ک گ گ گ گ ڳ 
(��رة ا����: ١٠)

lIt is the same [to Him] whether any of you conceals his speech or declares it openly,
and whether he hides under the cover of the night or walks openly in the light of day.k
(ar-Ra‘d 13: 10)

ہ ہ ھ ھ ھ ھ ے ے ۓ ۓ ڭ ڭ ڭ ﴿ڻ ڻ ڻ ۀ ۀ ہ ہ 
ڭ﴾ (��رة ا��: ٧٠)



lDo you not know that Allah knows all that is in the heavens and on earth? Verily, that
is [inscribed] in a record; verily that is easy for Allah.k (al-Ḥajj 22: 70)

﴿چ چ ڇ ڇ ڇ ڇ ڍ ڍ ڌ ڌ ڎ ڎڈ ڈ ژ ژ ڑ ڑ
ک ک ک ک گ گ گ گ ڳ﴾ (��رة آل ���ان: ٥-٦)

lFrom Allah, verily nothing is hidden on earth or in the heavens. He it is Who shapes
you in the wombs as He wills. There is no god worthy of worship except Him, the
Almighty, the Most Wise.k (Âl ‘Imrân 3: 5-6)

ئۇ ئۇ ئۆ ئۆ ئۈ ئۈ ئې ئې ئې ئى ئى ﴿ئا ئە ئە ئو ئو 
ئى ئي بج بح بخ بم بى﴾ (��رة ���ن: ٣٤) ئى ی ی ی ی ئج ئح ئم 

lVerily, Allah alone has knowledge of the Hour; it is He Who sends down rain and He
knows what every womb contains. No soul knows what it will do on the morrow, and
no soul knows in what land it will die. Verily, Allah is All-Knowing, All-Aware.k
(Luqmân 31: 34)

ئۈ ئۈ ئې ئې ئې ئى ئى ئى ی ئو ئو ئۇ ئۇ ئۆ ئۆ  ئە  ﴿ئا ئە 
بح بخ بم بى بي تج تح تخ﴾ (��رة ئي بج  ی ی ی ئج ئح ئم ئى 

ا����م: ٥٩)

lWith Him are the keys of the unseen; no one knows them but He. He knows all that is
in the land and in the sea. Not a leaf falls but He knows it; there is no grain in the
darkest bowels of the earth, nor anything fresh or dry, but it is [inscribed] in a clear
record.k (al-An‘âm 6: 59)

﴿ۈ ۈ ۇٴ ۋ ۋ ۅ ۅ ۉ ۉ ې ې ې ې ى ى ئا
ئا﴾ (��رة ا��: ٦٣)

lDo you not see that Allah sends down water from the sky, whereupon the earth
becomes green? Verily, Allah is the Knower of subtleties, the All-Aware.k (al-Ḥajj 22: 63)



ئح ئم ... بي﴾ (��رة ﴿ئۈ ئې ئې ئې ئى ئى ئى ی ی ی ی ئج 
ا��: ٢٦-٢٧)

lKnower of the unseen, He does not disclose His unseen to anyone, except a Messenger
whom He has chosen...k (al-Jinn 72: 26-27)

ڦ ڦ ڦ ڦ ڄ ڄ ... ڃ﴾ (��رة ﴿ٿ ٿ ٹ ٹ ٹ ٹ ڤ ڤ ڤ ڤ 
(٢ :���

lHe knows all that goes into the earth and all that comes out of it, and all that descends
from heaven and all that ascends to it...k (Saba’ 34: 2)

ئح ئى ی ی ی ی ئج  ئې ئې ئې ئى ئى  ﴿ئۆ ئۈ ئۈ 
ئم ئى ئي بج بح بخ بم بى﴾ (��رة ���ن: ٢٧)

lIf all the trees on earth were pens, and the sea [was ink], replenished by seven more
seas, the words of Allah would still not be exhausted. Verily, Allah is Almighty, Most
Wise.k (Luqmân 31: 27)

﴿ ... ٹ ٹ ڤ ڤ ڤ﴾ (��رة ا����ة: ٢٣٤)
l...And Allah is well aware of all that you do.k (al-Baqarah 2: 234)

ۉ ې ې ې﴾ (��رة آل ���ان: ١٥٣) ﴿ ... ۉ 
l...For Allah is well aware of what you do.k (Âl ‘Imrân 3: 153)

ٹ ڤ ڤ ڤ ڤ ٹ ٹ ٹ  ٿ ٿ  ٺ ٺ ٿ ٿ  ﴿ ... - ٺ ٺ 
ڦ ڦ ڦ ڦ ڄ ڄ ڄ ڄ ڃ ڃ ڃ ڃ چ چ چ چ ڇ ڇ ڇ ڇ ڍ ڍ﴾ (��رة

ا���د��: ٧)

l...There is no private conversation among three but He is their fourth, or among five
but He is their sixth, or among fewer or more than that, but He is with them, wherever
they may be. Then He will inform them of their deeds, on the Day of Resurrection.
Verily, Allah has knowledge of all things.k (al-Mujâdilah 58: 7)



ھ ھ﴾ (��رة ا����ة: ١٧) ﴿ڻ ڻ ڻ ڻ ۀ ۀ ہ ہ ہ ہ ھ ھ 
lNo soul knows what is kept hidden in store for them of delight as a reward for what
they used to do.k (as-Sajdah 32: 17)

And there are many other texts which convey the same meaning. Reflecting on
some of that is sufficient for the believer with proper understanding to realise the all-
encompassing nature of Allah’s knowledge, His perfect might and His greatness, for He
is the Lord, the Almighty, the Sovereign, the Most Generous.

Similarly, he may reflect upon the divine name ar-Raḥmân (the Most Gracious).
Thus he will realise that the grace and mercy of Allah (�) is vast and perfect, and His
mercy reaches the upper and lower realms, and all of His creation; it encompasses this
world and the hereafter. He may contemplate the verses which speak of that, such as the
following:

﴿ ... ٿ ٹ ٹ ٹ ٹ ... ڄ﴾ (��رة ا���اف: ١٥٦)
l...But My mercy encompasses all things...k (al-A‘râf 7: 156)

ڱ ڱ﴾ (��رة ا����ة: ١٤٣) ڳ ڳ  ﴿ ... ڳ ڳ 
l...for Allah is to all people Most Compassionate, Most Merciful.k (al-Baqarah 2: 143)

ی ی ئج ئح ئم ئى ئي بج ... تي﴾ (��رة ا��وم: ٥٠) ﴿ئى ی ی 
lLook then at the effects of Allah’s mercy, how He gives life to the earth after its death;
verily it is He [the Giver of life to the dead earth] Who will give life to the dead...k (ar-

Room 30: 50)

ٺ ٺ ٺ ٺ ٿ...  - پ ڀ ڀ ڀ  ﴿ٱ ٻ ٻ ٻ ٻ پ پ پ 
ڦ﴾ (��رة ���ن: ٢٠)

lDo you not see that Allah has made all that is in the heavens and on earth to be of
service to you, and He has showered you with His blessings, both apparent and
hidden?...k (Luqmân 31: 20)

﴿ئى ئى ی ی ی ی ئج ئح ئم ئى ئي بج بح بخ﴾ (��رة ا����: ٥٣)



lWhatever blessing you have, it is from Allah, then when misfortune afflicts you, it is to
Him that you cry out for help.k (an-Naḥl 16: 53)

ڃ ڃ﴾ (��رة ا����: ١٨) ﴿ڤ ڤ ڦ ڦ ڦ ڦ ڄ ڄ ڄ ڄ 
lIf you [try to] count the blessings of Allah, you cannot count them all. Verily, Allah is
Oft-Forgiving, Most Merciful.k (an-Naḥl 16: 18)

And he may recite Soorat an-Naḥl, which refers to major blessings and what stems
from them, which is one of the effects of divine mercy. Hence it says at the end of this
soorah:

﴿ ... ڇ ڇ ڍ ڍ ڌ ڌ ڎ﴾ (��رة ا����: ٨١)
l...Thus does He perfect His favours to you, so that you may submit to Him.k (an-Naḥl 16:

81)

Then he may reflect upon Soorat ar-Raḥmân from beginning to end, for it gives a
detailed explanation of the mercy of Allah (�), because all the ideas discussed in it
refer to the mercy of the Most Gracious. Hence it ends with mention of what Allah has
prepared of perfect and eternal bliss in paradise for those who obey Him, which is the
effect of His mercy. Hence Allah calls paradise raḥmah (mercy), as in the verse:

ئو ئۇ ئۇ ئۆ ئۆ ئۈ﴾ (��رة آل ���ان: ١٠٧) ﴿ئا ئا ئە ئە ئو 
lBut those whose faces become bright, they will be in Allah’s mercy [paradise], to
abide therein forever.k (Âl ‘Imrân 3: 107)

According to the hadith:

«Allah said to paradise: You are My mercy; I will bestow you upon whomever I will of
My slaves.»50

And Allah says:

﴿ ... ٺ ٿ ٿ ٿ﴾ (��رة ����: ٦٤)
l...and He is the Most Merciful of those who show mercy.k (Yoosuf 12: 64)

According to the ṣaḥeeḥ hadith:



«Allah is more merciful towards His slaves than a mother to her child.» (Bukhari and
Muslim)

According to another hadith:

«Allah wrote a document that is with Him above His Throne: My mercy prevails over
My wrath.»51

To sum up, Allah created humankind by His mercy; He sent the Messengers to
them by His mercy; and He ordained commands and prohibitions, and prescribed
systems of law for them, by His mercy; He showered them with His blessings, both
apparent and hidden, by His mercy; He took care of them and managed their affairs by
His mercy; and He filled this world and the hereafter with His mercy. So there can be
no well-being, nothing can be made easy, and no aspirations can be attained except by
His mercy. His mercy is more comprehensive than that; it is greater and more sublime,
and the righteous and pious will have a good share of His mercy and accumulating
goodness:

ۅ ۉ ۉ﴾ (��رة ا���اف: ٥٦) ﴿ ... ۇٴ ۋ ۋ ۅ 
l...for the mercy of Allah is always near to those who do good.k (al-A‘râf 7: 56)

Thus a person may reflect upon the attributes of his Lord, and their impact and
effect, so that his heart will be filled with knowledge of Allah, and will be enlightened
and filled with awe of his Creator and of His sublime attributes. Having pointed out
these three names of Allah, the same method of reflection may be applied to His other
names.

A person may also reflect, for example, upon Âyat al-Kursi, the beginning of
Soorat Âl ‘Imrân, the beginning of Soorat al-Ḥadeed and Ghâfir, the end of Soorat al-
Ḥashr, Soorat al-Ikhlâṣ and similar verses that refer to this great and sublime
knowledge (that is, the names of Allah). He may also contemplate hadiths that discuss
the same meanings. Thus he may attain a high level of faith and belief in the unseen, and
will become among those who fear their Lord unseen.

Another aspect of belief in the unseen is belief in all the Messengers whom Allah
sent, whether He refers to them in the Qur’an in general terms, or He referred to some
of them in detail, mentioning their character, call and teachings. The same applies to



believing in all the Books that Allah sent down to guide His slaves. Hence Allah calls
the revelation that He sent down to His Messenger ghayb (unseen), as He says:

ۇ ۇ﴾ (��رة ا������: ٢٤) ڭ  ﴿ڭ ڭ ڭ 
lHe [Muhammad] is not to be accused of lying about the unseen.k (at-Takweer 81: 24)

Allah tells us that one of the proofs of the message of Muhammad (صلى الله عليه وسلم) is the fact
that he told stories of the earlier Prophets and what happened to them, as He says:

ڳ ڱ ڱ ڱ ڱ ں ں ڻ ڻ ڻ ڻ ۀ ۀ ...ھ﴾ (��رة ﴿گ ڳ ڳ ڳ 
ه�د: ٤٩)

lThis is an account of the unseen [the distant past], which We reveal to you [O
Muhammad]; neither you nor your people had any knowledge of it before this...k (Hood

11: 49)

ۅ ۉ ۉ ې ې ې ې ﴿ۇ ۆ ۆ ۈ ۈ ۇٴ ۋ ۋ ۅ 
ى ى ئا ئا ئە ئە﴾ (��رة آل ���ان: ٤٤)

lThis is an account of the unseen [the distant past], which We reveal to you [O
Muhammad]; you were not with them when they cast lots with their pens, [to decide]
who, from among them, should be the guardian of Maryam. Nor were you with them
when they disputed about it.k (Âl ‘Imrân 3: 44)

ٻ ٻ ٻ پ پ پ پ ... ٺ﴾ (��رة ا����: ٤٤) ﴿ٱ ٻ 
lYou were not there on the western side [of the mountain] when We decreed for Moosâ
the commission...k (al-Qaṣaṣ 28: 44)

And there are similar verses which prove the soundness of the message and
Prophethood of Muhammad (صلى الله عليه وسلم), as he told of unseen matters. Complete belief in the
unseen requires a person to believe in all the Messengers of Allah, and to learn about
their attributes and messages, so that he may attain that level of belief in the unseen.

By the same token, he believes in all the Books, especially this Qur’an, which he
is obliged to believe in both in general terms and in detail.



What is meant by believing in it both in general terms and in detail is to believe
and affirm that it is the word of Allah, that He sent down with Jibreel (�) to the heart of
Muhammad (صلى الله عليه وسلم) in the Arabic language, so that he might warn humankind and guide
people to the truth in all matters; the individual commits himself, without any hesitation,
to believing everything that Allah says in it, to obey its commands and heed its
prohibitions, to regard as permissible what it says is permissible and to regard as
prohibited what it says is prohibited. Then after that, he examines the details of that
belief, so he strives to understand the message contained therein, and to make that
message deeply rooted in his heart, so that no specious argument can shake it and no
circumstances can change it. He strives to do all that he has been commanded to do,
whether it has to do with deeds of the heart (beliefs, emotions and feelings) or physical
deeds, and he tries to carry it out in the most perfect and complete manner, whether in
terms of his knowledge, his actions or his frame of mind, and whatever he cannot do, he
should intend to do it whenever he becomes able. By the same token, with regard to the
prohibitions, he should restrain himself with regard to everything that is forbidden, so
that he does not come anywhere near it and does not hover around it, in obedience to the
command of Allah and in hope of His reward. The way he carries that out reflects the
level of his belief in the unseen; some people achieve little, others achieve a great deal,
and some are in between. This also includes believing in what Allah tells us of matters
of the past and of matters that will happen in the future.

