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All praises belong to Allah, and may His Peace and Blessings be upon His
final Prophet and Messenger

Hafidh Abw’l-Faraj ibn Rajab al-Hanbali

He is the Imam and Hafidh, Zayn ad-Din ‘Abd ar-Rahman ibn
Ahmad ibn ‘Abd ar-Rahman ibn al-Hasan ibn Muhammad ibn
Abu al-Barakat Mas‘tid as-Sulami al-Hanbali ad-Dimashqi. His
agnomen was Abu’l-Faraj, and his nickname was Ibn Rajab,
which was the nickname of his grandfather who was born in that
month.

He was born in Baghdad in 736H and raised by a knowledgeable
and pious family. He died on Monday night, the fourth of
Ramadhan, 795H in al-Humariyyah, Damascus.

He learned and took knowledge from the greatest scholars of his
time. In Damascus, he studied under lbn Qayyim al-Jawziyyah,
Zayn ad-Din al-‘Iraqi, Ibn an-Naqib, Muhammad ibn Isma‘il al-
Khabbaz, Dawad ibn Ibrahim al-‘Attar, ibn Qati al-Jabal and
Ahmad ‘Uthman ibn Yusuf al-Nuwayri. In Jerusalem, he heard
from al-Fakhr Hafidh al-‘Ala’1. In Egypt, he heard from Sadr
ud-Din Abu al-Fath al-Maydami and Nasir ad-Din ibn al-Mulik.

Many students of knowledge came to him to study under him.
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Amongst the most famous of his students were; Abu al-‘Abbas
Ahmad ibn Abu Bakr ibn ‘Alf al-Hanbalt; Aba al-Fadl Ahmad
ibn Nasr ibn Ahmad; Dawid ibn Sulayman al-Muqri’; Zayn ad-
Din ‘Abd ar-Rahman ibn Sulayman ibn Abu al- Karam; Abt
Dharr az-Zarkasht; al-Qadhi ‘Ala’ ad-Din ibn al-Laham al-Ba‘lt
; and Ahmad ibn Sayf ad-Din al-Hamawi.

Ibn Rajab devoted himself to knowledge and spent the vast
majority of his time researching, writing, authoring, teaching
and giving legal rulings.

Many scholars praised him for his vast knowledge, asceticism
and expertise in the Hanbali school of thought. Ibn Qadhi
Shuhbah said of him, “He read and became proficient in the
various fields of science. He engrossed himself with the issues
of the madhhab until he mastered it. He devoted himself to the
occupation of knowledge of the texts, defects and meanings of
the Hadith.” *

Ibn Hajar (al-°Asqalani) said of him, “He was highly proficient
in the science of Hadith in terms of the names of reporters, their
biographies, their paths of narration and awareness of their
meanings.” 2

Ibn Muflih said of him; “He is the Shaykh, the great scholar, the
Hafidh, the ascetic, the Shaykh of the Hanbalt madhhab and he
authored many beneficial works.” 3

He wrote many beneficial works, some of them outstanding
such as al-Qawa 'id al-Kubra fi’I-Furi’ about which it was said,
“It is one of the wonders of this age.”4 His commentary on
(Sunan) at-Tirmidhi is said to be the most extensive and best

! Ibn Qadi ash-Shuhbah, Tarikh (3/195)

% lbn Hajar, Inba 'ul-Ghamr, (1/460)

¥ Al-Magsad al-Arshad, (2/81)

* Ibn “Abd al-Hadi, Dhayl ’ala Tabaqat ibn Rajab, p.38
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written so much so that al-‘Iraqi; about whom ibn Hajar said,
“He was the wonder of his age”; would ask for his help when
compiling his own commentary to the same book.

Moreover he has many valuable monographs explaining various
Ahadith such as: Shark Hadith Ma Dhi’bant Jai’an Ursila fr
Ghanamr, lkhtiyar al-Awla Sharh Hadith Ikhtisam al-Mala’ al-
A’la; Nur al Igtibas fi Sharh Wasiyyah an-Nabi [i ibn ‘Abbas;
and Kashf al-kurbah fi Wasf Hali Abl al-Ghurbah.

In exegesis (Qur’anic commentary), his works include, Tafsir
Surah al-Ikhlas, Tafsir Sirah al-Fatihah, Tafsir Surah an-Nasr,
and al-Istighna’ bi’l-Qur an.

In Hadith his works include, Shark ‘Illal at-Tirmidhi; Fath al-
Bart Sharh al-Bukhari, and Jami’ al- ‘Ulim wa’[-Hikam.

In figh (Islamic Jurisprudence), his works include, al-Istikhraj fi
Ahkam al-Kharaj; and al-Qawa’id al- Fighiyyah.

In the field of biographical accounts, his works include the
monumental Dhayl ‘ala Tabaqat al-Hanabilah.

In exhortation, his works include, Lata’if al-Ma’arif and at-
Takhwif min an-Nar.
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In the name of Allah, the Most Beneficent, the Most Merciful

All praise is due to Allah. We praise Him, we seek help with
Him, we seek guidance from Him, and we seek forgiveness
from Him. We seek refuge with Allah from the evil of ourselves
and the evil of our deeds. Whomsoever Allah guides, none can
misguide, and whomsoever Allah sends astray, none can guide.

| testify that there is no deity worthy of worship except Allah
alone with no partners, and | testify that Muhammad is His slave
and Messenger whom He sent before the Hour as a bearer of
glad tidings, as a warner and a shining lamp calling to Allah. He
(the Exalted) guides with Him (&) from misguidance, and with
him gives sight after blindness, and guides from deviation. With
him he opens the eye of the blind, the ears of the death, and the
hearts of the headless. May abundant salutations be upon him,
his family, and his Companions.

Ahmad recorded from the Hadith of ibn ‘Umar &%, from the
Prophet & who said,

ALY S AR B A el g el Ll
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“l was sent with the sword before the Hour, until A/lah alone is
worshipped with no associates; and my sustenance has been
placed beneath the shade of my spear. Humiliation and disgrace
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has been placed upon whoever opposes my command, and
whoever imitates a people is from them.” ®

> Jami’ as-Saghir (2828), (aka. Sunan at-Tirmidhi). Adh-Dhahabi declared it
Sahih in Siyar ‘Alam an-Nubala (15/509), as did Ahmad Shakir in his
Takhrij of Musnad Aimad, and also by al-Albani in his Sakih al-Jami’
(2831)

10
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CHAPTER 1
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“] was sent with the sword”
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His statement £,

u.i&J\., m
“l was sent with the sword,”

..means that Allah (the Exalted) sent him as a caller to Tawhid
with the sword, after inviting (the people to the worship of
Allah) with evidences. (Meaning) that whoever does not respond
to the invitation to (embrace) Tawhid, through the Qur’an,
evidences and (clear) explanations, is thereafter called with the
sword.®

Allah the Exalted said:

25 Oy s = Gy ol L’;l&) clasl 28y
u,,L.JJ Ca’” K uﬂb ab .w;d\ u,\) Mb JU\
c%j.’fe sz.é A.U\ d\ g,..&s\.» A.qujj 23.:4.5 uﬂ A.U\ p o:/j

We have already sent Our messengers with clear
evidences and sent down with them the Scripture and
the balance that the people may maintain in justice.
And We sent down iron, wherein is great military
might and benefits for the people, and so that Allah
may make evident those who support Him and His

® As such, in ibn Kathir’s zafsir of the noble verse (3 110),
JL,M.SL d)f\.’ U»ALU g_,.a-J:-\ 4,4\ f;- ;,:.g.{}»
c%&mg S5 s }'«J‘ o 0553

You are the best nation produced for mankind. You enjoin what is right,
forbid what is wrong, and believe in Allah.
He writes, “al-Bukhari recorded that Abii Hurayrah @ commented on this
Ayah, “(You, Muslims, are) the best nation of people for the people, you
bring them tied in chains on their necks (capture them in war) and they later
embrace Islam.” (2/238)

12
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messengers unseen. Indeed, Allah is Powerful and
Exalted in Might. ’

Moreover, the Prophet £ has been described in the previous
Scriptures,® as being sent with a metal rod; and this was the
sword. As such, before some of the Jewish rabbis died they
would advise (people) to follow him, and would say that,
‘Indeed he shall spill blood, and enslave women and children.’
So that would not prevent them from (following) him. In an
narration (attributed to) the Messiah (‘Isa #2) he said to the

Children of Israel, describing the Prophet &,

B35 b w3 0308 cath (s §)

“Verily he will unsheathe the sword, so that the people will enter
into his religion willingly or unwillingly.”

The Prophet ¢ was only commanded to take up the sword once
he made Hijrah (to al-Madinah) and he had acquired a state,
along with followers, strength, and power (to defend his
message).® Nevertheless, before (he made) Hijrah he used to
threaten his enemies with the sword.

" Siirah al-Hadid (57):25

® Such as the Torah, Gospel, Psalms, and Scriptures of Ibrahim ses

% As such, ibn Kathir says, as he comments on the verse (57:25), “And We
sent down [i.e., created] iron, wherein is great military might, meaning, ‘We
made iron a deterrent for those who refuse the truth and oppose it after the
proof has been established against them.” Allah’s Messenger remained in
Makkah for thirteen years. During that time, the revelation continued being
sent to him, containing arguments against the idolaters and explaining
Tawhid with detail and proofs. When the evidence was established against
those who defied the Messenger, Allah decreed the Hijrah. Then He ordered
the believers to fight the disbelievers using swords, using them to strike the
necks and foreheads of those who opposed, rejected and denied the Qur’an.”
(9/499&500)

13
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On one occasion, while the Prophet & was making fawwaf
around the Ka’bah the chieftains and nobles of Quraysh
gathered by the Hijr,'® and said “We have never seen the likes of
the patience we have had with this man, he has ridiculed our
aspirations, cursed our forefathers, scorned our religion, divided
us, and blasphemed against our gods. Indeed, we have been
patient with him upon a great matter.” So when the Prophet
passed by them they would hurl slanderous speech at him. They
would recognise (his grief at their remarks) on his face. They
repeated this three times, whereupon he stopped £z and said to
them:

0. o %

oo 0 o7 PN AN PP I RS .
..;; Mcgé@;&»}w&m&sﬁb A Qw}w\ggjw
il

—\

“Are you listening Oh people of Quraysh? By the One in Whose
Hand is my soul, | have indeed came to slaughter you!” **

This statement affected them to the extent that there was none
amongst them except that it was as if he had a bird perched upon
his head. (They became terrified to the point that) even the
harshest of them towards him would henceforth speak to him
with the best of speech saying, “Proceed and pay (us) no
attention O Abu‘l-Qasim, for by Allah, you have never been
ignorant.” *?

0 The Hijr, also known as al-Hatim, is the semi-circular wall situated
adjacent to the Ka’bah. It was originally part of the Ka bah built by Ibrahim
and Isma’il, however when the Quraysh rebuilt the Ka’bah approximately
five years before the prophet-hood of Muhammad &, they ran out of money,
and thus the Hijr was not included in the new construction. Refer to the
biographical accounts of the Prophet ¢ for more details on this incident.

! Musnad Akmad (2/218&360) and Sunan an-Nasa T

12 This incident is also recoded in Sirat ibn Hisham, (English translation) p.47

14
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Muhammad ibn Ka’b & said, “It reached the Prophet 4z that

Abi Jah!*® was saying, ‘Indeed Muhammad is claiming that if
you pledge allegiance to him, you will live as kings, when you
die you will be resurrected, and that your gardens (of paradise)
are better than the gardens of Jordan. While if you oppose him,
then he will slaughter you; and then once dead, you will enter a
Fire in which you will be punished.” Subsequently, the Prophet
&z responded:

Z
frr P

his Slajctuuwr@u\vuwﬁ G

‘I do (indeed) say that; indeed they will be slaughtered by me,
and | will certainly seize them’.”

Indeed, in numerous places (in the Book) Allah the Exalted has
commanded (the Muslims to) fight. He, the Most High, said,

G US,MM |56 2201 225 3N C“L‘“‘ s;u%,

dain B 5 At a0 A s

And when the sacred months have passed, then kill
the polytheists wherever you find them and capture
them and besiege them and sit in wait for them at
every place of ambush. **

3 He was one of the staunchest enemies against Islam and the Muslims, to
the extent that he has been referred to as ‘the pharaoh of this Ummah.” He
was originally called Abt’l-Hakam (the father of wisdom), however upon his
stubborn and arrogant refusal of the message of Islam, the Prophet ¢
nicknamed him Aba Jahl (the father of ignorance), a name that he would
henceforth be known as. He was killed at the battle of Badr by two of the
Muslim youth; Mu’adh ibn ‘Amr ibn al-Jumith, and Mu’awwadh ibn al-
‘Afra’ - may Allah be pleased with them.

1 At-Tawbah (9):5

15
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He <& also said,

5 15 OB b 195 0l Ahd 136
42108 )5 2 Ga BB B 1,005 1A A
So when you meet those who disbelieve [in battle],
strike [their] necks until, when you have inflicted
slaughter upon them, then secure their bonds, and
either [confer] favour afterwards or ransom [them]. *°

It is for this reason that they (the believers) were reprimanded
for taking the ransom from them (the disbelievers), during the
first round of fighting, in which they engaged on the day of
Badr. Hence, His (he Exalted) statement was revealed:

o 15 el 805 of 4 95 6y
G g Ui G0 o D05 wy\

°

It is not for a Prophet to have captives until he inflicts
a massacre in the land. You desire the commodities of
this world, but Allah desires the Hereafter.'®

For (indeed) they had advised the Prophet &= to accept the
ransom from the prisoners and to release them.

15 Sizrah Muhammad (47):4
18 Siirah al-Anfal (8):67

16
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THE SWORDS WITH WHICH MUHAMMAD &
WAS SENT

Ibn ‘Uyaynah'’ said, “Muhammad & was sent with four
swords: *°

1) A sword against the Arab polytheists until they embraced
Islam

2) A sword against the non-Arab polytheists until they either
embraced Islam, were captured and enslaved, or submitted
(to Islam by paying the Jizyah)

3) And a sword for the transgressors™® from amongst the people
of the Qiblah (i.e. the Muslims).”

Although, the scholars have disputed regarding the issue, with
some permitting the ransoming and enslavement of both Arab
and non-Arab (polytheists) alike. Likewise, some have permitted
accepting the Jizyah from all of the disbelievers
(unconditionally). %

" Sufyan ibn ‘Uyaynah al-Hilali was born in Kufah in the year 107 hijri. He
studied under many of the prominent 7abi in of the day, earning their respect
at a young age. He would go on to become one of the leading scholars of his
era. He died in Makkah in the year 198 hijri. Darussalam publishers have
published a biography of the Imam in the English language, entitled Imam
Sufyan ibn ‘Uyaynah

8 The author (ibn Rajab) quotes ibn ‘Uyaynah mentioning four swords,
however he then goes on to list three. This could possibly be a mistake in
transmission or a printing error (i.e. it should read ‘three swords’ instead of
four)

9 (= Jal) An-Nawawi in Rawgdah a-Talibin (10/50) defines al-Baght, in
the terminology of the scholars as being, “Dissent from the just ruler by
rebelling from his obedience by refusing to fulfil his rights, or other than
that.” Therefore, ahl-Baghr are the people that possess these characteristics

0 Refer to Tawhid wa’l-Qital, pp.32-35, and the 10" chapter; The Categories
of People Fought, in Figh of Jihad: Understanding the Obligation - Part 1,

17
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However, it is apparent from the Qur’an that there are four
swords:

1) A sword against the polytheists, until they either become
Muslim or are captured and enslaved. Thereafter it is either
kindness (i.e. by releasing them without ransom), or
ransoming them (in exchange for Muslim prisoners or
money).

