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I n t r o d u c t i o n

All praise is for Allah, for that which He has from beautiful 
names, perfect qualities, and all-inclusive favors.1 May prayers 
and peace be upon Muhammad, who was sent to rectify the 
religion, the worldly life, and the hereafter.2

1 A l-H amd  is praise of Allah dd. accompanied with love and magnification, and 
it is of two types:

1) Praise for that which He has from beautiful names and lofty attributes.

2) Praise for the favors which cannot be enumerated or counted and for 
His blessings which cannot be reciprocated.

The author it*- combined both types of praise in this introduction.

2 These three affairs that the author has indicated were mentioned together by 
the Prophet %  in a magnificent supplication he would use, saying:

L^j cSb'-5 J  ‘u - ,ap y *  cS-dl 1
__ t

J 5" J  J  5-^j J
■r* o *  J

O Allah, rectify for me my religion, which contains the safety for my affair. 
Rectify for me my dunya, which contains my livelihood. Rectify for me my 
hereafter, in which is my return. Make life an increase for me in every good 
and make death rest for me from every evil.

[Reported by Muslim, “Book of Remembrance and Supplication” #2720]

All these affairs are arrayed and combined in his %  magnificent supplication 
which he taught to his daughter Fatimah <§£, and he commanded her to say 
every morning and evening:

tais" J i  Ĵl 2Ai ty r j \  (►fill

.o ji  Ml all M

O Allah, I hope for Your mercy; do not entrust me to myself for the twinkling
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QUESTIONS & ANSWERS REGARDING THE MOST IMPORTANT AFFAIRS

To Proceed:

This is a summarized treatise that contains the most important 
matters from the affairs of the religion and the principles of 
imdn, which need and necessity require one to know. I have 
arranged them in question and answer format because this is 
better in terms of understanding, and clearer for learning and 
teaching.3

of an eye. Rectify for me my entire affair; none has the right to be worshiped 
except You.

[Reported by an-Nasa'i in As-Sunan a l-K ubra, “Book of Actions that are Done 
by Day and by Night” (#10330). Al-Albani declared it to be sah ih  in Silsilah as- 
Sahihah  (#2485)]

3 This method is very beneficial for teaching, as the author '£» has mentioned. 
M any are the instances in the narrations from the Messenger sg in which he uti­
lized this method of clarification. He fe  may ask his Companions a question to 
awaken their consciousness and cause their souls to desire (the information) and 
to incite their hearts; then the answer, clarification, and benefit would come. 
This is firmer as it relates to actualizing the benefit and embedding it within the 
person.
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Q u e s t i o n  1

What is the reality of tawhid, and what are its categories?

A  The reality of tawhid , which is inclusive of all its types, 
is the servant’s knowledge and belief, recognition, and 

imdn  that the Lord is singled out with all attributes of perfec­
tion, and that he singles Him out in that and believes He has 
no partner nor any likeness in His perfection and that He 
possesses divinity and the sole right to be worshiped by all of 
His creation, and he singles Him out with all forms of worship.1

1 The author mentioned this statement as being the reality of taw h id , which 
is inclusive of all its types, and he mentioned therein two types:

1) Knowledge based

2) Action based

So there is no ta w h id  without knowledge and action. Allah has clarified that 
these two types are the reason for the creation. Allah has said:

And I (Allah) created not the j in n  and humans 
except they should worship Me (alone).

[Surah adh-Dhdriyat 51:56]

He likewise mentioned at the end of Surah at-Talaq:

11



QUESTIONS & ANSWERS REGARDING THE MOST IMPORTANT AFFAIRS

Within this definition, three categories of taw h idare mentioned. 
The first of them is Tawhid ar-Rububiyyah (the oneness of 
Allah’s Lordship); this is to acknowledge the oneness of the 
Lord in terms of creation, provision, control of the affairs, and 
cultivation of the creation.

The second is Tawhid al-Asma was-Sifat (the oneness of the 
names and attributes of Allah); this is to affirm all that Allah 
has confirmed for Himself, or to affirm for Him what His 
Messenger, Muhammad 0 ,  has affirmed for Him from beauti­
ful names and that which they indicate from attributes, without 
tashbih or tam thil,1 or ta h r ifo v  ta ’til.3

The third is Tawhid al-Tbadah (the oneness of Allah’s worship).

It is Allah Who has created seven heavens and 
of the earth the like thereof (i.e., seven). His 
command descends between them (heavens 
and earth), that you may know that Allah has 
power over all things, and that Allah surrounds 

(comprehends) all things in (His) knowledge.
[Surah at-Talaq 65:12]

W ithin the verse from Surah adh-Dhariyat, He mentioned the primary reason 
for the creation in His statement: “... ex cep t  th ey  sh ou ld  w orsh ip  M e (a lone). ” In 
the verse in Surah at-Talaq, He mentioned the second reason for the creation, 
and this is in His statement: “. . . t h a t y o u  m ay know. " Therefore, ta w h id  is not 
except by way of knowledge and action, recognition and affirmation, intention 
and objective.

2 It is more precise to say, “without ta k y if and without tam th il" ; by way of this 
phrase, the Shaykh himself and other than him from the people of knowl­
edge have explained these affairs in many places.

3 These four prohibited affairs —  a t-ta m th il (anthropomorphism), a t-tak y if 
(questioning how Allah’s qualities are), a t - ta h r i f  (distorting the meanings of 
Allah’s qualities), and a t-ta 'til (negating Allah’s qualities) —  every Muslim must 
beware of them and stay far away from them, because all of them are considered 
deviation in regard to the names and attributes of Allah, concerning which Allah 
4% has said:
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Question 1

And (all) the most beautiful names belong to 
Allah, so call on Him by them, and leave the 
company of those who belie or deny (or utter 
impious speech against) His names. They will be 

requited for what they used to do.
[Surah al-A 'raf 7:180]

As for a t-tam th il, this is that attributes are affirmed for Allah similar to how they 
are affirmed for the creation, such as if  the person says, "Our hands are similar 
to His Hand,” or, “Our hearing is similar to His hearing.” This is a negation of 
the statement of Allah the Exalted in which He said:

< 0  >

There is nothing like unto Him, and He is the 
All-Hearer, the All-Seer.

[Surah ash-Shura 42:3 3]

As for a t-ta k y if this is that one delves deep into discussing the attributes of 
Allah, seeking to define their description. Allah the Exalted has said:

And follow not that o f which you have no knowl­
edge. Verily! The hearing, the sight, and the 
heart— o f each o f those you will be questioned 

(by Allah).
[Surah al-lsrd1 17:36]

A t-tak yif is the most severe form of speaking about Allah without knowledge, 
and what enters into this is the one who asks concerning Allah with the ques­
tion, “How?” Due to this, Imam M alik became angry at one who said to him 
concerning the statement of Allah:

< 0  c ! ^ '  J 'A  >  >

The Most Beneficent (Allah) istawd  (rose over) 
the (Mighty) Throne (in a manner that suits His

13



QUESTIONS & ANSWERS REGARDING THE MOST IMPORTANT AFFAIRS

This is to single out Allah alone with all categories, types, and 
acts of worship,4 and to make these acts purely for Allah,5

majesty).
ISurah Td-Hd 20:5]

“How did He rise above His throne?” [Imam Malik] 'Si!» said:

# f f
Ol . p̂ jc  <up

The how is unknown and al-istiw d' is not unknown. To believe in it is an 
obligation, and to question it is an innovation. Indeed I believe you are astray.

He then commanded that the man be expelled from the m asjid. (This is re­
ported by al-Lalika'i in his book Sharh Usui I t iq a d  A hlus-Sunnah wal-Jam a'ah  
[2/398]. And al-Hafiz adh-Dhahabi declared it to be authentic in his book Al- 
‘U luw w  [p. 103]).

The intended meaning of Imam M alik when he said, “The how is un­
known,” is that it is unknown to us. W ithin negating our knowledge of its how, 
there does not lie negation of it having a how, because that which has no how 
does not exist. Hence, the qualities of Allah have a how, but Allah is the most 
knowledgeable of how they are.

A t-ta h r if is to give the terms [for Allah’s names and attributes] the meaning of 
other terms, such as a person saying that a l- i s t iw d 'bears the meaning of a l- is t ib i ' 
(conquering). Or they say ar-rahm ah  (mercy) bears the meaning of wanting to 
bestow a favor. Or they say that a l-gh adab  (anger) bears the meaning of wanting 
to take revenge, and the likes of this. All of this is distortion of the attributes of 
Allah tte.

As for a t-ta ’t i l  (negation), this is to negate and reject what Allah and His 
Messenger have affirmed from the names and qualities of Allah.

4 The acts of worship are of various categories, such as prayer, sacrificing, Hajj, 
and other than this. W ithin these categories, there are various types of worship, 
and within the types, there are individual acts. This is clarified by way of this ex­
ample: The prayers are a category, the obligatory prayers are a type, Zuhr prayer 
is an individual act, and so on. It is said that sacrificing is a category, sacrificing 
for a l-u dh iyab  is a type, and sacrificing a specific lamb is an individual act. And 
Allah knows best.

4 Al-khdlis is that which is pure and clear. W hat is intended by ikhlds a l-'ibddah
(purifying the worship) is that one performs the act, making it pure and clear,

14



Question 1

without the association of anyone along with Allah in any of 
these acts. These are the categories of tawhid, without which 
the individual is not a m uwahh id  until he clings to all of them 
and establishes them.

and not desiring by way of it anything but the pleasure of Allah As Allah the 
Exalted has said:

{  J i  )

Surely, the religion is for Allah only.
[Surah az-Zumar 39 :3]

And Allah the Exalted has also said:

*{ <?!•>«-« <UJl IjjjjC J Vl }&

And they were commanded not, but that they 
should worship Allah, and worship none but 
Him alone (abstaining from ascribing partners 

to Him).
[Surah al-Bayyinah 98:5[

15



Q u e s t i o n  2

QWhat are al-imdn  and al-isldm, and what are the 
foundations of each?

A  Al-imdn is firm affirmation of everything Allah and 
His Messenger have commanded us to affirm; and it 

includes action, which is al-islam, and this is to submit to Allah 
alone and to yield to Him in obedience.

As for their foundations,1 they are contained within this noble 
verse:

\J\ u j  o  3 J\ u j  J i b  &T )

L*j

^  r f j  0 1  ' j }  u i
 ̂ i o t  A > ° t '  0 -*0* . - t -  » ' h * ' ?<0 j s - \  q J  ( J j AS

Say (O M uslims): “W e believe in A llah and that

1 Meaning, the foundations of a l-im dn  and a l-is lam ; the author intends here 
“when they are brought together.” As for if  they are mentioned individually, 
then each of them bears the meaning of the other, based upon the well-known 
principle that states: when they are brought together, they are separated, and 
when they are separated, they are brought together. So when a l-isldm  and al- 
im dn  are mentioned together, then they are separated in terms of their meaning. 
A l-isldm  is understood to mean the outward actions of a l-is ldm , and a l-im dn  is 
understood to mean the creed and the actions o f the heart. However, when they 
are mentioned separately, they are brought together in their meaning (i.e., they 
carry the same meaning), and they are each understood to bear the meaning of 
the other.