Another aspect of believing in the unseen is believing in the last day, and what
Allah has promised His slaves of requital. This includes believing in all that will
happen after death, such as the trial in the grave, the conditions of the grave; the
description of the Day of Resurrection and its terrors; the description of hell and its
inhabitants and what Allah has prepared for them therein; and the description of
paradise and its inhabitants, and what Allah has prepared for them therein. Thus he
develops a sound understanding of these issues, based on the clear texts of the Qur’an
and ṣaḥeeḥ Sunnah. The more he learns of the texts of the Qur’an and Sunnah concerning
this topic, and understands them in the proper manner, the stronger his belief in the
unseen will be.

When belief in the divine promise and warning takes root in a person’s heart, and
he learns a great deal about the details of this issue, this will motivate him to do that
which will bring him reward from Allah and to keep away from that which will bring
him disgrace. He knows that Allah (�) watches over every soul and what it earns, and
that He is abundant in grace and perfectly just. Allah (�) says:



﴿ۉ ۉ ې ې ې ې ى ى ئا ئا ئە ئە ئو﴾ (��رة ����: ٦١)
l[Theirs will be] gardens of perpetual abode, which the Most Gracious has promised
to His slaves without their having seen them. Verily, His promise must come to pass.k
(Maryam 19: 61)

ٿ ٿ ٹ ٹ ٹ﴾ (��رة ا����ء: ١٢٢) ﴿ ... ٿ 
l...and who is truer in word than Allah?k (an-Nisâ’ 4: 122)

ٿ ٿ﴾ (��رة ا����ء: ٨٧) ﴿ ... ٺ ٺ ٺ ٿ 
l...Who is truer in word than Allah?k (an-Nisâ’ 4: 87)

بم بى بي﴾ (��رة آل ���ان: ٩) ﴿ ... بج بح بخ 
l...for Allah does not break His promise.k (Âl ‘Imrân 3: 9)

Another aspect of belief in the unseen is belief in the noble angels, whom Allah
has made honoured slaves:

ڦ ڦ ڦ ڦ ڄ﴾ (��رة ا�����ء: ٢٧) ﴿ڤ ڤ 
lThey do not speak until He has spoken, and they only do as He commands.k (al-Anbiyâ’

21: 27)

They (the angels):

ئە ئو ئو ئۇ ئۇ﴾ (��رة ا������: ٦) ئا ئا ئە  ﴿ ... ى 
l...do not disobey Allah in whatever He commands them, and they do whatever they are
commanded to do.k (at-Taḥreem 66: 6)

ڭ ڭ ڭ ڭ﴾ (��رة ا�����ء: ٢٠) ﴿ۓ ۓ 
lThey glorify Him night and day, without flagging.k (al-Anbiyâ’ 21: 20)

Allah (�) causes them to run the affairs of this world and the hereafter by His
Leave, so they form the majority of His troops, and they are His envoys with regard to



His religious decrees and His universal decrees (the divine will and decree, qadâ’ wa
qadr).

Allah has appointed angels in succession who watch over the individual by His
command and record his deeds:

﴿ڤ ڤ ڤ ڤ ڦ ڦ ڦ ڦ ڄ﴾ (��رة ق: ١٨)
lNot a word does he utter but there is with him a watcher, ready to record it.k (Qâf 50:
18)

ڈ ڈ﴾ ﴿چ چ چ چ ڇ ڇ ڇ ڇ ڍ ڍ ڌ ڌ ڎ ڎ 
(��رة ا�����ر: ٩-١٢)

lNay, but you deny the Last Judgement, while indeed there are watchers appointed over
you, honourable scribes, who know all that you do.k (al-Infiṭâr 82: 9-12)

They have attributes and deeds that are mentioned in the Qur’an and Sunnah, and
belief in the unseen is not complete without belief in them.

Belief in the unseen means to believe in the six pillars of faith: belief in Allah, His
angels, His Books, His Messengers, the Last Day, and the divine decree, both good and
bad, as explained above. Whoever believes in all of that is a true believer in the unseen,
and is one of the pious and successful.



83.

A note on humility

What is the humility that Allah enjoins, praises those who have it, and criticises those
whose hearts grow hard and who have no humility? What is the reality of this humility,
and what is the sign of it? I say: Allah has praised humility in general terms, at all times,
in all situations and in all acts of worship, as in the verses in which He says:

﴿ ... ھ ے ... ۅ﴾ (��رة ا���اب: ٣٥)
l...humble men and humble women...k (al-Aḥzâb 33: 35)

ۇ ۇ ۆ ۆ ۈ ۈ ... ئە﴾ (��رة ا����: ڭ ڭ  ﴿ے ے ۓ ۓ ڭ ڭ 
(١٦

lHas the time not come for the hearts of those who believe to be humbled at the mention
of Allah and of what has been revealed of the truth...k (al-Ḥadeed 57: 16)

ڌ ڎ ڎ ڈ ڈ ژ ژ ﴿ڇ ڇ ڇ ڇ ڍ ڍ ڌ 
ڑ ڑ﴾ (��رة ه�د: ٢٣)

lVerily, those who believe, do righteous deeds and humble themselves before their
Lord, such will be the inhabitants of paradise; they will abide therein forever.k (Hood 11:

23)

He praises humility in prayer in particular, as when He says:

﴿ٻ پ پ پ پ ڀ﴾ (��رة ا�����ن: ٢)
lThose who humble themselves in their prayers.k (al-Mu’minoon 23: 2)

Humility in the heart is a sign of faith and of being blessed, just as hardness of the
heart and a lack of humility is a sign of doom and wretchedness. Humility means
submitting before the Lord and humbling oneself to Him, and that humility should remain
with the person at all times; if he becomes heedless, he goes back to it, and if he finds



himself engaging in idle pursuits he goes back to it; if he begins to do an act of worship
that brings him closer to Allah, he humbles himself in it, showing the proper etiquette
and attitude which is the effect of humility, especially in the most essential of acts of
worship, which combines all kinds of emotional, physical and verbal worship, namely
the prayer. He stands in prayer, fully aware that Allah is watching, and the level of iḥsân
is such that he worships Allah as if he can see Him, for if he does not see Allah, he
knows that Allah sees him. Therefore he strives to perform this act of worship in the
most perfect manner; he focuses his mind and converses with his Lord in his heart
before he speaks, and he focuses on what he is saying and doing. Thus he becomes still
and does not fidget. This is why, when the Prophet (صلى الله عليه وسلم) saw a man fidgeting with his
beard whilst praying, he said, “If this man truly felt humility in his heart before Allah,
he would have been still.”52

Thus it is known that one of the greatest signs of humility is physical stillness and
carrying oneself properly whilst praying, which is the result of stillness and calming the
heart. Hence Allah describes His slaves whom He mentions in conjunction with His
attribute of mercy or grace as follows:

﴿ۓ ڭ ڭ ڭ ڭ ۇ ۇ ... ۋ﴾ (��رة ا�����ن: ٦٣)
lThe true slaves of the Most Gracious are those who walk humbly and with dignity on
the earth...k (al-Furqân 25: 63)

That is, they submit and are humble. Another of the signs of this humility is that
their hearts find comfort in the remembrance of Allah; they submit to the truth that Allah
has sent down, so they believe in what the revelation points to of truth, and are
motivated to put into practice what the revelation calls to of good, and avoid what it
warns against of evil. Allah (�) says:

تي ثج ثم ثى ثي﴾ (��رة ا����: ﴿بم بى بي تج تح تخ تم تى 
(٢٨

lThose who believe and whose hearts find comfort in the remembrance of Allah, for
verily in the remembrance of Allah hearts find comfort.k (ar-Ra‘d 13: 28)



ۇ ۇ ۆ ۆ ۈ ۈ ... ئە﴾ (��رة ا����: ڭ ڭ  ﴿ے ے ۓ ۓ ڭ ڭ 
(١٦

lHas the time not come for the hearts of those who believe to be humbled at the mention
of Allah and of what has been revealed of the truth…?k (al-Ḥadeed 57: 16)

ٿ ٹ ٹ ٹ ٹ ڤ ڤ ﴿ ... ڀ - ٺ ٺ ٺ ٺ ٿ ٿ ٿ 
ڄ ڄ ڄ ڄ ڃ ڃ ڃ ڃ ڦ ڦ ڦ  ڦ  ڤ ڤ 
ڎ ڎ ڈ ڈ ژ ژ ڑ﴾ (��رة ڇ ڇ ڇ ڇ ڍ ڍ ڌ ڌ  چ چ چ چ 

ا���َ��: ٢٢-٢٣)

l...Woe to those whose hearts harden upon hearing the reminder of Allah [the Qur’an].
Such people are clearly misguided. Allah has sent down the best of messages: a Book
that is consistent within itself, wherein is reiteration. The skins of those who fear their
Lord tremble with awe thereat [when they hear it], then their skins relax and their hearts
soften towards the reminder of Allah [the Qur’an]. Such is the guidance of Allah, with
which He guides whomever He will, but whomever Allah has caused to go astray, no
one can guide.k (az-Zumar 39: 22-23)

The hard-hearted person is not moved by the revelation at all, and the reminder
only increases him in persistence in misguidance and transgression. The one whose
heart is humble – because he has good intentions and he loves the truth, seeks it and is
ready to accept it – recognises the truth when it reaches him, and he recognises the need
– and indeed the necessity – for it, so he rejoices and is comforted by it, his love for the
truth increases, it creates humility in his heart and causes his tears to flow and his skin
to tremble. Then his heart softens and finds comfort in the remembrance of Allah (�).
This is by the guidance and help of Allah, except in the case of those who turn away, so
Allah turns away from them. Allah (�) says:

ڻ ڻ﴾ (��رة ا�����ن: ٧٣) ﴿ڳ ڳ ڱ ڱ ڱ ڱ ں ں ڻ 
lThose who, when they are reminded of the revelations of their Lord, do not turn a deaf
ear and a blind eye to them.k (al-Furqân 25: 73)



Rather they pay attention to them, adhere to them, understand them and submit to
them willingly. Allah (�) says:

چ چ ﴿ ... ڤ ڦ ڦ ڦ ڦ ڄ ڄ ڄ ڄ ڃ ڃ ڃ ڃ چ 
ڎ ڈ ڈ﴾ (��رة ا��اء: ڌ ڎ  ڇ ڍڍ ڌ  چ ڇ ڇ ڇ 

(١٠٧-١٠٩

l...Verily, those who were given knowledge before it, when it is recited to them, fall
down on their faces in prostration, and they say: Glory be to our Lord. Verily, the
promise of our Lord is ever bound to be fulfilled. They fall down on their faces,
weeping, and it [the Qur’an] increases them in humility.k (al-Isrâ’ 17: 107-109)

This is the impact of the revelations of Allah on people of knowledge and
humility, who combine humility of the heart, humbleness in speech when beseeching
Allah, and physical humility when they fall down on their faces, weeping. Allah (�)
says, after mentioning His humble chosen ones:

ک گ گ گ گ ڳ ڳ ک  ڑ ڑ ک ک  ﴿ڎ ڎ ڈ ڈ ژ ژ 
ڳ ڳ ڱ ڱ ڱ ڱ ں ں ڻ ڻ ڻ ڻ ۀ ۀ﴾ (��رة ����: ٥٨)

lThese are some of the Prophets whom Allah blessed from among the descendants of
Adam and of those whom We carried with Nooḥ [in the ark], and from among the
descendants of Ibrâheem and Isrâ’eel, and from among those whom We guided and
chose. When the revelations of the Most Gracious were recited to them, they fell down
in prostration, weeping.k (Maryam 19: 58)

One of the greatest signs of the humble is what Allah mentions:

﴿ ... گ گ گ﴾ (��رة ا��: ٣٤)
l...And give glad tidings [O Muhammad] to the humble.k (al-Ḥajj 22: 34)

After which He says:

﴿گ ڳ ڳ ڳ ڳ ڱ ڱ ڱ ڱ ں ں ڻ ڻ ڻ
ڻ ۀ﴾ (��رة ا��: ٣٥)



lThose whose hearts are filled with awe when Allah is mentioned, who endure with
patience whatever befalls them, establish prayer, and spend out of what We have
provided for them.k (al-Ḥajj 22: 35)

When they humble themselves before their Lord and begin to beseech Him, their
hearts are filled with awe when Allah is mentioned, and they endure with patience
whatever befalls them of tests and trials, and they carry out what is enjoined upon them
of prayer and different types of spending. Thus the description of the humble combines
the deeds of the heart – namely patience and awe – with all physical actions, words
(namely the prayer, which combines all types of worship) and financial actions, giving
precedence to love of Allah over love of wealth. Hence they give wealth, which is dear
to people, spending it in ways that are pleasing to Allah (�) and giving precedence to
pleasing their Lord. These are the characteristics of the one who is humble, and no one
deserves to be described as such unless he acquires these characteristics.

Another of the characteristics of the humble is that they know the truth in situations
of uncertainty and doubt, so they increase in faith, as Allah (�) says:

ۉ ۉ ې ې ې ۋ ۅ ۅ  ۈ ۈ ۇٴ ۋ  ۆ ۆ  ﴿ۇ 
ې ى ى ئا ئا ئە ئە ئو﴾ (��رة ا��: ٥٤)

lAnd so that those who were given knowledge may know that it [the Qur’an] is the truth
from your Lord, so they may believe therein and their hearts may be certain of it. Verily,
Allah guides those who believe to a straight path.k (al-Ḥajj 22: 54)

The verse lVerily, those who believe, do righteous deeds and humble themselves
before their Lord, such will be the inhabitants of paradise; they will abide therein
foreverk (Hood 11: 23) describes those who are humble as people who turn to their Lord
in all situations and at all times. When they humble themselves before their Lord and
humble themselves before His greatness, they show humility when worshipping Him,
therefore He accepts it from them, causes them to attain their goals and makes them
people of paradise who will abide therein forever. When they humbled themselves
before Him, their hearing, sight, speech and all physical faculties became humbled
before the Most Gracious.

