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In the Name of God, the Beneficent, the Mevcifil

FOREWORD

THE interrelationship and interaction of human cultures and civilisations has
made the contributions of each the common heritage of men in all ages and all
places. Early Muslim scholars were able to communicate with their Western
counterparts through contacts made during the Crusades; at Muslim universities
and centres of learning in Muslim Spain (al-Andalus, or Andalusia) and Sicily to
which many European students went for education; and at the universities and
centres of learning in Europe itself (such as Salerno, Padua, Montpellier, Paris,
and Oxford), where Islamic works were taught in Latin translations. Among the
Muslim scholars well-known in the centres of learning throughout the world
were al-Razi (Rhazes), Ibn Sina (Avicenna), Ibn Rushd (Averrces), al Khwarizmi
and Ibn Khaldtin. Muslim scholars such as these and others produced original
works in many fields. Many of them possessed encyclopaedic knowledge and
-distinguished themselves in many disparate fields of knowledge.

In view of this, the Center for Muslim Contribution to Civilization was estab-
lished in order to acquaint non-Muslims with the contributions Islam has given
to human civilisation as a whole. The Great Books of Islamic Civilization Project
attempts to cover the first 800 years of Islam, or what may be called Islam’s
Classical Period. This project aims at making available in English a wide selection
of works representative of Islamic civilisation in all its diversity. It is made up
of translations of original Arabic works that were produced in the formative
centuries of Islam, and is meant to serve the needs of a potentially large reader-
.ship. Not only the specialist and scholar, but the non-specialist with an interest
in Islam and its cultural heritage will be able to benefit from the series.
Together, the works should serve as z rich source for the study of the early periods
of Islamic thought.

In selecting the books for the series, the Center took into account all major
areas of Islamic intellectual pursuit that could be represented. Thus the series
includes works not only on better-known subjects such as law, theology,
jurisprudence, history and politics, but also on subjects such as literature, medi-
cine, astronomy, optics and geography. The specific criteria, used to select
individual books, were these: that a book should give a faithful and comprehensive
account of its field; and that it should be an authoritative source. The reader
thus has at his disposal virtually a whole library of informative and enlightening
works.

Each book in the series has been translated by a qualified scholar and reviewed
by another expert. While the style of one translation will naturally differ from
another, the translators have endeavoured, to the extent it was possible, to make
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the works accessibie to the common reader. As a rule, the use of footnotes has
been kept to 2 minimum, though a more extensive use of them was necessitated
in some cases.

‘This series is presented in the hope that 1t will contribute to 2 greater under-
standing in the West of the cultural and inteliectual heritage of Islam and will
therefore provide an important means towards greater understanding of today’s

world.
May God Help Us!

Muhammad bin Hamad Al-Thani
Chairman of the Board of Trusiees



ABOUT THIS SERIES

THIS series of Arabic works, made available in English translation, represents an
outstanding selection of important Islamic studies in a variety of fields of know-
ledge. The works selected for inclusion in this series meet specific criteria. They
are recognized by Muslim scholars as being early and important in their fields, as
works whose importance is broadly recognized by international scholars, and as
having had a genuinely significant impact on the development of human cuiture.

Readers will therefore see that this series includes a variety of works in the
purely Islamic sciences, such as Qurian, hadith, theology, prophetic traditions
(sunna), and jurisprudence (figh). Also represented will be books by Muslim
scientists on medicine, astronomy, geography, physics, chemistry, horticulture,
and other fields.

The work of translating these texts has been entrusted to a group of pro-
fessors in the Islamic and Western worlds who are recognized authorities in their
fields. It has been deemed appropriate, in order to ensure accuracy and fluency,
that two persons, one with Arabic as his mother tongue and another with
English as his mother tongue, should participate together in the translation and
revision of each text.