16



Question 2

which has heen sent down to us and that which 
has been sent down to Ibrahim, Isma'il, Ishaq,
Ya’qub, and to al-Asbat (the twelve sons of 
Ya’qub), and that which has been given to Musa 
and ‘Isa, and that which has been given to the 
prophets from their Lord. We make no distinc­
tion between any of them, and to Him we have 

submitted (in Islam).”
[Surah al-Baqarah 2:136]

As well as that which the Prophet has explained in the Hadlth 
of Jibrll and other than it, wherein he said:

^

<1)1j ^Ul *)l\ 4JI 'y  <1)1 <1)1 0 ®

t<l)U *̂J c olS’jll S*>L<aJl t'dJl Jy—'j

. c - J l

Al-iman is that you believe in Allah, His angels, His Books, 
His messengers, the Last Day and al-qadar, its good and its 
evil. And al-isldm is to testify that none has the right to be 
worshiped except Allah and that Muhammad is the Messenger 
of Allah, establish the saldh, pay the zakah, fast in Ramadan, 
and make pilgrimage to the House.2

So he explained al-iman  as being the belief of the heart, and he 
explained al-isldm  as being the establishment of the outward 
legislations.

: This is the portion of the Hadlth of Jibrll that is reported in the two [books 
of] Sahih  from the had ith  of Abu Hurairah (al-Bukhari reported it in his Sahih  
in “The Book of Iman, Chapter: Jibril Asking the Prophet fe  About a l-isldm , 
a l-im an , a l-Ihsan, and the Knowledge of the Hour” [#50], Muslim reported it 
in his Sahih  in “The Book of Imdri" [#9]). It is also reported by other than him 
from amongst the Companions

17



Q u e s t i o n  3

QWhat are the pillars of al-imdn  in the names and attri­
butes of Allah?

A
A. They are three:

1) Iman in all of Allah’s beautiful names.

2) Iman in that which they indicate from attributes.

3) Iman in the rulings of His attributes and that which is
connected to them.

Therefore, we believe that Allah is al- Alim (the All-Knowing) — 
He has perfect knowledge that is all inclusive of everything; 
and [we believe] he is al-Qadlr (the Powerful), the One who 
possesses magnificent power with which He is able to do all 
things. Likewise, He is ar-Rahlm, ar-Rahman (the Most 
Merciful, the Bestower of Mercy) — He is the one who possesses 
expansive mercy, with which He has mercy upon those whom 
He wills; and so on for the rest of Allah’s beautiful names and 
the attributes connected to them.1

1 Im an  in these three aforementioned pillars is only i f  the name [of Allah] indi­
cates a transitive description, such as in the examples the author has cited. As for 
if the name indicates an intransitive description, then im an  in it has two pillars, 
which are:

1) Im an  in the name.

2) Im an  in the attribute that this name contains.

Such as the name al-H ayy— it indicates the attribute of life. Al-‘Azim indicates

18



Question 3

the attribute of grandeur; and so on for the rest of the names that indicate an 
intransitive description.

19



Q u e s t i o n  4

QW hat is your statement regarding the issue of Allah’s 
‘u luww  (highness) above the creation and His rising 
above the throne?

A  We acknowledge our Lord as being ‘All A’la (the 
Highest of the High) in every sense and regard — high 

in His essence, high in His status and attributes, and high in 
His authority. And (we acknowledge) that Allah is distinct from 
His creation.1

Hence, He is exalted above His throne just as He has described 
Himself, and His istiwa (rising above the throne) is well known. 
The how of this is unknown, for He has informed us concern­
ing His rising above the throne, but He has not informed us 
concerning its description.

Thus, we say the same regarding all the attributes of the Creator: 
that He has informed us about them, but He has not informed 
us of their description. Therefore, it is upon us to believe in all 
that He has informed us of in His Book as well as upon the 
tongue of His Messenger 0 ,  and we do not increase upon that 
nor do we decrease from it.

1 This statement is mentioned abundantly in the books of the Salaf, and it is a 
correct statement that contains no ambiguity, because it is from the standpoint 
of informing concerning Allah that there is nothing within His essence 
from His creation, and His creation has nothing within it from His essence. 
Therefore, He is exalted above His throne, high above His creation.
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Q u e s t i o n  5

QWhat is your statement regarding ar-rahmah (mercy), 
Allah’s descent to the lowest heaven, and the likes of this?

A  We believe in and affirm everything Allah has described 
Himself with from ar-rahmah  (mercy), ar-rida  

(pleasure), an-nuzul (descent), and a l-m a ji' (coming), as well 
as that which His Messenger 0  has described Him with, in 
a manner in which there is no likeness with anyone from His 
creation. For verily:

There is nothing like unto Him, and He is the 
All-Hearer, the All-Seer.

[Surah ash-Shura 42:11 ]

So just as Allah has an essence that is not similar to any other 
essence, He also, exalted be He, has qualities that are not similar 
to the qualities of anyone else.1

The proof of this is that which is established from the great 
details in the Book and the Sunnah in affirmation of Allah's

' Affirmation of these qualities is in a manner that is befitting to Allah 
Therefore, when the m u 'a ttil (one who negates Allah’s attributes) comes and says, 
for example, “The attribute of anger is not befitting for Allah c&f because anger is 
the boiling of blood and the emotions of the person,” and other things like this, 
then it is said to him, “You are speaking concerning the anger of the creation. As 
for the anger of Allah then there is nothing similar to Him.” By way of this, 
we know that the M uattilah  resort firstly to likening Allah’s attributes to the 
attributes of the creation, and then they negate the attributes of Allah.

21



attributes, as well as Allah being praised by way of them, and 
by what has come in a general manner in negation of likenesses, 
rivals, partners, and equals from Him.

QUESTIONS & ANSWERS REGARDING THE MOST IMPORTANT AFFAIRS

2 2



Q u e s t i o n  6

QW hat is your statement regarding the speech of Allah 
and the Qur'an?

A  We say that the Qur'an is the speech of Allah — 
revealed, not created.1 From Him it originated and to 

Him it shall return.2 Allah is the One who spoke with it in

1 This phrase (“not created”) has not come in the Qur'an or the Sunnah. 
However, that which it indicates, and the proofs and evidences for it in the 
Book and the Sunnah, are many, and it is an affair that the Salaf of this u m m a h  
are completely united upon. The scholars only used this phrase to refute the 
statement of the Jahmiyyah and those who are upon their way from the people 
who negate Allah’s attributes, because they have claimed that the Qur'an was 
created and that speech being attributed to Him is attributing the creation to 
its Creator; exalted be Allah above what they say. Once they did this, the Salaf 
needed to textually state that [the Qur'an] is not created, and they made it a 
part of the belief system. Rather, im a n  is not complete in this regard until one 
believes what this statement indicates.

2 As for the statement, “From Him it originated,” it means that Allah -te spoke 
with the Qur'an from the beginning and He sent it down as revelation, as Allah 
has said;

< 0  ^ J u j i  ^  AJ q Q , i  y j  >

The revelation o f the Book (this Qur'an) is from 
the Lord o f the alam in  (mankind, jin n , and all 

that exists) in which there is no doubt!
[Stirah as-Sajdali 32:2]

Speech is attributed to the one who initially said it, and not to the one who 
transmitted it.

As for his statement, “To Him it shall return,” this means that it will be raised at 
the end of time. The people will come to be such that there does not remain any

2 3



QUESTIONS & ANSWERS REGARDING THE MOST IMPORTANT AFFAIRS

truth, in its wordings and its meanings. He continues to and 
always will speak with what He wills, when He wills, and His 
speech will never run out nor does it have an end.

portion of it within their hearts, nor would any portion of it be written, as it is 
reported from Ibn Mas ud M  that he said, “The Qur'an shall be removed in one 
night such that there does not remain from it a verse written in any m u sh a f  or 
within the heart of anyone except that it will be removed from it.”

[Reported by ad-Darimi in As-Sunan in “The Book of the Qur an’s Virtues, 
Chapter: The Removal of the Qur'an” (#3663) with a sah ih  chain of narration]

2 4



Q u e s t i o n  7

QWhat is imdn  in its absolute sense? Does it increase and 
decrease?

A  Al-iman is a comprehensive word for the beliefs 
of the heart as well as its actions, and the actions of 

the limbs and statements of the tongue. Therefore, all of the 
religion, its foundations and its subsidiary branches, enter into 
al-iman. Based upon this, [imdn] increases with the strength 
and abundance of one’s creed,1 as well as an abundance of good 
deeds and statements, and it decreases by way of the opposite 
of that.

1 The creed has two aspects:

1) The aspect of its strength or weakness.

2) The aspect of its abundance or the lack thereof.

The strength of im dn  and creed is by way of evidences and proofs that strengthen 
one’s im dn , make it firm, and firmly embed it within the heart. Its abundance is 
by way of knowing the details o f the creed. So when one learns the aspects of the 
creed, from im dn  in Allah and the Last Day and what they contain from details, 
then his im dn  will increase by way of this.

25



Q u e s t i o n  8

QWhat is the ruling of al-fdsiq al-milli':

1 The author has mentioned this restriction —  "al-fdsiq a l-m i l l i”— because fisq  
(wickedness) is of two types:

1) Fisq akbar (major wickedness), which expels a person from the m illah  
(religion) of Islam into the realm of disbelief, as is found in the statement of 
Allah the Exalted:

^  0  d J J i  J ju 'ffi£  y

But whoever disbelieved after this, they are the 
fasiq iin  (rebellious, disobedient to Allah).

[Surah an-Nur 24:55]

2) Fisq a sghar: This is less than major fisq , and it does not expel a person 
from the m illah  of Islam. The one who does so is known as al-fd siq  a l-m illi  (the 
one who is still in the fold of Islam). This [fisq] is by committing major sins and 
iniquities, as is found in the statement of Allah:

^  j yiSvjl ^

And He (Allah) has made disbelief, wickedness, 
and disobedience hateful to you.

ISurali al-Hujurat 49:7]

The reason for mentioning the ruling of a l-fd siq  a l-m illi  in the books of 'aqidah 
is that two groups have deviated in relation to the ruling upon him. They are:

1) Al-Khawarij; they consider him to be outside the fold of the religion, 
and they deem the one who commits a major sin to be a disbeliever who will 
remain in the Hellfire for eternity.

2) Al-Murji‘ah, especially the extremists from amongst them, and they 
are in total contradiction to al-Khawarij. According to them, acts of disobedi­
ence do not harm one's im d n , therefore (according to them) im dn  is complete 
and perfect with the existence of sins.
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Question 8

A  He who is a believer and a monotheist but persists 
upon acts of disobedience, is a believer due to what 

he possesses from iman, and he is a fa s iq  due to what he has 
abandoned from the obligations of al-im an .1

He is deficient in his iman. He deserves the promise due to his 
iman, as well as the threat due to his sins. Along with this, he 
will not remain in the Hellfire for eternity. Therefore, iman  in 
its total and complete sense prohibits one from entering the 
Fire, whereas iman  that is deficient prohibits one from remain­
ing therein for eternity (but it does not prevent one from 
entering it).