One of the indications that these things (physical stillness and so on) are connected
to whether there is humility and focus in the heart is the words of the Prophet (صلى الله عليه وسلم)



quoted above, “If this man truly felt humility in his heart before Allah, he would have
been still.” Allah (�) says:

ئە ئە ئو ئو ئۇ ... ئې﴾ (��رة �ه: ١١١) ﴿ئا 
lAll faces will be humbled before the Ever-Living, the Self-Sustaining and All-
Sustaining...k (Ṭâ Hâ 20: 111)

ھ ھ ھ ے ے ۓ ۓ﴾ (��رة �ه: ١٠٨) ﴿ ... ھ 
l...All voices will be stilled before the Most Gracious, and you will not hear anything
but a faint sound.k (Ṭâ Hâ 20: 108)

Hence many of the commentators interpreted the words lthose who humble
themselves in their prayersk (al-Mu’minoon 23: 2) as meaning that they lower their gaze,
move little and do not look around. Undoubtedly this is the effect and proof of proper
humility and focus, for the one who is humble is the one in whose heart resides fear and
awe of Allah, and belief in His promise and warning. Therefore he humbles himself and
carries out the physical actions (and religious duties) that are enjoined upon him,
refraining from insolence and conceit which are contrary to humility. The further away
the heart is from that description, the harder it becomes, so that it will not submit to the
command of Allah and no dhikr will have any impact on him; rather it may increase him
in loss and cause him to drift away from the path of truth at times of calamity and when
he is exposed to specious arguments, and he will go against the command of his Lord.



84.

O Most Kind to His slaves, 
Who bestows kindness upon whomever 
He wills, be kind to us in all our affairs

What is meant by the kindness (luṭf) of Allah to His slave, that people always hope
for and seek from their Lord? It is one of two things that are implied by the divine name
al-Laṭeef. The name al-Laṭeef may mean All-Aware and All-Knowing, the meaning of
which is well known, but what is meant here is the second meaning, which is Most
Kind, which is something that people are desperate for. We will mention some examples
to make the meaning clear. It should be understood that the kindness (luṭf) that people
seek from Allah, either explicitly or implicitly, is a type of mercy or grace. In fact it is a
special kind of mercy: the mercy that reaches people when they are not aware of it or of
its causes is the kindness (luṭf) of Allah. If a person says: O Most Kind (Yâ Laṭeef), be
kind to me, I ask You for Your kindness, what he means is: Take special care of me, by
means of which my condition will be rectified both outwardly and inwardly, and by
means of which all harms will be warded off from me, whether they are spiritual or
material. Mercy in spiritual affairs means inspiring and helping him, and mercy in
material affairs means making available external means and causes to help him. If Allah
facilitates things for His slave, makes the way of good easy for him and helps him to
follow it, then He has shown him kindness in spiritual terms, and if Allah makes
available to him material means that are not under his power, through which his well-
being is maintained, then He has shown him kindness in material terms. Hence when
Yoosuf (�) went through various trials – starting with his dream, the envy of his
brothers and their attempts to get rid of him so that they could have their father’s full
attention, then the test with the women, then prison, then coming out of prison because of
the king’s significant dream, when he was the only person who could interpret it, and his
becoming established in the land, and the tests and trials that his father went through,
then after all of that the happy reunion, the end of the tragedy when the situation of all
was rectified, and the great blessing of Yoosuf’s having been chosen by Allah – he
realised that these things and others were a sign of Allah’s kindness and grace to him.
Therefore he acknowledged this blessing and said:

ۇ



ۈ ۇٴ﴾ (��رة ����: ١٠٠) ۈ  ﴿ ... ڭ ڭ ڭ ڭ ۇ ۇ ۆ ۆ 
l...Verily, my Lord is gracious to whomever He will, for He is the All-Knowing, Most
Wise.k (Yoosuf 12: 100)

That is, His kindness and grace is only for whomever He chooses of His slaves,
who He knows are deserving and qualified for that. So He does not bestow that
kindness and grace except as appropriate, and Allah knows best where to bestow His
grace. If you see that Allah (�) has enabled someone to follow the path of salvation,
made the path of goodness easy for him, enabled him to overcome all obstacles and
difficulties, made the path smooth and helped him to take measures to stay on track, and
helped him to avoid the path or perdition, then He has shown him kindness and grace.
Part of His kindness and grace to His believing slaves is that He takes care of them and
shows them kindness and mercy, so He brings them forth from the depths of darkness
into the light, from the darkness of ignorance, disbelief, innovation and sin to the light of
knowledge, faith and obedience.

By His kindness and grace, He protects them from going along with their nafs that
is inclined to evil, which is its nature and its wont. So He enables them to restrain their
nafs and keep away from whims and desires, and He averts from them evil and shameful
deeds. So there may be causes of temptation, sins may be attractive, and whims and
desires may cause them to drift, but all of that will be countered by the grace and
kindness of Allah, and the light of their faith with which He has blessed them, so that
they steer away from that, feeling reassured and happy to keep away from it.

By His kindness and grace to His slaves, He decides and decrees the amount of
their provision according to His knowledge of what is in their best interests, and not
according to what they want. They may want one thing when something else is more
appropriate for them, so Allah decrees for them that which is more appropriate, even if
they dislike it, out of grace and kindness towards them.

ژ ڑ ڑ ک ک ک ک گ گ گ﴾ (��رة ا���رى: ١٩) ﴿ژ 
lAllah is kind towards His slaves; He grants provision to whomever He wills, and He
is the Strong, the Almighty.k (ash-Shoorâ 42: 19)

ڭ



ۇ ۆ ۆ ﴿ہ ہ ہ ھ ھ ھ ھ ے ے ۓ ۓ ڭ ڭ ڭ ڭ ۇ 
ۈ﴾ (��رة ا���رى: ٢٧)

lIf Allah were to grant abundant provision to [all] His slaves, they would indeed
transgress all bounds [and commit much injustice] in the land; but He sends it down in
due measure as He wills. Verily, He is well aware of His slaves and sees them all.k
(ash-Shoorâ 42: 27)

By His kindness and grace to them, He decrees that they should be stricken with
different types of calamities, tests and trials, and be tried with difficult commands and
prohibitions, out of grace and mercy towards them, so as to drive them to the path that
will lead to their perfection and the perfection of their bliss:

ٺ ٺ ٺ ٺ ٿ ٿ ٿ ٿ ٹ ٹ ٹ ٹ ڀ ڀ ڀ -  ﴿ ... پ پ 
ڤ ڤ ڤ ڤ﴾ (��رة ا����ة: ٢١٦)

l...But it may be that you dislike a thing although it is good for you, and that you like a
thing although it is bad for you. Allah knows, and you do not know.k (al-Baqarah 2: 216)

One sign of His very subtle grace and kindness to His slave, if He wants for him a
high status – that cannot be attained except through great measures that no one can attain
except people of strong will, great resolve and high aspirations – is that He will decree
that in the beginning he will go through some circumstances that could be the first steps
towards that lofty status, so that he may gradually move from a low position until he
attains a sublime position, and so that he may gain some experience that is relevant to
his future role. An example is what Allah decreed for Moosâ, Muhammad (صلى الله عليه وسلم) and other
Prophets (blessings and peace of Allah be upon them) at the beginning of their lives,
which was that they should tend sheep, so that they might move from tending animals
and caring for their well-being to tending the sons of Adam, calling them to faith and
caring for their well-being.

Similarly, He may cause His slave to taste the sweetness of some acts of worship,
so that he will become attached to them and be encouraged to do them repeatedly, and
will subsequently develop a strong inclination to do acts of worship that are of a higher
status and more sublime.



By His kindness and grace towards His slave, He may cause him to be brought up
under the guardianship of people of righteousness, knowledge and faith, and among
good people, so that he may learn from their good etiquette and discipline, and follow
them in the path of righteousness, learning from them how to call others to
righteousness, as Allah blessed Maryam:

ئې ئى ... جم﴾ (��رة آل ���ان: ٣٧) ئۆ ئۈ ئۈ ئې ئې  ﴿ئۇ ئۇ ئۆ 
lHer Lord graciously accepted her and caused her to grow in a good manner, and
entrusted her to the care of Zakariyâ…k (Âl ‘Imrân 3: 37)

Another example of that is if a person grows with righteous parents and pious
relatives, or in a righteous land, or Allah enables him to take good people as friends
and to keep company with them, or if he is taught by devoted scholars. This is among the
greatest kindness and grace that Allah shows to His slave, for a person’s following the
path of righteousness depends on many things, one of which – indeed, one of the most
important and beneficial of which – is being taught by scholars. Another example is if
he grows up in a land where people follow the path of Ahl as-Sunnah wal-Jamâ‘ah.
This is a sign of Allah’s kindness and grace towards him.

Another example is if Allah decrees that the shuyookh from whom a person learns
– both living and dead – are people who adhere to the Sunnah and are pious; this is a
sign of divine grace and kindness. Divine grace is quite evident in the presence of
Shaykh al-Islâm Ibn Taymiyah (may Allah have mercy on him) at some point in the
history of this Ummah, for Allah has caused the Ummah to benefit greatly from him and
his students, from their abundant knowledge and their efforts in striving against those
who promoted innovation, those who denied the divine attributes, and the disbelievers.
It is a great blessing that his books have become widespread in our time, and
undoubtedly this is by the grace of Allah to those who read them and benefit from them,
for the Ummah has benefited greatly from them – to Allah be praise and thanks.

By His kindness and grace towards His slave, Allah makes it easy for him to earn
a living by lawful means and makes him content with what he earns, as it is enough to
meet his needs and does not distract him from that for which he was created, namely
worshipping Allah, seeking knowledge and doing righteous deeds; rather what he earns
helps him and allows him time to do that, and gives him peace of mind. Hence by
Allah’s kindness and grace, a person may aspire to attain some worldly gains that he
thinks will be good for him, but Allah (�) knows that these things would be harmful to



him and would prevent him from attaining what is beneficial for him, so He prevents
him from attaining them, and the person becomes upset and does not realise that his
Lord has been gracious and kind to him, as He has enabled him to attain that which is
beneficial and has averted from him that which is harmful. Hence acceptance of and
contentment with the divine decree in such matters is one of the highest of statuses.

By His kindness and grace towards His slave, if Allah wants to enable him to do a
great act of worship that he cannot do without helpers, He decrees that he will have
those helpers to assist him. Moosâ (�) said:

ئى ﴿ى ئا ئا ئە ئە ئو ئو ئۇ ئۇ ئۆ ئۆ ئۈ ئۈ ئې ئې ئې ئى ئى 
ی ی﴾ (��رة �ه: ٢٩-٣٣)

lAnd appoint for me a helper from my family, Hâroon, my brother. Strengthen me
through him, and let him share in my task, so that we may glorify You much.k (Ṭâ Hâ 20:

29-33)

And He reminded ‘Eesâ (�) of His favour when He said:

ڭ ۇ﴾ ے ے ۓ ۓ ڭ ڭ ڭ  ﴿ہ ھ ھ ھ ھ 
(��رة ا����ة: ١١١)

lAnd [remember] when I inspired the disciples to believe in Me and in My Messenger;
they said: We believe. Bear witness that we submit to Allah [as Muslims].k (al-Mâ’idah 5:

111)

And Allah reminded the Prophet (صلى الله عليه وسلم) of His blessing when He said:

ڀ - ٺ﴾ (��رة ا����ل: ٦٢) ﴿ ... پ ڀ ڀ 
l...He it is Who strengthened you with His help and with [the support of] the
believers.k (al-Anfâl 8: 62)

This is grace and kindness to His slave which is beyond the means of the
individual.

Another example of Allah’s kindness and grace to those who are guided is when
He causes a person to meet guided people who can help him on the path of guidance and



whose advice he will accept; thus the benefits and rewards will be multiplied to an
extent that a person could not achieve by his own efforts; rather it depends on an
external factor.

Another example of Allah’s kindness and grace to His slave is when He blesses
him with children, wealth and spouses that bring him joy and happiness in this world,
then He tests him with some of that by taking it away, then He compensates him for that
with an immense reward if he bears it with patience and seeks reward with Him. The
blessing that results from some of those things being taken away is greater than the
blessing of that which is left with him and he merely experiences the joy of having it in
this world. This is something good and the individual will attain much reward through it
that he could not attain by himself; rather it is the grace and kindness of Allah to him,
whereby Allah puts him through hardship and rewards him immensely for that.

By the kindness and grace of Allah, He tests His slave with some calamities and
helps him to bear them with patience, thus enabling him to attain high status that he
could not attain through his deeds alone. He may make the calamities harder for him, as
He did to Ayyoob (�), then He creates in his heart the sweetness of hope for relief and
mercy and the removal of harm, then He lessens his pain and causes him to feel more
joy and energy. This is the kindness and grace of Allah towards the believers, whereby
He causes them to seek reward with Him, then He reduces the impact of the calamity,
and whatever hardships they face when seeking His pleasure become easy to bear.

By the kindness and grace of Allah towards His weak believing slave, He saves
him from trials and tests that could weaken his faith and undermine his certainty. By the
same token, by His grace towards the strong believer, He puts him through some trials
and tests, helps him to bear them and relieves him of them, thus increasing his faith and
reward. Glory be to the Most Kind, All-Aware, Who puts some through trials and
spares others, Who gives and withholds.

By the kindness and grace of Allah towards His slave, the individual strives to
perfect himself in the way that could help him to achieve that in the easiest way, even
though there are other ways that are more difficult for him. So Allah enables him to find
a book or a teacher through which achieving the goal will be easier. Similarly, He
makes it easy for him to do some particular act of worship that he finds easy and
comfortable, yet that does not bar him from doing other acts of worship that could also
benefit him. This is by the kindness and grace of Allah.