This series is distinguished from other similar intercultural projects by its
distinctive objectives and methodology. These works will fill a genuine gap in
the library of human thought. They will prove extremely useful to all those with
an interest in Islamic culture, its interaction with Western thought, and its
impact on culture throughout the world. They will, it is hoped, fulfil an important
role in enhancing world understanding at a time when there is such evident and
urgent need for the development of peaceful coexistence.

This series is published by the Center for Muslim Contribution to
Civilization, which serves as a research centre under the patronage of H.H.
Sheikh Hamad bin Khalifa al-Thani, Amir of Qatar. It is directed by a Board of
Trustees chaired by H.E. Sheikh Muhammad bin Hamad al-Thani, the former
Minister of Education of Qatar. The Board is comprised of a group of
prominent scholars. These include H.E. Dr Abul-Wafa al-Taftazani*, Deputy
Rector of Cairo University, and Dr Yusuf al-Qaradhawi, Director of the Sira
and Sunna Research Center. At its inception the Center was directed by the late
Dr Muhammad Ibrahim Kazim, former Rector of Qatar University, who estab-
lished its initial objectives.

The Center was until recently directed by Dr Kamal Nagi, the Foreign Cultural
Relations Advisor of the Ministry of Education of Qatar. He was assisted by a
Board comprising a number of academicians of Qatar University, in addition to

* Died 1994, may Allzh have mercy on him.
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a consultative committee chaired by Dr Ezzeddin Ibrahim, former Rector of the
University of the United Arab Emirates. A further committee acting on behalf
of the Center has been the prominent university professors who act under the
chairmanship of Dr Raji Rammuny, Professor of Arabic at the University of
Michigan. This committee is charged with making known, in Furope and in
America, the books selected for translation, and in selecting and enlisting properly
qualified university professors, orientalists and students of Islamic studies to
undertake the work of translation and revision, as well as overseeing the pub-
lication process.
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CENTER FOR MUSLIM
CONTRIBUTION TO CIVILIZATION

BoARD OF TRUSTEES

HL.E. Sheikh Muhammad bin Hamad al-Thani

Chairman

MEMBERS

. H.Eminence Sheikh al-Azhar, Cairo, Arab Republic of Egypt.

Director-General of the Islamic Educational, Scientific and Cultural Organization
(ISESCO}. .

Director-General of the Arab League Educational, Cultural and Scientific Organization
(ALECSO0).

H.E. the Minister of Education, State of Qatar.

H.E. the Minister of Education, Kuwait.

H.E. the Minister of Education, Oman.

H.E. the Secretary-General of the Muslim World Association, Saudi Arabia.

H.E. Dr Ezzeddin Ibrahim, Cultural Advisor to H.H. the President of the ULAE.
Professor Yusuf al-Qaradawi, Director, Sira and Sunna Research Centre, University of Qatar.
Chairman, Arab Historians Union.

Professor Cesar Adib Majul, Professor at the American Universities.

Following are the names of the late prominent Muslim figures who (may Allsh have mercy upon
them) passed away after they had taken vital roles in the preliminary discussions of the Center’s
goals, work plan and activities. They are:

1.

Dr Kamal Naji, former General Supervisor, Center for Muslim Contribution to Civilization,
Qatar (7 October 1997).

Sheikh Jad al-Haq Ali Jad al-Haq, Sheikh al-Azhar, Cairo, Arab Republic of Egypt.

Dr Muhammad Ibrahim Kazim, former Rector, University of Qatar.
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INTRODUCTION