2 There is another reason that can be mentioned in connection to this: doing 
prohibited things, because the major sin that causes the person to be a fa s iq  is by 
abandoning obligations or committing prohibited affairs and sins.
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Q u e s t i o n  9

Q
A

How many are the levels of the believers? What are they?

The believers are of three categories:

1) Those who are foremost in doing good deeds. They are 
those who establish the obligations as well as the recommended 
acts, and they abandon the prohibitions as well as what is 
disliked.

2) Those who follow a middle course. They are those 
who limit themselves to performing the obligatory actions and 
avoiding the prohibited actions.

3) Those who wrong themselves. They are those who mix 
righteous actions with other [actions] that are evil.1

1 This categorization that the author has mentioned for the people of im an  has 
been textually mentioned by Allah iftif in His statement:

^ j j i  p  }
'  U  ̂  ̂ ° ' ° s* 0 f 0 x ° i  t° ° ^d J J i  y-Ul Oih

^  J j i -  o ll> - 0  J - j i i i l

Then We gave the Book (the Qur'an) for inheri­
tance to such o f Our slaves whom We chose (the 
followers o f Muhammad %). Then o f them are 
some who wrong their own selves, and o f them 
are some who follow a middle course, and of 
them are some who are, by Allah’s leave, foremost
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Question 9

in good deeds. That (inheritance o f the Qur'an), 
that is indeed a great grace. ‘Adn Paradise 

(Everlasting Gardens) will they enter.
ISurah Fatir 35:32-33]

Meaning, all three categories will enter Paradise. As for those who follow the 
middle course and those who are foremost in doing good deeds, they will enter 
Paradise at the beginning of their affair without reckoning or punishment. This 
is because those who follow the middle course fulfill the obligations and aban­
don the prohibited actions. There does not emanate from them that which will 
necessitate punishment. As for those who are foremost in doing good deeds, 
then they are those who increase by doing what is desirable —  the supereroga­
tory actions and what is recommended —  and by being foremost in doing good 
deeds. Therefore, by way of this, they attained higher levels and degrees.

As for the one who has wronged himself, then his end result is that he will enter 
Paradise; however, he will perhaps have to be purified and cleansed from his 
sins before this. So they run the risk of entering the Fire. However, they will 
not remain therein for eternity; rather, they will come out after they have been 
purified, as it is affirmed from the Prophet that he said:

\y\£ lij ijUl Jli jl jUl
t e c

L J V £(̂ 5̂ ® ApljLdJb OS!

, J  j! ^  0 4̂ >rj! 0 ^

However, there are people who will be burned by the Fire due to their sins, and 
they will be made to die therein until they are turned into charcoal. Then the 
intercession will be allowed for them. So they will be brought forth, group by 
group, and they will be sprinkled within the rivers o f Paradise. Then it will be 
said, “O people o f Paradise, pour down upon them.” So they will grow in a 
similar fashion to the seed that is carried by the torrent.

[Reported by al-Bukhari in his Sahih  in “The Book of Im dn, Chapter: The 
Varying Levels of the People o f Im dn"  (#22), and by Muslim in his Sahih  in 
“The Book of Imdn"  (#185)]
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Q u e s t i o n  1 0

What is the ruling of the actions of the servants?1

A  All of the actions of the servants, from obedience or 
disobedience, enter into the creation of Allah, His 

divine decree and preordainment. However, [the servants] are 
the ones who have done them, and they are not compelled by 
Allah to do them. Along with this, [the actions] do not occur 
except by the will of Allah and His ability. So they are [the 
servants’] actions in reality and they are described with them; 
they shall be rewarded or punished due to them. And [the 
actions] are the creation of Allah in reality, for Allah has created 
them and He has created their will and their ability, as well as 
everything that occurs from them.

Therefore, we believe in all of the texts of the Book and the 
Sunnah that indicate the all-inclusive nature of the creation of 
Allah and His ability to do all things with individuals, descrip­
tions, and actions, just as we believe in the texts of the Book 
and the Sunnah that indicate the servants are, in reality, the 
doers of the actions from good and from evil, and that they 
have free will to do the actions. For indeed, Allah is the Creator 
of their ability and their will, and these two are the reason for

1 The intended meaning of “actions of the servants” is that which occurs from 
them from actions, good or bad, such as acts of obedience and acts of disobedi­
ence, im dn  and disbelief. All of this is by the dictate of Allah and His divine de­
cree. Nothing occurs from affairs, actions, movements, or the lack thereof except 
by the decree of Allah and His preordainment.
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Question 10

the existence of their actions and their statements.

Therefore, the One who has created the reason is the One who 
has created what is brought about by that reason, and Allah 
is too magnificent and too just to compel them to do their 
actions.2

2 As Allah has stated in His Book:

£ 5 1 %
jL iJ  0 l Ml O jiL ij  0  J l  ^

{  0  ^ u j i  4-0 il)t

To whomsoever among you who wills to walk
straight. And you will not, unless (it be) that

Allah wills, the Lord o f all that exists.
[Surah at-Takivir 81:28-29]

The author has a treatise that is very beneficial in this regard called A d-Durrah
al-B ahiyyah , in which he explained the lines of poetry by Shaykh-ul-Islam Ibn
Taymiyyah known as A t-Td'iyyah , regarding the qadr.
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Q u e s t i o n  1 1

What is shirk and what are its categories?

A
-L _X_ Shirk is of two types:1 

1) Shirk in the Lordship of Allah. This is that one believes 
Allah has a partner in creating some of the created beings or in 
controlling the affairs. 

2) Shirk in the worship of Allah. And this is of two

1 The author ii*? clarified the categories of shirk  in this question. Before this, it is 
befitting that attention be drawn to the meaning of shirk: shirk  is to make other 
than Allah equal to Allah in anything that is specific to Him and His rights.

As for that which is specific to Him, this is in reference to His actions, His 
names, and His attributes of creation, providing, controlling the affairs, and 
other than them.

As for the rights of Allah upon his servants, this is that they should worship 
Him alone and not associate anything as a partner with Him. And Allah 4 s has 
informed us regarding the statement of the polytheists when they are in the fire 
of Hell; they shall say:

0  ^  b5f 01 aJJlf y
* - o

4 0
“By Allah, we were truly in a manifest error, when 
We held you (false gods) as equals (in worship) 

with the Lord o f all that exists.”
[Surah ash-Shu‘nra‘ 26:97-98]

Therefore, shirk  is to make other than Allah equal to Allah.
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Question 11

categories: shirk al-akbar (major shirk) and shirk al-asghar 
(minor shirk). As for shirk al-akbar, this is that the servant gives 
any type of worship to other than Allah, such as him supplicat­
ing to other than Allah, hoping in other than Allah, or fearing 
other than Allah. This expels one from the religion, and the one 
who does so will remain in the Hellfire for eternity. As for shirk 
al-asghar, this has various means and avenues that lead to it. 
However, if  one does so, he does not reach the level of ‘ibadah 
(worship), such as swearing by other than Allah, showing off, 
and other than this.2

2 The more precise definition of minor shirk  is that one should say: It is ev­
erything that has been mentioned in the text as shirk, but that does not reach 
the level of major shirk. The author has an informative treatise in which he 
clarified the difference between major shirk  and minor shirk; it is reviewed in the 
book Ju huda sh -S ha yk h  as-S ad i Fi Tawdih al-'Aqidah (p. 187).
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Q u e s t i o n  1 2

What is the description of imdn  in Allah, in detail?

A  We affirm and acknowledge with our hearts as well as 
our tongues that Allah is wdjib a l-w u jud .'

He is al-Wahid (the One), al-Ahad (the Unique), f a r d (singular); 
He is as-Samad (the Self-Sufficient Master), and He is singled 
out with every attribute of perfection, greatness, magnificence, 
grandeur, and majesty. And He has the utmost perfection, and 
none from His creation can encompass any of His attributes. 
He is the First, before whom there was none, and the Last, after 
whom there will be none. He is the Uppermost, over whom 
there is none, and He is the Nearest, and there is none nearer 
than Him. He is the Highest and the Exalted, being high in

1 As for his statement “w d jib  a l-w u ju d , ’’ this has not come in the Book and the 
Sunnah. The people of theological rhetoric use it to arrive at the negation of 
Allah’s attributes. Ahlus-Sunnah have used it to speak about Allah in an infor­
mative manner, especially when debating with one who uses this term; (Ahlus- 
Sunnah) intend by way of it that Allah exists in and ot Himself and is not in 
need of anything that exists.

However, it is more befitting, when affirming the creed of Ahlus-Sunnah wal- 
Jama'ah, that one restrict himself to terms that have come in the Book and the 
Sunnah, as Ibn Tayntiyyah has done in A l-A qidah al-W asitiyyah, for it is a 
book that is not connected in any way to debate. Due to this, he restricted him­
self in his writing to the terminology used in the Book and the Sunnah, so it is 
said concerning this treatise that it is an affirmation for the 'aqidah. Therefore, 
it is more befitting to abandon using these types of terms. And if they are used, 
they are interpreted to mean that which is well-known according to Ahlus- 
Sunnah, as has preceded.
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Question 12

His essence, high in His status, and high in His power. He is 
the All-Knower of everything. He is able to do all things. He 
is the All-Hearer of all sounds in their various languages when 
they call out to Him expressing their various needs. He is the 
All-Seeing of everything, the All-Wise regarding His creation 
and legislation. He is praiseworthy in all of His qualities and 
actions. He is the Glorious in His magnificence and grandeur. 
He is the Most-Merciful, the Bestower of Mercy, He whose 
mercy encompasses everything, and He is comprehensive in 
His generosity, His goodness, and His bestowing of favors upon 
every created being.

He is the King, the Owner of the entire dominion. He has 
the attribute of sovereignty and He owns the entirety of the 
universe, high and low. All of this is owned by Allah, and they 
are all servants of Allah. He possesses absolute management. 
He is the Ever-Living who has a life that is perfect, and He 
possesses all attributes of perfection. He is the One who sustains 
all by way of Himself and other than Him. He is described with 
all qualities of actions, so He does what He wants and He does 
what He wills. That which Allah wills is, and that which He 
does not will is not.

We testify that He is our Lord, the Creator, the One who brings 
things into existence and the One who fashions them. He is the 
One who brought everything into existence and perfected all 
things, and He has perfectly arranged them.

He is Allah; besides Him none has the right to be worshiped. 
He is the true Deity, the One who is worshiped, besides whom 
none has the right to be worshiped. Therefore, we do not lower 
ourselves and humble or subjugate ourselves, nor do we direct 
ourselves, to any other than Allah, the One, the Ever-Powerful 
and All-Mighty, the Oft-Forgiving. Him alone we worship 
and Him alone we ask for help. In Him we hope, in Him we
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Q UESTIONS &  ANSW ERS REGARDING THE M OST IM PORTANT AFFAIRS

fear. We hope for His mercy, and we fear His justice and His 
punishment.2

We have no Lord other than Him. We ask of Him and we 
supplicate to Him. We have no deity other than Him. We long 
for Him and we put our hope in Him. He is our guardian who 
can rectify our religion and our worldly affairs. He is the best 
helper and defender from every evil and disliked affair. 3

2 Indeed, if  Allah ’$>, were to deal with us in proportion to His justice, then we 
would be destroyed. However, He deals with the believer by way of His favor 
and His mercy, and He deals with the disbeliever by way of His justice. The 
author St# mentioned in his Tafiir, about the statement of Allah the Exalted:

i  ©  p j i j  ^  ^ j j l  01 )

Verily! Those who live in awe for fear o f their 
Lord,

[Surah al-M u'm inun 23:57]

“Meaning, they are fearful and have terror within their hearts. All of this is 
due to their fear of Allah. They fear that His justice would descend upon them 
such that there does not remain any good deeds for them.” ( Taysir a l-K arim  ar- 
Rahm an  5/258).