By the kindness and grace of Allah towards His slave, a person may have many
concerns to deal with and many issues to handle, both internal and external, which a
group of people would not have the power to deal with all of them. But Allah blesses
him with a relaxed attitude and calm nature, so that he will look at every concern or
issue, examine it deeply and think of the right way to handle it, without becoming
worried or distressed at the large number and variety of matters he has to deal with.
Rather Allah helps him to deal with them, and shows him kindness by enabling him to
handle them and making it easy for him.

If you want to know the best example in this regard, then look at the story of the
Prophet (صلى الله عليه وسلم), whom Allah sent to show people how to attain well-being and happiness
in this world and the hereafter; He sent him to perfect himself and to perfect a nation
which is great and is the best of nations, yet Allah enabled him, within the span of one-
third of his life, to carry out all that Allah commanded him to do, even though there
were so many varied issues, and to establish for his Ummah their religion in its entirety,
teaching them all of its fundamentals and minor issues. By means of him, Allah brought
forth a great nation from the depths of darkness to the light, and by means of him many
benefits and much good – for both the elite and the common folk – were achieved, such
as was never achieved by any nation before.

By the kindness and grace of Allah to His slave, He makes what a person commits
of sin a cause of His mercy. So when that happens, He opens the gate of repentance so
that he may humble himself and turn to his Lord, thinking little of himself and shedding
his self-admiration and arrogance, which is better for him than doing a lot of acts of
worship.

By His kindness and grace towards His slave who is dear to Him, if that person
goes along with his harmful physical desires and gets carried away in that, Allah spoils
it for him and causes some trouble for him, so that he can hardly have any physical
pleasure but it will be accompanied by some problem that will spoil it, so that he will
not make it his complete focus. On the other hand, by His kindness and grace, He causes
him to enjoy acts of worship and obedience, and to find pleasure in them, so that he will
focus on them completely.

By His subtle kindness and grace to His slave, Allah rewards him for deeds that
he did not do, but he intended and resolved to do them. So if he decides to do an act of
worship, then changes his mind for some reason and does not do it, he will still attain
the reward for it. See how kind Allah is to him! He made him think of it and decide to



do it, even though He knew that he would not do it, so that He might reward His slave
by various means. Even more subtle than that, He enables him to do an act of worship or
obedience other than what he had decided to do, that is more beneficial for him; so the
person decided not to do an act of worship that could be pleasing to Allah, and instead
did another act of worship that is more pleasing to Allah, thus he will attain reward for
what he actually did, and reward for what he intended to do. If he intended to migrate
for the sake of Allah and His Messenger (صلى الله عليه وسلم), but death caught up with him before he
could carry out his intention, then his reward becomes incumbent upon Allah, even
though the reason why he could not fulfil his intention was death, over which he has no
control. So how about one who was about to do an act of worship, then was interrupted
by thoughts of another act of worship that would bring a greater reward? Allah may
cause someone to think of several acts of worship, each of which, if he was able to do it
on its own, he would have done it, because he is fully inclined to do it and loves it, but
he will not be able to do one of them without missing out on the others. Hence Allah
enables him to weigh up the various acts of worship and causes him to give precedence
to the best of them and do it, whilst hoping to attain the reward of all of them because of
his intention and willingness to do each of them if he had the opportunity.

More subtle than that, Allah decrees a test for His slave when the means of sin
become available to him, and the motive for that is strong in him, although He knows
that he will not do it, so that his refraining from that sin, of which the means are
available, will become one of the greatest acts of worship. We see this divine grace and
kindness in the story of Yoosuf (�) and the attempt of the woman to seduce him; and in
the reference to one of the seven whom Allah will shade with His shade on the Day
when there will be no shade but His, namely a man whom a woman of status and beauty
calls to sin, but he says: I fear Allah.

By His kindness and grace to His slave, Allah decrees that one person should do
acts of generosity and kindness, and cause another person to be the intermediary who
carries out that action, making him a means of that kindness and generosity reaching
those who deserve it. Thus Allah will reward both the former and the latter.

By His grace and generosity towards His slave, Allah causes him to carry out
some charitable work with some of his wealth that brings benefit to others, then He
grants him ongoing reward without him realising it. So if a person plants a tree or sows
a crop, and it benefits a soul (human or animal), Allah will reward the one who planted
it without him realising, especially if he had good intentions and made a deal with his



Lord that whatever benefit resulted from what he did with his wealth, I ask You, O
Lord, to reward me for it and make it a means of drawing closer to You. The same
applies if he has livestock and people benefit from their milk, or by riding them and
carrying loads on them, or he has dwellings that people benefit from by living in them,
even for a little while, or if he has vessels and the like that people make use of, or he
has a spring or well from which people drink, or other things – such as a book that helps
people to learn something, or a muṣ-ḥaf from which people read, for Allah is the
Possessor of abundant grace.

By His kindness and grace towards His slave, Allah may open a door to good for
him that never crossed his mind, not because he had no interest in it before, but because
he was unaware of it and oblivious to it, then suddenly something brought it to his
attention, and he felt happy about that and realised that it was by the kindness and grace
of his Lord, Who created reasons to draw his attention to it. Therefore he turns his
attention to it, focuses his mind on it and is able to achieve of it whatever Allah wills
and enables him to do.



85.

ک ک ک ک ژ ژ ڑ ڑ  ڈ  ﴿ڎ ڎ ڈ 
گ گ گ گ ڳ ڳ ڳ ڳ ڱ ڱ ڱ ڱ ں

ں﴾ (��رة ا����ة: ٩٣)
lFor those who believe and do righteous deeds, there is no blame on
them for what they ate [and drank], so long as they fear Allah, believe
and do righteous deeds, then fear Allah and believe, then fear Allah
and do good, for Allah loves those who do good.k (al-Mâ’idah 5:
93)

I reflected upon the reason why fearing Allah (taqwâ) is mentioned three times in this
verse, and I found that there could be one of two interpretations:

The first interpretation is that the first mention refers to the past, the second refers
to the present, and the third refers to the future. To explain further: the phrase lFor those
who believe and do righteous deeds, there is no blame on them for what they ate [and
drank]k includes the past, the future and the present, because it says that there is no
blame on the believers in general, and this general statement can only apply to any of the
three. This repetition is one of the ways in which the Qur’an ensures that it covers all
situations, by making sure that the phrasing (in Arabic) covers all situations (past,
present and future). That is because if they feared Allah, in the past, or do so in the
present, or in both the past and the present but not in the future, it cannot be said that
there is no blame on them. Every time fearing Allah is mentioned, whether in the past,
the present or the future, it must refer to faith and righteous deeds, or to faith and iḥsân
(doing good). This interpretation is supported by the verse in which Allah says:

ڀ ڀ - ٺ ٺ ٺ ٺ ٿ ٿ ٿ ٿ ٹ ٹ ٹ ٹ ... ﴿ ... پ پ ڀ 
ڦ﴾ (��رة ا����ة: ٢٠٣)

l…But if anyone hastens to leave [Mina] in two days, there is no blame on him, and if
any one stays on, there is no blame on him, for him who fears Allah. So fear Allah…k



(al-Baqarah 2: 203)

The phrase lthere is no blame on himk is similar to the phrase used here (in al-
Mâ’idah 5: 93, which is also translated as lthere is no blame on themk). The verse in
al-Baqarah is definitely not referring to the past, because it is a conditional phrase and
is referring to the future, or it may also be referring to the present. Allah says lthere is
no blame on himk referring to the present, the one who fears Allah now, then He
mentions something that refers to the future, as He says, lSo fear Allahk. If we compare
this verse (2: 203) with the first verse (5: 93), we will understand the reason for this
repetition, which is to cover all times (past, present and future).

The second interpretation is that the first instance refers to Islam, the second refers
to eemân (faith), and the third refers to iḥsân.53 The believer cannot attain perfection in
his fear of Allah or piety (taqwâ) until he refrains from what Allah has forbidden, and
his religious commitment cannot be complete until he fulfils these three concepts,
because the concept of Islam dictates that there should be visible good deeds alongside
faith and piety. In this verse, Allah says:

﴿ ... ک ک ک گ گ گ... ں﴾ (��رة ا����ة: ٩٣)
l...so long as they fear Allah, believe and do righteous deeds...k (al-Mâ’idah 5: 93)

The concept of eemân requires belief in the pillars of faith, alongside piety or
fearing Allah, so Allah says: lthen fear Allah and believek. The concept of iḥsân
requires doing good alongside piety or fearing Allah, so Allah says: lthen fear Allah
and do goodk. So the one who deserves to have no blame on him cannot be anyone
except the one who fulfils the dictates of all three concepts.

Whichever of these two is the right interpretation of this verse, the verse is proof
of the majestic nature and greatness of the Qur’an, how precise and wise its meanings
are, and how free it is of any flaws or contradictions. This would compel anyone to
testify that it is indeed the word of Allah, and may truly and justly be described as such,
for it occupies the highest level of eloquence and no other writing can compare to it. It
may be said that both interpretations are intended, because the Arabic wording of the
verse does not contradict either of them and both interpretations are implied by the
wording. The way to interpret the Qur’an is to choose the most comprehensive and
appropriate interpretation, because it was revealed from One Who is Most Wise, Most
Praiseworthy, and has knowledge of all things; Allah knows best the intended meaning



and the subtle meanings of His Book. O Allah, remind us of what we were caused to
forget, teach us what we do not know, and make us among those who recite it as it
should be recited and understand it.



86.

Conclusion

When the author (may Allah have mercy on him) had concluded his discussion on the
meaning of the divine name al-Laṭeef, he said:

I hope by Allah’s grace that our discussion in this book is of this type, and that
what He has enabled me to do is the impact of His name al-Laṭeef, because the type of
ideas and comments mentioned in this book used to cross my mind whilst reading the
Book of Allah, but I would not pay any attention to them and would not record them, so I
lost many of them. But at the beginning of this blessed month, I thought that I should start
writing down these ideas that came to mind, which I do not think ever crossed my mind
before that. So I started doing that, until I finished this work by the grace of Allah, as I
started it by the grace of Allah, which resulted in this small book. I completed it on the
twenty-eighth day of this blessed month, Ramadan 1347 AH. Praise be to Allah first and
last, inwardly and outwardly, much good and blessed praise, and may Allah send
blessings and peace upon Muhammad (صلى الله عليه وسلم). This book was completed by the compiler
who is in need of his Lord in all ways, ‘Abdur-Raḥmân ibn Nâṣir ibn ‘Abdullâh as-
Sa‘di.54
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Appendix 1: Jihad

This appendix appears in 
‘Umdat al-Fiqh Explained 
(Volume 2) authored by 

Dr. Hatem al-Haj 
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Jihad is the struggle against all forms of evil and injustice, both within one’s own self
(nafs) and against others. Thus, jihad is not limited to the use of military force, although
such armed struggle is one form of it, and in that sense, jihad has been practiced and
sanctioned by all nations since the beginning of time. After all, there is no nation in our
world that does not have an army, and in all nations, martyrdom is seen as the ultimate
sacrifice. War, then, may be good or bad, depending on the motives of those who engage
in it and their conduct during and after the campaign. We believe that armed struggle
was prescribed in Islam to defend not only Muslims but also non-Muslims who suffer
from oppression, as well as to support God’s cause of justice on Earth. It was also
meant to protect the right to worship God, Who created us, in complete security; it is
natural that He would want that right granted to His servants.

There are, however, certain Qur’an verses that may be taken out of context and
wrongly described as a declaration of endless war against the unbelievers. For



example, Allah (�) says:

ې ې ې... ئە﴾(��رة ا�����: ﴿ ... ۅ ۉ ۉ 
(٣٦

l…and fight against the polytheists collectively as they fight against you collectively…
k (at-Tawbah 9: 36)

And:

ے ے ... ې﴾ (��رة ا�����: ٥) ھ ھ  ھ ھ  ﴿ہ ہ 
lAnd when the sacred months have passed, then kill the polytheists wherever you find
them…k (at-Tawbah 9: 5)

While the vast majority of Muslims do not think that we should be fighting
perpetually against the rest of humanity, a fringe minority of mostly youth, inflamed by
the real and perceived injustices committed against Muslim peoples, use these verses
and others to wage jihad against all of their opponents, both Muslims and non-Muslims.
Lacking any means to wage conventional wars, they resort to terrorism to pursue their
agenda or to avenge themselves against the enemies who fight them. Such is the dilemma
that Muslims are facing nowadays and that mars the name of jihad.