THE work at hand in its original Arabic is, in a sense, the product of two minds:
the author himself, Aba al-Fida’> Imad al-Din Isma%l b. WUmar b. Kathir,! and,
to a lesser extent, its editor, Mustafa ‘Abd al-Wihid. In his introduction to the
Arabic, ‘Abd al-Wihid points out that this work is in fact the culmination of a
search for a biography of the Prophet Muhamimad to which Ibn Kathir makes
reference in his celebrated exegesis of the Quir*an. There is, however, no extant
copy of any such independent biographical study traceable to Ibn Kathir. That
such a study did exist is questionable, notwithstanding Ibn Kathir’s own allusion
thereto. (iiven the unavailability of this particular work, ‘Abd al-Wihid offers
the theory that the biography in question is none other than that which appears
in Ibn Kathir’s chief work, his opus on history, the a/-Bidaya wa al-Nikaya.> He
argues that the sirg section of the latter work is so comprehensive in its analysis
of the life and times of the Prophet Muhammad as to almost obviate the need for
any independent study of the same topic. The biography at hand, therefore, is the
same as found in the 4/~-Bidaya. Nevertheless, ‘Abd al-Wiahid must be commended
for the not inconsiderable task of editing and publishing this particular section as
an independent unit, and appropriately titling it a/-Sira al-Nabawiyya K Ibn
Kathir. .

Ibn Kathir, whose ancestors are said to have been from Iraq, was himself
born around the year 1313 CE/700 AH in the Boesra district of eastern
Damascus. He died 74 years later, shortly after suffering a total loss of vision.
He counts as his tutors such illustrious personages as the eminent historian
Shams al-Din al-Dhahabi, the Maliki jurist Abt Misa al-Qarafi, and the cele-
brated Damascene polemicist and jurist Ibn Taymiyya al-Harrani.

Ibn Kathir’s was an era of the great political and social upheavals that posed
many challenges to the Muslim world at large, and in particular, to its scholars.
What with the scourge of the Tartars threatening the very existence of Islam as a
socio-political entity from the outside and the sectarian and ethnic strife created
by the Mamluk revolution doing much the same from within, Ibn Kathir and his

1. According to R. Y. Curtis, Authoritative Interpretation of Classical Islamic Tafiir: Critical
Analysis of Ibn Kathir’s Tafiir al-Quran al-Azim. Unpublished dissertation. {Ann Arbor:
University of Michigan, 1989) (21}, classical bibliographers have cited Ibn Kathir’s name in more
than one way. AF-Dhahabi for instance, in the supplement to his bibliography, Dhayi Tadkkirat al-
Huffiz, gives Ibn Kathir’s name as Ismi%l b. Umar b. Kathir b. Daw b. Kathir b. Zart. Other
versions have been given, however, such as appears in al-Zirikle’s al-A%zm (1: 320) and *Umar Rida
Kahhala’s MuSGam al-Mw?allifin (1: 28).

2. According to C. Brockelman in his Geschichie der Arabischen Literatur ii. 49, this historical
work of Tbn Kathir is itself based on al-Birzali’s chronicle. For more information see also, Ibn
Hadjar al-Asqalani, al-Durar al-Kamina (Cod. Vienna, no. 1172).
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colleagues, no doubt, had huge challenges with which to contend. In addition,
the unrelenting pestilence and drought that had plagued the Levant and areas
east thereof, made their burden all the more unwieldy. He died in 1387 CE/775
AH and lies buried in Damascus next to-his master, Ibn Taymiyyah. He was
mourned by his wife Zaynab, the daughter of his teacher, al-Mizzi, who, according
to some reports, was an accomplished scholar in her own right. She bore him four
sons, one of whom succeeded his father to the post of principal of the teaching
academy al-Madrasa al-Salihiyya.’

Ibn Kathir, true to the pre-eminent tendencies of the academic miliee within
which he functioned, brings to his study of the Prophet of Islam the method of the
muhaddith, the scholar of kadizh traditions, more assiduously than he does that of
the traditonal historian. In doing so, however, he has, I believe, substantially
succeeded in combining two of the three sources available for the pursuit of the
historical Muhammad: the jadizh literature and the sira; the Quran, being the
third such source, features less prominently, if not altogether rarely, in his
study. GGiven the very extensive usage of hadith material in this particular work,
a word about the classical nature of such material and its contemporaneous
validity would be appropriate at this point.