Also, what attests to this is that which is affirmed that the Prophet sig said:

Vl tlii Nj  ?<dJl J b  o-d j  djJli

. ah,#* ^  all! 01

“No one will enter Paradise due to their deeds.” They said, “Not even you, O 
Messenger o f Allah?” He said, “No, not even me, unless Allah covers me with 
His bounty and mercy.”

[Reported by al-Bukhari in his Sahih  in “The Book of Sickness, Chapter: 
Wishing for Death” (#5673), and by Muslim in his Sahih  in “The Book of the 
Description of the Day of Judgment, Paradise, and the Hellfire” (#2816)]

3 Our noble Prophet %  said:

•0#aJ1 ^  aAAj \J~>- 4j “djl J j i  

He who Allah wants good for, He gives him understanding o f the religion.

And from the greatest forms of understanding in the religion is that one under­
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Question 12

stands and has knowledge of Allah, because knowledge of Allah is the founda­
tion of every form of rectification, success, and safety, in the du n yd  as well as the 
hereafter. The more one knows Allah, the more fearful of Him he will be, and 
he will be more earnest in worshiping Him and further away from disobeying 
Him.

There did not occur amongst the people any lapse or shortcoming in their wor­
ship except due to deficiency in their knowledge of Allah 4 s  and knowledge of 
His rights, His magnificence, and His majesty.
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Q u e s t i o n  1 3

What is the description of imdn in the prophets, in detail?

A lt is upon us to believe in all those prophets and 
messengers whose prophethood and messengership 
has been affirmed, in a general manner as well as in a detailed 

manner. We believe that Allah the Exalted chose them with His 
revelation, sent them forth, and made them to be the medium 
between Himself and His creation in conveying His religion 
and legislation. He aided them with signs that indicate their 
truthfulness and the correctness of what they brought.'

They are the most complete of the creation in terms of knowl­
edge and action, and the most truthful of them, the most 
righteous of them, and the most complete of them in character 
and righteous deeds. Allah chose them by way of virtues that 
He has not given to anyone other than them, and He freed

1 As it is authentically reported in the had ith  from the Prophet %  that he said:

di* j a T  U olMl j a  J k & \  J i j  Ml «.l~iSll j a  j a  I*
. 0 / 1  01 -cJJl dL>-jl ŝ-Sjl c£-iJl OlS"

There was no prophet from amongst the prophets except that he has been 
given signs that make mankind believe in him. And what I have been given 
is revelation that Allah has sent to me. Therefore, I hope I will have the most 
followers from amongst them on the Day o f Judgment.

[Reported by al-Bukhari in his Sah ih , “The Book of the Qur'an’s Virtues, 
Chapter: How the Revelation is Sent” (#4981), and by Muslim in his Sahih  in 
“The Book of Imdn"  (#152)]

38



Question 13

them from every wicked characteristic. They are infallible in all 
that they convey from Allah, and nothing is within their infor­
mation and conveyance except truth and correctness. And it is 
obligatory to have imdn  in all of them and all they have been 
given from Allah, and to love, respect, and honor them.

We believe that these affairs are obligatory upon us for our 
Prophet Muhammad ^  in the most complete and loftiest 
manner. It is obligatory to acknowledge him and acknowledge 
what he has come with from the legislation, in general as well 
as in a specific manner, in accordance with one’s ability, and to 
have imdn  in that, hold fast to it, obey him in everything, and 
believe in the truthfulness of what he has reported, as well as 
adhere to his commands and avoid his prohibitions.2

(We believe that) he %  is the Seal of the Prophets; there is no 
prophet after him. His legislation has abrogated all of the previ­
ous legislations.3 It will remain until the establishment of the 
Hour.

: The author has mentioned here three affairs in this regard, without which im dn  
in the Messenger %  cannot be actualized, and they are:

1) Obeying him in what he has commanded.

2) Believing in what he has informed [us] of.

3) Staying away from what he has prohibited and disavowed.

These three affairs are that which the testimony “Muhammad is the Messenger 
of Allah” necessitate.

3 As Allah has mentioned in His Book:

a_di 3 o ^A j O'* A*-' oisr u y

Muhammad %  is not the father o f any man 
among you, but he is the Messenger o f Allah and 

the last (end) o f the prophets.
[Surali al-Ahznb 33:40]
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QUESTIONS &  ANSW ERS REGARDING THE MOST IM PORTAN T AFFAIRS

Imdn in him is not complete until the servant knows that 
everything he came with is true and that it is impossible for 
any intellectual evidence, tangible evidence, or other than that 
to oppose what he came with. Rather, sound intellect as well as 
tangible affairs testify to the Messenger 0  being truthful and 
correct.4

Therefore, by way of his prophethood, all prophethood has ceased, and by way 
of his Book, the revelation of all books has ceased, and by way of his legislation, 
all legislations have been sealed.

Tsa will return at the end of time and will rule by way of the legislation of the 
Prophet Muhammad % .

4 From that which has come in this regard is what al-A llam ah Ibn al-Qayyim 
i l*  has mentioned in his book M ifiah  D ar as-Sa'ddah  (2/117). Also, the author 

mentioned in his book A t-Tawdih wal-B aydn  L i-Shajarah a l-im dn  (p.76) 
that it was said to a Bedouin, “How do you know that Muhammad ^  is the 
Messenger of Allah?” He [the Bedouin] said, “He has not commanded with any­
thing about which the intellect says, T wish he had prohibited it,’ nor has he 
prohibited anything about which the intellect says, ‘I wish he had commanded 
that.’ ”
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Q u e s t i o n  14
j c s s j g j g i f c i a j .

Q
How many levels o f  iman  in the divine decree and 
preordainment are there, and what are they?

A  The levels of that are four. Iman in the divine decree is 
not correct unless they are in place. They are:

1) Iman that Allah is the All-Knower of everything, and 
that His knowledge fully encompasses all incidents, from the 
most minute of them to the greatest of them.

2) Iman that Allah wrote everything within the Preserved

3) That everything occurs by way of His will and His 
ability. That which Allah wills is, and that which Allah has not 
willed is not.1

Tablet.

1 The author did not mention the fourth level from the levels of im an  in the 
divine decree and preordainment. Perhaps the transcriber left it off or it was an 
oversight on the part of the author. The fourth level from the levels of the divine 
decree is al-khalq w a l- i ja d  (creation and bringing into existence). The evidence 
for this is the statement of Allah c®r:

Allah is the Creator o f all things.
[Surah az-Zumar 39:62]

Likewise, the statement of Allah

‘While Allah has created you and what you
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Q UESTION S &  ANSW ERS REGARDING THE MOST IM PORTANT AFFAIRS

Along with this, He gives the servant the ability to do actions, 
so they do actions of their own free will and by way of their 
own volition and ability. As Allah has said:

j  , u i J i  j  u  a n  o! f i t  >

< 0  o iEy & *  j  &£> 01

Know you not that Allah knows all that is in 
heaven and on earth? Verily, it is (all) in the 
Book (al-Lawh al-Mahfuz). Verily! That is easy 

for Allah.
[Surah al-Hajj 22:70]

And likewise, Allah has said:

*bfl UJ 0  Ol (*^5 f-^1 cxA y

< 0  ^  oi

To whomsoever amongst you who wills to walk 
straight, and you will not, unless (it be) that 
Allah wills, the Lord of the ‘dlamin (mankind, 

jin n , and all that exists).
[Surah at-Takuhr 81:28-29]

make!”
[Surah as-Saffat 37:96]

A poet brought all four levels together in a line of poetry in which he said:

AjUS"

Knowledge, the writing o f our Guardian, and His divine will;
His creating, which is His formulating and bringing [of things] into

existence.
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Q u e s t i o n  1 5

QWhat is the reality of imdn  in the Last Day, and what 
enters into it?

A  Everything in the Book and the Sunnah about what 
occurs after death enters into imdn  in the Last Day, 

such as the affairs of the grave and al-Barzakh, its bliss and 
its punishment, as well as the affairs of the Day of Judgment 
and what it contains from reckoning, reward, punishment, the 
scrolls, the scales, intercession, and the affairs of Paradise and 
the Hellfire along with their description, the description of 
their people, and that which Allah has prepared within them 
for their people. (Believing in all that) in general, as well as in 
detail — all of that is from imdn  in the Last Day.1

1 The author mentioned a magnificent benefit on p.80 of his book Fath a r- 
Rahim  al-M alik  al-'Alldm in connection to im dn  and the Last Day. He said:

“Im dn  in the Last Day is of two levels:

1) “Firm affirmation that contains no doubt in the existence of it in its 
reality. It is a must that one has im dn  in this.

2) “Firm affirmation that brings forth actions, for he who knows what 
Allah has prepared from rewards for those who are obedient to Him, and what 
Allah has prepared from punishments for those who are disobedient to Him, 
with a knowledge that reaches his heart, it is inevitable that this will bring about 
serious im dn  and actions that will bring about his reward, as well as caution 
from actions that will bring about his punishment.”
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Q u e s t i o n  1 6

W hat is hypocrisy, and its categories and description?

A  The reality of hypocrisy is that it is the outward 
manifestation of goodness while secretly concealing 

evil. It is of two categories:

1) Nifaq akbar (major hypocrisy). This is hypocrisy in 
belief which will cause the one who possesses it to remain in 
the Hellfire for eternity. This is similar to what Allah has said 
concerning the hypocrites in His statement:

And of mankind, there are some (hypocrites) 
who say, “We believe in Allah and the Last 

Day,” while in fact they believe not.
[Surah al-Baqarah 2:8]

This is a description of those who secretly conceal disbelief 
while outwardly manifesting Islam.

2) Nifaq asghar (minor hypocrisy). This is hypocrisy of 
action, such as the one concerning whom the Prophet IS said:

t- ^
Apj lily n-r>jS' lil JiNNi jpL«Jl AjI

. OU-
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Question 16

The signs of the hypocrite are three: when he speaks, he lies; 
when he promises, he breaks his promise; and when he is 
entrusted, he betrays.1

Therefore, neither imdn  nor actions will benefit while major 
disbelief and hypocrisy are present.2

As for what is minor from them, then it is possible that it co-ex- 
ists with imdn  inside a person. He may have within him good 
as well as evil, and the means that bring about reward as well as 
the means that bring about punishment.

1 Reported by al-Bukhari in his Sah ih  in “The Book of Im dn , Chapter: The Signs 
of the Hypocrite” (#33). Muslim reported it as well in his Sah ih  in “The Book 
of Imdn" (#59).