It is true that the verses cited are the words of Allah, Most High. He also said:

ژ ژ ڎ ڎ ڈ ڈ  ڍ ڌ ڌ  ﴿چ ڇ ڇ ڇ ڇ ڍ 
ڑ ڑ ک ک ک ک گ گ گ گ ڳ ڳ ڳ

ڳ ڱ﴾ (��رة ا�����: ٢٩)
lFight those who do not believe in Allah or in the Last Day and who do not consider
unlawful what Allah and His Messenger have made unlawful and who do not adopt the
religion of truth [that is, Islam] from those who were given the Scripture – [fight] until
they give the jizyah [poll tax] willingly while they are humbled.k (at-Tawbah 9: 29)

He also said:

ڇ



ڍ ڍ ڌ ڌ ڎ﴾ (��رة چ چ چ ڇ ڇ ڇ ڇ  ڃ چ  ﴿ڃ ڃ ڃ 
ا����ة: ١٩٣)

lFight them until there is no [more] fitnah and [until] religion [that is, worship] is
[acknowledged to be] for Allah. But if they cease, then there is to be no aggression
except against the oppressors.k (al-Baqarah 2: 193)

And the Prophet (صلى الله عليه وسلم) said:

ً�ا رَُ��لُ ا�ِ، وَُ�ِ��ُ��ا «أُِ�ْ�تُ أَنْ أَُ���َِ� ا����سَ َ���� َ�ْ�َ�ُ�وا أَنْ َ� إَِ�هَ إِ�� ا�ُ وَأَن� ُ�َ��
َ��ةَ، َ��ِذَا َ�َ�ُ��ا ذَ�َِ�، َ�َ�ُ��ا ِ���� دَِ��ءَهُْ� وَأَْ�َ�اَ�ُْ�، إِ�� �َِ��� َ�ةَ، وَُ�ْ�ُ��ا ا��� ا���

ْ�َ�مِ، وَِ�َ��ُ�ُْ� َ�َ� ا�ِ َ�َ��َ�» اْ�ِ
«I was commanded to fight the people until they testify that none is worthy of worship
except Allah, and (until) they believe in me and what I came with. If they do that, then
they have safeguarded their blood and wealth from me, except according to it (Islam),
and their judgment is upon Allah.» (Agreed upon, on the authority of Abu Hurayrah)

Not only that, but in previous scriptures, namely the Bible, much more than this is
attributed to God, including the killing of infants and children, referred to in the books
of Deuteronomy, Joshua, and others.55 Certainly, we do not believe that those statements
about children and infants are from God, because it would be too hard to provide
context that could explain them. However, in Islam, there is an explanatory context for
all of these verses. First, it is important to note that Allah (�) also says:

ئح ئم ئى ئي بج بح بخ بم بى﴾ (��رة ا����ل: ٦١) ی ئج  ی ی  ﴿ئى ی 
lAnd if they incline to peace, then incline to it [also] and rely upon Allah. Indeed, it is
He Who is the Hearing, the Knowing.k (al-Anfâl 8: 61)

ې ې ې﴾ ۋ ۅ ۅ ۉ ۉ  ﴿ ... ۆ ۆ ۈ ۈ ۇٴ ۋ 
(��رة ا����ء: ٩٠)

l...So if they remove themselves from you and do not fight you and offer you peace, then
Allah has not made for you a cause [for fighting] against them.k (an-Nisâ’ 4: 90)



Allah’s Messenger (صلى الله عليه وسلم) said:

وا وَاْ�َ�ُ��ا � ا����سُ �َ َ��ََ���ْ�ا �َِ��ءَ اْ�َ�ُ�و� وَاْ�َ�ُ��ا ا�َ اْ�َ���ِ�ََ� َ��ِذَا َ�ِ���ُُ��هُْ� َ��ْ�ِ�ُ َ «َ�� أَ��
�ُ�فِ» أَن� اْ�َ��َ� َ�َْ� �ِ�لَِ ا���

«O people, do not wish to meet the enemy, and ask Allah for pardon. But if you meet
them, be patient and know that paradise is under the shade of the swords.» (Agreed
upon, on the authority of ‘Abdullâh ibn Abi Awfâ)

Who should be connecting the dots and reconciling the seemingly conflicting
reports? The scholars well-grounded in the tradition. One of them, namely Imam Ibn
Taymiyah, wrote a treatise on Qitâl al-Kuffâr wa Muhâdanatuhum [War and peace
(treaties) with the disbelievers], in which he showed conclusively that the ‘illah
(effective cause) for fighting them is their aggression, not their disbelief. He pointed out
that the texts implying an open fight against them can never be used as proof for fighting
the people at large, because they appear to contradict other evidences (some of which is
mentioned above), the consensus, and even the life of the Messenger (صلى الله عليه وسلم) himself. Some
of them appear to suggest fighting the people at large until there is no religion on Earth
except Islam – yet this is contrary to the consensus. Do you not see that the Messenger of
Allah (صلى الله عليه وسلم) made peace and truces with non-Muslims? In fact, he said:

كَ َ�� َ�َ�ُ��ُ�ْ�» ْ «دَُ��ا اْ�َ�ََ�َ� َ�� وَدَُ��ُ�ْ� وَاْ�ُ�ُ��ا ا���
«Leave the Abyssinians alone so long as they leave you (alone), and leave the Turks
(alone) as long as they leave you alone.» (Abu Dâwood, and deemed ḥasan by al-
Albâni in Ṣaḥeeḥ al-Jâmi‘)

This clearly indicates that the command to fight does not apply to the people at
large. Rather, Ibn al-Qayyim (may Allah bestow mercy upon him) said in Hidâyat al-
Hayârâ [Guiding the bewildered]:

When Allah sent His Messenger [صلى الله عليه وسلم], most of the religions willingly submitted to
him and to his caliphs after him. He never forced the religion upon anyone, and he
would only fight those who fought and warred against him. As for those who made
peace with him, he did not fight them or compel them to embrace his religion, out
of compliance with the command of his Lord [�], Who says:

﴿ی ئج ئح ئم ئى ئي بج بح بخ بم... خح﴾ (��رة ا����ة: ٢٥٦)



lThere is no compulsion in religion; truth has been made clear from falsehood...k
(al-Baqarah 2: 256)

These verses and hadiths, which appear to enjoin fighting the people at large,
were referring to specific peoples during the Prophet’s time, or to fighting in specific
circumstances – such as defending the oppressed in accordance with the words of the
Most High:

ٻ ٻ پ پ پ پ ڀ ڀ ڀ ... ڦ﴾ (��رة ﴿ٱ ٻ ٻ 
ا����ء: ٧٥)

lAnd what is [the matter] with you that you fight not in the cause of Allah and [for] the
oppressed among men, women, and children…k (an-Nisâ’ 4: 75)

– or to prevent tyrants from forcing those who embraced Islam to abandon worshipping
Allah, the One and Only, as in the words of the Most High:

ڃ چ ... ڎ﴾ (��رة ا����ة: ١٩٣) ﴿ڃ ڃ ڃ 
lAnd fight them until there is no [more] fitnah…k (al-Baqarah 2: 193)

– or preemptively against (genuine, not imaginary) enemy aggression, as the Muslims
did when the Persians sent troops to arrest the Messenger of Allah (صلى الله عليه وسلم), or when the
Romans incited their allies, the Christians of Shâm, against the Muslims. The Christians
blocked the Muslims’ roadways and surrounded their trade caravans, and the ally of the
Romans, Shurahbeel ibn ‘Amr al-Ghassâni, killed al-Ḥârith ibn ‘Amr al-Azdi, who was
the Prophet’s messenger to the ruler of Busra.

Scholars in the past entertained the following question: Is the default in
international relations peace or warfare? The majority viewed peace as the default,
while others believed it was warfare, although some of the latter may have been
referring to the situation at their time, when they had no stable borders or statehood as
we know it. Empires were constantly fighting against others to expand their territories
(as can be seen in any infographics showing the changes in the map of Europe over the
last one thousand years). If we pose this question to them again, using different wording,
asking, “Do we prefer peace or warfare?”, perhaps all of them would answer in favor
of peace. Did not the Messenger of Allah (صلى الله عليه وسلم) say, in addition to all of the
aforementioned?



«Indeed, Allah is gentle and loves gentleness, and He grants because of gentleness what
He does not grant because of harshness, nor what He grants because of anything else.»
(Agreed upon, on the authority of ‘Â’ishah, and this is the wording of Muslim)

If a nation that essentially rules with justice makes peace with us, grants security
to the Muslims within its borders, and does not persecute us, then why should we fight
them? If our objectives are that no one is deprived of the right to worship their Lord in
peace, that no tyrant subjugates any of the creation of Allah, and that no one threatens the
interests of our Ummah, and we can attain all that peacefully, is fighting still justified?
Would choosing it in these circumstances embody the gentleness that Allah loves in all
matters?

Even after all this discussion, we have still not looked at the essence of the matter
in question: war. Was war one thousand years ago the same as war today? This is not an
insignificant inquiry because applying the legislative rulings correctly is contingent
upon understanding the current reality in the place where these specific rulings are to be
applied. In our age, the structure of nations has become stabilized and the borders of
these nations have become distinct, in contrast to previous ages when nations did not
rule themselves. Instead, they were ruled by dynasties and factions whose sovereignty
would expand and then contract, only to be occupied by another.

In the past, the ruling factions fought on the battlefield, but this fighting rarely
harmed ordinary people, farmers, women, or the weak. Furthermore, the masses would
enjoy the rule of a just nation that replaced the tyranny that they had lived under for
decades or centuries. This would bring them joy, just as the Christians of Shâm were
overjoyed when the Muslims liberated them from Rome and its allies. But nowadays,
the price of warfare is widespread chaos, corruption, and tragedy that do not
differentiate between soldiers and civilians – for bombs and rockets are not like arrows
and spears. If Imam Ibn Taymiyah ruled that a catapult could not be used except for the
necessary jihad (to repel the enemy),56 what would he say about modern weapons of
war?

In the past, jihad was sometimes necessary to secure the deliverance of da‘wah to
the entire creation, for it removed the obstacles, such as the tyrants and their oppressive
regimes, that were preventing it. In our times, the deliverance of the da‘wah is possible
through the jihad of articulation and the tongue, via broadcasts, satellite channels, and
especially the Internet, which delivers written, audible, and visual statements alike.



Furthermore, the du‘ât can travel to distant lands, mix with their people, and invite
them, while enjoying security throughout.

To conclude this point, we can never deny the virtue of jihad and martyrdom in
Islam and its raising its people upon courage, dignity, honor, and sacrifice. However,
we must also be confident that Islam decisively prefers peace over war.

The default for the relationship with United Nations member states is that of
peace. All the Muslim states who signed the charter of this organization committed to
peace with the rest of the signatory states. Such a covenant is acceptable in Islam and
makes all the world, by default, a land of muwâda’ah (peace). The Ḥanafi fuqahâ’
declared that al-muwâda’at al-mutlaqah (a peace treaty without an agreed-upon term)
is one of the types of valid treaties.57 There is a difference of opinion on this issue
among the Shâfi‘i and Ḥanbali schools, but Ibn al-Qayyim (d. 751 AH/ 1350 CE), the
famous Ḥanbali jurist and disciple of Ibn Taymiyah (d. 728 AH/ 1328 CE), made a
strong case for the validity of such treaties.58 Imam Muhammad ibn Idrees ash-Shâfi‘i
(d. 204 AH/ 820 CE) has himself explicitly stated that such a treaty is valid if the
parties are given the option to terminate the treaty at will.59 ‘Uthmân ibn ‘Affân made a
treaty with the Nubians that stated:

We (Muslims) shall not wage war against you, prepare for war against you, or
attack you, as long as you observe the conditions of the treaty between us and
you… But it will not be incumbent upon the Muslims to drive away any enemy
who may encounter you, or to prevent him from you, between the limits of the
territory of Ulwah and Aswan.60

There is another pertinent discussion here, which is that the war that Islam deems
justifiable, at times, is an ethical war that must also be Sharia-complaint. It is a war
where the civilians, or to be more precise, all non-combatants, are spared. Abu
Dâwood reported from Anas that when they had to go to war, the Prophet (صلى الله عليه وسلم) would
instruct them not to kill “an older man, a child, or a woman,” and he would say, “Do
righteousness and show kindness, for Allah loves those who are kind.” Ibn Mâjah added
that the Prophet (صلى الله عليه وسلم) forbade killing the ‘aseef, which is best translated as a non-
combatant attachment to the army.

May Allah bring peace, justice, and security to the distressed and suffering among
humankind.
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The issue of slavery may be one of the hardest issues to discuss. Our collective
conscience as a global community is extremely averse to the discussion because of a
variety of factors, not least of which is the cruel treatment that slaves suffered for
centuries. Many preachers find it difficult to talk about the issue, particularly when they
are asked why Islam’s stance did not mandate the immediate and absolute abolition of
slavery. Furthermore, classical books of Islamic law contain extensive discussions of
the rulings pertaining to the slaves, causing discomfort to many educators who must
address them. In the following discussion, I will attempt to highlight some of the facts
about Islam’s stance on slavery.

A Historical Matter



To begin with, any discussion of slavery in Islam that does not put the issue in its proper
historical context will be flawed. No heavenly religion sought to eliminate the
institution of slavery more than Islam did. It would welcome the current state of
abolishment of slavery worldwide, and it would certainly be keen on all the nations of
the world maintaining this state. A central credo of conduct for Muslims is that when
they engage in any agreement, they must comply with it, for Allah (�) says:

﴿ژ ژ ڑ ڑ ک... ڻ﴾ (��رة ا����ة: ١)
lO you who have believed, fulfill [all] contracts…k (al-Mâ’idah 5: 1)

This defense of the Islamic stance on slavery, and its description of the excellent
treatment of the slaves in Islam is, therefore, only a topic of theological and historical
importance, not a practical matter.

Never Racist

The second important point to highlight is that slavery in Islam was never a racist
practice. In the early history of the Muslim state, there were slaves from all nations, and
even before Islam, the Arabs had slaves of all races. The most famous slaves in the
history of Islam were the Prophet’s esteemed Companions Salmân the Persian, Bilâl the
Abyssinian, and Ṣuhayb the Roman (�). Indeed, as British historian S. H. Leeder
writes, the issue of color was irrelevant to the early Muslims.

“TAKE away that black man!” exclaimed the Christian Archbishop Cyrus. “I can
have no discussion with him!” when the Arab conquerors had sent a deputation of
their ablest men to discuss terms of surrender of the capital of Egypt, headed by
the negro Ubâdah, as the ablest of them all. To the scared archbishop’s
astonishment, he was told that this man was commissioned by the General Amr;
that the Moslems held negroes and white men in equal respect – judging a man by
his character and not by his colour.61

This is not to claim that there have never been racist Muslims. Racism is a human
condition that arises from egoism and is manifested in different forms, such as tribalism,
groupism, classism, nationalism, and so on. The closer and more devoted you become



to Allah, the less egoistic you will be. The information here is about the institution of
slavery in its theory, governing laws, and communal legal practice. Throughout the
history of Islamic states, slaves came from all backgrounds; in fact, through most of
Islamic history, they were from non-African nations, since there were not many
conquests in sub-Saharan Africa. As in the Far East, those nations mostly came into the
fold of Islam without war.