Early historical studies of Muslim society and culture, as A. A. Duri points
out, “followed broadly two lines that were distinct from each other — that of
hadith, and that of the tribes (i.c. the zyyam anecdotes as narrated by the
akhbaris and the ruwat), which is in a sense a continuation of pre-Islamic
activities. “These two lines”, he explains, “reflect the two major currents in
early Islamic society — the Islamic and the tribal lines which influenced all
aspects of life.”* According to Muslim tradition, the learning and transmission
of the sayings and actions of Muhammad, his tacit approvals and disapprovals of
the actions of others, and his general behaviour had religious significance second
only to that of the Quran. To that end Muslim scholars began the collection of
such data as was related to the Prophet and his era even while he was still
alive. At first, the system of oral retention was popular, but by the middle of the
first century of the Muslim era, written compilations of fadith traditions began
to appear. By the end of the third quarter of that century, “a pattern was fixed
for the learning and teaching of the padith which flourished in the second and
third centuries.”® A system of sorts for verifying the authenticity of such
prophetic traditions was allegedly extant from the earliest of times — albeit in a

3. Curtis, 23.

4. Professor Duri’s article is in large measure an elucidation of what he calls “the tribal type of
history.” See in this regard “The Traq School of History to the Ninth Century”, in Historians of
the Middle Easi, ed. B. Lewis and P, M. Holt {Oxford University Press, 1962).

5. M. M. Azami, Studies én Early Hadith Literature (Indianapolis: American Trust Publications,
1983), 186.
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rather rudimentary manner. That system, however, was neither systematized
nor rigorously applied until the advent of the civil wars (fitna), whereupon
sources were no longer regarded, prima facie, as trustworthy, but were instead
increasingly scrutinized to establish authenticity. Thus evolved the elaborate
isnad system where every hadith was scrutinized from two perspectives: the text
(main) containing the information transmitted as such, and the chain of trans-
mitters (sanad) giving the names of all those responsible for transmitting such
information from the Prophet himself,

As indicated earlier, Ibn Kathir’s method in this particular work is more that
of the hadith scholars than it is of the historian; al-Bukhari, Muslim and more
so, al-Bayhaqi, Ahmad b. Eanbal, and Abti Nu‘ym thus feature more promi-
nently as sources for his biography than do historians such as Tbn Ishaq, Ibn
Hisham or al-Tabari. But, as ‘Abd al-Wahid rightly poeints out, Ibn Kathir, on
occasion, is not averse to using some rather obscure historical works, some even
that are no longer extant: the rare historical tractate of Musa b. ‘Ugba, and the
al-Rawd al-Anf of al-Suhayli are examples thereof.

True to tradition, if not quite on the same scale as, for instance, lbn Hisham,
are Ibn Kathir’s copious citations of poetry, almost all of which seem to have been
taken from Muhammad b. Ishaq’s biography of the Prophet. The poems deal with
a variety of themes and styles: there is, for instance, the unmistakable sarcasm of
Ka%b b. Zuhayr as reflected in his lampooning of the Prophet, followed by his
subsequent retraction and apology as in the much celebrated poem, Banat Sutad,
there is also the occasional celebration of pre-Islamic Arabian chivalry, as in the
haunting ode of Abii al-Bakhtari b. Hisham, when he speaks so movingly of his
virtual self-immolation for the love of a friend. Then, of course, there are the
evocative panegyrics of Hassan b. Thabit in defence of Islam, its Prophet, and
his Companions.