2) A sword against the hypocrites and this is the sword against
the Zanadiq.”* \n Siirah al-Bara’ah # Sirah at-Tahrim, and
at the end of Sirah al-Ahzab,”® Allah (he Exalted) has

both from Distance of a Month’s Journey Publications, for more details
regarding the issue of Jizyah
2 (B324)) pl. of Zindig (3:2)), a person who profess Islam, but commits acts

of kufr (disbelief) rendering them outside of the fold of Islam

%2 This is another name for the ninth chapter of the Qur’an, more commonly
known as Surah at-Tawbah. Other names for this noble chapter are, al-
Fadihah (the disgracer), al-Ba/kith (as it searches out and exposes the secrets
of the hypocrites), al-Muba’tharah (the disperser) For more details refer to
Tafsir al-Qurtubr (4/415)

% The verses the author i is referrlng to are; Siirah at-Tahrim (66:9),

oy H" (;;\ju) r@_x; Bl e G s L &by
%Jt‘:“d‘

O Prophet, strive against the disbelievers and the hypocrites and be harsh

upon them. And their refuge is Hell, and wretched is the destination.
And in Sirah al-Ahzab (33 72&73)

AR s B 2l el wy\j S L 56 G55 O
_,uw\ Ay u..\,;.ﬁ ) v 15 Gl B 4.:\ uum FrES AT
SERN; il B A oy o A0 ns Bl s
{ls Ui A 36
Indeed, We offered the Trust to the heavens and the earth and the
mountains, and they declined to bear it and feared it; but man [undertook
to] bear it. Indeed, he was unjust and ignorant. [It was] so that Allah may

punish the hypocrite men and hypocrite women and the men and women
who associate others with Him and that Allah may accept repentance from

18
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commanded that Jikad should be waged against them, and
that they should be dealt with harshly.

3) A sword against the people of the Book (i.e. the Jews and
h 24

Christians) until they pay the Jizyah.

4) Finally, the sword against the transgressors, as is mentioned
in Sarah al-Hujurat. The Prophet £ kept sheathed this
finial sword during his lifetime, however, ‘AH (ibn Abi
Talib) % unsheathed it against the Khawarij.?> He used to
say, “l am the one who taught the people about fighting the
people of the Qiblah (i.e. the rebellious Muslims).”

the believing men and believing women. And ever is Allah Forgiving and
Merciful.
# Allah says in Siirah at-Tawbah (9: 29)

5;%5 &y éﬁ;ub “"v),,w wn, Y 4 fm,’ ; J,m \}Lu%
RS INE ",>J\ \}}azu,;um\ \”\JJJ\JQ,J\ e Osus Vs

%O g ele

Fight those who do not believe in Allah or in the Last Day and who do not
consider unlawful what Allah and His Messenger have made unlawful and
who do not adopt the religion of truth [i.e., Islam] from those who were
given the Scripture - [fight] until they give the jizyah willingly while they
are humiliated.

% The Khawarij are a deviant sect of Islam, descending from ‘Abdullah ibn
Dhil-Khawaysara at-Tamimi. They first appeared as a sizable movement
during the Caliphate of ‘Uthman #%, but came to prominence during the
caliphate of ‘Ali ibn Abi Talib #%. The prominent companion, ‘Abdullah ibn
‘Umar 4%, described them as, “They are the worst of Allah’s creatures; they
took verses that had been revealed concerning the disbelievers and
interpreted them as describing the believers.” (Sahih al-Bukhari) Amongst
their major characteristics, is their declaring Muslims to be disbelievers, then
shedding their blood and appropriating their wealth, due to the formers sins
that do not amount to deeds of Kufr. For more information on this group,
refer to works such as Shaykh Abii Hamza’s - May Allah free him -
Khawaarij and Jihaad.

a
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He &= also possessed other swords, among them is his sword
against the apostates, about which he £z said:

“Whoever changes his religion (from Zs/am,) then kill him.”

This sword was unsheathed by Abii Bakr as-Siddiq %% against
those from the Arab tribes who apostatized during his caliphate
following the (death of the) Prophet . He £ also had a sword
against the rebels; and they are the people of innovation, such as
the Khawarij. It is established (in the Sunnah) that he £z ordered
that they (the Khawarij) be fought, however the scholars have
differed on the question of their disbelief. Nevertheless, ‘Alr &%

fought them during his caliphate, although maintaining that they
were not disbelievers.

It is narrated from ‘Alf £ that the Prophet & ordered that the
Khawarij, those (from amongst the disbelievers) who break their
covenants (with the Muslims), and the unjust be fought.
Additionally, ‘Ali burned to death a group from amongst the
Zanadigah which ibn ‘Abbas £ witnessed and renounced due to
their being killed with fire. Upon this, ‘Ali £ responded, “Woe
to ibn ‘Abbas, he looks into (minor) faults.”

% Santh al-Bukhari (3017), Sunan an-Nasa'T (4059), Sunan ibn Majah
(2632), Sunan Abr Dawiid (4351), and Jami’ at-Tirmidhi (1458)

20
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CHAPTER 2

deladl (53 o

“Before the Hour”

21



| was sent with the Sword

His words &,

P

Bl sk o
“Before the Hour,”

...means, before the Hour (Judgement Day). His intention (by
saying this) was that he was sent just before the Hour. From his
4 names is al-Hashir, and al- ‘4qib, as is authentically reported
from him &

R

@/)\3

fi sess

c}:iij\ & :\15\ };gl.} SSZJ‘ c@w\ \jj s
J{j %59'5\ C3) \.j) cu.e.b L51.2« &»\3\ gicR L”s:ﬁ\ L5l sz
“l am Mukammad, and Akmad, and al-Mahi (the effacer), by
whom Allah effaces disbelief, and al-Hashir (the gatherer),

before whom the people are gathered at his feet, and al- ‘Agib
(the last); after me there will be no prophet.”

Verily, Allah made the splitting of the moon one of the signs
that the Hour is (fast) approaching, as He #% said:

$3ad) Gaily 2Ll sl
The Hour has come near, and the moon has split [in two]. 8
This did indeed happen before the Hijrah (whilst the Prophet &z

was) in Makkah. Additionally, both al-Bukhari and Muslim in
their Sahih’s, report from him that he said «::

2! Jami’ at-Tirmidht (2840), and similar narrations are present in Sakih al-
Bukhart (3532), Sahih Muslim (2354), al-Muwayta’ (1861), and Shama i/ at-
Tirmidht (367)

% Sirah al-Qamar (54):1

22
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A By O Ly

“l and the Hour were sent like these two.” Then he indicated by
holding his index and middle finger together.”*°

Imam Ahmad narrated from the Hadith of Buraydah :

2 I P °

MUJKU\M L,.J\)\* ;
“l and the Hour were sent together, as if it was about to precede
59 30
me.

While at-Tirmidhi recorded:

WY—owonwW@w\M@ *o
S fo) G ol - el B
“l was in advance of the Hour; so that | preceded it like this

precedes this - the forefinger and middle finger - there being no
other finger between them.”

It is true that these narrations prove the nearness of the Hour.
Qatadah® used to indicate that the difference between him (the

2 Sahih al-Bukhari (6505) and Sahih Muslim (2951)

% Hasan, Musnad Imam Ahmad (36/38)

8 Da’if, Jami’ at-Tirmidhi (2213). Also, in Musnad Imam Ahmad (4/309)

%2 Qatadah ibn Da’amah al-Basti: He was a famous 7ahi T (successor) known
for his expertise in the fields of Figh, Hadith, and Tafsir. He was well known
for having narrated from Anas ibn Malik, Abi Tufayl, Safiyyah bint Shaybah,
and Sa’id ibn Musayyib amongst others. Sa’id ibn al-Musayyib said about
him, “I do not think that Allah created anyone like him.” While, Imam
Sufyan ath-Thawr1 would say about him, “Is there anyone in this world
similar to Qatadah? (both quotes are from Siyar al-A4’lam an-Nubula’). It is
said that he was born in the year 61 and died in the year 117 Aijri.

23
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Prophet #z) and the Hour is like the virtue of the index finger
over the middle finger.

Indeed, ibn al-Jawzi and as-Suhayli were of the opinion that the
above is likely, saying, “If it is not confirmed that this Hadith
(of at-Tirmidhi) is marfi’,*® then (at least) it is authentic as a
statement of Ibn ‘Abbas &%, and others than him.>* It is also

present with the people of the book.”

Moreover, from the evidences that Muhammad &z was sent as
one of the signs of the Hour, is that he informed (the people)

about the coming of the Dajjal, (as) in the Hadith of al-Jassasah.
35

% Ibn as-Salah says in his ‘al-Mugaddimah’ (p.33), “The term Marfii’
(raised) applies exclusively to the hadith attributed to the Messenger of Allah
¢ and it does not apply, when used without qualification, to anything else
[...] the raised hadith may be uninterrupted (muttasil), interrupted
(mungati’), loose (mursal) and the like.”

(There is an English translation of this classic work in the field of the
Sciences of Hadith, entitled An Introduction to the Science of Hadith by The
Centre for Muslim Contribution to Civilization, Garnet Publishing)

% The scholars of Hadith say that such a narration - one in which the
Companion does not explicitly state that he heard it from the Prophet 4 - in
matters related to the unseen, must have originated from the Prophet #&, even
though not explicitly stated, as it is unconceivable that a Companion would
make up something like that

% Imam Muslim collected a long hadith narrated by Fatimah bint Qays about
ad-Dajjal in his Sahih (2942) in the chapter, The Story of al-Jassasah. (The
hadith will be narrated in the appendix - by the permission of Allah)
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CHAPTER 3

33&335\1;:4}
I35y

“Until Allah alone is
worshiped without any
partners.”
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Soayas; i =
“Until Allah is worshipped alone, without any partners.”
This is the greatest purpose for which he & had been sent; nay

it is also (the greatest reason) behind sending the Messengers
who preceded him &z, as He 1% says,

“And We sent not before you any messenger except
that We revealed to him that, “There is no deity
except Me, so worship Me.” %

He £ also said:

{ &2l 1 2ag 1,0 AV o G A5y

And We certainly sent into every nation a messenger,
[saying], “Worship Allah and avoid raghit.”*’

Indeed, this was Allah’s purpose for creating all that He has
created and bring them (mankind) into existence, as He J‘j: said:

{05 V) Y5 ol L2 13)

“And | did not create the jinn and mankind except to
worship Me.”®

% Sirah al-Anbiya’ (21):25
%7 Siirah an-Nahl (16):36
% Sirah adh-Dhariyat (51):56
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Therefore, He did not create them (for any other purpose) except
to command them to worship Him; hence, He took a covenant
from them when they were taken from the loins of Adam ws,

just as He says:

P
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“And [mention] when your Lord took from the
children of Adam - from their loins - their
descendants and made them testify of themselves,
[saying to them], “Am I not your Lord?” They said,
“Yes, we have testified.” [This] - lest you should say
on the day of Resurrection, “Indeed, we were of this

unaware.” >

In addition, there are many authentic Hadith and narrations (of
the Sahabah) explaining that this verse is referring to how He
questioned them at that time, thus they all affirmed His Oneness
and testified against themselves. He (the Exalted) also made
their father Adam s#& and the angels bear witness (to this

covenant). “°

¥ Sirah al-‘A’raf (7):172

“0 Ibn Kathir in his commentary on the above verse (7:172) said,

Imam Ahmad recorded that Anas bin Malik % said that the Prophet said &,
“It will be said to a man from the people of the Fire on the Day of
Resurrection, ‘If you owned all that is on the earth, would you pay it as
ransom.’ He will reply, Yes.’ Allah will say, ‘I ordered you with what is less
than that, when you were still in Adam’s loins, that is, associate none with
Me (in worship). You insisted that you associate with Me (in worship).’ ”
This was recorded in the two Sakih’s commenting on this verse (7:172).
Refer to the books of Tafsir for more information and narrations on the
incident
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After this, He guided them throughout every generation and age
by sending messengers (to them) and revealing books, (thereby)
reminding them of the former covenant, as well as renewing the
pledge and agreement to single Him out, worshiping Him alone
without associating any partners with Him.

He (the Exalted) alluded to this meaning in an address to Adam
and Hawa’, at the time of their descent from Jannah, when He
the Exalted said:
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We said, “Go down from it, all of you. And when
guidance comes to you from Me, whoever follows My
guidance - there will be no fear concerning them, nor
will they grieve. And those who disbelieve and deny
Our signs - those will be companions of the Fire; they
will abide therein eternally.” “

There is a similar account of this in Sirah Ta-ha.

* Siirah al-Bagarah (2):38,39
%2 Allah relates to the believers the incident saying (20:115-124),
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However, not all of the children of Adam wz& fulfilled this this

covenant that was taken from them. Nay, most of them nullified
it, associating partners with Allah (the Exalted) for which they
had been given no proof, or authority. Therefore, Allah (the
Exalted) sent messengers to renew this (original) covenant, and
to call to the renewal of (their) affirmation of the Oneness (of
Allah).

Nih ®

the earth, calling them to Tawhid (monotheism) and forbidding
them from Shirk (polytheism). For indeed, prior to the time of
Niih s&2 Shirk had become widespread amongst the descendants
of Adam. He remained amongst his people for nine-hundred and
fifty years calling them to Allah and to worship Him alone
without any partners, as He the Glorified mentions in Sirah
Nith, narrating what he (Nih) s& said to his people:

& was the first Messenger that was sent to the people of

And We had already taken a promise from Adam before, but he forgot; and
We found not in him determination.

And [mention] when We said to the angels, “Prostrate to Adam,” and
they prostrated, except Iblis; he refused. So We said, “O Adam, indeed this
is an enemy to you and to your wife. Then let him not remove you from
Paradise so you would suffer.

Indeed, it is [promised] for you not to be hungry therein or be unclothed.

And indeed, you will not be thirsty therein or be hot from the sun.”

Then Satan whispered to him; he said, “O Adam, shall I direct you to the
tree of eternity and possession that will not deteriorate?”

And they [i.e., Adam and his wife] ate of it, and their private parts became
apparent to them, and they began to fasten over themselves from the leaves
of Paradise. And Adam disobeyed his Lord and erred.

Then his Lord chose him and turned to him in forgiveness and guided
[him].

[Allah] said, “Descend from it [i.e., Paradise] - all, [your descendants]
being enemies to one another. And if there should come to you guidance
from Me - then whoever follows My guidance will neither go astray [in the
world] nor suffer [in the Hereafter].

And whoever turns away from My remembrance - indeed, he will have a
depressed [i.e., difficult] life, and We will gather [i.e., raise] him on the Day
of Resurrection blind.”
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“Worship Allah, fear Him and obey me.” 43

He also informed us in another place that he (Niih) g2 also said
to them:

i jg e oS3 6 AN A
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“Worship Allah; you have no deity other than Him.” **

However, none responded (positively to) his (call) except a few,
while the majority of them remained upon Shirk (saying to each
other):

-
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“Never leave your gods and never leave Wadd or Suwa’ or
Yaghith and Ya’iiq and Nasr” %

Thus, when they were persistent in their disbelief Allah caused
them to be drowned in the deluge, while Nuh s24 was saved

along with the believers with him:
405 Y] & AT gy
But none had believed with him, except a few *°

Allah the Exalted then sent His Khalil*' Tbrahim s to call to the
Tawhid of Allah, and to worship Him alone without associating

*® Siirah Niih (71):3

“ Sirah al-Mu 'miniin (23):23
“ Sirah Nith (71):23

% Siirah Hid (11):40
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any partners (with Him). He argued (in defence of this) in the
best manner,*® refuted the misconceptions of the polytheists with
clear proofs, and destroyed the idols of his people until they
were but mere fragments. As a result, they attempted to burn
him in the Fire, however Allah saved him from it and caused it
to be cool and a place of safety (for Ibrahim). *°

*" The word Khalil means intimate friend. Allah %% says about Ibrahim in
Surah an-Nisa (4 125)
c@\é}&:}ﬁ- i A 353 5
And who is better in religion than one who submits himself to Allah while
being a doer of good and follows the religion of Abraham, inclining toward
truth? And Allah took Abraham as an intimate friend.

Additionally, in an authentic narration in Jami’ at-Tirmidhi (4016) ‘Abdullah
&L narrates that the Prophet said &,

‘}U‘Jé"'pg-.%udgy%

“[ free myself from the friendship of every Khalil, and if I were to take a
Khalil then I would have taken ibn Abt Quhafah (Abii Bakr) as a Khalil. But
indeed, your companion (i.e. the Prophet &) is Allah’s Khalil.”