2 The author is indicating with this sentence that disbelief is also divided 
into two categories: major disbelief in the creed that expels one from the re­
ligion, and minor disbelief by way of actions that do not expel one from the 
religion —  this is what the texts mention as disbelief but it does not reach the 
level of major disbelief, such as in the statement of the Prophet % :

. c— ^  JLujI
There are two qualities which, if found in a person, constitute disbelief: revil­
ing lineages and wailing over the deceased.

[Reported by Muslim in his Sah ih  in “The Book of Im dn ” (#67)]

Likewise, the statement of the Prophet %  in which he said:

j bus' J  ^
Do not revert to being disbelievers after me by striking the necks o f one 
another.

[Reported by al-Bukhari in his Sahih  in “The Book of Knowledge, Chapter: 
Listening to the Scholars” (#121), and by Muslim in his Sahih  in “The Book of 
Im dn ” (ft65). And there are other similar narrations.]
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Qu E S T I O N  17

What is innovation and what are its categories?

A  Innovation is that which opposes the Sunnah, and it is 
of two categories:

1) B id ’ah i'tiqad, (innovation in creed). This is in reference 
to beliefs that oppose what Allah and His Messenger 0  have 
informed with. It is mentioned within the statement of the 
Prophet ife:

. 5 N l jU J l LgJLŜ  t i i j i  J i

My ummah will divide into 73 groups, all of them in the 
Hellfire with the exception of one.

They said, “And who are they, O Messenger of Allah?” He said:
t- c

. <cTp 1)1 L» ^ !c -  J I T

Whoever is upon the likes of that which I and my Companions 
are upon today.'

Therefore, he who bears this description is a person of the pure 
Sunnah, and he who is from the remaining groups is an innova­
tor. And the Prophet 0  said:

1 Reported by at-Tirmidhi in a l-Jdm i’ with this wording from the h ad ith  of 
‘Abdullah bin ‘Amr gg, in “ Ihe Book of Im an , Chapter: That Which Has Come 
Regarding the Splitting of this Ummah" (#2641). Al-Albani graded it sah ih  in 
SiLsilah as-Sahihah  (#203, #204).
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Question 17

And every innovation is misguidance.2

Innovation varies in proportion to its distance from the Sunnah.

2) The second type is b id ’ah 'amaliyyah (innovation in 
action). These are acts of worship that Allah and His Messenger 
have not legislated, or it is to make impermissible that which 
Allah and His Messenger have made permissible (or vice versa). 
Therefore, he who worships Allah with other than what Allah 
has legislated, or he makes impermissible that which Allah has 
not made impermissible, then he is an innovator.1

: This is a portion of the had ith  of Jabir jig which is reported by Imam Muslim in 
his Sah ih , in “The Book of Jum uah , Chapter: To Make the Prayer and K hutbah  
Short” (#867).

' In this regard, Imam M alik bin Anas said:

“He who innovates into the religion of Islam that which he deems to be good, 
then he has claimed that Muhammad has betrayed the Message. This is because 
Allah '* has said:

^ o i i r i  y^\ y
This day, I have perfected your religion for you...

ISurah al-Md'idah 5:3]

“Therefore, that which was not a part of the religion on that day will not be a 
part of the religion today.”

[Refer to A l-I’tisdm  by ash-Shatibi (1/57 as well as 2/368)]
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Qu E S T I O N  18

What are the rights of the Muslim upon you?

A
A  .A- Allah the Exalted has said:

^  iy>~\ UjJ y

The believers are nothing other than brothers.
[Surah a l-H uju rd t  49:10]

Therefore, it is obligatory that you treat them as brothers and 
that you love for them what you love for yourself, and that 
you hate for them what you hate for yourself. Likewise, that 
you exert efforts to the best of your ability to benefit them and 
to rectify what is between them, unite their hearts, and bring 
them together upon the truth.

The Prophet %  said:

—̂■0-11 0̂ " ̂ 1 ... Q 1'

The Muslim is a brother of a Muslim; he does not oppress him, 
he does not abandon him, he does not lie to him, and he does 
not look down upon him.1

1 This is a portion of the had ith  of Abu Hurairah M  which is reported by Imam 
Muslim in his Sahih  in “The Book of Righteousness, Joining the Ties of Kinship, 
and Manners, Chapter: To Make the Prayer and K hutbah  Short” (#2564) w ith­
out this statement: “He does not lie to him and he does not look down upon

4 8



You must establish the rights of those who have specific rights 
upon you, such as the parents, relatives, neighbors, compan­
ions, and employees.2

Question 18

him.” Imam Ahmad has mentioned the wording, “He does not lie to him,” in 
his M usnad  (#7727), and the wording, “He does not look down upon him,” was 
mentioned by at-Tirmidhi in A l-Jam i'(tt\ ')27). Al-Hafiz an-Nawawi mentioned 
the had ith  in its totality in his book The Forty F ladith, under had ith  #36. Perhaps 
the author abstracted it from there.

2 In summary, the rights of brothers in faith have two categories:

1) The first is the category o f action, such as striving to bring about what 
is beneficial to them, rectifying what is between them, bringing their hearts 
together, and uniting them upon the truth.

2) The second is that of leaving certain affairs off, and this is avoiding 
affairs that are not befitting and proper to occur between brothers, such as that 
which has come in the had ith  the author i i *  mentioned.
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Q u e s t i o n  1 9

QWhat is obligatory in regard to the Companions of the 
Prophet |fe?

A  From complete imdn  in the Messenger of Allah 0  
and love of him is that one loves the Companions in 

accordance with their level, virtue, and precedence, as well as 
acknowledging their virtues, which transcend the virtue of the 
entire ummah .'

1 Rather, the Companions Sjg transcend in their virtue above all the nations, for 
indeed, the nation of Muhammad ife is the best of all nations, as Allah <J& has 
stated:

You are the best o f peoples ever raised up for 
mankind.

[Surah A li ‘Imran 3:110]

By way of this, the Companions are the best of the people of all nations, after 
the prophets. It is authentically reported from the Prophet %  that he said:

Abu Bakr and ‘Umar are the chiefs o f the mature men from the people of 
Paradise, from among the first and the last people, with the exception o f the 
prophets and messengers.

[Reported by at-Tirmidhi in Al-Jdmi\ in “The Book of Virtues, Chapter: The 
Virtues of Abu Bakr and ‘Umar” (#3666), as well as by Ibn Majah in As-Sunan 
in “The Book of Im dn  and the Virtues of the Companions, Chapter: The Virtue 
of Abu Bakr as-Siddlq” (#95), and al-Albani graded it sah ih  in Silsilah as-Sahihah  
(#820)]
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Question 19

We worship Allah by way of loving them and spreading their 
virtues, while withholding from speaking regarding what 
occurred between them.2

We must believe firstly that they are the best of this nation in 
virtue and praiseworthy characteristics, and [that they are] the 
foremost of [this nation] in every good and the furthest of them 
from every evil, and that they are all trustworthy and Allah is 
pleased with all of them.

2 It is obligatory that we abandon prolonged speech regarding what occurred 
between the Companions except in one case for which the scholars have 
made an exception. This is when the people of falsehood speak regarding [the 
Companions] and revile and belittle them, in which case it is obligatory upon 
the people of truth to speak in-depth regarding the truth, and to defend the 
Companions and protect their honor.
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Q u e s t i o n  2 0

What is your statement regarding the Imamate?

A  We believe that the establishment of an Imam is 
fa r d  kifayah (a communal obligation), for indeed the 
ummah  cannot do without an Imam who will establish its 

religious and worldly affairs, defend it from all forms of trans­
gression from the transgressors, and establish the prescribed 
punishments upon the criminals. His Imamate is not complete 
except by way of obedience to him in what is good and does 
not contain disobedience to Allah.1

And j ih a d  along with every Imam, whether he is righteous or 
wicked, is an obligation, and the Imams are to be aided upon 
good and advised [against] evil.

1 The people of knowledge have mentioned that affairs in this regard are con­
nected to one another. Hence, rectification of the affairs of the Muslims, and 
setting in order what they are in need of regarding their religious and worldly 
affairs, is not except through unity, and unity is not established except by an 
Imam. And there is no Imamate except by hearing and obeying in that which 
does not contain disobedience of Allah.
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Q u e s t i o n  2 1

W hat is the Straight Path and what is its description?

A  The Straight Path is beneficial knowledge and righteous 
action.1

1) Beneficial knowledge is that which the Messenger of 
Allah i t  has come with from the Book and the Sunnah.

2) Righteous action is seeking nearness to Allah by way 
of sound beliefs, fulfilling the obligations, performing the 
supererogatory actions, and avoiding what is prohibited. This 
goes back to establishing the rights of Allah and the rights of 
His slaves. This is not complete except by way of total sincer­
ity for Allah and following the Messenger of Allah 0 ,  and the 
religion revolves around these two foundations. Therefore, he

1 W ithin the supplication of the believers in Surah al-Fatihah, it reads:

3 J 1 M y*  0  >

*{ 0  Js -
Guide us to the Straight Way. The Way o f those 
on whom You have bestowed Your grace, not 
(the way) o f those who earned Your anger, nor o f 

those who went astray.
[Surah al-Fatihah 1:6-7]

Therefore, those whom Allah’s favor is upon are people of beneficial knowledge 
and righteous actions. Those whom Allah’s anger is upon are those who have 
knowledge but not action. Those who are astray are those who have action, but 
no knowledge.

53
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who abandons sincerity falls into shirk, and he who abandons 
following the Prophet 0  falls into innovations.2

2 In clarification of this, Ibrahim bin al-Ash‘ath said:

“I heard al-Fudayl bin Tyad i i r  saying about the statement of Allah:

< ^  >
(In order) that He may test you, which o f you is 

best in deed.
ISurali al-Mulk 67:2]

‘“ Meaning, the purest and most correct. Because if  one’s actions are pure but 
not correct, they will not be acceptable, and if  they are correct but not pure, 
then they will not be acceptable, until they are both pure and correct. And what 
is pure is that which is for Allah, and what is correct is that which is in accor­
dance with the Sunnah.’ ”

[Reported by Ibn Abid-Dunya in Al-Ikhlas u/an-Niyyah (p.50), as well as by Abu 
Nu'aym in H ilyah al-A wliya  (8/90)]
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Q u e s t i o n  2 2

QWhat are the qualities that distinguish the believer 
from the disbeliever and the obstinate rejecter?

A  This is a magnificent question. By knowing the differ­
ence between a believer and other than him, the truth 

is distinguished from falsehood. The people of happiness are 
distinguished from the people of misery.1

Know that the true believer is he who believes in Allah and 
His names and attributes that have come in the Book and 
the Sunnah with the correct understanding, and he acknowl­
edges them and absolves Him of all that contradicts this. So 
his heart is filled with imdn, knowledge, certainty, tranquility, 
and connection to Allah. He turns in repentance to Allah alone 
and worships Allah with all forms of worship that He has legis­
lated upon the tongue of His Prophet 0 ,  sincerely for the sake 
of Allah, hoping for His reward and fearing His punishment, 
displaying gratitude to Allah with his heart, his tongue, and his 
limbs for Allah's favors. He perfects that which will draw him

1 Ihis question is also important because whenever the Muslim increases in 
knowledge of the description of the people of truth, he will be more diligent in 
adapting these characteristics and clinging to them and preserving them, as well 
as asking Allah ifti for firmness upon them. Every time he increases in knowl­
edge of the description of the disbelievers and the obstinate rejecters, he will be 
diligent in staying far away from them, avoiding them, and asking Allah to safe­
guard him from them. Also, in this lies a reminder of Allah’s favor upon His be­
lieving slave by guiding him to a l-im an  and to its magnificent characteristics, as 
well as its noble manners, lofty etiquettes, and praiseworthy social interactions, 
and how it safeguards him from disbelief and what it contains from falsehood 
and corruption.
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near to Allah at all times, busying himself with remembrance, 
and he does not see any favor to be greater than this favor, 
nor any ennoblement to be greater than it. He abandons the 
transient delights of the dunya  once he has been given the light 
of turning to Allah and devoting oneself to Him alone.