Ibn Kathir, oddly enough for someone who has plumbed the depths of hadith
methodology, frequently paraphrases, not just the many references to scholars
such as Tbn Ishaq, but also, at times, the very adith matetial he so often quotes.
He thus takes almost the same liberties with such material as he does with
works on history, and the reader, particularly of the Arabic text, sometimes
searches in vain for all but the gist of the traditions that he ascribes to, say, the
sahik of Bukhari or that of Muslim. ‘Abd al-Wahid offers two possible reasons
for this anomaly; the one I believe to be somewhat more plausible than the
other. It may well be, he suggests, that Tbn Kathir was simply quoting from
memory, seeing no need for any further textual verification, or it may also be
that he is, in fact, using sources unavailable to us today. This latter hypothesis
is, I believe, somewhat unconvincing for it requires, amongst other things, that
Ibn Kathir possessed not one, but an entire set of kadith works unique to his
library alone!
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The text itself suffers from a singular lack of the literary cadence that makes
the historical works of al-Tabari, for instance, more of a pleasure to read. This
seems to result from Ibn Kathir’s efforts to present an authentic description of
the life and times of the Prophet of Islam, and to submit such data as is found in
the popular biographical works to the scrutiny of fadith literature. The flow of
his text is, without question, a casualty of this exercise. But, as has been pointed
out by a scholar of the Bible, “If we read biblical narrative (or in this case the sira
miaterial) as a story, we abandon its historical truth. If we read it as literature, we
will often find literary art in it, but this art takes us further from truth.”% Not
that the method of Ibn Kathir is altogether without its redeeming features: it
certainly provides useful information to scholars, particularly those of the tradi-
tional schools, who would prefer to have the classical sources for sira studies
close at hand.

The contents of works such as Ibn Kathir’s sira are today regarded by many
scholars of Islam as largely proto-historical, focusing, that is, on an era whose
source documentation falls short of contemporary historiographical standards.
It is, some say, the stuff of myth and legend, entwined in places with real his-
torical data. For modern historians of Islam and the Middle East such as
Maxime Rodinson, Patricia Crone et al., sire material contains, in the first
instance, virtually “nothing of which we can say for certain that it incontestably
dates back to the time of the Prophet”.” And so, “when doing research about
the life and work of the Prophet Muhammad”, Rudi Paret warns, “we on prin-
ciple distrust the traditional statement and explanation of facts given by later
generations, in so far as they cannot be verified by internal evidence or in some
other way.”8

In addition, the work at hand may be seen by some to be no more than the
product of one who had a variety of interests in the topic: one who was, st one
and the same time, a historian, a scribe of “sacred biography”, and also a devotee;
the results of an endeavour such as Ibn Kathir’s, therefore, risk being perceived
as less than the product of dispassionate scholarship.’

This critical approach to Islamic historiography emerged gradually in the
18th and 19th centuries. It was, understandably, only a matter of time before
Albert Schweitzer’s “quest of the historical Christ” would be appropriated by

6. See Robin L. Fox, The Unauthorized Version: Truth and Fiction in the Bible (New York:
Alfred A. Knopf, 1992).

7. This particular statement zppears in the introduction to Maxime Rodinson’s own biography
of the Prophet. See Maxime Rodinson, Mo#ammed. Trans. Anne Carter (London, 1971).

8. For the full text of this article see R. Paret, “Recent European Research on the Life and
Work of Prophet Muhammad, Journal of the Pakistan Historical Society, Karachi, 1958.

9. See in this regard G. D. Newby, The Making of the Last Prophet: A Reconstruction of the
Earliest Biography of Muhammad (Columbia: University of Southern California Press, 1989).
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scholars of Islamic history in their search of the demythologized Muhammad;
after all, this kind of appropriation of the analytical tools indigenous to studies of
Christianity for the unravelling of the Islamic historical experience has become
almost 2 convention in Islamic and Middle Eastern studies. Yet the entire
process is, I believe, fraught with questionable hypotheses, broad generalizations
and a certain disregard for the spatio-temporal factors that shape ostensibly sim-
ilar events. The application of New Testament heuristic tools such as Form and
Redaction criticism to the corpus of information pertaining to the sira seems to
betray a casual disregard for the Sizz im Leben of that very corpus. The life and
work of Jesus is clearly different from that of Muhammad; the former’s mission
—if it can be described as such — is, for example, singularly devoid of the political
and socio-economic objectives that informed that of the latter. It is, therefore,
hardly surprising, as F. E. Peters in his recent article “The Quest of the
Historical Muhammad” points out, that “even though a great deal of effort has
been invested in research into the life and times of Muliammad, the results do
not seem at all comparable to those achieved in research on Jesus, and the reasons
are not at all clear.”°