*® Indeed, Allah %% said about him s in Sirah al—Mumtahinah (60:4),
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There has already been for you an excellent example in Abraham and
those with him, when they said to their people, “Indeed, we are
disassociated from you and from whatever you worship other than Allah.
We have denied you, and there has appeared between us and you animosity

and hatred forever believe in Allah alone”
“% Allah 3% relates this incident in Sirah al-Anbiya’ (21:66-70), saying,
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In addition, Allah granted him Isma’1l s=2 and Ishaq sz (as sons),
and caused all of the prophets to descend from the progeny of
Ishaq. Isra’1l is Ya’qab ibn Ishaq, and all the prophets of Bani
Isra’il (the Children of lIsrael) were from the descendants of
Ya’qub, such as Yiasuf, Musa, Dawid, Sulayman. The last of
them was al-Masih ibn Maryam wz4, who only called to Tawhid,

as He the Exalted says:

i T
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I said not to them except what You commanded me -
to worship All@h, my Lord and your Lord *°

However, after the (departure of) al-Masth (ibn Maryam) sz,
Shirk once again became prevalent in the land. For indeed,
(some of) his people who claimed that they were his followers,
believing in him, committed the ultimate (act of) Shirk. Thus
they claimed that ‘Isa (Jesus) was either Allah, or the son of
Allah, and they made his mother the third of three. **

He said, “Then do you worship instead of Allah that which does not benefit
you at all or harm you?

Uff to you and to what you worship instead of Allah. Then will you not
use reason?”

They said, “Burn him and support your gods - if you are to act.” We [i.e.,
Allah] said, “O fire, be coolness and safety upon Abraham.” And they
intended for him a plan [i.e., harm], but We made them the greatest losers.
% Sirah al-Ma’idah (5):177
*lj.e. divine
Some of the sects of the Trinitarian Christians believed in the divinity of the
“father’, ‘son’ (Jesus), and his mother Mary Allah says about this (9'30)
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And the Christians say, “The Messiah is the son of Allah.” That is their

statement from their mouths; they imitate the saying of those who
disbelieved before [them]. May Allah destroy them; how are they deluded?
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As for the Jews, despite their (claims of) disassociation from
Shirk, verily it is present among them.>? For example, there was
from among them those who worshipped the calf in the time of
Mdsa xze, saying about it, “Indeed, it is 4/lah, but Misa forgot
who his Lord is, so (therefore) went in search of Him.” 3

Undoubtedly, there is no act of Shirk greater than that. On the
other hand, another group of them said, ‘Uzayr (Ezra) is the son
of Allah,> and this is also from the greatest acts of Shirk.

Indeed, most of them took their Rabbis and monks as lords
besides Allah and thus they permitted the Haram for them and
made the Halal impermissible for them, and they obeyed them
(in that). This is how they worshipped them, as whoever obeys
the creation in disobedience to the Creator, whilst believing his
obedience (to it) is either permissible or obligatory, he has
committed an act of Shirk in this regard. *°

Whilst other sects replace Mary, in terms of her ‘divinity’, for the ‘Holy
Spirit’
%2 Allah says in Sirah Al ‘Imran (3:110),
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If only the People of the Scripture had believed, it would have been better
for them. Among them are believers, but most of them are defiantly
disobedient.
% Allah 3% says in Sirah Ta Ha (20:87&88),
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“... and thus did the Samirt throw.” And he extracted for them [the statue
of] a calf which had a lowing sound, and they said, “This is your god and
the god of Moses, but he forgot.”
> Allah said (9:30),
0 515 5 65y
The Jews say, “Ezra is the son of Allah”
% Ibn Kathir explains the verse (9:31) in his Tafsir (4/409-410), saying,

33



| was sent with the Sword

As for the Majiis (Zoroastrians),® their Shirk is obvious, for
they speak of ‘the two ancient gods,” light and darkness.
(According to them) the light created the good and the darkness
created the evil. (In addition to this) they use to worship the
fires. >

As for the Arabs, the (people of) Hind, and other nations besides
them, their associating partners with Allah was more evident
than the (Shirk of other) people. They worshiped numerous
gods, which they claimed would bring them closer to Allah,
taking them as intermediaries (besides Him).

Consequently, at a time when the evil of Shirk had spread from
the East to the West, and to the furthest ends of the earth, Allah
sent Muhammad &= with the religion of Ibrahim wz% -

Imam Ahmad, At-Tirmidhi and Ibn Jarir at-Tabari recorded a Hadith via
several chains of narration, from ‘Adt bin Hatim £, who became Christian
during the time of Jahiliyyah. When the call of the Messenger of Allah &
reached his area, ‘Adi ran away to Ash-Skam, and his sister and several of his
people were captured. The Messenger of Allah & freed his sister and gave
her gifts. So she went to her brother and encouraged him to become Muslim
and to go to the Messenger of Allah . ‘Adi, who was one of the chiefs of
his people (the tribe of Ta’1) and whose father, Hatim at-Ta’1, was known for
his generosity, went to al-Madinah. When the people announced his arrival,
‘AdT went to the Messenger of Allah ¢ wearing a silver cross around his
neck. The Messenger of Allah & recited this Ayah;

They took their rabbis and their monks to be their lords besides Allah
‘Adi commented, “I said, ‘They did not worship them.”” The Prophet &
said, “Yes they did. They (rabbis and monks) prohibited the allowed for them
(Christians and Jews) and allowed the prohibited, and they obeyed them.
This is how they worshipped them.” [...]

% Also referred to as Magians; they were fire worshipers from Persia that
pre-dated Islam. According to the Encyclopaedia Britannica, the religion
survives today in isolated pockets in Iran and, more prosperously, in India.

> The word the author used is [¢)], which according to the language, is
also the plural of light (NVir) in addition to being the plural of fir (Nar). It also
refers to the sun and the moon collectively. Therefore, there is the possibility
of a mistranslation here - and may Allah forgive us
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Hanafiyyah: pure and unadulterated Tawhid. He commanded
him & to the call the whole of mankind to the Tawhid of Allah,
and to His worship alone without associating any rivals with
Him.

He used to secretly call to that, for approximately three years,
thus (only) a (small) group of people responded (to the call).
Thereafter, he was commanded to proclaim the call openly,
making it manifest (amongst the people), as it was said to him:

$53 oy §AS6)
“Then declare what you are commanded. >

Subsequently, he £z openly called to Allah, to His Tawhid, and
to worshiping Him alone without associating any partners with
Him. Thus he proclaimed the Da 'wah, criticised (all of) the gods
that were worshipped besides Allah, as well as whoever
worshipped them, informing him that he was from the people of
the Fire.

Consequently, the Mushrikin rebelled against him (&) and
strove to harm him and his followers. They (also strove) to
extinguish the light of Allah with which he had been sent.
However, this only strengthened his resolve to spread, proclaim,
and manifest the Da 'wah to all of mankind.

During the Hajj season, he & would go out alone presenting
himself (as Allah’s Messenger) and calling the tribes of Arabia
to Tawhid. However, none respond to him and instead they
would reject his speech and would say that which would
displease him. Sometimes they would even afflict him with
harm; (nevertheless) he remained in this state for a full ten years
saying:

%8 Siirah al-Hijr (15):94
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“Who will protect so that I can convey the Message of my
Lord?”*®

He &z also used to pass through their annual markets as they
jostled therein, such as the market of Dhil-Majaz, calling out (to
the people):
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“O mankind, say, ‘There is no deity worthy of worship besides
Allah’ (if you do that) you will successful.” ©

Abii Lahab,®* would follow behind him, harming him and
countering (everything he used to say), while discouraging the
people from following him.

% Ibn Kathir narrates a similar statement in his Tafsir: “Similarly, during the
days of Hajj, Allah’s Messenger £&: used to aSk
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“Who will support me in conveying the Message of my Lord Verily, the
Quraysh have prevented me from conveying the Message of my Lord.”
% Narrated by Ahmad, al-Bayhagqi in ad-Dala’il (2182), and at-Tabari in at-
Tarikh (2348)
® He was the paternal uncle of the Prophet &, who, despite knowing his
dz:message was the truth, nevertheless rejected it, and was tireless in his

inciting others to do the same. Allah dedicated an entire chapter in the Qur’an
to him and his evil wife (111:1-5):
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May the hands of Abii Lahab be ruined, and ruined is he. His wealth will
not avail him or that which he gained. He will [enter to] burn in a Fire of
[blazing] flame. And his wife [as well] - the carrier of firewood. Around her
neck is a rope of [twisted] fibre.
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On one occasion, the Mushrikin gathered around his uncle Abu
Talib, complaining about the Prophet & to him, saying (to
him), “He has spoken ill of our gods, ridiculed our dreams, and
reviled our forefathers. So prevent him from speaking about our
gods.” So Abu Talib said to the Prophet £z, “Respond to their
claims.” So he = replied:

z
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“l invite them to what is better than that; that they say a word,
which if they say it the Arabs will submit to them and they will
rule over the non-Arabs.”

Then Aba Jahl remarked, “We will give you that and ten more
like it.” He responded &&:

“Say, ‘there is no deity worthy of worship besides A/lah.””

Thereupon they dispersed, fleeing from him whilst saying (to
each other), “Has he made (all of the) gods one God? This is
indeed something strange.”® In another narration, he £z said to
his uncle:

82 Allah % says about them in Sirah Sad (38 4-5),
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And they wonder that there has come to them a warner [i.e., Prophet
Muhammad] from among themselves. And the disbelievers say, “This is a
magician and a liar. Has he made the gods [only] one God? Indeed, this is
a curious thing.”

Ibn Kathir relates in his Tafszr a similar narration (8/310-311):

37



| was sent with the Sword

Z
-

B ol e gl B et B 2 iy o 2l
535 S 5 Al Sl B 455w Y

“O uncle even if the sun were to be placed in my right hand and
the moon in my left for me to leave this matter, I will not
abandon it until 4/lah establishes it, or I am destroyed in the
process.” %

Abt Ja’far bin Jarir (at-Tabari) recorded that lbn ‘Abbas # said,
“When Aba Talib fell sick, some of the people of the Quraysh,
including Abt Jahl, entered upon him and said, “Your brother’s son is
insulting our gods; he does such and such and says such and such.
Why don’t you send for him and tell him not to do that.” Therefore, he
sent for the Prophet and he entered the house.

There was space enough for one man to sit between them and Aba
Talib, and Aba Jahl, may Allah curse him, was afraid that if (the
Prophet) were to sit beside Aba Talib he would be more lenient with
him. So he jumped up and sat in that spot, and the Messenger of Allah
could find nowhere to sit near his uncle, so he sat by the door. Aba
Talib said to him, ‘O son of my brother, why are your people
complaining about you and claiming that you insult their gods and say
such and such?” They made so many complaints against him.

Thereupon, he said, ‘O uncle, all I want from them is one word
which, if they say it, the Arabs will become their followers and the
non-Arabs will pay Jizyah to them.” They were worried about what he
said, so they said, ‘One word... Yes, by your father, (we will say) ten
words! What is it’, Abu Talib said, ‘What word is it, O son of my
brother,” He said, ‘There is no deity worthy of worship besides Allah.’
They stood up in agitation, brushing down their clothes, saying, Has
he made the gods into One God. Verily, this is a curious thing! Then
this passage was revealed, from this verse to the verse (38:5-8): Nay,
but they have not tasted (My) torment!”

® This incident is appears to be the second such time the chiefs of the
Quraysh approached the Prophet’s uncle, Abii Talib, requesting he renounce
his support for him, and to convince his nephew 4z to abandon his call. The
incident is related in by ibn Hisham (1/265) in The Sealed Nectar,
pgs.104&105, and in Sirat ibn Hisham, pgs.43&44
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(In another narration), he said <&:
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“Indeed, | have been frightened for the sake of A/lah such that
no one has feared, and | have been harmed for the sake of Allah
such that no one has been harmed. Thirty days and nights have
passed over me, wherein | and Bilal did not possess a thing that
a living creature can eat, except what Bilal could conceal under
his armpit.” *

Also in another narration, he said &&::
Eusg b Al s 25l 34l

“None has been tortured for the sake of Allah like | have been
tortured.” ®°

After his uncle Abu Talib died, followed shortly after by the
death of his wife Khadijah (may Allah be pleased with her), the
Mushrikin (polytheists) intensified (their ill-treatment) of the
Messenger of Allah &. (This continued) until they forced him
to leave Makkah for Ta’if ® where he called them to the
worship of Allah alone. However, none of them responded to
him (i.e. his call); rather, they met him with insults and ordered
him to leave their land. They then proceeding to form two rows,
and threw rocks at him until they caused his blood to flow.
Thus, he left along with his (freed) servant Zayd ibn Harithah

% Sahih, Jami’ at-Tirmidhi (2660)

% Similar narrations, with slightly different wordings, can be found in Jami’
at-Tirmidhi (2660), Sunan ibn Majah (156), and Shama il at-Tirmidht (375)
% Ta’if is a city located about 60km from Makkah
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24 " however (due to the Quraysh’s animosity towards him and
the Muslims) it was not possible for them to enter Makkah,
except under protection. Thus he sought protection from a group
of the leaders of Quraysh, so that he could enter Makkah, but
they did not grant it to him. (So he continued to seek protection)
until al-Mut’im ibn ‘Adt offered to protect him, and thus they
eventually entered (Makkah).

(Once back in Makkah) the Prophet &z returned to his previous
practice of calling the people to Tawhid and Allah’s worship. He
(also) used to call the tribes at their annual fairs, addressing
them tribe-by-tribe,

°
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“O Bani so and s0,°® | am indeed the messenger of A/lah sent to
you. He orders you to worship Him alone, and not associate any
partners with him.”

All the while Aba Lahab would follow him saying (to the
people), “Do not obey him.” He £z would appeal to them,
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¢ This well-known incident can be found in most of the books of Sirak
(biographical accounts of the Prophet’s life 4), such as ibn Hisham’s, Sirat
ibn Hisham (pp.79-81), al-Mubarakpuri’s, The Sealed Nectar (pp.136-140),
as-Sallaabee’s, The Noble Life of the Prophet 4z, (1/520-542), and ibn
Kathir’s, The Life of the Prophet Muhammad, (2/.99-103)

% Bani literally means, ‘the children of ...” In pre-Islamic Arabia, and even
today, the Arab tribes (especially the sub-tribes) were commonly named
Bani so-and-so, or Bani such-and-such
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“Who will host me? Who will give me victory? So that | may
convey the message of my Lord, and for him in return will be the
paradise.” ®
No one responded to him until al-Ansar® were sent to him from
al-Madinah, who then (embraced Islam and) pledged allegiance

to him.

Throughout this ordeal, he & was patient with (the task of)
calling (the people) to Allah, pleased with the harm that befell
him while performing this duty. He neither became discontent,
nor grieved (at whatever harms befell him) in this regard. (His
certainty and conviction was such that) if one of his companions
would complain, he would (comfort them) saying,

¥ 8

“I am indeed Allah’s slave and he will never forsake me.” ™

In the Sakihk, on the authority of <A’ishah (may Allah be pleased
with her), who once asked the Prophet &,

% Refer to Majma’ az-Zawa’id, also recorded by Ahmad and authenticated
by al-Hakim, and by al-Albani in as-Silsilah as-Sahihah

" The Helpers: They were from the city of Yathrib (which once the Prophet
& migrated and settled there, became henceforth known as al-Madinah), and
consisted of two main tribes; the Aws and the Khazraj (also a number of
Jewish tribes)

™ Similar meanings with a slightly different wording can be found in both
Sahih al-Bukharr (3182, 4844) and Sahih Muslim (1785) in narrations that
mention an incident that occurred during the Treaty of Hudaybiyyah (6 Aijri)
in which ‘Umar &% was upset at some of the clauses contained within the

treaty. The Prophet 4z responded to him saying,
el I st 5 4l 025 ) e 591
“O son of Khattab, no doubt, I am Allah’s Messenger and Allah will never
neglect me.”
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“Have you encountered a day harder than the day of (the battle)
of Uhud?” The Prophet replied, “Your people have harmed me
a lot, and the worse harm was on the day of ‘Aqaba when I
presented myself to Ibn ‘Abd-Yalayl bin ‘Abd-Kulal and he did
not respond to my demand. Therefore, | departed, overwhelmed
with excessive sorrow, and proceeded on, and could not relax
until I found myself at Qarn ath-Tha alib where I lifted my head
towards the sky to see a cloud shading me unexpectedly. |
looked up and saw Gabriel in it. He called me saying, ‘Allah has
heard your people’s saying to you, and what they have replied
back to you. Allah has sent the Angel of the Mountains to you so
that you may order him to do whatever you wish to these
people.” The Angel of the Mountains called and greeted me, and
then said, ‘O Muhammad! Order what you wish. If you wish |
will bring together (the two mountains standing opposite each
other at the extremities of Makkah) to crush them in between.’
The Prophet said, ‘No, rather I hope that Allah will bring out
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from them descendants who will worship Allah alone, and not
associate partners with Him.”> "

THE PURPOSE OF THE PROPHET’S MISSION &

(As is evident,) the Messenger of Allah’s aim £z was not except
that Allah be worshiped alone without any partners being
associated with Him. As long as this happened, he did not care
about whatever afflictions befell him throughout his call towards
Him (the Exalted). When his beloved was worshipped (alone),
his aim was achieved. Whenever he remembered his Lord, his
heart would be filled with contentment. However, as for his
body he did not care about whatever afflicted it in the path of his
Lord, nor was he bothered about that which hurt or soothed it. ™

If, in the course calling the people to their Master, his enemies
would harm him, he would seek solace in his Master. He &
would delight in his knowledge and contemplation of Him, his
closeness to Him, and would immediately occupy himself
supplicating, remembering (His favours), and worshiping his
Lord. Through this, all afflictions and pains endured for the sake
of Allah would be forgotten.