Along with this, he takes a suitable portion of the delights of 
this life and enjoys them, [but] not with the enjoyment of the 
one who is obstinate or heedless. Rather, he enjoys them [while] 
using them to establish the rights of Allah and His servants, 
and with this seeking of Allah’s reward and hoping for what is 
with Allah, this delight is completed and the heart is opened 
and content. He will not be sad if there come to him affairs that 
oppose what he desired. Allah has brought together happiness 
within the dunya  as well as the hereafter for him.

As for the obstinate rejecter and the heedless one, he is in 
opposition to that. He has obstinately rejected his Lord, the 
Magnificent, He for whom both intellectual and textual 
evidences, as well as scientific deductions and (other) tangible 
proofs, have established His existence and perfection. [This 
person] is oblivious to these things. So once he has been cut off 
from Allah, neither acknowledging Him nor worshiping Him, 
then he will attach himself to science and worship it. His heart 
will become similar to the hearts of livestock animals.2

2 Rather, they are in fact more astray and more evil than the state of livestock 
animals. Allah has said:

< 0  jU 3? *!?! oi >
They are only like cattle; nay, they are even farther 
astray from the Path (i.e., even worse than cattle).

[Surah al-Furqan 25:441

And if they are given intelligence and knowledge, then it is only regarding the 
affairs of the dunya , as Allah has said:
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He has no concern other than the enjoyment of material affairs. 
His heart is never at ease; rather, he is in fear of losing what he 
loves and in fear of what he dislikes coming to him and afflict­
ing him. He has no imdn  that would make calamities seem 
light and would lighten the effect of atrocities.

He has been deprived of the sweetness of imdn, the delight of 
drawing near to Allah, and the fruits of imdn  in this life and 
the next. He has no hope for the reward, nor does he fear the 
punishment. He only fears and hopes for affairs of the dunya 
and material matters.

From the qualities of the believer is humility towards the truth
and the creation, and having sincerity for the different levels of
Allah’s slaves, in statement, action, and intention.

As for the description of the obstinate rejecter, then he has 
arrogance in regard to the truth and against the creation. He has 
self-amazement, and he has no sense of sincerity for anyone.3

i. 0
They know only the outside appearance of the 
life o f the world and they are heedless o f the 

hereafter.
[Surah ar-Rum 30:7]

3 As for what occurs with some of the disbelievers from good interactions, such 
as truthfulness and speech, fulfillment of trusts, holding fast to promises, or the 
likes of this, none of this will benefit them with Allah, because the foundation 
on which the acceptance ot actions is based has been lost with them. Therefore, 
they have not done [these things] seeking nearness to Allah nor seeking any­
thing on the Day they shall meet Him. As Allah has said:

j Aj  Aids- -Coi ^
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The believer has a sound heart, free of cheating, deception, and 
rancor. He loves for the believers what he loves for himself, and 
he hates for them what he hates for himself. He exerts efforts in

And whosoever disbelieves, then fruitless is his 
work, and in the hereafter he will be among the 

losers.
[Sitrali al-Md'idah 5:5]

Allah has also said:

i
And nothing prevents their contributions from 
being accepted from them except that they disbe­

lieved in Allah and His Messenger...
[Surah at-Tawbali 9:54]

Therefore, spending is a good thing and it is a righteous action. However, Allah 
will not accept it from them due to what they are described with from disbelief.

From that is what has come on the authority of ‘A'ishah, the Mother of the 
Believers lag, as she asked the Prophet f e  “Abdullah bin Jud an, during the Days 
of Pre-Islamic Ignorance, used to join the ties of the womb and feed the poor. 
Will any of this benefit him?” He said:

. ̂ >jJl y ipl Aj\
It will not benefit him. For indeed never, on any day, did he say, “My Lord, 
forgive me of my sins on the Day o f Judgment.”

[Reported by Muslim in his Sahih  in “The Book of Im dn " (#214)]

Similar to this is what has come from Adi bin Hatim who said: “O 
Messenger of Allah, indeed my father used to join the ties of the womb, honor 
the guests, and do such-and-such.” (Meaning, will any of this benefit him?) The 
Messenger of Allah said:

. aTjjIi  >\J\ *Jbi 01
Indeed, your father wanted something by doing this, and he attained it.

[Reported by Imam Ahmad in A l-M usnad  (#19374), and al-Albani graded it 
hasan  in J ilb d b  a l-M ar'ah a l-M uslim ah  (#182)]
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accordance with his ability to bring about benefit for them, and 
he bears the harm of the creation. He does not oppress them in 
any way.

The obstinate rejecter is boiling over with rancor and enmity. 
He does not want good for anyone or benefit for anyone, unless 
that contains a worldly benefit for himself. He does not mind 
oppressing the creation if  he is able, and he is the weakest in 
terms of bearing what afflicts him from them.

The believer is truthful in speech and excellent in his social 
dealings. He is described with forbearance, dignity, tranquility, 
mercy, patience, [being one who] fulfills his obligations, being 
easygoing, and having a kind personality.4

The obstinate rejecter is described with recklessness, a hard 
heart, impatience, restlessness, lying, the absence of fulfilling 
one’s trusts, and having an unpleasant character.

The believer only humbles himself to Allah. His heart and his 
face are safe from humiliating himself for other than his Lord. 
He is described with chastity, courage, dignity, and uprightness, 
and he does not choose except what is good.5

As for the obstinate rejecter, he is the opposite of this. His 
heart is connected to the creation out of fear of their harm and 
hoping to benefit from them. He humbles himself before them. 
He has no chastity nor any strength or courage, except in regard

4 Al-Fayruz Abadi i t e  said, “The man with a mild personality is one who has a 
disposition that is amicable.” (A l-Qdmus p.948)

'  These pleasant characteristics and qualities that the author ie -  has mentioned 
are the fruits of two great affairs:

1) Knowledge of Allah, His names, and His attributes.

2) Strength in one’s trust in, reliance on, and resorting to Allah
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to his lowly objectives. He has neither dignity nor humanity. 
He does not care about what he earns of good or evil.

The believer combines between exerting efforts by utilizing the 
beneficial means and relying upon Allah and trusting in Him, 
as well as seeking help from Him in all affairs, and Allah the 
Exalted will aid him.

As for the obstinate rejecter, he has no reliance upon Allah at 
all and only looks to his weak and flimsy self. Therefore, Allah 
has left him to himself and abandoned him, and He will not 
help him fulfill his objectives. If Allah gives him what he loves, 
then it is a means of slowly bringing about his demise.

The believer is such that when favors come to him, he receives 
them with gratitude and he utilizes them in what is beneficial; 
therefore, good comes back to him.

The disbeliever utilizes them in that which is evil and he rejects 
them. He uses the favors against the One who has bestowed the 
favors upon him, and he does not display gratitude. He uses 
them to fulfill his lowly objectives, and thus, by way of this, 
they are quick to depart from him and they easily vanish.

The believer is such that if calamities befall him, he meets them 
with patience, seeking the reward from Allah and anticipating 
this reward, while hoping for the removal of the calamities. 
Therefore, that which is put in its place from good and reward 
is greater than what he has missed out on from what he loves, 
(and greater than) that which has occurred to him from what 
he dislikes.6

6 In this regard, Abu Zibyan said:

“We reviewed the m u sh a f  with Alqamah bin Qays iis*, and when I passed the 
verse:
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Question 22

The obstinate rejecter meets calamities with restlessness 
and impatience. Therefore, his calamities increase and bring 
together outward discomfort and discomfort of the heart. 
Patience is lacking for him, and he has no hope for the reward. 
So how intense is his pain and how great is his sadness!

The believer worships Allah by way of having imdn  in all of the 
messengers — respecting them, loving them, and giving love for 
them precedence over love of the entirety of creation. He knows 
that every good in the creation, up until the Day of Judgment, 
came about at their hands and by way of their guidance. And 
every evil and harm that comes to the creation, the reason for 
it is them opposing the prophets. They are the greatest of the 
creation in terms of excellence toward the creation; specifically, 
their Imam and their Seal, Muhammad 0 ,  whom Allah has 
made to be a mercy to the creation, and He sent him with every 
form of good, rectification, and guidance.

As for the religious deviant, then they are the opposite of that. 
They glorify the enemies of the messengers and they exalt their 
statements, and they belittle— just as their forefathers did — 
what the messengers have come with. And this is the greatest 
evidence for the lowliness of their intellects and the lowliness of 
their character, proving that they are from the lowest of the low.

No calamity befalls but with the leave o f Allah, 
and whosoever believes in Allah, He guides his 

heart.
ISurah at-Tngliabun 64:111

“We asked him concerning it, [so] he said, ‘ This is the man who is afflicted with 
a calamity and knows that it is from Allah, so he is pleased and he submits to 
it.’ ” [Reported by al-Bayhaqi in Shu'ab a l- im d n  (7/196)]
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The believer worships Allah by way of loving the Companions 
and the Imams of the Muslims and the Imams of guidance, 
whereas the extreme deviant does the opposite of that.

The believer, due to the completeness of their sincerity for 
Allah, does actions for Allah’s sake and is good towards Allah’s 
servants.

The obstinate rejecter has no objective from his actions except 
the attainment of his lowly aims.

The believer is such that his chest is opened by way of benefi­
cial knowledge, sound iman., devotion to Allah, and dedicating 
himself to His remembrance, as well as goodness towards the 
creation and having a heart that is free from despicable charac­
teristics.

The heedless obstinate rejecter is the opposite of that, due 
to the absence of means that bring about the opening of the 
chest.7

From that which indicates that these aforementioned affairs are from the 
means of happiness and the opening of one’s chest is the statement of Allah cfi?:

Whoever works righteousness, whether male or 
female, while he (or she) is a true believer, verily, 
to him We will give a good life and We shall pay 
them certainly a reward in proportion to the best 

of what they used to do.
[Surah an-Nahl 16:97]
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W h y  D o  t h e  P e o p l e  T u r n
  A

A w a y  F r o m  I m A n ?

So if  it is said, “If correct imdn  is as you have described it in 
your summary and abridged definition, and by way of it happi­
ness is attained within this life and the next, and it rectifies 
the outward and inward affairs as well as beliefs, character, 
and etiquette, and it calls all of mankind to every good quality 
and form of uprightness, and it guides to that which is more 
upright; since the affair is as you have mentioned, then why is 
it that the majority of mankind turns away from their religion 
and imdn, and fights against it and is displeased with it? Should 
not the affair be the opposite of this, since the people have 
intellects and minds with which they are able to choose what is 
upright over what is corrupt, good over evil, the beneficial over 
what is harmful?”