Slavery before Islam 
and in Other Religions

Slavery existed before Islam, and it spanned nearly every culture, nationality, and
religion. While it may not have been known among hunter-gatherer populations, it was a
part of every ancient civilization. In both a socio-geographic and religious context,
slavery was normalized and tolerated worldwide, including in pre-Columbian America.
Slavery was also common in Africa; in non-Muslim Africa, it was associated with
pagan practices such as burying one or two young slaves alive next to the body of their
deceased master. The spread of Islam is credited with ending this practice.62

Research shows that no religion encouraged the ending of the practice as much as
Islam did; likewise, no religion encouraged the beneficent treatment of the slaves as
much as Islam did.

Here are some mentions of slavery in the Bible. (Note that the newer translations
have changed the word ‘slave’ to ‘servant’.)

Numbers 31: 17-18, NIV

Now kill all the boys. And kill every woman who has slept with a man, but save
for yourselves every girl who has never slept with a man.

This statement, attributed to Moosâ (�), clearly allows capturing, enslaving and
having sex with young women.

Leviticus 25: 44-46, NIV



Your male and female slaves are to come from the nations around you; from them
you may buy slaves. You may also buy some of the temporary residents living
among you and members of their clans born in your country, and they will become
your property. You can bequeath them to your children as inherited property and
can make them slaves for life, but you must not rule over your fellow Israelites
ruthlessly...

Exodus 21: 2-11, GNB

If you buy a Hebrew slave, he shall serve for six years; but on the seventh he shall
go out as a free man without payment. If he comes alone, he shall go out alone; if
he is the husband of a wife, then his wife shall go out with him. If his master gives
him a wife, and she bears him sons or daughters, the wife and her children shall
belong to her master, and he shall go out alone. But if the slave plainly says, “I
love my master, my wife and my children; I will not go out as a free man,” then his
master shall bring him to God, then he shall bring him to the door or the doorpost.
And his master shall pierce his ear with an awl; and he shall serve him
permanently.

American historian and philosopher Will Durant describes the position of the
Church as follows:

The Church did not condemn slavery. Orthodox and heretic, Roman and barbarian
alike assumed the institution to be natural and indestructible; a few philosophers
protested, but they too had slaves… Pagan laws condemned to slavery any free
woman who married a slave; the laws of Constantine ordered the woman to be
executed, and the slave to be burned alive. The Emperor Gratian decreed that a
slave who accused his master of any offense except high treason to the state should
be burned alive at once, without inquiring into the justice of the charge.63

Islam’s Answer to the 
Dilemma of Slavery

It may be said that Islam did not take an absolute abolitionist stance on the institution of
slavery, and this is true to some extent. One must remember, though, that during the time



of the ministry of the Prophet (صلى الله عليه وسلم), not only was the immediate abolitionist approach not
proposed by any religious or secular order, but it would have been infeasible.
Furthermore, it might have resulted in social and economic turmoil, not only for the
larger communities, but firstly for the many slaves who would have been unable to fend
for themselves.

In addition, the issue of how to handle war captives made slavery the surest path
to saving their lives. In the past, armies could not keep the captives in prison and
provide for them due to the scarcity of resources. Freeing them was not always possible
because they could regroup and go back to fighting.

Finally, since the enslavement of captives was a common practice of all armies, it
would have been unexpected for the Muslims to free all the captives when they won a
battle but still be taken as captives when they lost.

Islam’s answer to the dilemma of slavery can be summarized in two major points:

1. Gradual diminishment of the institution by simultaneously cutting off its tributaries
and widening its runoffs

2. Enjoining the excellent treatment of slaves for as long as the institution survived

In the following paragraphs, I will address these two points.

The Gradual Diminishment 
of the Institution of Slavery

When one wishes to drain a river of its water, there are two methods: cutting off its
tributaries (sources) and increasing its runoffs. Before Islam, a person could be
condemned into slavery through various means, including a man selling his own wife or
child, child abandonment, debt-slavery, captivity in war, kidnapping, and as a
punishment for certain crimes. Islam cut off all of those tributaries that fed into the river
of slavery except for one: captivity in war, for, as mentioned previously, it was a
logistical necessity at times and, more importantly, enslavement helped protect the
captives’ lives. Despite that, Islam recommended freeing those captives. The Prophet
:said (صلى الله عليه وسلم)

َ َ � ُ



�ا اْ�َ��ِ�َ َ�ْ��ِ� اْ�َِ�َ� وَأَْ�ِ�ُ��ا اْ�َ��َِ� وَُ��دُوا ا�ِ���» ���ُ»
«Free the captives, feed the hungry, and visit the sick.» (Bukhari)

Islam’s Encouragement of the 
Emancipation of Slaves

Evidence from the Qur’an and the Sunnah makes it clear that the emancipation of slaves
is considered one of the greatest virtues and ways to earn the Lord’s pleasure.

Allah (�) said:

ہ ہ ھ ھ ھ ھ ے﴾ (��رة ﴿ڻ ڻ ڻ ڻ ۀ ۀ ہ ہ 
ا����:١٠-١٣)

lAnd have shown him [humankind] the two ways [of good and evil]? But he has not
broken through the difficult pass [to righteousness]. And what can make you know what
is [breaking through] the difficult pass? It is the freeing of a slave.k (al-Balad 90: 10-13)

﴿ٱ ٻ ٻ ٻ ٻ پ پ پ پ ڀ ڀ ڀ - ٺ ٺ ٺ
ٿ ٿ ٹ ٹ ٹ ٹ ڤ ڤ ٺ ٿ ٿ 

ڦ ... ڈ﴾ (��رة ا����ة: ١٧٧) ڤ ڤ ڦ ڦ 
lRighteousness is not that you turn your faces toward the east or the west, but [true]
righteousness is [in] one who believes in Allah, the Last Day, the angels, the Book, and
the prophets and gives wealth, in spite of love for it, to relatives, orphans, the needy, the
traveler, those who ask [for help], and for freeing slaves...k (al-Baqarah 2: 177)

Abu Hurayrah narrated that the Prophet (صلى الله عليه وسلم) said:

«�� أَْ��ََ� رََ��ًَ� ُ�ْ��َِ�ً� أَْ��ََ� ا� �ُِ��� ُ�ْ�ٍ� ��ه ُ�ْ�ً�ا �� ا����رِ»
«Whoever frees a Muslim slave, Allah will save all the parts of his body from the (hell)
fire as he has freed the body parts of the slave.»



Sa‘eed ibn Marjânah said that he narrated this hadith to ‘Ali ibn al-Ḥusayn, who
then freed his slave, even though ‘Abdullâh ibn Ja‘far had offered him ten thousand
dirhams, or one thousand dinars, for that slave. (Bukhari)

Abu Hurayrah also narrated that the Prophet (صلى الله عليه وسلم) said:

«�� أَْ��ََ� ِ�ْ�ً�� �ه � َ��ٍْ� أُْ��َِ� ُ���هُ إن ��ن �ه َ��لٌ وَإِ�� ������ �� َ�ْ�ُ��قٍ ���ه»
«Whoever frees his portion of a jointly-owned slave should free the slave completely
by paying the rest of his price if he has enough money; otherwise, the price of the slave
is to be estimated, and the slave should be helped to work, without hardship, until he
can pay the rest of his price.» (Bukhari)

Islam also specified the freeing of slaves as the expiation for many sins.

Yet the best system Islam legislated was to give the slaves control over their own
passage into the world of the free, by allowing them to purchase their own freedom with
the help of the community members whom Allah ordered to support their cause. Allah
(�) says:

ڃ ڃ چ چ چ چ ﴿ ... ڦ ڦ ڄ ڄ ڄ ڄ ڃ ڃ 
ڇ ڇ ڇ ڇ... ڳ﴾ (��رة ا���ر: ٣٣)

l…And those who seek a contract [for eventual emancipation] from among whom your
right hands possess – then make a contract with them if you know there is within them
goodness and give them from the wealth of Allah which He has given you...k (an-Noor 24:

33)

This was beneficial for the slaves who had to be weaned from depending on their
masters for provisions, for they would have faced problems if they were suddenly
required to provide their own food, clothes, and shelter. (We must not underestimate the
potential impact on the stability and security of the society if it had been mandated that
all the slaves be immediately freed.) Of course, it was also beneficial for the masters,
who were, to a great extent, dependent on the slaves for their businesses.

This was also favorable for the community, for they would see responsible
people, who knew the value of work and labor, moving from the ranks of the slaves to
those of the free.



It is worth noting that the Prophet (صلى الله عليه وسلم) led by example. According to the books of
seerah (the Prophet’s noble history), he emancipated all the slaves he had before Islam
was revealed to him, as well as those given to him after Islam. In the most authentic
book of Hadith, ‘Amr ibn al-Ḥârith (�), the brother of the Mother of Believers,
Juwayriyah (�), reported from her that when he died, the Messenger of Allah (صلى الله عليه وسلم) left
neither a dinar nor a dirham, neither a male nor a female slave, nor anything else except
his white riding mule, his weapons, and the land which he had given in charity to
wayfarers. (Bukhari: Book 1, Hadith 475)

Finally, in attestation to the Islamic plan for eliminating slavery, C. Snouck
Hurgronje writes:

Setting slaves free is one of the most meritorious pious works, and, at the same
time, the regular atonement for certain transgressions of the sacred law. So,
according to Mohammedan principles, slavery is an institution destined to
disappear.64

Islam’s Enjoinment of the 
Excellent Treatment of the Slaves

The excellent treatment of slaves in Islam is a fact that I will try to highlight by proofs
from the textual and historical accounts, including testimonies by non-Muslim historians
and thinkers.

In the Qur’an, there are several verses commanding the good treatment of slaves,
including:

ڱ ڱ ڱ ڱ ں ں ڻ ڻ ڻ ﴿ڳ ڳ ڳ ڳ 
ڻ ۀ ۀ ہ ہ ہ ہ ھ ھ ھ ھ

ۇ ۆ ۆ﴾ (��رة ا����ء: ٣٦) ۇ  ے ے ۓ ۓ ڭ ڭ ڭ ڭ 
lWorship Allah and associate nothing with Him, and to parents do good, and to
relatives, orphans, the needy, the near neighbor, the neighbor farther away, the



companion at your side, the traveler, and those whom your right hands possess. Indeed,
Allah does not like those who are self-deluding and boastful.k (an-Nisâ’ 4: 36)

The Messenger of Allah (صلى الله عليه وسلم) repeatedly commanded people to treat the slaves
with mercy and compassion. One of his last recommendations to the Muslims before he
died was to fear Allah regarding their slaves. A quick review of the following hadiths
will further testify to his instructions regarding the excellent treatment of slaves:

« ب� ا�ُ َ��� وََ��� «�َ َ�ُ��َ��� أََ�ُ�ُ�ْ� َ��ِْ�ي وَأََ��ِ� ... َ��ِ��ُ�ُ� ا�ْ�ُ��ُ��نَ وَا���
«None of you should say: My slave (‘abdi) or: My slave woman – for you are all
(Allah’s) slaves, and the Lord is Allah, Most High.» (A sound hadith recorded by Abu
Dâwood)

Al-Ma‘roor ibn Suwayd narrated:

«I saw Abu Dharr al-Ghifâri wearing a cloak, and his slave was wearing a cloak (like
it). We asked him about that.

He replied: Once I abused a man, and he complained of me to the Prophet (صلى الله عليه وسلم).

The Prophet (صلى الله عليه وسلم) asked me:

هِ إِ��َ� اْ�ُ�ؤٌ �ِ�َ� َ��هِ�ِ��ٌ� إِْ�َ�اُ�ُ�ْ� َ�َ�ُ�ُ�ْ� َ�َ�َ�ُ�ْ� ا� َ�َْ� أَْ�ِ��ُ�ْ� َ�هُ �ُِ��� ْ «�� أََ�� ذَر� أََ���
َ�َ�ْ� ��ن أَُ��هُ َ�َْ� َ�ِ�هِ َ�ْ��ُْ�ِ�ْ�هُ ِ��� َ�ْ�ُ�ُ� وَْ��ُْ��ِْ�هُ ِ��� َ�ْ��َُ� و� ُ�َ���ُ��هُْ� �� َ�ْ��ِ�ُُ�ْ�

َ��ِنْ َ���ْ��ُُ��هُْ� َ�َ�ِ���ُ�هُْ�»
O Abu Dharr! Did you abuse him by slighting his mother? You are a man who has
jâhiliyah (pre-Islamic ignorance and disbelief).