"2 Sahih al-Bukhart (3231) and Sakik Muslim

" For indeed, the Prophet & knew very well that Indeed, Allah has
purchased from the believers their lives and their properties [in exchange]
for that they will have Paradise. They fight in the cause of Allah, so they kill
and are killed. (9:111) Therefore, since Allah #% is the sovereign owner of the
bodies and wealth of His believing servants, He can do whatever He pleases
with them, whether that be injuring, imprisoning, or causing them to be killed
by their enemies, and in exchange, the believers will be recompensed with
Paradise for their sincerity and patience with Allah’s decree.
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Indeed, Allah commanded him to conduct himself in this
manner in many places throughout the Qur’an, such as His
words #%:

J‘} M/ c—w) L:...f.&\.’ J)b J‘} vj:?rj f’jp‘j%’
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And be patient, [O Muhammad], for the decision of
your Lord, for indeed, you are in Our eyes [i.e.,
sight]. And exalt [4llah] with praise of your Lord
when you arise. And in a part of the night exalt Him
and after [the setting of] the stars. ™

(As well as) His statement #%:
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So be patient, [O Muhammad], over what they say

and exalt [Allah] with praise of your Lord before the
rising of the sun and before its setting ”°

And His saying #%:

o 7
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And We already know that your breast is constrained

by what they say. So exalt [4/lah] with praise of your
Lord and be of those who prostrate [to Him]. And

™ Sirah at-Tir (52):48&49
" Sirah Qaf (50):39
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worship your Lord until there comes to you the
certainty [i.e., death].

As such, he used to say &=, whenever a matter would afflict

him, he would stand in prayer, since the prayer is the connection
(between the slave and Allah).

OM\LﬁL;.& :,:l»-)

“The prayer has been made the coolness of my eyes (i.e. my
comfort).” ’

The messenger of Allah £ remained calling to the worship of
Allah alone, until His religion became dominant and he had
proclaimed His remembrance and His Oneness throughout the
East and the West, and the Word of Allah became uppermost,
and His religion triumphant, His Onesss widespread, and the
religion and obedience became completely for Allah,”® and the
people entered into the religion of Allah in multitudes. "

This was made an indication of the nearing of his appointed
term (death), and he was ordered to prepare for the meeting with
Allah, and to depart to the Everlasting Abode. #

"8 Sirah al-Hijr (15):97-99

" Sahth, Sahih Jami' as-Saghtr (Sunan at-Tirmidhi), Sunan an-Nasa'r
(3939&3940) and as-Suyiti

"8 As such, Allah 3% said in Sirah al-Anfal (8:39),

{45 00 0,85 &5 0,5 15 a5y
And fight them until there is no fitnah and [until] the religion [i.e.,
worship], all of it, is for Allah.
" Siirah an-Nasr (110):2
8 As such, Allah % said in Sirah an-Nagr (103:1-3),
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The meaning of this is: (My) aim was achieved by sending you
(Muhammad), and My Oneness has become manifest throughout
the earth. The darkness of Shirk has been erased, My worship
with no associates has been achieved, and the religion has
become all for My sake. Therefore, | call you to My company in
order to recompense you with the greatest recompense.
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When the victory of Allah has come and the conquest, And you see the
people entering into the religion of Allah in multitudes, Then exalt [Him]
with praise of your Lord and ask forgiveness of Him. Indeed, He is ever
Accepting of repentance.
Ibn Kathir records in his Tafsir (10/618&619),
Al-Bukhari recorded from Ibn ‘Abbas that he said, ““Umar used to
bring me into the gatherings with the old men of (the battle of) Badr.
However, it was as if one of them felt something in himself (against
my attending). So he said, ‘Why do you (‘Umar) bring this (youth) to
sit with us when we have children like him (i.e., his age).” So ‘Umar
replied, ‘Verily, he is among those whom you know. Then one day he
called them and invited me to sit with them, and I do not think that he
invited me to be among them that day except to show them. So he
said, “What do you say about Allah’s statement, When the victory of
Allah has come and the conquest’ Some of them said, ‘We were
commanded to praise Allah and seek His forgiveness when He helps
us and gives us victory.” Some of them remained silent and did not say
anything. Then he (‘Umar) said to me, ‘Is this what you say, O Ibn
‘Abbas?’ 1 said, ‘No.” He then said, ‘What do you say?’ | said, ‘It was
the end of the life of Allah’s Messenger that Allah was informing him
of. Allah said, When the victory of Allah has come and the conquest,
which means, that is a sign of the end of your life. Then exalt [Him]
with praise of your Lord and ask forgiveness of Him. Indeed, He is
ever Accepting of repentance.” So, ‘Umar bin al-Khattab said, ‘I do
not know anything about it other than what you have said.””
Imam Ahmad recorded from Ibn <Abbas that he said, “When
When the victory of Allah has come and the conquest Was revealed,
the Messenger of Allah said, ‘My death has been announced to me.’
And indeed he died during that year.”
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And the Hereafter is better for you than the first [life].
And your Lord is going to give you, and you will be
satisfied. &

His & description in the Torah is, “And | would not cause him
to die until I establish the complete religion (of Ibrahim), thus
they (the disbelievers) will say, ‘There is no Deity worthy of
worship except Allah’. And through him I will open the blind
eyes, the deaf ears, and the heedless hearts.”

Hence, he & only used to fight so that the people would enter
into (the fold of) Tawhid, just as he £ said:
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“I have been ordered to fight against the people until they testify
that there is none worthy of worship except Allah. So, if say that,
their blood and wealth will be protected from me - except in
accordance with the right of Islam. And their reckoning will be
with Allah.” *

Likewise, when the Messenger of Allah & would dispatch a
military detachment, he would instruct the commander to call
the enemy to Tawhid when he meets them. He &z gave a similar
order to ‘Al ibn Abi Talib £ when he sent him to fight the
people of Khaybar.® It is narrated that when he £ would
dispatch an army he #: would say:

8 Siirah Ad-Duha (93):4&5

8 Mutawarir, Jami’ at-Tirmidhi (3664). Other variants of this narration can
be found in the collections of Sakih al-Bukhari, Sahth Muslim, Sunan an-
Nasa i, Sunan Abi Dawiid, Sunan ibn Mdajah, and others

8 Khaybar was the last of the Jewish enclaves around the Islamic State in
Madinah. It comprised of a number of strong fortresses that were conquered
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“Be kind to the people, be patient with them, and do not attack
them until you call them (to Zslam). For there is no one upon the
earth from the people of the cities, nor from the people of the
desert, except that it is more beloved to me that you bring them
to me as Muslims, instead of bringing their women and children
to me, and killing their men.” 8

by the Muslims in the year 7 Aijri. Some of the inhabitants of the area agreed
to terms with the Prophet 4, and were thus allowed to remain in their
properties, and farm the agricultural land surrounding the area. These
remaining Jewish inhabitants were eventually forced to leave the area during
the caliphate of ‘Umar (ibn al-Khattab) after a number of incidents which
broke the terms of their earlier treaty conducted with the Prophet 4&:

8 Recoded by ibn Hajar al-*Asqalani in al-Muzalib al-‘Aliyah (2062)
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CHAPTER 4

“And my sustenance has
been placed beneath the
shade of my spear”

49
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His saying &,
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“And my sustenance has been placed beneath the shade of my
spear.”

...Indicates that Allah did not send him £z in order to busy
himself with the affairs of this world, neither to strive in
amassing and acquiring its treasures (i.e. wealth). Rather, he was
only sent to call to Tawhid with the sword, which inevitably
entailed Killing (those of) his enemies who refused to accept the
invitation (to) Tawhid.

In addition, he permitted (the seizing of) their wealth, as well as
the capturing and enslavement of their women and children.
Hence, his sustenance came from that which Allah returned to
him as booty from his enemies’ wealth. For Allah only created
wealth for the descendants of Adam as a means to assist them in
(His) obedience and worship. Therefore, whoever uses it to
disbelieve in Allah and to associating partners with him, Allah
has sent His Messenger &z and his followers to expropriate it,
and return it to those who have more right to it: Allah’s
monotheistic and obedient worshipers. For this reason, (this
wealth) is called Fay’, as it is returned to those deserving of it,
so it can be utilised for the purpose for which it was created.®®

8 Shaykh al-Islam Ibn Taymiyyah states the reason for this in his work, As-
Siyasah ash- Shari’ah, (p.55): “... the basic rule (Asl) is that Allah, the Most
High, only created money to assist in His worship. Therefore, those who
disbelieve in Him have permitted their selves, with which they did not
worship Him, and their wealth, with which they did not seek help from to
worship Him, to be appropriated by His believing slaves who do worship
Him. (Therefore) He returned to them (i.e. the believers) that which they
deserve, just as He returns to the man that which was wrongfully taken from
his inheritance, even if he never had control of it before that...” (Also, in
Essay regarding the Basic Rule of the Blood, Wealth, and Honour of the
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As such, there was an abrogated (verse) in the Qur’an verses®®
(in which Allah #% said):
S5 el skl ABY JW 5T 1K)

“Verily we have only sent down wealth so that prayer
(religion) may be established and zakah be paid (from if)” %’

Disbelievers, p.21) Refer to The Ruling on Dispossessing the Disbeliever’s
Wealth in Dar al-Harb for more details.

8 While this verse’s recitation may have been abrogated from the Qur’an, it
its meaning and implications remains correct, as indicated by the preceding
statements of ibn Rajab and ibn Taymiyyah, and in the following Hadith
Qudst. In any case, since the verse does not appear as a command or
prohibition, but rather is in the form of Khabr (news) - and Allah knows best
- it is not possible that its meaning be abrogated. Dr. Bilal Philips writes in
his book Usool at-Tafseer, “It should be noted that Naskh (abrogation) only
occurs to divine commands and prohibitions. Naskh cannot occur in relation
to statements of fact, because such statements are either true or false, so to
say that a previous report has been abrogated really means it was either a
deliberate lie or an error, both of which may not be attributed to Allah. [...] It
should also be noted that the underlying principles of worship and moral
behaviour have not changed through the ages. Salah, fasting, charity and
pilgrimage have been constant practices of Allah’s religion - no matter which
prophet was delivering the message”.

Refer to An Introduction to the Sciences of the Qur’aan, pp.232-256 for a
general discussion on the topic of Abrogation, and pp.240-243 for a specific
discussion on the four types of abrogation. In addition, refer to the 12"
Chapter, Naskh: Repeal and Replacement of Divine Laws, in Bilal Philip’s,
Usool at-Tafseer, and the 5" chapter, Understanding the Text; Al-Nasikh wa
al-Mansukh, in Von Denffer’s, ‘Ulum al-Qur’an for further explanations of
this concept in the English language.
¥ In a Hadith Qudsi, authenticated by al-Albani and reported by Ahmad
(21349), at-Tabarani, ibn Abi Hatim (1770), and others, the Prophet 4z says
that Allah said,
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Consequently, the people of Tawhid and obedience to Allah are
more deserving of wealth than the people of Kufr and Shirk. For
this reason Allah has given His messenger 4z and his followers
power over those who disbelieve in Him, and who ascribe
partners to Him, thus they seize their wealth. And the sustenance
of His messenger was placed in this wealth for it is the most
Halal forms of wealth, as He the Exalted says:

(b Vo i 1y

“So consume what you have taken of war booty [as
being] lawful and pure.”®
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“Verily we have sent down wealth so that prayer (religion) may be
established and zakah be paid (from it). And If the son of Adam had a
valley, he would wish that he had a second. And if the son of Adam had two
valleys, he would wish he had a third. And nothing will satisfy the son of
Adam’s appetite except the earth (i.e. death), then Allah will accept the
repentance of whoever turns to him in repentance.”

8 Al-Anfal (8):69
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ALLAH MADE GHANIMAH PERMISSIBLE
FOR MUHAMMAD & AND HIS UMMAH ®

It has been said that which has been made Halal specifically for
this Ummah is the Ghanimah, (i.e. the wealth) that is taken by
way of fighting. Whereas, the wealth taken without fighting (i.e.
Fay’), was made Halal and permissible for those who came
before us, and it is in this (wealth) that the Messenger (#)’s
sustenance was placed.

Indeed, it is the more Halal than other sources of income for a
number of reasons:

1. It is the wealth taken from those who do not deserve it, so
that they cannot use it to disobey Allah and to associate
partners with Him. So, if it is seized from whoever uses it
for other than obedience to Allah, His Tawhid, and calling to
His worship, then it is the most beloved (type of) wealth to
Allah, and the purest sources of income with Him.

2. Indeed, he &= only used to wage Jihad in order to make the
Word of Allah the highest and His religion manifest, and not
for the purpose of acquiring Ghanimah. Consequently, (this
source of) sustenance was granted to him due to his worship

% Indeed, the Prophet said #, recorded in Sahih al-Bukhart (335&438),
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“l have been given five things which were not given to any amongst the
prophets before me: [...] the booty has been made Halal (lawful) for me (and
was not made so for any other prophets)...”

A similar narration also exists in Jami’ at-Tirmidhi (1553) in which six
things, as opposed to five, were mentioned
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(of his Lord) and his Jihad. For he did not have any free
time during which he could seek (his) sustenance, as he used
to spend all of his time worshipping Allah alone, only
dedicating it to Him. So, Allah combined his sustenance
with his worship, without him having to seek, or pursue it.

It is narrated in a Mursal Hadith® that he said gz:
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“I am the messenger of mercy, and | am the messenger of epic

slaughter. Indeed Allah sent me for the sake of Jihad and He did
not send me for the sake of agriculture.” **

In addition, al-Baghawi collected another Mursal narration in
his Mu jam:
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% |bn as-Salah says in his ‘al-Mugaddimah’ (p.38), “The form of the Mursal
(loose) hadith about which there is no disagreement, is the hadith of an early
Successor (at-Tabi 't al-Kabir) - like ‘Ubayd Allah ibn ‘Adi ibn al-Khayyar,
Said ibn al-Musayyib and those like them who met a number of the
Companions and attended their classes - when he says, ‘The Messenger of
Allah said.” The common view is that all of the Successors are to be treated
equally in that regard.”

Dr. Bilal Philips further clarifies this in his work, Usool al-Hadeeth,
saying, “The adjective mursal comes from the verb J«_ arsala (to set free; to
let loose; to send). This term is used because the narrator has generalized in
freely quoting the chain of narrator’s by omitting a narrator. Technically a
mursal narration is a kadith in which the last narrator (i.e. Sakabi) has been
deleted. [...]Such a hadith is in essence da’if and thus rejected due to the loss
of the condition of ittisal (continuity) and the lack of knowledge about the
missing narrator who may have been a Sakabr or another Tabi 7.”

! pa’if (weak), al-Jami’ as-Saghir (1415&1581)
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“Indeed Allah sent me with the guidance and the religion of
Truth, and he has not made me a farmer, nor a business man,
nor as a speaker in the market places, rather He has placed my
sustenance under the shade of my spear.”