The response is that this affair has been mentioned by Allah 
in His Book, and He has responded to it by mentioning the 
actual reasons that prevent them, and what hinders them. And 
by mentioning the response to this affair, the servant will not be 
hindered by what he sees from the majority of mankind turning 
away from it, nor will he find it to be strange.

I say: Allah has mentioned that the absence of imdn  in the 
Islamic religion has a number of reasons for why it occurs from 
the majority of mankind. From them, firstly, there is ignorance 
of it and not knowing its reality, and not taking the time to 
learn its lofty teachings and divine directives. Ignorance of 
beneficial knowledge is the greatest hindrance and the great­
est preventer from arriving at sound realities and praiseworthy
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manners.

Allah the Exalted has said:
o o  x

^ aLjIj | ^  ^

Nay, they deny that; the knowledge whereof 
they could not compass and whereof the inter­

pretation has not yet come unto them.
[Surah Y unus 10:39]

So He informed us that their denial emanated from their 
ignorance and absence of knowledge, and that its interpreta­
tion— which is the occurrence of the punishment that obliges 
the servant to return to the truth and acknowledge it— had not 
come to them.

Allah the Exalted also said:

But most of them are ignorant.
[Surah al-An'am 6:111]

And Allah said:

< ©  djte'I >

But most of them know not.
[Su rah al-A 'rd f  7:131]

Likewise, Allah has said:

^ ^ M 11 ^  . 0 * * $ *

(They are) deaf, dumb, and blind. So they do
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Why Do the People Turn Away From Iman?

not understand.
[Surah al-Baqarah 2:171]

And He also stated:

Verily, in this is indeed an ayah (a lesson or a 
sign) for people who know.

[Surah an-Naml 27:52]

As well as other than these that indicate this matter from the 
text.

Ignorance is either slight, as is the state of many of those who 
deny the messengers and reject their da ’wah, following their 
leaders and seniors, and they are those who say when the 
punishment touches them:

Or it is compounded ignorance, and this is of two types:

1) The first is due to an individual being upon the religion 
of his family, his forefathers, and those he grew up amongst. So 
the truth comes to him and he does not even give thought to

shortsighted, due to him being pleased with the religion that he 
has grown up upon and having fanaticism for his family. This is

And they will say, “Our Lord! Verily, we obeyed 
our chiefs and our great ones, and they misled 

us from the (right) way.”
[Surah al-Ahzab 33:67]

it, and if he does give thought to it, it is a thought that is very
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the case of the majority of those who belie the messengers and 
reject their call, those concerning whom Allah has said:

And similarly, We sent not a warner before 
you (O Muhammad 0 )  to any town (people) 
but the luxurious ones among them said, “We 
found our fathers following a certain way 
and religion, and we will indeed follow their 

footsteps.”
[Surah az -Z uk h ru f43:23]

This is bigoted blind-following; the one who does so believes 
that he is upon the truth, but in reality he is upon falsehood.

The majority of atheists enter into this type. For indeed, their 
knowledge, in reality, is but blind following of their icons. They 
say statements that they accept as if  they are revelation sent 
down. And if  it is found that their viewpoint is mistaken, then 
they continue to follow [their icons] in agreement with them, 
even though they are in contradiction to themselves.

These individuals are a trial for everyone who has no insight.1

2) The second type of compound ignorance is the state of 
the Imams of disbelief and the figureheads of religious devia­
tion who are well-versed in natural science while deeming all

1 This is also applicable to the people of innovation, for you find that some of 
them are such that when the Sunnah is clarified to them, they reject it and they 
do not abandon the falsehood and innovation they are upon. And this is not 
except due to the fact that he does not want to oppose what he found his fore­
fathers upon.
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others to be ignorant, and they restrict their dealings to those 
within a very small circle. They are arrogant against the messen­
gers and those who follow them. They claim that knowledge 
is restricted to what the sensory perception of mankind can 
perceive, and that which mankind knows. They reject and belie 
all else besides this, no matter what it may contain of truth, and 
they reject the Lord of all that exists and belie His messengers. 
They deny what Allah and His Messenger have informed with 
regarding the unseen. They are those who enter into the state­
ment of Allah the Exalted:

Then when their messengers came to them 
with clear proofs, they were glad (and proud) 
with that which they had of the knowledge (of 
worldly things). And that at which they used to 

mock, surrounded them.
[Surah Ghafir 40:83]

So their rejoicing in their knowledge of and proficiency in 
natural science is the greatest reason that brings about their 
holding fast to what is with them from falsehood. And their 
rejoicing with it necessitates their giving precedence to it and 
praising it, as well as their giving it precedence over what the 
messengers have come with from guidance and knowledge. 
Rather, this condition of theirs has reached a point wherein 
they make a mockery of the knowledge of the messengers and 
they belittle it, and that which they mock shall completely 
surround them.

These religious deviants have been led astray by many of 
those who busy themselves with modern science, which has
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no concern for sound religion, and they have established, in 
this regard, schools that have no concern for teaching religious 
sciences, which safeguard people from this religious deviation. 
And the students who come out of these institutions are not 
proficient in religious sciences, nor do they adorn themselves 
with good manners, yet they deem themselves to know what 
other than them do not know. They belittle the religion and 
its people, and they make light of it, following these religious 
deviants. And this is the greatest of that which harms the 
Islamic religion.

It is a must before everything that the Muslims — in regard to 
schools — make their primary concern teaching the religious 
sciences before all else, and [teaching] the fact that safety or the 
absence thereof is connected to them (the religious sciences) 
and not other than them. Rather, all other affairs should be 
secondary to that, and this is the greatest of the obligatory 
matters upon those who are responsible for them and who 
administer the affairs of the schools. Likewise, this is upon the 
professors who teach therein, and they should direct the youth 
to give importance to this matter.

So let those who are in charge of these affairs, as well as those 
who speak regarding them, have taqwa  of Allah. Let them 
seek the reward from Allah for making their religion the most 
important of sciences studied in the schools. For indeed, the 
danger is great for one who is negligent of this, and good and 
rectification lies in giving due concern to the religious sciences.

The second preventive factor from having iman  and accepting 
the religion is envy and transgression, as is the condition of the 
Jews who recognized the Prophet his truthfulness, and the 
reality of what he came with, just as they recognized their own 
sons. Yet they hid the truth while they knew it, giving prece­
dence to their worldly gains and lower pursuits over iman. This
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disease prevented many from the leaders of the Quraysh, as 
is known from the reports regarding them and their history. 
This disease emanates from arrogance, which is the greatest of 
preventive factors from following the truth.2

Allah the Exalted has said:

I shall turn away from My dydt (verses of the 
Qur'an) those who behave arrogantly on the 

earth, without a right...
[Surah a l-A 'rd f 7:146]

Therefore, arrogance, which is rejection of the truth and looking 
down upon the people, has prevented a large number of people 
from following the truth and submitting to it after its signs and 
evidences have become clear to them.

Allah the Exalted has said:

2 In this regard is what Allah 4 s  has mentioned regarding His prophet Musa *!s 
when he said to Fir’awn, after he had shown him magnificent signs and clear 
evidences:

J $ \ j  o ljU U t i f )  \  AiJ 31i )

[Musa] said, “Verily, you know that these signs 
have been sent down by none but the Lord o f the 
heavens and the earth as clear (evidences). And 
I think you are, indeed, O Fir’awn, doomed to 

destruction (away from all good)!”
[Surah al-Isrd' 17:102J

Meaning, you know [this] within yourself, and nothing prevented him from 
accepting the truth except arrogance.
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And they belied them (those dydt) wrongfully 
and arrogantly, though their own selves were 
convinced thereof. So see what was the end of 

the mujsidun (disbelievers).
[Surah an-Nam l 27:14]

Also from the preventive factors of iman is turning away from 
intellectual and textual evidences.3 Allah the Exalted has said:

U tk i. aJ l_r ^ h  ° f  i  j e -  y

®  C f-j ^  J4*
J  (‘ S \  '• i * '  ° "

And whosoever turns away (blinds himself) 
from the remembrance of the Most Beneficent 
(Allah), We appoint for him a shay tan to be an 
intimate companion to him. And verily, they 
hinder them from the path (of Allah), but they

3 This turning away is not restricted to themselves. Rather, they would mutually 
cooperate in the prevention of listening to the Qur an, and they would mutually 
resolve upon this, as Allah iKf has mentioned:

\£}\j ji>Si ijl ĵ \yijJ i  \/j£ 'jiiji jiij  )
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And those who disbelieve say, “Listen not to 
this Qur'an, and make noise in the midst o f its 

(recitation) that you may overcome [it].”
[Surah Fussilat 41:26]
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think that they are guided aright!
[Surah a z -Z uk h ru f43:36-37]

Allah the Exalted has also said:

j  &  u  jf  &  j j  i j j i i j  >
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And they will say, “Had we but listened or 
used our intelligence, we would not have been 

among the dwellers of the blazing Fire!”
[Surah a l-Mulk 67:10]

So the likes of these individuals, who acknowledge their own 
lack of intellect and listening to what is beneficial, have no 
desire for the knowledge of the messengers and the books that 
were revealed from Allah. Likewise, they do not have sound 
intellects with which to be guided to what is correct. They only 
have opinions and erroneous viewpoints that they think to be 
intellectual, while in reality, they are ignorant. They follow 
figureheads of misguidance who prevent them from following 
the truth, until they cause them to enter the fire of Hell. How 
evil is the destination of the arrogant!

Likewise, from the affairs that prevent them from following 
the truth is rejecting it after it has become clear; therefore, 
the individual is punished by way of his heart being inverted 
and him viewing what is good to be reprehensible and what is 
reprehensible to be good.

Allah the Exalted has said:

< i i i  l 4  i > j  £ £  >

So when they turned away (from the path of
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Allah), Allah turned their hearts away.
[Surah as-Sa f f61 :5 ]

Likewise, Allah has said:
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And We shall turn their hearts and their eyes 
away (from guidance), as they refused to believe 
therein for the first time, and We shall leave 

them in their trespass to wander blindly.
[Surah al-Art'am 6:110]

This is because the reward is in proportion to the action. 
Therefore, Allah has left those who turned away to their own 
devices.

Allah has stated:

Surely they took the devils as awliyd' (protec­
tors and helpers) instead of Allah.

[Surah a l-A 'rd f 7:30]

Also from that which prevents them from accepting the truth 
is opulence and decadence, for indeed, it causes the individual 
to follow his desires and to be led by his harmful caprices. Allah 
has mentioned this preventive factor in a number of verses. 
From this is His statement:

Nay, We gave the luxuries of this life to these
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men and their fathers until the period grew 
long for them.

[Surah al-Anhiya' 21:44]

Allah has also said:

Verily, before that, they indulged in luxury
[Surah al-Waqi'ah 56:45]

Therefore, when sound religion came to them with that which 
would replace their decadence and cause them to embrace what 
is beneficial, they were prevented from embracing it by their 
opulence. They deemed it to be a hindrance from what they 
desired, and the person of false desires will give victory to his 
desires by any means necessary.