Ever since Gustav Weil presented his Mohanimad der Prophet, sein Leben und
setne Lehre in 1843, scholars have endeavoured to unravel the historical
Muhammad using a variety of tools and strategems. Initially the material
offered by Muslim historians such as Ibn Ishag, Ibn Hisham and more, import-
antly, al-Tabari was used almost unquestioningly by Christian scholars who, as
Holt characterizes them, belonged mainly to “holy orders”.!! Their primary
purpose, it would scem, was to provide a spirited defence of Christian theology
and dogma against the claims of Islam and its adherents. The polemics that
ensued were, in the main, reflective of the attitude that there was “not any
rational inducement in all (that Muslims) believe or practice; insomuch that
common sense must be discarded in order to embrace their system.”!? As for
Muhammad, he was for many in that era “so coarse and barbarous an imposter,
that there is not a man, who does not or cannot perceive plainly his cheating
and corruption.”'® Humphrey Prideaux, the 17th-century lecturer in Hebrew
at Oxford, captured rather succinctly the disposition of scholars vis-d-vis the
study of Muhammad, in the rather long-winded title of his work, The true
nature of imposture fully display’d in the life of Mahomet. With a discourse annex’d

10. F. E. Peters, “The Quest of the Historical Muhammad®, in Fmternational Fournal of Middle
East Studies 23 (1991}, 291-315.

I1. See P. M. Holt, “The Treatment of Arab Historians by Prideaux, Ockley, and Sale,” in
Historians of the Middle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962),
290-302.

12. Thid., 300.

13. Ibid., 300.
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for the vindication of Christianity from this charge. Offered 1o the consideration of
the Deists of the present age.* Later Simon Ockley, the somewhat less acerbic
and brusque vicar of Swavesey in Cambridgeshire, authored The History of the
Saracens, a “much more solid contribution to historical knowledge” as Holt
puts it, but one that nonetheless did “not fail to follow common form by
stigmatizing Muhammad in his first line, as ‘the great Imposter’ and then
describing the Arab conquests as ‘that grievous calamity’.”’® The liberalism that
swept across Europe in the 18th century helped create a relatively less hostile
attitude among European scholars towards Islam and its leader. We thus
find during that era scholars such as Henri de Boulainvillier emerging.
Boulainvillier, his theological affinities notwithstanding, assumed a decidedly
more congiliatory tone in his biography of Muhammad, La vie de Mahomet. For
him, Christianity is undoubtedly superior to Islam but he is, none the less,
quite charitable in his evaluation of his subject, and says: “With respect to the
essential doctrines of religien, all that (Muhammad) has laid down is true; but
he has not laid down all that is true; 2nd that is the whole difference between
our religion and his.” 1%

The quest itself began in earnest in the writings of the Belgian Jesuit, Henri
Lammens. Whereas Theodor Noeldeke, prior to him, had largely failed in his
attempts to unravel “the historicat person of Muhammad”, Lammens plodded
en, and succeeded to some extent, in demonstrating “the possibility of the criti-
ical analysis of the sirg”. Lammens’ efforts, however, were directed, not at a
biographical study of Muhammad per se, but rather on the search for the secret
of his personal appeal and the rapid expansion of his message. “Muhammad to
- him, was a historical problem as well as a symbol of Islam’s obstinacy and insen-
sitiveness to the missionary influence.”1”

Lammens also happened to be among the first to argue, with some cornviction,
that the hadith traditions as well as the sira material on the Prophet are, on the
whole, fictiticus. This inaugurated a new perspective on Islamic history: the
emphasis shifted from a critique of the actors in that history to the questioning
of the source material itself.