THE SPEAR vs. THE SWORD

He £z mentioned the spear as opposed to the sword, lest it be
claimed, “he earns money from the Ghanimah (i.e. from
plundering his enemies),” so instead Allah sustained him from
what He returned to him from Khaybar, (i.e. the Fay’).

Fay’ is the wealth that its people leave behind after they have
fled in fear (before any fighting takes place), as opposed to
Ghanimah, which is seized through fighting with the sword. %

So, mentioning the spear is closer (in its meaning) in the case of
Fay’, because the spear is seen by the enemy from a distance
causing him to flee, as if he had fled from beneath its shade.
Thus the Fay’ is taken with it (i.e. the spear), and it is from it

% The battle of Khaybar took place in the year 7 hijr, after the treaty of
Hudaybiyyah. It consisted, in addition to its original residents, of many of the
Jews that had earlier fled from Ban1 Nadhir and Bani Qaynuqa’, and thus was
the last remaining enclave of Jewish dissent and intrigue in the Arabian
Peninsula. Its conquest was, up until that point, one of the most profitable for
the Muslims, with ibn ‘Umar & later commenting that, “We had never eaten
our fill until Khaybar was conquered.” (Sahih al-Bukhari, 4243) The last
remaining Jews form Khaybar, who signed an agreement with the Prophet &
allowing them to remain and cultivate Khaybar’s land, were finally expelled
from the Arabian Peninsula in the time of ‘Umar (ibn al-Khattab) after they
once again exposed their treachery braking the terms of their treaty with the
Muslims.

% Refer to al-Awlaki’s, The Ruling on Dispossessing the Disbeliever’s
Wealth in Dar al-Harb, Distance of a Month’s Journey Publications, for a
discussion on the contemporary application of these concepts.
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(Fay’) that the Prophet & was sustained as opposed to the
Ghanimah, for indeed to is acquired though sword fighting.

‘Umar ibn ‘Abd al-Aziz** said, “Indeed Allah the Exalted sent
Muhammad as a guide and not as a tax collector, so he & used
to be occupied with obedience to Allah and calling to Tawhid.
Whatever wealth from the Fay’ or Ghanimah he acquired during
that process, came as an (inevitable) result of his work, as
opposed to being a primary aim (thereof). For this (reason),
whoever abandons Jikad and instead works for the sake of
acquiring wealth is considered blameworthy.”

In this light, when some of this Ansar contemplated abandoning
Jihad to concentrate on replenishing their wealth and farmlands,
(which had declined because of their preoccupation with Jikad),
Allah revealed his words:

LD ) 1St LY b e 21,8

...and do not throw [yourselves] with your [own]
hands into destruction. * %

* He was great-grandson of ‘Umar ibn al-Khattab &, and was born in al-
Madinah in the year 61 hijri. He became caliph in the year 99 hijri, after
having been the governor of al-Madinah under the previous caliph al-Walid
ibn ‘Abd al-Malik, and in a very short time had completely reversed the
corruption and decadence the ruling classes of Banti Umayyah had become
accustomed to in the decades before his rule. As such, he was the first, and
only Mujaddid (reviver), the Ummah has not differed over, with many
scholars regarding him as the fifth Rightly Guided Caliph. He died in the year
101 after having ruled for just less than two and-a-half years - May Allah
have mercy on him.

Refer to as-Sallabi’s The Rightly Guided Caliph & Great Reviver: ‘Umar
bin ‘Abd al-‘Aziz, published by Darussalam, for a detailed account of the
great leader in the English language.

% Siirah al-Bagarah (2):195

Ibn Kathir in his 7afsir on the verse said, Aslam Abt ‘Imran said, “A man
from among the Ansar broke through the enemy (Byzantine) lines in
Constantinople (Istanbul). Abii Ayytub al-Ansarm1 was with us then. Some
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A Hadith was also recorded by Aba Dawiid and other than him,
(in which the Prophet £ said):
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“If you trade in ‘dynah (a usurious transaction), follow the tails
of cows, are pleased with agriculture, and ignore Jihad, Allah
will impose a humiliation that will prevail over you, and will not
be taken away until you return to your religion.” ¥

For this reason, the companions disliked becoming involved in
agriculture, as (they feared) it would preoccupy them from
Jihad.

Asad ibn Miusa reported that Makhal said, “Indeed when the
Muslims entered (i.e. conquered) ash-Sham® and heard about
the agricultural opportunities, they began planting crops. When
this news was conveyed to (the Caliph) ‘Umar ibn al-Khattab

people said, ‘He is throwing himself to destruction.” Aba Ayyib said, ‘We
know this verse better, for it was revealed about us, the Companions of
Allah’s Messenger who participated in Jihad with him and aided and
supported him. When Islam became strong, we, the Ansar, met and said to
each other, “Allah has honoured us by being the Companions of His Prophet
and in supporting him until Islam became victorious and its following
increased. We had before ignored the needs of our families, estates and
children. Warfare has ceased, so let us go back to our families and children
and attend to them.” So this verse was revealed about us: And spend in the
cause of Allah and do not throw yourselves into destruction.

The destruction refers to staying with our families and estates and
abandoning Jikad’.”

%" Sahih: Sunan Abt Dawiid (3462) authenticated by al-Albani. The narration
is also recorded by Ahmad in his Musnad, and authenticated by Shaykh
Ahmad Shakir in his checking of the work

% Ash-Sham is the region spanning the present-day regions of Syria,
Lebanon, Jordan, Palestine, and parts of southern Turkey
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&%, he dispatched people to burn down their crops (just before

harvest time), thereafter he wrote to them, ‘Indeed Allah has
caused the sustenance of this Ummah to be in the points of her
spears, and as a result of its speed (of manoeuvre in warfare). So
if you engage in agriculture, then you will just be like everyone
else (i.e. the disbelievers).”

While in al-Baydawi’s narration, ‘Umar wrote (to them) saying,
“Were | to confirm that anyone (from among you) engages in
agriculture, follows the tails of cattle, and finds pleasure in that,
I will impose the Jizyah upon him!”

When some of them said, “Supposing the farmland is only taken
(and maintained) for the benefit of the needy?” He replied &,
“By Allah, we did not come here as farmers, rather we came to
kill the farmers and eat their crops.”

Therefore, the most complete condition for the believer is for
him to be preoccupied with obedience to Allah, Jihad in His
cause, and calling to His obedience, whilst not seeking through
that (any reward) from the dunya. He takes from the Fay’ that
which suffices (his needs), just as the Prophet & would only
take from the Fay’ that which would suffice his family for a
year, then he would divide the remainder (amongst the
Muslims). However, if after distribution (of the Fay’), he would
come across a needy person, he would not hesitate in giving
them from his family’s share.

The same (ruling applies to) whoever preoccupies himself with
seeking (Islamic) knowledge for the sake of Jihad in the way of
Allah, and calling to His religion, as it is one of the two types of
Jihad. So, let him take enough to suffice his needs from the Fay’
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or Wugiif (financial endowments)®™. However, he cannot take
any more than his needs dictate.

Ahmad (ibn Hanbal) stated that nothing should be taken from
the wealth of the Muslim treasury, such as the Kharaj,’® except
that which is sufficient (for one’s needs). However, the wealth
(which consists of) endowments has an even stricter ruling.

Indeed, whoever preoccupies himself in obeying Allah, He will
certainly suffice him with regard to his sustenance, as is found
in the Marfii’ Hadith narrated by Zayd ibn Thabit £, in which

the Prophet said «&::
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“Whoever is focused only on this world, Allah will confound his
affairs and make him fear poverty constantly, and he will not get
anything of this world except that which has been decreed for
him. Whoever is focused on the Hereafter, Allah will settle his
affairs for him and make him feel content with his losses, and his

provisions and worldly gains will undoubtedly come to him.”
101

% (a8 5ll) this is a type of Sadagah dedicated for specific purposes. It cannot
be used for other than those specified purposes. A common example of this is
the money that is donated to aid in the construction of mosques, or in the
Qur’an’s donated to the mosque - it is not permissible to use these things for
other than these specific purposes.

100 (21,40 The Khardj is a tax imposed on conquered agricultural lands. It is
in paid in exchange for the inhabitants of the land (Ahl al-Dhimmah) being
allowed to remain in their homes and farm the land

L Sapih: al-Jami’ as-Saghir (6386), Musnad Akmad and Sunan ibn Majah
(4244), and authenticated by Shaykh al-Albani in his as-Silsilah as-Sakikah
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At-Tirmidhi collected another Marfii” narration from Anas &,
that Allah said:

.,\..,u\) cu_& JJM '))\ﬁ\ u.’b\..&s Cja./’ %3\ u.:\ Jj.a.’ A.U\ d\
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“O son of Adam, devote yourself for my worship, and I will fill
your heart with contentment and take care of your poverty; but
if you do not do that, then I will preoccupy you with problems
and will not alleviate your poverty.” 1%

Ibn Majah reported a Marfii’ narration of ibn Mas’ad 4%, in
which the Prophet £z was reported to have said,
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“Whoever focuses all his concerns on one issue; the concerns of
the Hereafter, 4/lah will suffice and spare him the worries of
this world. But whoever wanders off in concern over different
worldly issues, 4A/lah will not care in which of these valleys he is

destroyed.” 108

While in a narration from the people of the Book it is reported
that Allah said, **

2 Hasan: Jami’ at-Tirmidht (2654) and Sunan ibn Majah (4246)

1% pa’if Sunan ibn Majah (267)

14 These narrations are referred to as (<bbe) ) Isra'iliyar. They are

narrations coming from the People of the Book (the Jews and the Christians),

and can be generally categorised into three types:

1) Those whose meanings are confirmed, or in line, with the teachings of
the Qur’an and Sunnah

2) Those whose meanings are rejected, as they contradict the Qur’an and
Sunnah
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“0O world, devote yourself to whoever devotes himself to Me,
and exhaust whoever devotes himself to you.”

3) Those whose meanings are neither denied, nor confirmed by the Qur’an
and Sunnah

It is about the first and third types that the Prophet & said, ... narrate from
the children of Israel, and there is no harm in that...” (Sahih al-Bukhari,
3461)

However, with the third type they are to be approached in a fashion such that
one does not reject them (as he could be rejecting the truth), nor believe in
them (since he could be believing falsehood), - and Allah knows best. As
such, neither ruling nor fundamentals of belief (‘4qidah) can be derived from
them
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CHAPTER 5

“Humiliation and disgrace
has been place upon
whoever opposes my

command.”
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“Humiliation and disgrace has been place upon whoever
opposes my command.”

This (statement) indicates that the raising of (the slave’s) rank in

this world as well as in the hereafter, and honour, is (a

consequence of) following the commands of the Messenger of

Allah &=, as it is tantamount to following the command of
Allah. He said #%:

@\ @LT 3,29 o o

“He who obeys the Messenger has obeyed Allah.” 105

And:
4 Cresalls eyl S5al) Al
“And to Allah belongs [all] honour, and to His
Messenger, and to the believers. ” 1%
Also:
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“Whoever desires honour - then to Allah belongs all
honour.” 1%

195 Siirah, an-Nisa’ (4):80
19 Sirah al-Mundfigiin (63):8
Y7 Sirah al-Fatir (35):10
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Additionally, Allah % reportedly said (in a Hadith Qudsi),

T
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“l am al-“Azrz, so whoever desires honour, then he should
obey al-‘Aziz.”

Allah also said:

8 _of o %
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Indeed, the most noble of you in the sight of Allah is
the most righteous of you. 1%

Thus, humiliation and disgrace only occur as a result of
opposing the command of Allah and His Messenger ().

OPPOSITION TO THE MESSENGER &

Opposition to the Messenger <z is divided into two categories:

The first of which is the opposition that comes from one who
does not believe that he is required to obey his command, such
as the opposition of the disbelievers and the people of the Book,
who do not regard obedience to the Messenger £ (as an
obligation). Consequently, they are humiliated and disgraced;
and it is for this reason that Allah has ordered (the believers) to
fight the people of the Book until they pay the Jizyah in willing
submission, whilst in a state of humiliation. °

198 Al-Hujurat (49):13
199 As per his command in the noble verse in Siirah at-Tawbah (9:29 ),
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The Jews are subjected to humiliation and misery due to their
disbelief being borne out of obstinacy. **°

The second (category consists of) those who believe that they
are required to obey him (&), however they oppose his
command through acts of disobedience whilst believing that
they are sinful acts. Thus, they have a share of humiliation and
disgrace (accordingly).

Al-Hasan (al-Bast7)*** said, “Whether they are carried on a mule
or transported by a horse, indeed humiliation (hangs from) their
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Fight those who do not believe in Allah or in the Last Day and who do not
consider unlawful what Allah and His Messenger have made unlawful and
who do not adopt the religion of truth [i.e., Islam] from those who were
given the Scripture - [fight] until they give the jizyah willingly while they
are humiliated.
10 As such, Allah said about them in Sirah al-Bagarah (2:146)
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Those to whom We gave the Scripture know him [i.e., Prophet Muhammad]
as they know their own sons. But indeed, a party of them conceal the truth
while they know [it]

Ibn Kathir says in his commentary on the verse (2:77),

Al-Hasan al-BasrT said, “When the Jews met the believers they used to say,
‘We believe.” When they met each other, some of them would say, ‘Do not
talk to the companions of Muhammad about what Allah has foretold in your
Book, so that the news (that Muhammad is the Final Messenger) does not
become a proof for them against you with your Lord, and, thus, you will win
the dispute.””

111 Al-Hasan al-Basii was born two years before the death of ‘Umar ibn al-
Khattab, in the year 21 hijri. As a child, ‘Umar made Du’a for him saying,
“O Allah, grant him understanding in the religion and cause him to be loved
by the people.” He (al-Hasan) was renowned for his extensive knowledge,

1
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necks. Allah refuses to disgrace anyone, except those who
disobey him.”

Imam Ahmad used to supplicate, “O Allah, honour us with
obedience (to You), and do not humiliate us with disobedience
(to You).”

So the people of this type (of opposition) oppose the Messenger
(&) as a result of (responding to) the call of (their) desires

The Second Type **

They are who oppose his command & due to doubts or
misconceptions, they are the people of desires and innovations.
Each of them bear a portion of humiliation and disgrace in
proportion to their opposition to his commands. Allah the
Exalted said:
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figh, narrating Akadith, and his participation in Jihad. At the time of his death
in the year 110 hijrz, his popularity was such, that, according to adh-Dhahabi
“... all of the people attended the funeral of al-Hasan after the Friday prayer,
and preoccupied themselves with it to the extent that there was not a single
person left in the mosques to pray the ‘Asr prayer, and we do not know of
any occasion in the history of Islam that this had happed up until this day.”
(Siyar A’lam an-Nubala’ [4/587], in al-Khan, al-Hasan ibn Yasar al-Basr1...
(p.364)

12 The author (may Allah have mercy on him) has compiled in this
categorization the three differences:

The disbelievers, the people of whims and innovations, and the Mujtahidin
who made mistakes. And there isn’t anything after this categorization except
the people of truth and correctness, and they are the people that act upon what
Allah, Glorified is He, has said and his Messenger 4z of what coincides the
required of them, which is to be correct — by following the proof — and purely
for Allah the Exalted with a sincere intention.
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Indeed, those who took the calf [for worship] will
obtain anger from their Lord and humiliation in the
life of this world, and thus do We recompense the
inventors [of falsehood]. **®

All of the people of desires and innovations are (guilty of)
fabricating lies against Allah, and their innovations increase in
severity in proportion to the frequency of their fabrications
against Him. Indeed Allah deems whoever makes Haram
(impermissible) what He has made Halal (permitted), and makes
Halal what He has made Haram, to be one who invents lies
upon Him. Therefore, whoever says about Allah that of which
he has no knowledge, then he has fabricated lies against Him.
And whoever ascribes to Allah what is not permissible to
ascribe to Him, whether it is through Tamzhil or Ta'til"* or
denies His decrees, then he has indeed invented a (great) lie
about Allah. Verily, Allah the Glorified and Exalted, says:
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So let those beware who dissent from his [i.e., the
Prophet’s] order, lest fitnah strike them or a painful
punishment. **°

3 Sirah al-A ’raf (7):152

4 Dr. Muhammad Khalil Harras explains in his commentary on ibn
Taymiyyah’s Al-Ageedat-il-Wasitiyah (p.33), “(Jia=3) Ta’fil means leaving
and vacating. In the present context it means negating the attributes of Allah
and denying them...”