(He added:) Your slaves are your brethren, upon whom Allah has given you authority. If
you have your brethren under your control, you should feed them with the like of what
you eat and clothe them with the like of what you wear. You should not overburden them
with what they cannot bear, and if you do so, help them (in their hard job).» (Bukhari
3:46:721)

The Prophet (صلى الله عليه وسلم) unequivocally prohibited the separation of a mother from her
slave child. Abu Moosâ reported that he said:

َ َ ُ



قَ �� اْ�َ�ا�َِ�ةِ وَوََ�ِ�هَ� وََ�ْ�َ اْ�خَِ وََ�ْ�َ أَِ��هِ» «َ�َ�َ� رُ��لُ ا�ِ صلى الله عليه وسلم �� َ���
«May he be cursed, he who separates a mother from her child, or a brother from his
sibling.» (A weak hadith recorded by Tirmidhi)

And for one who humiliates his slave by beating him or slapping him, the Prophet
:said (صلى الله عليه وسلم)

�رَُ�هُ أَنْ ُ�ْ��َِ�هُ» َ�هُ َ�َ��� «�� َ�َ�َ� َ�ُْ��َ�هُ أو َ�َ
«He who slaps his slave or beats him, there is no expiation for this but to free him.»
(Muslim)

The Messenger of Allah (صلى الله عليه وسلم) was always concerned about the wellbeing of the
slaves, and he would always mention them at the times when he expected the greatest
attention from his audience, such as the time of his death and during the Farewell
Pilgrimage, where he had the largest audience in his lifetime. “As for your slaves, male
and female,” he exhorted them during the Farewell Pilgrimage, “feed them with what
you eat yourself and clothe them with what you wear. If you cannot keep them or they
commit any fault, discharge them. They are God’s people like unto you and be kind unto
them.”65

No other nation or religious group in the world treated slaves better than the
Muslims did, as demonstrated by the aforementioned examples of instructions from
Allah and His Messenger (صلى الله عليه وسلم). The following are the testimonies of non-Muslim
historians and leaders regarding this very fact:

On the attitude of the Muslim master towards his slaves, American historian and
philosopher Will Durant writes:

…he handled them with a genial humanity that made their lot no worse – perhaps
better, as more secure – than that of a factory worker in nineteenth-century
Europe… It is astonishing how many sons of slaves rose to high place in the
intellectual and political world of Islam, how many, like Mahmud and the early
Mameluks, became kings.66

At the end of the eighteenth century, Mouradgea d’Ohsson (an Armenian historian
and diplomat who wrote extensively about the Ottoman Empire) declared:



There is perhaps no nation where the captives, the slaves, the very toilers in the
galleys are better provided for or treated with more kindness than among the
Muhammedans.67

Napoleon Bonaparte, a military leader who was Emperor of France from 1804 to
1814, is recorded as saying about the condition of slaves in Muslim countries:

In the East, slavery never had the same characteristics as in the West. The slavery
of the East is that which is seen in the Holy Scripture: the slave inherits from his
master and marries his daughter. Most of the Pashas had been slaves; a great
number of grand viziers, all the Mamluks, Ali Bey al-Kabir, and Murad Bey had
all been slaves. They started by performing the most menial services in the house
of their master and subsequently rose in status because of their merit or through
favours. In the West, on the other hand, the slave was always below the domestic
servant; he occupied the lowest rank...68

With regard to the question of concubines and having sex with the slave girls, we
must first say that the Prophet (صلى الله عليه وسلم) encouraged the masters to free their female slaves
and marry them. He said:

��َ�َ � ُ��� أَْ��ََ�َ�� وََ�َ�و� � َ�َ�ْ�َ�َ� أَدََ�َ َ�َ اهَ� َ�َ�ْ�َ�َ� ِ�َ�اءَهَ� ُ��� أَد� «وَرَُ�ٌ� ���� �ه أََ�ٌ� َ�َ���
َ�َ�هُ أَْ�َ�ان»

«He will be doubly rewarded… the man who had a slave girl, and he fed her well,
taught her manners and educated her, and then freed her and married her.» (Bukhari and
Muslim)

Secondly, this system was not new, nor was it introduced by Islam; all the
prophets before Islam acknowledged it and used it. There is no argument among the
Jews, Christians, and Muslims that Hâjar was the concubine of Prophet Ibrâheem, and
the Old Testament contains countless stories about concubines, including those of the
Prophets Dâwood and Sulaymân (peace and blessings be upon them).

We can never view sexual relations with a female slave nowadays from the same
perspective of those who lived during those times. It is illogical to deal with historical
matters without understanding their context; judging a practice as good or bad cannot be
done in the abstract, separate from its context and the norms of the time. Prostitution
refers to sex outside of the socially acceptable context, but in ancient times, the



concubine (like the wife) was allowed to have sex with the master as a legitimate
partner. No woman would ever be allowed to have two sexual partners at the same
time, so this concubine was not a sex tool to be enjoyed by the master and his relatives
and friends. She could be wed to only one person, and her rights, along with the rights
of her children, were guaranteed. Ultimately, sex with the female slave provided a way
to fulfill her needs, and she also gained a special status once she delivered a child, who
had the same rights as the master’s other children. After bearing his child, she could not
be sold and was freed upon the death of the master.

I would conclude by emphasizing that Islam was keen on the emancipation of
slaves, and it enjoined this throughout its teachings. The original and natural state in
which God created his servants is the state of freedom, and He desires a return to that
freedom. Let us all pray for the deliverance of all people from all forms of disguised
slavery that exist in our world today and for the end of all manifestations of subjugation
of people by others.



Glossary of Islamic Terms69

abu (or abi) أَُ��، أَِ� father (of)

ahl as-Sunnah
wal-
jamâ‘ah

��� أَهْ� ا���
وَاْ�ََ�َ��

‘people of the Sunnah and the community’

âmeen آِ�� O Allah, accept our invocation; amen

Anṣâr اْ�َْ�َ��ر ‘helpers’: the Muslim citizens of Madinah who gave refuge
to the Prophet (صلى الله عليه وسلم) and the other Muslim emigrants from
Makkah

âyat al-Kursi آَ��

اْ�ُ�ْ�ِ�ّ
Verse 255 of Soorat al-Baqarah. Various hadiths narrate
the virtues of this verse, and the Prophet (صلى الله عليه وسلم) confirmed (in
a hadith recorded by Muslim) that it is the greatest verse in
the Qur’an

banu (or bani) �ِ��َ ، �ُ��َ lit. ‘children (of)’; usu. referring to a tribe that claims a
common ancestor

barakah ��َ اْ�َ�َ blessing



ḍa‘eef ���ِ�َ a grade of hadith: weak

dhikr Allâh ذِْ�ُ� ا� remembrance of Allah; specifi-cally, remembering Allah
through praising and supplicating to Him

du‘â’ َ��ء ا��� supplication; invocation

eemân �َ�ن اْ�ِ faith; belief in all the six pillars of the creed of Islam

faqeeh اْ�َ�ِ��ه scholar of jurisprudence; pl. fuqahâ’

fiqh اْ�ِ�ْ�ه Islamic jurisprudence; under-standing or interpreting
Islamic law

firdaws اْ�ِ�ْ�دَوْس the highest level of paradise

fiṭrah اْ�ِ�ْ�َ�ة the natural inclination (of humans) instilled by Allah

ghareeb ���ِ�َ lit. ‘strange’ or ‘unusual’: a category of aḥâd hadith with
only one narrator at some points in its chain

ḥadd اْ�َّ� specific punishments prescribed in Sharia for specific
offences such as theft and fornication

Hadith
(Ḥadeeth)

اْ�َِ��� the collected statements and actions of Prophet Muhammad
that with the Qurʼan form the basis of Islamic law (صلى الله عليه وسلم)

hadith
(ḥadeeth)

���ِ�َ a statement or action of Prophet Muhammad (صلى الله عليه وسلم) that was
remembered and recorded by his Companions and
followers

hadith qudsi ���ِ�َ
ُ

‘sacred hadith’; a hadith communicated to Prophet



ّ�ِ�ُ�ُ Muhammad (صلى الله عليه وسلم) by Allah, but that is not part of the Qur’an

halal (ḥalâl) اْ�ََ�ل permitted according to Islamic law

haram (ḥarâm) اْ�ََ�ام forbidden according to Islamic law

ḥasan ghareeb ��َ�َ
���ِ�َ

a category of hadith that is reliable, although at some points
in its chain there is only one narrator

ḥasan ṣaḥeeḥ ��َ�َ
���ِ�َ

a category of hadith that is authentic; although ḥasan is
considered inferior to ṣaḥeeḥ, both are considered to be
authentic

‘iddah ة اْ�ِ��� the waiting period after a woman is widowed or divorced,
during which she is not allowed to remarry, in order to
ascertain whether or not she is pregnant with the child of
her late or ex-husband

ifk اْ�ِْ�� forged statement; a lie or slander

iḥsân ْ�َ��ن اْ�ِ goodness, perfection, excellence; to worship Allah as if
you see Him knowing that even if you do not see Him, He
sees you

in shâ’ Allâh إِنْ َ��ءَ ا� God willing

isnâd ْ��َ�د اْ�ِ the chain of narration through which a hadith can be traced
back to the Prophet (صلى الله عليه وسلم)

jâhiliyah اْ�َ�هِ�ِ��� lit. ‘ignorance’; the age of spiritual darkness before Islam



jayyid ����َ a grade of hadith: good

Jibreel �� ِ�ْ�ِ the Arabic name for Gabriel (�), the archangel who trans-
mitted the verses of the Qur’an and other communications
from Allah (�) to Prophet Muhammad (صلى الله عليه وسلم)

jihad (jihâd) َ��د اْ�ِ struggle or striving (in Allah’s cause)

jinn (plural of
jinni)

�ّ اْ�ِ non-human, rational beings created by Allah from fire,
often referred to as ‘demons’ or ‘devils’. They have free
will like humans: some are Muslims, others disbelievers;
some are obedient to Allah, others disobedient. Satan is a
jinni. Some disobedient jinn mislead people into thinking
that they can foretell the future, near or distant, or provide
people with riches or some sort of power.

jizyah ��َ�ْ اْ�ِ a tax levied on the People of the Scriptures when they are
under the protection of a Muslim government; it is in lieu of
the alms tax paid by Muslims

Kaaba
(Ka‘bah)

اْ�َ�ْ��َ� the House of Allah in Makkah, originally built by Prophets
Ibrâheem and Ismâ‘eel, which Muslims face when they
pray

khushoo‘ اْ�ُُ��ع humility, devotion, and sincerity

kufr اْ�ُ�ْ�� disbelief in Allah and/or what He has revealed

lâ ilâha illâ
Allâh

َ� إَِ�هَ إِ��
ا�

the Islamic testimony of faith: ‘there is none worthy of
worship other than Allah’

mawḍoo‘ َ�ْ�ُ��ع forged tradition; it is a hadith whose text goes against the



established norms of the sayings of the Prophet (صلى الله عليه وسلم) or
whose reporters include a liar

muḍṭarib ُ��َ�ِ�ب a category of hadith: when different narrations of the same
hadith differ, either in the text or the chain, without the
possibility of preferring one narration to the others because
they are all equal in their authenticity and related by
trustworthy narrators

Muhâjiroon
(or
Muhâjireen)

ا�َُ��ِ�ُ�ون lit. ‘emigrants’ of any kind; used in Islamic discourse to
refer to people who emigrate to safeguard their religion,
specifically the Muslims who migrated with Prophet
Muhammad (صلى الله عليه وسلم) from Makkah to Madinah

munkar ا�ُ�َْ�� a category of hadith: a narration that is related by only one
narrator, who is neither upright nor precise; technically, it
is a weak hadith that contradicts an authentic hadith

mursal ��َ�ْ�ُ a category of hadith: a ‘loose’ hadith with a broken link in
its chain of narration at the level of a Companion; reported
by a tâbi‘i (successor) as if it had been heard directly from
the Prophet (صلى الله عليه وسلم)

muṣ-ḥaf ا�ُْ�َ�� a copy of the Arabic text of the Qur’an that is neither
accompanied by commentary nor translated

mushrikoon
(sg.
mushrik)

ُ��ن ا�ْ�ِ polytheists and idolaters

muttaṣil ��ِ���ُ lit. ‘connected’: a category of hadith: a narration whose
chain is connected all the way to the Prophet (صلى الله عليه وسلم)

nafs ا���ْ�� inner soul or self

�



niyah ا������ intention; a prerequisite for the acceptance of one’s deeds
is that they be purely for the sake of Allah

qadar (or
qadr)

اْ�َ�َ�ر divine predestination; destiny; power; exact measure

Ramadan
(Ramaḍân)

رََ�َ��ن the ninth month in the Islamic calendar; the month of
obligatory fasting and the month in which the first verses of
the Qur’an were revealed

ṣaḥeeḥ ���ِ�َ a grade of hadith: sound or authentic

shaykh �ْ� ا��� teacher; mentor; scholar

Shayṭân �َْ��ن ا��� Satan

shirk ك ْ ا��� associating partners with Allah

ṣiddeeqoon �ُ��ن �� ا��� those who are strong and true in faith

Sunnah ��� ا��� the practice and collected sayings of Prophet Muhammad
that together with the Qur’an forms the basis of Islamic (صلى الله عليه وسلم)
law

tafseer ا���ْ�ِ�� exegesis: commentary, or explanation of the meanings (usu.
of Qur’anic verses)

taqwâ ا���ْ�َ�ى fearful awareness of Allah; being mindful of Allah; pious
dedication; being careful not to transgress the bounds set by
Allah

tawḥeed ا���ْ�ِ��� the Oneness of Allah: the knowledge that He alone
deserves to be worshipped and that He has no partners



Ummah � اْ�ُ�� community or nation: usu. used to refer to the entire global
community of Muslims

waqf اْ�َ�ْ�� trust; inalienable endowment for a charitable purpose

zakât (or
zakâh)

َ��ة ا��� obligatory charity: an ‘alms tax’ on wealth that is paid by
Muslims and be distributed to others who qualify as
recipients



Notes

1 Muslim, 817.

2 All hadiths in this text have been checked and verified by IIPH’s researchers. It is rare, but it does
happen that a hadith is not verifiable within the timeframe of researching and editing the book. In that
case, a decision is made by the editorial board whether or not to include the hadith. It is IIPH’s policy
not to include weak hadiths or fabricated (fake) hadiths in our publications. If a weak hadith is included
in any text, it is usually because the author of the book discusses it as a weak hadith. (Editor)

3 As he himself noted in his conclusion to this book.

4 At the end of his Tafseer, as-Sa‘di (may Allah have mercy on him) said:

This commentary on the Book of Allah has been completed with His help and support by the
compiler and writer thereof, ‘Abdur-Rahmân ibn Nâṣir ibn ‘Abdullâh, who is known as Ibn Sa‘di;
may Allah forgive him and his parents and all the Muslims. 1 Rabee‘ I, 1344 AH.

5 I have not come across anything in this book that may be regarded as repetition of material from the
author’s previous books, apart from the question that he discusses at the end of section no. 49. As for
the rest of the book, most of it – approximately 80 per cent – consists of material that is not mentioned in
the Tafseer or in the summary thereof. The remaining 20 per cent is not exactly the same as the text in
the Tafseer and its summary, or close to it; rather it refers to matters that are referred to briefly in those
two books, but here they are discussed in greater detail.