In the 19th century, the Hungarian scholar Ignaz Goldziher concluded that
much of the kadith material was but a “pious fraud . . . invoked by every group
(in early Islarn) for every idea it evolved; . . . through solid chains (isnad )} of tra-
dition, all such matters acquired an unbroken tie to the ‘Companions’ who had
heard those pronouncements and statutes from the Prophet or had seen him act

14. Tbid., 291.

15. Ibid., 311.

16. P. M. Holt, The Treatment of Arab History, 300.

17. K. S. Salibi, “Islam and Syria in the Writings of Henri Lammens”, in Historians of the
Middle East, ed. B. Lewis and P. M. Holt (Oxford University Press, 1962), 330-342.
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in pertinent ways.”1® Later Professor J. Schacht further explored the foregoing
hypotheses by subjecting the isnad of a few legal traditions to an exhaustive
scrutiny. He concluded that “hardly any of these traditions, as far as matters of
religious law are concerned, can be considered authentic; they were put into cir-
culation . . . from the first half of the second century onwards.”’® From this
others were quick to extrapolate that even the biographical material is fraudu-
lent. Crone thus states: “that the bulk of the sira . . . consists of second century
hadiths has not been disputed by any historian, and this point may be taken as
conceded.”?

Not all Western scholars, however were as eager to jettison the classical
material. W. M. Watt, writing in his Mukammad at Mecca, is clearly more
reluctant than Crone, for example, to reject out of hand all such material, simply
on the strength of Schacht’s conclusion. He thus maintains that “In the legal
sphere there may have been some sheer invention of traditions, it weuld seem.
But in the historical sphere, in so far as the two may be separated, and apart
from some exceptional cases, the nearest to such invention in the best early
historians appears to be a ‘tendential shaping’ of the material . . .72

It must be remembered, however, that traditional Muslim scholars display little
awareness of the foregoing conundrum. The classical methodology of hadith
criticism as practised by early Muslim scholars, with its close scrutiny of the isnad
and the mutin of prophetic traditions, has, in the main, not been discredited, or
even questioned, by Muslim scholars. If anything, that methodology has today
been given a new lease of life by scholars such as Nasir al-Din al-Albani, who, for
example, regard the re-evaluation of the early sources as integral to what they call
the Islamic renaissance (¢/-Nahda al-Islamiyya). Such a renaissance, Albani argues,
will fall far short of its goals, without a thoroughgoing purge of what remains of
the spurious material that had crept into kadith and sira works during the turbu-
lent epoch of early Islamic history.?? He thus set himself the task of appraising
scholars and the Muslim laity alike to those traditions that were deemed spurious
by the regimen of classical kadith studies. His findings, which were first published
under the title “al-Ahadith al-D2’ifah wa al-Mawd@%h” in a weekly column in
the magazine gl-Tamaddun al-Isigmi, now comprise 2 multi-volume work,
appropriately titled Silsilah al-Apadith al-D@ifah wa al-Mawdiah.?

18. See Goldziher’s chapter on the development of the law in Islam in Tuiroduction to Islamic
Law and Theology, (Princeton: Princeton University Press, 1981).

19. J. Schacht, The Origins of Muhammadan Jurisprudence (Oxford University Press, 1959).

20. Crone, Slaves on Horses, 14-15.

21. W. G. Watt, Muhammad at Mecca (Oxford Univesity Press, 1953), xdii.

22. M. N. Al-Albeni, Silsilah al-Akadith al-Da*ifah wa al-Mawdi‘ah. Vol. i. Damascus?;
Manshurat al-Maktab al-Islami, 1376 h.