While (Jixd) “Tamthil means to believe that the attributes of Allah are like
the attributes of the creation,” (or vice versa). Rather the (correct) belief
should be to adhere to Allah’s exalted statement about Himself in Siirah ash-
Shara (42:11),

ol fonl 335 ﬂs"‘ S oy

There is nothing like unto Him, and He is the All-Hearer, the All-Seer
15 Siirah an-Niir (24):63
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Sufyan (ath-Thawri) said, “The fitnah is that Allah will set a
seal on their hearts”.

That is why the punishment of the innovator is more severe than
the punishment of the sinner, because the innovator fabricates
lies against Allah and contradicts the command of His
Messenger £z for the sake of own his whims and desires.

As for opposing some of the commands of the Messenger £
due to a mistake, after having strove to come to the correct
conclusion so as to follow him £, as occurs frequently among
the notables of the Ummabh, such as its scholars and reformers,
then there is no sin in this. Rather, if the scholar strove
(sincerely) to reach the truth, then he is rewarded for his efforts
and his mistake is excused. **°

Nevertheless, this does not prevent the one who possesses
knowledge of the Messenger’s command, which has been
(unintentionally) opposed by this (scholar), from explaining to
the Ummabh that this opposes the Messenger’s command, out of
sincerity to Allah and His Messenger (&), and as advice for the
general Muslims.*” Needless to say, this does not impugn the

1% While the one who strives and is correct has two rewards, as comes in the

hadith recorded in Sahih Muslim (1716),
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‘Amr ibn al-‘As #% reported that he heard Allah’s Messenger 4 as saying,

“When a judge gives a decision, having tried his best to decide correctly and

is right, there are two rewards for him; and if he gave a judgment after

having tried his best (to arrive at a correct decision) but erred, there is one

reward for him.”

" The Prophet # said, in a narration collected in Sahzh Muslim (55),

narrated by Tamim ad-DarT £,
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dignity of the one who has contradicted the Messenger
mistakenly, assuming that this person who opposes (his
command) is from those who are respected, of noble status, and
is loved by the believers. However, ultimately the right of the
Messenger « must take precedence over his right, as he (&)
has more right to the believers than they do over themselves.

Therefore, it is an obligation upon everyone whom the
command of the Messenger £z has reached, and has understood
it, clarify it for the Ummah and to advise them. He must enjoin
them to follow his (&) command, even if it goes against the
opinion(s) of the honorable ones of the Ummah. For indeed, the
command of Allah’s Messenger £z has more right to be
honored and followed than the opinion of the honored ones who
have mistakenly opposed his command in some instances.

Based on this, the Companions and those after them from among
the scholars have refuted anyone that contradicted the Sunnah.
Sometimes they were harsh in the refutation, not out of hatred
towards the one who erred, rather he was loved and respected by
them, the Messenger of Allah & was more beloved to them and
his command (to them) was above the whole of creation. So,
whenever there is a contradiction between the Messenger £’s
command and the command of others, the command of the
Messenger & has more right to be given priority and to be
followed.

That does not prevent one honoring the one who
(unintentionally) opposed his command, although he is forgiven.

“The religion is sincerity.” We said, “To whom.” He replied, “To Allah, His
Book, His Messenger, to the leaders of the Muslims, and their common folk.”
In another narration in Sakiz Muslim (56), Jarir (ibn ‘Abdullah) & said,
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“q pledged alleglance to the Messenger of Allah & upon establishing the
prayer, paying the Zakah, and sincerely adv1s1ng every Muslim.”
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Nay, the forgiven one who (erred and) contradicted the truth,
does not dislike that his command is disobeyed (by the people)
if the command of the Messenger 4z appears to contradict it.**®
Rather, he is pleased with the people’s disobedience (to him)
and with their following the command of Allah’s Messenger &
if it contradicts his.

Likewise, (/mam) ash-Shafi’1 advised that if a Hadith was
authentic, but contradicted his opinion, to follow the Hadith and
to leave his opinion. He also used to say, “I never debated
someone desiring that he errs, nor have | debated someone
worrying about whether the truth would be clarified on his
tongue, or on mine.” This was because their debating was solely
for the sake of clarifying the command of Allah and His
Messenger <=, and was not for the sake of winning (the

argument), or for the sake of personal recognition.

Similarly, the scholars and those aware of the truth used to
advise one another to accept the truth from anyone that had said
it, whether young or old, and to submit to his opinion. **°

'8 j.e. Those qualified to make Jjtihad, and do so whilst sincerely striving for
the truth and Allah’s pleasure, such as those referred to in the hadith in Sahih
Muslim (1716) that has preceded (footnote 116)

"9 Indeed, the Messenger of Allah himself g advocated this approach,
evident in the following narration in Sakih al-Bukhart (5010)
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Narrated Abh Hurayrah: Allah’s Messenger ordered me to guard the Zakah
revenue of Ramadhan. Then somebody came to me and started stealing of the
foodstuff. | caught him and said, “I will take you to Allah’s Messenger!”

Then Abti Hurayrah described the whole narration and said, That person said
(to me), “(Please do not take me to Allah’s Messenger and | will tell you a
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It was said to Hatim al-Asim, “You are an inarticulate man,
however never did you debate a man except that you overcame
him. So how do you triumph over your opponents?” He said,
“With three (things): | am pleased if my opponent is correct, |
am unhappy if he is wrong, and | withhold my tongue from
saying anything that would harm him.” When this was
mentioned to /mam Ahmad (ibn Hanbal) he remarked, “How
wise a man he is!”

It was narrated that it was said to /mam Ahmad, “that ‘Abd al-
Wahhab al-Waraq disapproves of such and such (practice or
speech).” He replied that, “We are fine as long as there is still
among us those that disapprove (of evil actions and speech).”
Along this sentiment, is the saying of ‘Umar (ibn al-Khattab) &%
to the one that said to him, “O Commander of the Believers, fear
Allah!” To which he responded, “There is no good in you if you
do not command us with this, and there is no good in us if we do
not accept it from you.” Likewise, a woman once refuted him,
so he turned to her saying, “A woman was right, and the man
was wrong.” 1%

The people will remain good as long as the truth is among them
and clarification of the commands of the Messenger £ (occurs)
for the one that mistakenly goes against them, even if he was
excused because of his [jtihad, and forgiven (by Allah for his
error). For this reason, contrary to the previous nations, from
among that with which Allah has favored this Ummah, in order

few words by which Allah will benefit you.) When you go to your bed, recite
Ayat-al-Kurst, (2:255) for then there will be a guard from Allah who will
protect you all night long, and Satan will not be able to come near you till
dawn.” (When the Prophet heard the story) he said (to me), “He (who came to
you at night) told you the truth although he is a liar; and it was Satan.”

1201t is a weak hadith in all of its of different wordings. Refer to Irwa’ al-
Ghalil (6/348). Ref to as-Sallabi’s ‘Umar ibn al-Khattab: His Life and Times
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to
is

preserve its religion with which Allah sent His Messenger &,

that it does not unite upon falsehood. *#*

Hence, there are two issues:

1)

2)

The one who contradicts the Messenger &s’s command
regarding something, due to a mistake in his Jjtihad related
to his obedience (to him) or the implementation of his
commands, is forgiven and his status is not diminished
(because of his error).

That, his position and our love for him does not deter us (in
any way) from clarifying that his opinion contradicts the
command of the Messenger <, and advising the Ummah by
making clear the command of the Messenger «z.. Moreover,
this same respected and loved person, were he to know that
his statement contradicts the Messenger’s command, would
love whoever clarifies that for the Ummah and guides them
to the Messenger’s order, while dissuading them from
(following) his opinion.

121

From this principle comes the third (divine) source of Islamic legislation,

after the Qur’an and Sunnah of the Messenger &:. The evidence for this is
found in the noble verse in Surah an-sta (4 59),
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And if you disagree over anything, refer it to Allah and the Messenger

With the scholars commentating that if the Ummah does not disagree on an
issue, it must therefore be the true, as they have only been commanded to
refer issues in which they disagree to Allah and His Messenger £z

In another hadith recorded in al-Jami’ at-Tirmidhi (2167), the Prophet &
said,

CAA.U\.»)M‘)’\..,»L;L@ QM iJUJ\ /}c;.;uyw\:)

gy
U\ uj\ qu UAJ M.C«\.«.;.J\

“Indeed, Allah will not unite my Ummah” - or he said, “The Ummah of

Muhammad £, upon misguidance. And the Hand of Allah is with the

congregation, and whoever opposes (the congregation) is in the Fire.”
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This point is (unfortunately) obscure to many of the ignorant
people for a number of reasons:

Their (mistaken) assumption that to refute someone of high
status, such as a scholar or a righteous person, is to belittle (and
insult) them, when this is not the case. Due to the heedlessness
in this regard, the religion of the People of the Book was
distorted. For they followed the mistakes of their scholars
(blindly), turning away from that with which their Prophets
came, to the extent that they changed their religion and took
their priests and rabbis as lords besides Allah. They (the rabbis
and priests) made Halal the Haram upon them and the Haram
Halal for them, and they (the people) obeyed them. It was in this
manner that they worshipped them (besides Allah).*** This
would similarly happen with every one of their leaders from
amongst the kings; he would enjoy blind support from the kings,
and thus be obeyed in everything he would say, and there would
be none from amongst the people to refute, nor to clarify to the
people their contradicting of the religion.

However, Allah has safeguarded this Ummah from uniting upon
misguidance. Thus those who clarify the command of Allah and
His Messenger must always be present among the Ummah. So
even if the kings strove to gather the Ummah upon that which
opposed it (i.e. the Messenger’s command), they would never be
able to accomplish it. Similar to this transpired with al-Ma’miin,
al-Mu’tasim,*® and al-Wathiq. They strove to compel the
Muslims to adopt the false belief that ‘Qur’an is created,’
killing, torturing, and imprisoning (people who rejected this) for
that purpose. So many of the scholars (of the time) conceded to

122 The hadith of <Adi £ has already proceeded (in footnote 55)

2 He is Abi Ishagq, Muhammad al-Mu’tasim Billah. He descended from
‘Abdullah ibn ‘Abbas (the companions), and his father - Hartin ar-Rashid,
grandfather - al-Mahdi, and great grandfather - al-Manstr, were all Caliphs.
Ibn Kathir related that it was narrated that he inflicted crushing defeats on the
Romans, and “his passion was neither sons, nor anything else, but war.” (Al-
Bidayah wa’n-Nihayah, 7/357) He died in the year 227 hijri.
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them, resorting to Tugyah'* out of fear. However, Allah

brought forth a leader for the Muslims during their era: Ahmad
lbn Hanbal.®®® He refuted their falsehood and destroyed their
false arguments, until the truth and the Sunnah'®® became
triumphant throughout the lands of Islam.

124 Tugyah or Tugiyyah, is a denial of a religious belief in the face of
persecution or coercion. Nevertheless, today the term has become
synonymous with the Shi’a, who have adopted this action as pillar of their
religion

125 He was Shaykh al-Isiam Abi ‘Abdullah, Ahmad ibn [i.e. Muhammad ibn
Hanbal, adh- Dhuhli, ash Shaybani al-Marzi, al-Baghdadi. He was born in the
year 164 hijri and began seeking knowledge at the age of 15. He studied
under many of the greatest scholars of his time, and himself taught many of
the greatest scholars of his day. Amongst his students and those who narrated
from him were al-Bukhari, Muslim, Abi Dawiid, ash-Shafi’1, ‘Al ibn al-
Madini, and Yahya ibn Ma’in. His status cannot be over-estimated, much in
part to his stance, despite his imprisonment and subsequent torture, in
defence of the Sunnah during the fitnah wherein the rulers (Caliph) of the
time adopted the heretical opinion that ‘the Qur’an was created” He died in
the year 241 hijri. Qutaybah ibn Sa’id said about him, “The best of the people
of our time is ‘Abdullah ibn al-Mubarak, and then this young man (meaning
Ahmad ibn Hanbal) - and if you see a man who loves Ahmad, then know that
he is a person of the Sunnah. If he had reached the time of ath-Thawri, al-
Awza’l and al-Layth, he would have been the one having precedence
amongst them.” So it was said to Qutaybah, “You would mention Ahmad
along with the 7Tabi’in (the successors: students of the companions)?” So he
said, “With the greater Tabi’in.” (Foundations of the Sunnah, p.67) ‘Ali ibn
al-Madini also said (about him), “Allah honoured and strengthened this
Religion with (Abt Bakr) as-Siddig on the day of Apostasy, and with Ahmad
on the day of the trial (al-Mi#nah).” (ibid, p.68) For more details on the
biography of /mam Ahmad in the English language refer to Foundations of
the Sunnah by Salafi Publications

12 In this context, the term ‘Sunnah’ is referring, not just to the general body
of practices of the Prophet #&:, but to the correct belief about Allah and His
religion. As such, many of the early books on ‘Agidah (belief) written by the
Salaf, were named after the Sunnah, such as Imam Ahmad’s Usii/ as-Sunnah,
Imam al-Barbahari’s (d. 329H) Shark as-Sunnah, al-Athram’s as-Sunnah |,
Abt Dawud’s (d. 275H) Kit@b as-Sunnah, at-Tabarani’s (d. 360H) as-
Sunnah, and several other books on the same topic carrying similar names.
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Imam Ahmad would not be partial towards anyone in regards to
(their) opposing anything from the Messenger’s command, even
in the smallest of matters and regardless of the reverence held
for them in the people’s hearts. He spoke explicitly against one
of the notable scholars regarding an issue in which he erred. He
exposed his issue to the extent that when he died only four
people prayed the funeral prayer upon him.*?” Every time he
would speak about an individual (because of their misguidance)
they would fall, as his words were (only) to glorify the order of
Allah and His Messenger £z and was not for his personal whims
and desires.

(An example illustrating this point, is when) Bishr al-Haft used
to say whenever someone would ask him about his illness, “I
praise Allah to you; | am afflicted with such and such
(ailments).” When the people mentioned to /mam Ahmad, that,
“He starts with praising Allah before complaining about his
disease,” Ahmad said, “Ask him from where did he take this
(practice)?” - meaning, that if this was not authentically relayed
by the salaf then this is not accepted from him. Bishr replied
that, “I have a narration regarding it,” and then proceeded to
narrate it via a number of the salaf, saying:

SRS ol 8T 3SE 08 sy T o
“Whoever, before complaining, begins by praising Allah, will
not be have it written against him as a (blameworthy)
complaint.”

When this reached Imam Ahmad, he accepted it.'?® Indeed, it
has been authentically narrated that the Prophet <z said:

3

5 58 Gl ele 0308 ot

12" He was al-Harith al-Mahasibi. mam Ahmad and others spoke against him
because of his books about tasawwuf (Sufism).
128 Refer to Tabagat al-Hanabilah (1/208), and Tarikh Baghdad (11/567)
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“He who does something contrary to our way (i.e. Islam) will
have it rejected.” '#

Therefore, Allah and His Messenger £z ordered us to oppose
anyone who opposes the command of Allah and His Messenger.
However, refuting those who oppose the command of Allah and
His Messenger should only be done by someone who possesses
adequate knowledge of that which the Messenger of Allah came
with £z, and who sufficient experience (in this regard). As such,
some of the Imam’s (scholars) used to say that, “Knowledge is
not to be taken except from those known for seeking knowledge
themselves.” **°

THE COMMANDS OF THE MESSENGER

As for the Messenger #&: commands, they are of two types:

The first type relates to the apparent actions of the (external)
organs, such as the prayer, fasting, the pilgrimage, Jikad, and
the likes. As for the second type, it relates to the internal
(actions) performed by the heart, such as belief in Allah, loving
Him, fearing Him, exalting and glorifying Him, being pleased
with His decree, and remaining patient with His trials (through
which He tests His slaves).