6 Stated by Imam Aḥmad (may Allah have mercy on him). See: al-Âdâb ash-Shar‘iyah, 2/53.

7 Stated by Ibn al-Mubârak (may Allah have mercy on him). See: Jâmi‘ Bayân al-‘Ilm wa Faḍlihi,
1/406.

8 Wherever possible, Arabic terms have been translated into English. In cases where we have chosen to
retain the Arabic, the transliterated word or phrase is shown in italics the first time it appears in the text;
the term is also defined in the glossary found at the end of this book. (Editor)

9 It was printed by the Madinah publishing company in Jeddah.

10 Via Brother Mâhir ibn ‘Abdul-‘Azeez ash-Shibl.



11 The translations of the meanings of the verses of the Qur’an in this book have been taken, with some
changes, from The Majestic Qur’an, translated by Nasiruddin al-Khattab, under publication with IIPH.
(Editor)

12 This is a reference to the verse:

lIt is He Who has sent down to you the Book. In it are definitive verses, which are the foundation of
the Book; others are ambiguous, but those in whose hearts is deviation follow the part thereof that is
ambiguous, seeking [to cause] confusion, and seeking an interpretation [that suits them]. But no one
knows its [true] interpretation except Allah. And those who are firmly grounded in knowledge say: We
believe in [the Book]; all of it is from our Lord. None will pay heed except people of understanding.k (Âl
‘Imrân 3: 7)

13 This verse affirms the divine attribute of a Countenance.

14 Bukhari, 6079; Muslim, 2351.

15 Bukhari, 6262; Muslim, 990.

16 Allah is with people in the sense that He is constantly watching over them, knows them and knows
about them, and has power over them wherever they may be.

17 At-Tirmidhi, 2516; Aḥmad, 2803. At-Tirmidhi said: A ṣaḥeeḥ hadith.

18 At-Tirmidhi, no. 3407 – he classed it as ghareeb; an-Nasâ’i, 1305; Aḥmad, 17114; it was classed as
ṣaḥeeḥ by Ibn Ḥibbân, 935. Ibn Rajab commented on it in a separate essay, which was annotated by
Shaykh Sâmi Jâd Allâh.

19 Abundance here refers to everything that people would like to have in abundance in this world and the
hereafter, such as space, provision, patience, and space in the grave and in paradise. (az-Zamakhshari;
Ibn ‘Âshoor)

20 This may refer to rising for prayer or to do other good deeds, mobilizing for jihad, or rising to make space
for newcomers or to leave the gathering of the Messenger of Allah (صلى الله عليه وسلم). (az-Zamakhshari; Ibn ‘Âshoor;
aṭ-Ṭabari)

21 This book is Dar’ Ta‘âruḍ al-‘Aql wa’n-Naql.

22 This refers to Banu an-Naḍeer who were the first group to be banished from Madinah following their
act of treachery and their plot to kill the Prophet (صلى الله عليه وسلم).

23 That is, if you deem them able to earn their own livelihood and not become dependent on others.

24 Bukhari, 50; Muslim, 8.

25 Jibt and ṭâghoot: These words may refer to everything that is worshipped instead of or alongside Allah,
whether it is an idol, a stone, a grave, a devil or a human being; they may also refer to sorcery or
witchcraft.

26 Muslim, 35; there is a similar hadith in Bukhari, 9. See: Sharḥ an-Nawawi ‘alâ Muslim, 2/5.

27 Iḥsân is referred to in the well-known hadith in which it was narrated: «‘Umar said: We were sitting
with the Prophet (صلى الله عليه وسلم) when a man came to him whose clothes were intensely white and whose hair was
intensely black; no signs of travel could be seen upon him, and none of us knew him. He sat down facing



the Prophet (صلى الله عليه وسلم), with his knees touching his, and he put his hands on his thighs, and said: O Muhammad,
what is Islam?

He said: To testify that there is no god worthy of worship except Allah, and that I am the Messenger of
Allah; to establish regular prayer; to pay zakâh; to fast in Ramadan; and to perform Pilgrimage to the
House (the Kaaba).

He said: You have spoken the truth.

We were amazed by him: he asked a question then told him that he had spoken the truth. Then he said:
O Muhammad, what is faith?

He said: To believe in Allah, His angels, His Messengers, His Books, the Last Day, and the divine
decree (al-qadr), both good and bad.

He said: You have spoken the truth.

We were amazed by him: he asked a question then told him that he had spoken the truth. Then he said:
O Muhammad, what is iḥsân (right action, goodness, sincerity)?

He said: To worship Allah as if you see Him, for even though you cannot see Him, He sees you.»

This version was narrated by Ibn Mâjah; the hadith was also narrated by Bukhari, Muslim and others.

28 Abu Dâwood, 4682; at-Tirmidhi, 1162; Aḥmad, 7402. At-Tirmidhi said: Ḥasan ṣaḥeeḥ; it was also
classed as ṣaḥeeḥ by Ibn Ḥibbân.

29 Muslim, 223.

30 This version was narrated by at-Tirmidhi (2627). The hadith may also be found in Bukhari (10) and
Muslim (41).

31 The version narrated by Bukhari (6016) says:

«The Prophet (صلى الله عليه وسلم) said: By Allah he does not believe, by Allah he does not believe, by Allah he does not
believe.

It was said: Who, O Messenger of Allah?

He said: The one whose neighbour is not safe from his evil conduct.»

The version narrated by Muslim (46) says:

«He will not enter paradise, whose neighbour is not safe from his evil conduct.»

32 Bukhari, 13; Muslim, 45.

33 Bukhari, 6019; Muslim, 47.

34 Muslim, 101.

35 Muslim, 55.

36 Bukhari, 16; Muslim, 43.

37 Muslim, 43.



38 I (the editor) could not find this in the copy that I have; perhaps it was omitted from it, or perhaps the
shaykh (may Allah have mercy on him) had recently quoted the hadith of Heraclius elsewhere in one of
his other books, so he thought that it was in this book and therefore referred to it. And Allah knows best.

39 Bukhari, 7; Muslim, 1773.

40 Abu Dâwood, 4880; at-Tirmidhi, 2032. From the hadith of Abu Barzah (�). At-Tirmidhi said: This is a
ḥasan ghareeb hadith; we only know it from the hadith of Ḥusayn ibn Wâqid. Al-‘Irâqi graded its isnâd
as jayyid in al-Mughni, p. 661. Al-Mundhiri graded its isnâd as ḥasan in at-Targheeb, no. 3529, from
the hadith of al-Barâ’ (�).

41 Narrated by Ibn Abi Shaybah, 76-77; Sa‘eed ibn Manṣoor, 5/88 – via ‘Abdullâh ibn Miswar, who said:
The Messenger of Allah (صلى الله عليه وسلم) recited…

This is a fabricated (mawḍoo‘) hadith because of this ‘Abdullah, who was accused of fabricating
hadith. See: Bukhari, at-Târeekh al-Kabeer, 5/195; al-Kâmil fiḍ-Ḍu‘afâ’, 5/274; Târeekh Baghdâd,
11/413. In the commentary on Sunan Sa‘eed ibn Manṣoor by Dr. Sa‘eed al-Humayid there is a
detailed discussion of its isnâd.

42 Narrated by al-Bazzâr in his Musnad, 6948, via Yoosuf ibn ‘Aṭiyah, from Thâbit, from Anas, from the
Prophet (صلى الله عليه وسلم).

This is a munkar hadith. It was narrated by Yoosuf ibn ‘Aṭiyah, who is ḍa‘eef, and was the only one
to narrate it from Thâbit al-Bunâni, and his narration was muḍṭarib as al-Bayhaqi stated, which was
narrated from him by Ibn Ḥajar in al-Iṣâbah, 1/690. Hence al-‘Aqeeli said in aḍ-Ḍu‘afâ’, 4/455: This
hadith has no isnâd that can be proven sound. Ibn Rajab said – in Istinshâq Naseem al-Uns, 99: This
hadith is mursal; it was narrated with a muttaṣil isnâd, but via ḍa‘eef (weak) chains of narration.

43 Shu‘ab al-Eemân, 1/161.

44 Bukhari, 3256; Muslim, 2831.

45 Muslim, 2721.

46 That is, sincerity in loving what is enjoined and hating what is prohibited, striving hard to do what is loved
and refrain from what is hated, and seeking divine help in all of that.

47 Bukhari, 4974.

48 Bukhari, 2736; Muslim, 2677.

49 This is the version narrated by Bukhari, 741. The version narrated by Muslim (813) says:

«Tell him that Allah loves him.»

50 Bukhari, 4569; Muslim, 2846.

51 Bukhari, 6986.

52 Narrated by Ibn Abi Shaybah, no. 6787, and Ṣâliḥ ibn al-Imâm Aḥmad, 2/178, from the hadith of Ibn al-
Musayyib in a mawqoof report; the isnâd of Ibn Abi Shaybah includes a man who is not named.

With regard to the marfoo‘ isnâd, it was narrated by al-Ḥakeem at-Tirmidhi in an-Nawâdir, via
Sulaymân ibn ‘Amr an-Nakha‘i, who is a liar, therefore it is mawdoo‘ (fabricated). To describe this
hadith as ḍa‘eef (weak) only, as was stated in al-Mughni by al-‘Irâqi, p. 178, is too lenient.



53 This is a reference to the well-known hadith in which it was narrated:

«‘Umar said: We were sitting with the Prophet (صلى الله عليه وسلم) when a man came to him whose clothes were
intensely white and whose hair was intensely black; no signs of travel could be seen upon him, and none
of us knew him. He sat down facing the Prophet (صلى الله عليه وسلم), with his knees touching his, and he put his hands
on his thighs, and said: O Muhammad, what is Islam?

He said: To testify that there is no god worthy of worship except Allah, and that I am the Messenger of
Allah; to establish regular prayer; to pay zakâh; to fast in Ramadan; and to perform Pilgrimage to the
House (the Kaaba).

He said: You have spoken the truth. We were amazed by him: he asked a question then told him that he
had spoken the truth.

Then he said: O Muhammad, what is faith?

He said: To believe in Allah, His angels, His Messengers, His Books, the Last Day, and the divine
decree (al-qadr), both good and bad.

He said: You have spoken the truth.

We were amazed by him: he asked a question then told him that he had spoken the truth. Then he said:
O Muhammad, what is iḥsân (right action, goodness, sincerity)?

He said: To worship Allah as if you see Him, for even though you cannot see Him, He sees you.»

This version was narrated by Ibn Mâjah; the hadith was also narrated by Bukhari, Muslim and others.

54 The author died on 23 Jumâdâ II 1376 AH; may Allah forgive him and shower Him with His mercy and
be pleased with him, and cause him to dwell in His vast paradise, for He is All-Hearing, Ever-
Responsive.

55 For example, in the First book of Samuel 15: 1-3, Samuel said to Saul:

1 I am the one the LORD sent to anoint you king over his people Israel; so listen now to the message
from the LORD. 2 This is what the LORD Almighty says: I will punish the Amalekites for what they did
to Israel when they waylaid them as they came up from Egypt. 3 Now go, attack the Amalekites and
totally destroy everything that belongs to them. Do not spare them; put to death men and women,
children and infants, cattle and sheep, camels and donkeys.

According to Deuteronomy 20:10-18, God said:

10 When you march up to attack a city, make its people an offer of peace. 11 If they accept and open
their gates, all the people in it shall be subject to forced labor and shall work for you. 12 If they refuse to
make peace and they engage you in battle, lay siege to that city. 13 When the LORD your God delivers
it into your hand, put to the sword all the men in it. 14 As for the women, the children, the livestock and
everything else in the city, you may take these as plunder for yourselves. And you may use the plunder
the LORD your God gives you from your enemies. 15 This is how you are to treat all the cities that are
at a distance from you and do not belong to the nations nearby. 16 However, in the cities of the nations
the LORD your God is giving you as an inheritance, do not leave alive anything that breathes. 17
Completely destroy them – the Hittites, Amorites, Canaanites, Perizzites, Hivites and Jebusites – as the
LORD your God has commanded you. 18 Otherwise, they will teach you to follow all the detestable
things they do in worshiping their gods, and you will sin against the LORD your God.



In Numbers 31:17-18, Moosâ said, “17 Now kill all the boys. And kill every woman who has slept with a
man, 18 but save for yourselves every girl who has never slept with a man.”

And in Joshua 6: 21, “They devoted the city to the LORD and destroyed with the sword every living
thing in it-men and women, young and old, cattle, sheep and donkeys.”

56 Majmoo‘ al-Fatâwâ, 24:69.

57 See al-Kâsâni, Badâ’i‘ aṣ-Ṣanâ’i‘, 6:77.

58 See Ibn al-Qayyim, Aḥkam Ahl adh-Dhimmah (Beirut: Dâr al-Kutub al-‘Ilmiyah, 2002), 1:336-344.

59 See Muhammad ibn Idrees ash-Shâfi‘i, al-Umm (Cairo: Dâr al-Fikr, 1961), 4:110.

60 See Muhammad Hamidullah, The Muslim Conduct of State, (Lahore: Sh. Muhammad Ashraf
Publishers, Booksellers, and Exporters, 1987), 293.

61 S. H. Leeder, Veiled Mysteries of Egypt and the Religion of Islam (New York: Charles Scribners’
Sons, 1913), 332.

62 Murray Gordon, Slavery in the Arab World (New York: New Amsterdam, 1989), 7.

63 Will Durant, The Story of Civilization: Vol. 4, The Age of Faith (New York: Simon and Schuster,
1950).

64 C. Snouck Hurgronje, Mohammedanism (New York: G. P. Putnam’s Sons, 1916), 129.

65 Gordon, Slavery in the Arab World, 19.

66 Durant, The Story of Civilization: Vol. 4, The Age of Faith, 209.

67 H. A. R. Gibb and J. H. Kramers, ed., The Encyclopaedia of Islam: New Edition, vol. 1 (Leiden: E. J.
Brill, 1986), 35.

68 Christian Cherfils, Bonaparte et l’Islam d’après les Documents Français & Arabes (Paris: Libraire
de la Cour d’Appel et de l’Ordre des Avocats, 1914), 124

69 The Arabic words are transliterated according to the conventions of the Transliteration Chart found in
this book. If a word has become part of the English language (that is, is found in a dictionary of Standard
English), that spelling is used in this book and appears first in this Glossary, with the transliterated form in
brackets after it.
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