When there came to them the religion obligating the worship 
of Allah, giving gratitude to the Bestower of Favors for His 
favors, and not giving precedence to desires, they turned away 
on their heels and fled from it.

Also from that which prevents the acceptance of the truth is the 
deniers belittling the messengers and those who follow them, 
and believing them to be deficient and looking down upon 
them. As the people of Nuh said:

They said, “Shall we believe in you, when the 
meanest (of the people) follow you?”

[Surah asli-Shu'ara' 26:111]

Allah also mentioned:
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The chiefs of the disbelievers among his people 
said, “We see you but a man like ourselves, 
nor do we see any follow you but the meanest 
among us and they (too) followed you without 
thinking. And we do not see in you any merit 

above us...”
[Surah Hud 11:27]

This emanated from arrogance, so when they became arrogant 
and deemed themselves to be magnificent and looked down 
upon other than them, this prevented them from accepting 
what the messenger came with from truth, even though this 
affair that he is rejecting has come to him by way of one whose 
statement should otherwise be accepted without hesitation. 
Allah the Exalted has said:

Iyu~ i yS ]\  dJbj c~£>- kiiJiff y
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Thus is the word of your Lord justified against 
those who rebel (disobey Allah) that they will 

not believe.
[Surah Y unus 10:33]

Al-fisq is departure of the servant from the obedience of Allah 
for the obedience of the Shaytan. The heart bearing this despi­
cable description is the greatest preventive factor from the 
acceptance of the truth, knowledge, and action, and Allah the 
Exalted does not purify one who is in this state. Rather, He
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leaves him to his own oppressive self, and thus he continues 
upon falsehood out of misguidance and obstinacy. All of his 
movements are evil and corrupt. Therefore, fisq  is accompanied 
by falsehood, and it hinders from the truth because the heart is 
such that, once it departs from obedience to Allah and humility 
before Him, it is inevitable that:

He follows every rebellious (disobedient to 
Allah) shaytdn (devoid of each and every kind 
of good). For him (the devil) it is decreed that 
whosoever follows him, he will mislead him, 
and will drive him to the torment of the Fire.

[Surah al-Hajj 22:3-4]

Also, from the greatest preventive factors that hinder one from 
following the truth and imdn  is restriction of knowledge and 
truth by way of a tight and restricted realm, as is done by 
the atheists. They restrict knowledge to being what sensory 
perception can perceive. Therefore, they affirm what their 
sensory perception can perceive and they negate what it cannot 
perceive, even if it is affirmed by way of paths and evidences 
that are greater, clearer, and more evident than their sensory 
perception.4

4 The first thing Allah described the believers with is im dn  in the unseen, as 
Allah the Exalted said:

O  ̂ s ' '  ' 0 ' f o ^
j j  J

{ O ' ^ M
Who believe in the unseen, perform the prayer,
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This fitn ah  and doubt is what led a large number of people 
astray, and this despicable path has caused them to reject the 
existence of the Lord and to disbelieve in the messengers and 
that which they have informed with from the affairs of the 
unseen, which are based upon evidences and proofs of various 
types that attest to the truthfulness [of the unseen]. Rather, 
evidences and that which is witnessed attest to them being true.

From that which is known by way of necessity, as well as certain 
knowledge, is that evidences for the existence of the Creator, 
His Oneness, and Him being singled out with the creation and 
control of the affairs, are such that they cannot be opposed or 
compared to, by any means whatsoever. Intellectual as well as 
textual evidences, along with due consideration and the natural 
disposition of mankind, prove this; and the signs of this within 
the creation, as well as within mankind, are evident [and] clarify 
the veracity of this truth— that it is the truth, that His messen­
gers are the truth, that His reward is the truth, that everything 
He has informed with is the truth, and that His religion is the 
truth.

As Allah has stated:

< ©  3S& JI Nj Iuj b u i  )

So after the truth, what else can there be, save 
error?

[Surah Y unus 10:32]

However, the scientists have been prevented by their arrogance, 
and it has come between them and the acceptance of the truth,

and spend out o f what we have provided for 
them.

[Surah nl-Baqarah 2:3[

This is the most specific of the affairs specific to the people of im an.
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beside which nothing will be of benefit. Whereas the believer, 
who has insight, knows, by way of the light of his insight, that 
they are clearly astray and wandering blindly. We praise Allah 
for the favor of guidance.

Also from the preventive factors is the restriction of knowl­
edge by the people of science, as well as by those who follow 
them from the ones who have been deceived, to that which 
they are upon and to their claim that mankind only attained 
right guidance and intellectual maturity in these recent times 
in which natural science has advanced, and that before this they 
had not attained right guidance.

This contains a type of boldness and a fallacious statement as 
well as arrogance regarding the truth, which is not hidden from 
anyone who has the smallest amount of intellect and thus will 
not be swayed by evil opinions.

If they were to say that science and industry, as well as inven­
tions and natural science, did not begin to grow and develop 
except in recent times, then everyone will admit to the truth in 
this. As for their sole reliance upon it, and their abandonment 
of sound knowledge, the firmly established facts, and beautiful 
manners, [then] this is from the falsest of affairs. For indeed, 
true intelligence and sound knowledge is only defined by way 
of their effects and objectives.

Look at the perfection and loftiness in creed, manners, religion, 
worldly affairs, mercy, and wisdom that Muhammad %  has 
come with and which the Muslims learned from him, which 
caused them to reach every good, both religiously and worldly, 
and [to reach] every type of rectification, by way of which all 
the previous nations humbled themselves to them; and they had 
reached a state of completion that was impossible for anyone 
to reach until they had traversed upon their path. Then look
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at where the manners of the lewd scientists have taken them, 
those who yield to their desires and stop at no lim it— by way 
of this, they have sunken to the lowest of the low.

Were it not for the material authority5 that checks them to a 
degree, this lewdness and confusion that they are in would have 
led to their immediate destruction. As Allah has mentioned:

{  b j L JUail y j u  l i p  d l l  N j >

Consider not that Allah is unaware of what the 
wrongdoers do.

[Surah Ibrahim 14:42]

Moreover, were it not for religious remnants whose effects 
remained among their subsequent generations by way of 
which their worldly affairs are rectified, then these scientists 
would have no value whatsoever. For indeed, those who lose 
their religion are completely incapable of living a good life and 
finding comfort and happiness in this life, and that which is 
witnessed is the greatest testament to this.

The polytheists of the Arabs, and their likes from those who 
had some portions of imdn and some recognition for the funda­
mentals of imdn  (such as their acknowledgment of Tawhid 
ar-Rububiyyah and their acknowledgment of some forms of 
good), are far better than these scientists, without doubt.

Moreover, it is known — by necessity— that the messengers, 
may prayers and peace be upon them, came with revelation 
and guidance, in general as well as in detail, and with light 
and sound knowledge, and with absolute rectification from

5 The intended meaning of the author ]» by “material authority” is the laws and 
punishments that are in place to prevent them from many actions, out of fear 
of retribution.
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every perspective. Sound intellects acknowledge this and know 
that they were in dire need of this, and thus they submitted 
to what the messengers came with. Their intellects knew that 
had they gathered together, from the first of them to the last 
of them, they would not reach the level of the divine books 
and they would not reach the beneficial realities with which 
the messengers came and with which the books were revealed; 
and were it not for [the messengers], they would have been in 
clear misguidance and great blindness, misery, and permanent 
destruction.

Allah has said:

Indeed, Allah conferred a great favor on 
the believers when He sent among them a 
Messenger (Muhammad fft) from among 
themselves, reciting unto them His verses (the 
Qur'an), and purifying them (from sins by 
their following him), and instructing them 
(in) the Book (the Qur'an) and wisdom, while 

before that they had been in manifest error.
[Surah Ali ‘Im ran  3:164]

Therefore, the intellects have not reached true uprightness or 
development except by way of that which the messengers came 
with.

Also from the preventive factors is most of the people being
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deceived by phrases that are beautified with falsehood, by way 
of which the truth is rejected without any insight or sound 
knowledge. This is due to the sciences of the religion and its 
lofty mannerisms being referred to as “backwards,” and they 
refer to other sciences and mannerisms that are in opposition to 
[the religion] to be “culture and revival.”

From that which is known by everyone who has sound intellect 
is that every form of refinement and revival that is not extracted 
from the guidance and directives of the religion is evil and 
harmful in this life as well as the next.6

6 These ten that the author has mentioned are from that which hinders the peo­
ple from the truth and im an . And it is possible to add to that another affair, 
which is the people of falsehood nicknaming the truth and its carriers with evil 
nicknames that chase the people away.

From that which has come in this regard is the story of Dimad al-Azdi M , 
which is reported by Muslim in his Sahih  in “The Book of Jumu'ah” (#868), 
from the had ith  of Ibn ‘Abbas g i ,  who said: “Dimad came to Makkah and he 
was from ‘Azd. The foolish people of Makkah were heard saying, 'Muhammad 
is insane,’ so [Dimad] said, ‘If I see this man, perhaps Allah will cure him at 
my hands.’ So he met with him and he said, ‘O Muhammad, indeed I perform 
ruqyah  from possession, and Allah heals whomever He wills at my hands. So 
shall I cure you?’ The Messenger of Allah %  said:

c#* ‘ t<dJ Ql
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‘“ Indeed, the praise is for Allah, we praise Him and we seek His aid. He 
whom Allah guides, there is none who can misguide him, and He whom Allah 
misguided, there’s none who can guide him. I testify that none has the right to 
be worshiped except Allah alone, who has no partners, and that Muhammad is 
His slave and Messenger. As to proceed.’

“So [Dimad] said, ‘Repeat these words of yours to me again.’ The Messenger 
of Allah %  repeated them three times. Then [Dimad] said, T have heard the 
speech of soothsayers, magicians, and poets, but 1 have not heard the likes of 
your words. They have reached the depths of the ocean in knowledge.’ So he 
said, ‘Stretch forth your hand so I may pledge allegiance to you upon Islam.’ So 
he pledged allegiance to him. And the Messenger of Allah said, ‘And likewise
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He who reflects on what the so-called “cultured and refined” 
are upon, from lowliness in manners and embarking upon 
every harmful affair while abandoning every beneficial affair, 
will know that true refinement is refinement of the intellects 
through the guidance of the messengers and their sound knowl­
edge. Refinement of manners is to refine them with manners 
that are praiseworthy, beautiful, and adhere to beneficial direc­
tives toward absolute rectification, and this is aided by way of 
sound natural sciences upon good, rectification, and success.

Islam commands with and encourages the attainment of both 
forms of happiness and completion of both virtues. He who 
reflects upon what their religion of Islam has come with from 
the Book and the Sunnah, in general as well as in detail, will 
know that there is no rectification for mankind except by 
returning to its guidance and its directives, and that just as the 
creed, manners, and actions are rectified, similarly the affairs 
of one’s dunya  are rectified; and we are directed towards every­
thing that will bring about goodness and benefit in general and 
in specific.

And Allah is the granter of success and the one that gives 
guidance, may prayers and peace be upon Muhammad.

for your people.’ He said, ‘And likewise for my people.’”
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