The knowledge regarding all of this is not to be taken except
from those possessing knowledge of the Book (i.e. the Qur’an)
and the Sunnah. Therefore, those that do not recite the Qur’an,
nor write Hadith (i.e. the people of knowledge), are not to be
followed, according to our knowledge. So whoever speaks about
anything from this (which has been mentioned above), despite

129 Sahih Muslim (1718)
130 Meaning, seeking knowledge of the religion
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his ignorance in regards to that with which the Messenger came,
then he is included amongst those who fabricate lies against
Allah, those who say about Allah what they do not know. ***

And if in addition to that he does not accept the truth from the
one who rebukes him due to his falsehood, because of his (claim
to possess) knowledge of what the Messenger &z came with,
rather he disparages it saying, “I inherited from the Messenger;
as the scholars are the inheritors of his knowledge”, then he
combines between fabricating lies about Allah and denying the
truth that He revealed:

@
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“So who is more unjust than one who lies about Allah

and denies the truth when it has come to him? Is there
not in Hell a residence for the disbelievers?” 1%

So this person is arrogant towards the truth and towards yielding
to it, thereby submitting to his desires and ignorance, misguiding
others while he himself is misguided.

3L Allah £ says in Sirah al-Bagarah (2:168-169),
bl L 0 @ 2 3 10 ) ol wigld 125 Y5
(ol b i ) Uy ead;

Do not follow the footsteps of Satan. Indeed, he is to you a clear enemy. He
only orders you to evil and immorality and to say about Allah what you do
not know.

Ibn Kathir says in his Tafsir on the above verse, “The verse means: ‘Your
enemy, Satan, commands you to commit evil acts and what is worse than
that, such as adultery and so forth. He commands you to commit what is even
worse, that is, saying about Allah without knowledge.” So this includes every
innovator and disheliever.” (1/466)

132 Siirah az-Zumar (39): 32
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Indeed, the inheritors of the Messenger £z are but those who
know his ways and then follow him. For indeed, the one who
does not possess knowledge of his «z: life, from where would he
have inherited? ***

The likes of this (person) did not appear in the time of the
Righteous Predecessors (Salaf as-Salik), who would have waged
Jihad as it ought to be waged in this regard. Rather, this (type of
person) only appeared in a time in which knowledge was scant
and ignorance abounded. Nevertheless, it is a must that Allah
raises individuals to clarify to the Ummah the misguidance of
such an individual, and (to explain) that for him is a portion of
humiliation and lowliness in accordance with his opposition to
the command of the Messenger &:.

O Allah the astonishment! If someone claimed (to possess)
knowledge of a craft from among the worldly crafts, while the
people neither know him to possess such knowledge nor have
they seen him with the tools thereof, they would disbelieve him
his claim (to be qualified) and would not trust him with their
property. Furthermore, they would prevent him from practicing
that profession to which he lays claim! So how about the person
who claims knowledge of the Messenger’s commands, but it has
never been witnessed that he ever recorded the Messenger’s
knowledge, accompanied its people, or studied it? So by Allah,
it is astonishing! How could people of (sound) intellect accept
his claim and refer to him in (matters pertaining to) their
religion, (resulting in) him corrupting it with his false claims?

133 The Messenger of Allah & said, “The scholars are the inheritors of the
Prophets, for the Prophets do not leave behind dinar or dirham as inheritance,
rather they leave behind knowledge. So whoever takes hold of it, has
acquired a great deal.” (Sunan Abi Dawiid, Jami’ at-Tirmidht, and ibn
Hibban)
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THE GREATEST CAUSE OF HUMILIATION

Among the greatest means through which humiliation occurs,
relating to (the act of) opposing the command of the Messenger
£, Is the abandonment of his Sunnah regarding waging Jihad
against the enemies of Allah.

So, whoever traverses the Messenger #z’s path regarding Jihad
will attain honor, while those who abandon Jihad (fighting)
whilst being able to (perform it) will be humiliated. Indeed, a
Hadith that has preceded (states):

(,.\fj) ci';;j\a M)) cjaﬂ\ Q\:;i ;,.ﬁ;-;\) cf\.:cﬁ\i ;,.é;.}\j \;i
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“If you trade in ‘Aynah (a usurious transaction), follow the tails
of cows, became content with agriculture, and ignore Jihad,

Allah will impose on you a humiliation that would not be taken
away until you go back to your religion.” ***

Additionally, the Prophet 4z saw a plough and said:
N ElEs V) 55 EIss

“It does not enter the homes of a people except that humiliation
enters (along with it).” **°

3% Sunan Abii Dawiid and Musnad Akmad

135 A similar narration reported by Abii Umamah al-Bahili is recorded in
Sahih al-Bukhart (2321), who said, after seeing a plough and other
agricultural equipment

fjimimu};\ Y\(ﬁw\MJ;—J;Y J § & 2
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Therefore, whoever abandons that which the Prophet & was
upon of Jihad, despite his ability (to perform it), and
preoccupies himself with the attainment of worldly assets,
(even) through the permissible means, then humiliation will
befall him. So how would it be were he to abandon Jikad to be
preoccupied with amassing the (fleeting enjoyments of the)
worldly life through impermissible means?

“I heard the Prophet 4z saying, ‘There is no house in which these things

999

enter except that Allah will cause humiliation to enter it.
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CHAPTER ©
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“And whoever imitates a
people, then he iIs from
them.”
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The Messenger £ said,

s 58 sk L35 043
“And whoever imitates a people, then he is from them.”
This indicates two things:

The first thing relates to imitating the people of evil (practices),
such as the people of disbelief, iniquity, and disobedience.
Indeed, Allah rebukes those who imitate them in any of their
shameful acts, thus He the Exalted says:

2515 5 o CM\ LS S, W°f°:°:
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They enjoyed their portion [of worldly enjoyment],
and you have enjoyed your portion as those before
you enjoyed their portion, and you have engaged [in
vanities] like that in which they engaged. **®

Indeed, the Prophet «z: forbade imitating the polytheists and the
People of the Book. Thus, he forbade praying during the rising
and setting of the sun,**’ stating the reason to be that:

}‘.” }c/'

. e

«...the disbelievers prostrate to it at that time.” *®

136 Siirah at-Tawbah (9):69

37 Meaning, the times when the Sun is crossing the horizon, as opposed to
the Fajr prayer, which is shortly before sunrise, and the Maghrib prayer,
which is immediately after the sun has set.

138 Sahih Muslim (832)
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Therefore, prostration at that time outwardly appears as
imitating their act. He also said £,

b il 0 Y 5Lally 5,400 O

“The Jews and Christians do not dye their hair, so differ from
them.” 139

In another narration, he said £:

Jj.e.:j\ W ‘}b cgﬁ«ﬁ\ﬂ.&

“Change (i.e. dye) the grey haila and do not imitate the Jews.’
14

1

He < also said:

AN SRR g AN

“Differ from the polytheists; shorten the moustache and leave
the beard (to grow).”

While in another narration:
el AR 2 A0S o lsad 1y

“Differ from the Zoroastrians; trim the moustache and lengthen
the beard.” 12

139 Sahih al-Bukhari (5899), Sahth Muslim (2103), Sunan Abi Dawiid
(4203), and Sunan an-Nasa 7 (5241)

10 Sunan an-Nasa 7 (5073) and Jami’ at-Tirmidhi (1752)

141 Sapih Muslim (259) and a similar narration is in Sahih al-Bukhari (5892)
Y2 Sapih Al-Jami’ As-Saghir (3204), ‘Irwa al-Ghalil (77) and Takhrij al-
Mishkah (4421)
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Additionally, the he &= ordered (the believers) to pray in their
shoes so as to differ from the People of the Book (who always
take their shoes off to pray).'*® At-Tirmidhi recorded that he g
said:

Aes 36 il 258l 154583 Y (G5 55 0 G o
S 5N 5,4

“He who imitates others than us (i.e. the Muslims) is not from
us. Do not imitate the Jews or Christians, for the greeting of the
Jews is gesturing with the hand.” ***

The Prophet &= also forbade imitating them in their
celebrations. ‘Abdullah ibn ‘Umar said £%:
S e BB gyt 08 e oS ) u@\» Gl ¢
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“Whoever resides in the lands of the polytheists, participating in
their festivals, celebrations, and imitating them until he dies,

will be resurrected along with them on the Day of Judgment.”
145

Y3 In Sunan Abii Dawiid (652) and classified as authentic by al-Albani, the
Messenger of Allah 4z said,
3 < AP s
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“Act differently from the Jews, for they do not pray in their sandals of shoes.”
Y4 Da’if Jami’ at-Tirmidhi (2695)
15 Additionally, in Sunan Abt Dawiid (2645) and Jami’ at-Tirmidhi (1604),
the Prophet is reported to have said &,

QS,LLJ\,@L //}")V.L"w}éyuﬁ;djb\

“l am free from every Muslim who resides amongst the polytheists.”
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Imam Ahmad (ibn Hanbal) said, “I dislike (the practice of)
shaving the back of the head, as it is from the practices of the
Zoroastrians; and whoever imitates them is one of them.”

Imitating the polytheists, those who have drawn upon
themselves (Allah’s) anger (i.e. the Jews), and those who went
astray (i.e. the Christians) is therefore forbidden.

(However), this will inevitably occur among this Ummabh, just as
the Truthful One £2.* has informed (us) when he said:

‘J'L;:’;S;s"'tb“\’ LC«\)JJ (f-«-w) \J..w °"°/ s “,.....S’f:
025 106 ety Sl B 61,6 é;:.:a;ww

“You will most certainly follow the ways of those who came
before you, hand span by hand span, until even if they should go
into the hole of a lizard, you too will enter it.” They said, “O
Messenger of Allah! (Do you mean) the Jews and the
Christians?” He replied, “Who else?” **’

(In accordance with this principle, /mam Sufyan) ibn ‘Uyaynah
used to say, “Whoever is corrupt from amongst our scholars
resembles the Jews, whilst whoever is corrupt from amongst the
worshipers resembles the Christians.”

It is for this reason that Allah rebuked the scholars of the Jews
for taking bribery, misappropriating the wealth of others, and
hindering people from the path of Allah. Not to mention, their
unjust killing of their Prophets and those that ordered justice
from among their people, arrogantly rejecting and leaving the
truth fearing the loss of their income and (worldly) positions.

% In Arabic, the term (Gsxadl G3Lall) is used

Y Sahih al-Jami’ as-Saghir (5310), Silsilah al-Ahadith ad-Da’ifah (2194)
al-Mishkah (4649). and also in similar narrations in Sakzh Muslim (2669) and
Sunan ibn Majah (3994)
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(This is) in addition to their envy, hardheartedness, concealing
of the truth, and mixing the truth with falsehood.

These characteristics are all present in the evil scholars from
amongst the innovators and those like them, and it is in this
manner that the Rafidah'*® have imitated the Jews in
approximately seventy (of their evil) characteristics.

As for the Christians, Allah criticized them for (their) ignorance
and misguidance, indulging in false speech regarding their
religion without right (i.e. knowledge), and elevating the
creation to a status of which he was not worthy, to the extent
(that) they attributed divinity to him.*® (He also blamed them
for) following the chiefs in permitting (the forbidden) and
forbidding (the permitted, in opposition to the command of
Allah). **°

Again, all of these blameworthy characteristics are also present
amongst the ignorant worshipers from amongst this Ummah.

Among them is he who worships (Allah) through ignorance
(and) without knowledge; nay he condemns knowledge and the
scholars. And from among them is one who exaggerates

8 The Rafidah are an extreme sect of the Shi’a

9 such as (many of) their claims of divinity and subsequent worshiping of
Jesus s#a, his mother, and the angel Gabriel (Jibril) s

%0 Indeed Allah 5% says in Sirah an-Nahl (16:116-117),
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And do not say about what your tongues assert of untruth, “This is lawful
and this is unlawful,” to invent falsehood about Allah. Indeed, those who
invent falsehood about Allah will not succeed. [It is but] a brief enjoyment,
and they will have a painful punishment.

Additionally, the scholars have agreed that this is an act that removes expels
one from the religion (i.e. an act of apostasy)
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regarding some of the ‘Shaykhs,” claiming that they are
incarnate of and are one (with Allah). Likewise, are those that
exaggerate regarding whom they believe to be from the scholars,
as the Christians exaggerate regarding their priests, believing
that they can go to whatever extremes in (their) religion they
please. As such, they (claim that they can) forgive whomever
they are pleased with, and therefore one should not worry about
anything that he does. (They also assert that) one will not be
harmed by sin, as long as he loves them (i.e. their priests).

Indeed, the knowledgeable scholars of the past used to prohibit
accompanying the evil people and (forbid) that the servant
should severe his relationship with Allah, due to his
accompanying the righteous. For the one who accompanies the
righteous, merely out of exaltation for them, and exaggerates (in
his respect) regarding them, thereby transgressing the
(permissible) limit and attaching his heart to them, has certainly
been cut off from Allah through them. Rather, the sole aim for
accompanying the righteous is to draw closer to Allah, to
traverse His path, and in order that they teach him (the servant)
His religion. !

The Prophet 4z used to encourage his family and companions to
adhere to Allah’s obedience saying:

s e 2 BTy o o KBk

L As such, Allah £ says in Sirah al-Fatir (35:28),
LI sske B Al E3g W)
Only those fear Allah, from among His servants, are those who have

knowledge.
Additionally, in Jami’ at-Tirmidhi (2646), the Messenger of Allah said &,

£ Jlab S e W s i e b Sl 5
“Whoever takes a path upon which to obtain knowledge, Allah makes the
path to Paradise easy for him.”

Similar narrations are also found in Sahiiz Muslim, and Sunan Abt Dawiid

(3643)
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“Purchase (i.e. save) yourselves from Allah (i.e. from His
punishment - the Hellfire), as | cannot avail you against Allah’s

Punishment.” %2

He <& would say to his family:

“My friends on the Day of Resurrection will be those with
tagwa, even if one lineage is closer than another. People will
not bring me their actions. They will come carrying this world
on their shoulders calling out, ‘O Muhammad!” And | will say,
‘I have conveyed (the message).’ > **3

When Rabrah al-Aslamt & asked if he would accompany the
Prophet in Paradise, he replied to him &::

")"““MJ‘K’MJ"J“L’

“Then assist me for yourself by prostrating abundantly (to
— 9 154
Allah).

Thus, accompanying the righteous is only for the purpose of
reforming (one’s) actions, (his) condition, and to follow them in
this regard. (It is for the purpose of) changing ones state of
heedlessness to one of consciousness, from inaction to action,
from a confused state to one of gaining (knowledge), from (evil)

152 Sahih Muslim (206), Sahih al-Bukhar (3527), Sunan an-Nasa't (3645)
and al-Jami’ as-Saghir (7859)

153 Narrated by Imam Ahmad, Sahih al-Jami’ as-Saghir (2008), and al-Adab
al-Mufrad (897). It was declared authentic by al-Albani

154 Sapth Muslim (489), Sunan Abt Dawid (1320), and Sunan an-Nasa'i
(1138)
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speech and action to devoutness and knowing the soul, its
illnesses, and that which harms it.

As for those who accompany the righteous (so as to) boast to
others about their companionship with them, whilst they remain
traveling upon the path of negligence, laziness, and inaction -
then such a person is detached from Allah, even though he
imagines otherwise. >

Likewise, exaggeration in praising the scholars and elevating
them to the status of the Prophets is also forbidden. ‘Umar (ibn
al-Khattab) #% and others besides him from amongst the

Sahabah (Companions) and Tabi'in (Successors) - may Allah be
pleased with them - disliked that people would ask them to
supplicate for them, and (would) say, “Are we prophets?!”

This indicates that such an (elevated) status is not (for anyone)
except the Prophets - may peace be upon them. Likewise, as for
seeking blessings through people, the Sahabah - May Allah be
pleased with them - only used to do it through the Prophet &,
and never through each other, neither did the Tabi'in seek
blessing through the Companions, despite their (the Sahabah)

eminent status with Allah.*>®

155 Allah 2% says in the noble verse in Sarah al-A’raf (7:30),
055 L e bl \j;w\ 3l 05\;3\ WLG 55 sy G0s )
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A group [of you] He guided, and a group deserved [to be in] error. Indeed,
they [i.e., the latter] had taken the devils as allies instead of Allah while
they thought that they were guided.

156 Allah says ¢ about them in Siirah al-Fath (48 29),

;':h; ;.é.:i]é\.&:’-) )L&j\ Lfl; ;\on\ an .U\j A.U\ J).&; Mw/ ’%1
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This indicates that such actions were only done with the Prophet
&z, like seeking blessing through the leftover water from his
ablutions, his hair, and the leftovers of what he would eat and
drink 4.

In summary, these things are a fitnah (trial) for the one who is
venerated, as well as the venerator, due to what is feared for him
in terms of extremism (which) leads to bid 'ah (innovation), and
perhaps it could even lead to a type of Shirk. All of this only
came about through imitating the People of the Book and the
polytheists; an act forbidden for this Ummah.

In a Hadith mentioned in the Sunan:

a2 g2y (el 2250 s o8] N 032 2 )
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“From among (the ways of) exalting Allah is to show respect to
a grey-haired Muslim, the just ruler, and to the person who
carries (i.e. has memorized) the Qur’an, as long as he neither

goes to excesses in it, nor turns away from it.” **’

%w (2l b W R s

Muhammad is the Messenger of Allah; and those with him are forceful
against the disbelievers, merciful among themselves. You see them bowing
and prostrating [in prayer], seeking bounty from Allah and [His] pleasure.
Their mark [i.e., sign] is on their faces [i.e., foreheads] from the trace of
prostration. That is their description in the Torah. And their description in
the Gospel is as a plant which produces its offshoots and strengthens them
so they grow firm and stand upon their stalks, delighting the sowers - so
that He [i.e., Allah] may enrage by them the disbelievers. Allah has
promised those who believe and do righteous deeds among them
forgiveness and a great reward.

Y7 Sapih: al-Jami’ as-Saghir (2195), Sunan Abi Dawiid (4843), al-Adab al-
Mufrad (357), and Mishkah (4972)
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Thus Extremism is a characteristic of the Christians, while
turning away is an attribute of the Jews despite (their) being
commanded to strive.

The Pious Predecessors (as-Salaf as-Salih) such as Anas,
(Sufyan) ath-Thawri and Ahmad (ibn Hanbal) used to forbid
(people) from exalting them. Ahmad would say, “Who am | for
them to be coming to me? (Rather) go and write the Hadith.”*>®
And if he was asked about something he would say, “Go and ask
the scholars.” While if he was asked about piety he would reply,
“It is not permissible for me to speak about piety, if there was a
person alive that could (i.e. had the right to) speak about it.”

Once he was asked about Ikhlas (sincerity) and said, “Go to the
ascetics (and ask). Who are we that you come to us (asking
about these lofty matters)?” (On another occasion), a man
approached him, wiped his hand on his (Zmam Ahmad’s) clothes
and then proceeded to wipe over his face. So Imam Ahmad
became infuriated and severely censured that (act) and said,
“From whom did you take this?!”

THE PRAISEWORTHY IMITATION

(As for) the second (kind of imitation), it is to imitate the people
of good, piety, /man, and obedience (to Allah). Indeed, this is
good (and) encouraged. For this reason, imitating the Prophet
#z in his speech, actions, movements, silence, manners, and his
character, has been legislated. This is a requisite of true love, for
indeed a man will be with those he loves,**® and it is inevitable

18 je. ‘go and benefit yourself by studying knowledge that made Imam

Ahmad who he was’
9 This is in reference to the hadith in both Sahih al-Bukhar (6170) and
Sahih Muslim (2640), wherein the Prophet &z was asked about the person
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that he will share in the fundamental (aspects) of his action,
even if the lover falls short in (reaching the loved one’s) level.

Al-Hasan said, “Do not be fooled with your saying that
‘everyone will be in the company of those whom he loves.’
(Rather) whoever loves a people has to follow their example. As
such, you will never be from amongst the righteous people until
you follow their footsteps, take from their guidance, adhere day
and night to their ways and methodology, desiring to be from
among them, while traversing their path and following their
way, even if you fall short in your deeds. Indeed, the basis of the
matter is that you are steadfast (in this regard).” 1*°

Have you not seen the Jews, Christians, and those who follow
their desires? They would never accompany their Prophets
despite claiming to love them, as they opposed their (i.e. the
Prophets’) speech and actions and traversed other than their
path, thus the Fire became their abode? We seek Allah’s refuge
from the Fire.

Yanis ibn ‘Ubayd used to say, “You are not the same as the one
who you (claim to) love, if you do not do what he does.”

who loves a people but his (acts or deeds are not identical to theirs), and he
replied £,

o/ - - ;};J‘

“(In the Afterlife) a man WI|| be with those whom he loves.”
1%0 This approach is evident in the verse in Sirah Al ‘Imran (3:31) where
Allah Jﬂ: equates (true) love with imitation, saylng,

2
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/an‘,’

Say, [O Muhammad], “If you should love Allah, then follow me, [so] Allah
will love you and forgive you your sins. And Allah is Forgiving and
Merciful.”
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It is also narrated in the Hadith,

1816 1,55 0 06 1,58

“Cry, and if you cannot, then force yourself to cry.” 1**
Therefore, whoever loves the people of good and strives his best
to emulate them, he will join them, as is (narrated) in the well-
known Hadith (attributed to the Prophet &),

181 There are a number of different weak narrations and wordings for this
hadith, however, in Mussanaf ibn Abt Shaybah (34437) and Imam Ahmad’s
az-Zuhd they have an authentic isnad

Additionally, Muslim narrates an incident, in his Sahz‘h (1763), in which
‘Umar &% came across the Prophet #& and Abu Bakr £ who were weeping
and asked,

S B3 OB -5 & é» /‘isu»@,a-\mﬁ\d

uﬁi"-ﬁ"éﬁa&\j'/chu&m&uf@.x}\vju;‘“
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“O Messenger of Allah, why are you and your Compamon weeping? Tell me
the reason, for then I will weep too, if am not able to, | will at least pretend to
weep in sympathy with you.” The Messenger of Allah said, “I weep for what
has happened to your companions for taking ransom (from the prisoners). |
was shown the torture to which they were (almost) subjected to; it was
brought to me as close as this tree. (He pointed to a tree close to him). Then
Allah revealed the verses (8:67-69): It is not for a prophet to have captives
[of war] until he inflicts a massacre [upon Allah’s enemies] in the land.
You [i.e., some Muslims] desire the commodities of this world, but Allah
desires [for you] the Hereafter. And Allah is Exalted in Might and Wise. If
not for a decree from Allah that preceded you would have been touched for
what you took by a great punishment. So consume what you have taken of
war booty [as being] lawful and good, and fear Allah. Indeed, Allah is
Forgiving and Merciful. Thereafter Allah permitted Ghanimah for them.

?

.&
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“Whoever memorized forty Hadith would be resurrected among
the scholars on the Day of Resurrection.” %2

Indeed, whoever loves the people of remembrance and
obedience - according to the Sunnah - and accompanies them
will be forgiven along with them, even if he is not (really) one
of them, “for they are a people, (through) the virtue of whom

their companions are, (they) will not be unfortunate.” ***

82 mam an-Nawawi said in the introduction to his Forty Hadith, “The

scholars (of hadith) have all agreed that this hadith is weak, despite its
numerous chains of narration.” Nevertheless, he later goes on to say, “The
scholars have agreed that it is permissible to act in accordance with weak
hadith that state the virtuousness of deeds.” (Commentary on the Forty
Hadith of al-Nawawi, 1/52&53)

183 This is taken from the last sentence of a narration recorded in Sahik
Muslim (2689, also in Sahih al-Bukhari, 6408) in which the Prophet said s,
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“Allah has mobile (squads) of angels, who have no other work (to attend to
but) to follow the assemblies of remembrance and when they find such

assemblies in which there is Dhikr (of Allah) they sit in them and some of

’t ®©
\
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However, as for the one who outwardly imitates the righteous,
while his hidden actions are contrary to theirs, then he is far
from them (i.e. in their righteousness). His reason for
(outwardly) imitating them is only to claim that he is one of
them, but in reality he is not. Indeed, this is a manifestation of
Nifaq (hypocrisy), as was mentioned by a number of the Salaf.
They would say, “Seek refuge in Allah from the Khushii*® of
Nifaq. It is that Khushii’ is seen on the limbs, while the heart is
not humbled (before Allah).”

The Salaf used to strive in performing good deeds whilst
counting themselves amongst those who fall short and who are
negligent, while we despite our (many) sins count ourselves
amongst the virtuous!

them surround the others with their wings till they fill the space between them
and the lowest heaven.

When they disperse (after the assembly of Dhikr is adjourned) they go
upward to the heaven and Allah, the Exalted and Glorious, asks them,
although He is best informed about them, ‘Where have you come from?’
They say, ‘We come from Your servants upon the earth who had been
glorifying You, extolling Your Greatness, and testifying to Your Oneness,
praising You, and begging of You.” He would say, ‘What do they beg of
Me?’ They would say, ‘They beg for Your Paradise.” He (Allah) would say,
‘Have they seen My Paradise?’ They said, ‘No, our Lord.” He would then
say, ‘(What it would be then) if they were to see My Paradise?’

They (the angels) said, ‘They seek Your protection.” He (the Lord) would
say, ‘Against what do they seek My protection?’ They (the angels) say, ‘Our
Lord, from the Hell-Fire.” He (the Lord) would say, ‘Have they seen My
Fire?’ They say, ‘No.” He (the Lord) would then say, ‘What it would be if
they were to see My Fire?’

They say, ‘They beg for Your forgiveness.” He would say, ‘I grant pardon
to them, and confer upon them what they ask for and grant them protection
against which they seek protection.’ They (the angels) then say, ‘Our Lord,
there is one amongst them, so-and-so, who just happened to pass by (that
assembly) and sat there along with them (but was not originally one of
them).” He (the Lord) then says, ‘I also grant him pardon, for they are a
people, (through) the virtue of whom their companions are, (they) will not
be unfortunate.’”

"% (¢ s2\) Khushi’: Humility (in prayer, or in other acts of worship)
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Malik ibn Dinar used to say if the righteous were mentioned,
“Uff, and uff to me,” and then he would stop. **

Ayyib said, “If the righteous are mentioned, | am far away from
them.”

Yanis ibn ‘Ubaid would (lament), “I can count a hundred
attributes of good, and I do not possess even one of them.”

Likewise, Muhammad ibn Wasi” would say, “If sins had a (foul)
smell, nobody would ever sit with me.”

EPILOGUE

O you who, if he acts like the righteous then he is yet distant
from them, and if he acts like the sinners then they are just the
same!

O you who is listening to what causes the hard to melt, but his
eyes do not blink, while his heart is harder than stone!

O you whose heart is repulsed from religiousness, how does
hammering upon cold iron ever yield any benefit?

165 (al) UFf is an expression of disapproval, distaste, and irritation. Allah says

in Sarah al-Isra’ (17:23),

N L R T A O TP ’,e:‘?géf x
U V3 g 65 Lasal Y Ol g 0 36 Lasls” i Lals]
And your Lord has decreed that you not worship except Him, and to
parents, good treatment. Whether one or both of them reach old age [while]

with you, say not to them [so much as], “uff,” and do not repel them but
speak to them a noble word.

A\
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O myself, why are you still
deluded?

Until when you will still be
foolish,

O myself, if you refuse to
rectify yourself,

Until when will you
abandon sins?

...deaf and blind?

...then at least imitate
the righteous.

The end and praise belong to Allah alone, and may Allah’s
salutations be upon our Prophet Muhammad, his family, and
companions, until the Day of Judgment.

This work was completed on Wednesday 9™ of Rabi” ath-Thani

of the year 1299 hijri, and may peace and blessing be upon
Muhammad and his family
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APPENDIX:

The Hadith of al-Jassasah

Arabic (full) text of Hadith:
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Fatimah bint Qays narrates, [...] When Allah’s Messenger had
finished his prayer, he sat on the pulpit smiling and said, “Every
worshipper should keep sitting at his place.” He then said, ‘Do
you know why | had asked you to assemble?”” They said, “Allah
and His Messenger know best.” He said, “By Allah, I have not
made you assemble for exhortation or for a warning, but | have
detained you here, for Tamim ad-Dari, a Christian, who came
and accepted Islam, told me something, which agrees with what
I was telling you about the Dajjal.

He narrated to me that he had sailed in a ship along with thirty
men of Bani Lakhm and Bani Judham and had been tossed by
waves in the ocean for a month. Then these (waves) took them
(near) the land within the ocean (island) at the time of sunset.
They sat in a small side-boat and entered that Island. There was
a beast with long thick hair (and because of these) they could
not distinguish his face from his back. They said, ‘Woe to you,
who can you be?’ Thereupon it said, ‘I am al-Jassasah.” They
said, ‘What is al-Jassasah?’ And it said, ‘O people, go to this
person in the monastery as he is very much eager to know about
you.’ He (the narrator) said, ‘When it named a person for us we
were afraid of it lest it should be a Devil.” Then we hurriedly
went on until we came to that monastery and found a well-built
person there with his hands tied to his neck and having iron
shackles between his two legs up to the ankles. We said, ‘Woe be
upon you, who are you?’ And he said, ‘You would soon come to
know about me. However, tell me who are you.” We said, ‘We
are people from Arabia and we embarked upon a boat but the
waves had been driving us for one month and they brought as
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near this island. We got into the side-boats and entered this
island and here a beast met us with profusely thick hair and
because of the thickness of his hair, his face could not be
distinguished from his back. We said, Woe be to thee, who are
you? It said, | am al- Jassasah. We said, What is al-Jassasah?
And it said, You go to this very person in the monastery for he is
eagerly waiting for you to know about you. So we came to you in
hot haste fearing that that might be the Devil.’ He (that chained
person) said, ‘Tell me about the date-palm trees of Baysan.” We
said, ‘About what aspect of theirs do you seek information?’ He
said. ‘I ask you whether these trees bear fruit or not.’

We said, ‘Yes.’ Thereupon he said, ‘I think these would not bear

fruits.” He said, ‘Inform me about the lake of Tabariyyah?’ We
said, ‘Which aspect of it do you want to know?’ He said, ‘Is
there water in it?’ They said, ‘There is abundance of water in
it.” Thereupon he said, ‘I think it would soon become dry.’ He
again said, ‘Inform me about the spring of Zughar.’ They said,
‘Which aspect of it you want to know?’ He (the chained person)
said, ‘Is there water in it, and does it irrigate (the land)?’ We
said to him, ‘Yes, there is abundance of water in it and the
inhabitants (of Medina) irrigate (land) with the help of it.” He
said, ‘Inform me about the unlettered Prophet; what has he
done?’ We said, ‘He has come out from Makkah and has settled
in Yathrib (al-Madinah).” He said, ‘Do the Arabs fight against
him?’ We said, ‘Yes.’ He said, ‘How did he deal with them?’ We
informed him that he had overcome those in his neighbourhood
and they had submitted themselves before him. Thereupon he
said to us, ‘Has it actually happened?’ We said, ‘Yes.’
Thereupon he said, ‘If it is so, that is better for them that they
should show obedience to him.

| am going to tell you about myself and | am ad-Dajjal and
would be soon permitted to be released, and so | shall be
released and travel in the land, and will not spare any town
where | would not stay for forty nights except Makkah and al-
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Madinah, as these two (places) are prohibited (areas) for me
and | would not make an attempt to enter any one of these two.
An angel with a sword in his hand would confront me and would
bar my way and there would be angels to guard every passage
leading to it;”” Then Allah’s Messenger struck the pulpit with
the help of the end of his staff said, “This implies Taybah
meaning al-Madinah. Have I not, told you an account (of the
Dajjal) like this?” The people said, “Yes,” “And this account
narrated by Tamim ad-Dari was liked by me for it corroborates
the account which I gave to you in regard to him (ad-Dajjal) in
al-Madinah and Makkah. Behold he (ad-Dajjal) is in the Syrian
sea (Mediterranean) or the Yemen sea (Arabian sea). Nay, on
the contrary, he is in the east, he is in the east, he is in the east,”
and he pointed with his hand towards the east. | (Fatimah bint
Qays) said, “I preserved It In my mind (this narration from
Allah’s Messenger :.”

Recorded in Sakih Muslim (2942)

In-book reference: Book 54, Hadith 149
USC-MSA web (English) reference: Book 41, Hadith 7028
(Depreciated numbering scheme)
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