23. Ibid., 6.
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Clearly not all contemporary scholars are as eager as Schacht et al. to ring the
death knell on kadith literature as a tool for unravelling early Islamic history.
Azami for one, in his studies on early hadith literature has attempted to show
that kadith literature is indeed the richest source for the investigation of that era,
for it provides, among other things, material for the understanding of the legal,
cultural and religious ideas of those early centuries. He maintains that the
theories of Margoliouth, Goldziher and more recently, Schacht can no longer be
incontestably accepted given the recent discoveries of manuscripts or research.
According to him:

“In the period referred to, works on the biography of the Prophet and on other

historical topics were in a very advanced stage. We find that work on the biography

of the Prophet was begun by the Companions. ‘Abd Allah b. ‘Amr b. al-‘As
recorded many historical events. It is possible still to trace his work in the ahadith
narrated by ‘Amr b. Shu‘ayb (d. 118 AH) as he utilized his great grandfather Abd

Allak b. “‘Amr’s books. Urwah (d. 93 AH) in his biography of the Prophet names

his authority and most probably he had obtained the information in writing.

There are works mentioned here and there on a single topic of the Sirah, e.g.

Memorandum on the Servants of the Prophet, a book on the ambassadors of the

Prophet to different rulers and chieftains with their negotiations. There are

references to the collections of the Prophet’s letters in a very early period.”?*

But it is, in fact, these very sources that Azami cites that have, through the use
of contemporary literary and hermeneutical tools, been relegated to no more
than “the rubble of early Muslim history”. For Patricia Crone therefore, the
“inertia” of material such as appears heretofore “comes across very strongly in
modern scholarship on the first two centuries of Islam.”?* “The bulk of it”, she
argues, “has an alarming tendency to degenerate into mere rearrangements of
the same old canon — Muslim chronicles in modern languages and graced with
modern titles.” 26

Others, such as Juynboll, have strived to arrive at the inevitabie solution inter-
médiaire, “a conceivable position that could be taken between the two points of
view represented respectively by Muslim and Western scholarship.”?? For him
therefore, the kadith traditions “taken as a whole” do provide a fairly reliable
rendition of early Islamic history, and “a judiciously and cautiously formulated
overall view of what all those early reports . . . collectively point to, may in all
likelihood be taken to be not very far from the truth of ‘what really happened’.”#

24. Azami, Early Hadith, 7-8.

25. See in this regard the introduction to her work, Slives on Horses: The Evolution of the
Islamic Polity. (Cambridge University Press, 1980).

26. Thid., 13.

27. See G. H. A. Juynboll, Muslim Tradition: Studies in chronology, provenance and authorship of

early hadith. (Cambridge University Press, 1983), 1.
28. Ibid., 7.
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Finally, the true value of this particular work probably restdes outside the
context of the foregoing academic debate, for as (Gadamer explains in Truth and
Method,” “The meaning of a literary work is never exhausted by the intentions
of its author; as the work passes from one cultural or historical context to
another, new meanings may be culled from it which were perhaps never antici-
pated by its author or contemporary audience.” 3¢

Muneer Fareed
Reviewer of Volumes [1-1V

29. H. G. Gadamer, Truth and Method (London, 1975).
30. This is in fact an interpretation of Gadamer’s thoughts as espoused by T. Eagleton in his
study, Literary Theory: An Introduction (Minneapolis: University of Minnesota Press, 1983), 71.
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AS has often been observed, translation is impossible, since the associations and
emotive content of words in one language and culture differ from those of all
others. Attempts at translation, therefore, inevitably represent strivings for
compromise. While accuracy and precision are prime objectives, the ultimately
necessary requirements for clarity and comprehension in the host language may
require simplification or even omission from the original text. The dilemmas
inherent in these conflicting objectives are at times irreconcilable, and this is
particularly true when one is dealing, as here, with languages and cultures so far
removed as ancient Arabic and modern English. This translation, composed in
everyday, contemperary English, gives no impression of the ubiquitous rarities,
oddities and archaisms of vocabulary and syntax that make the original
extremely challenging to comprehend. It is hoped, of ceurse, that the innumer-
able compromises that this translation represents will be accepted as good-faith
attempts to convey the spirit and purpose of the original in a form that readers of
English will not find impossibly daunting.

In some instances Ibn Kathir repeats anecdotal ahadith with differing chains
of authority that are almost identical in content; often, as will be seen, the
accounts differ in only very few of their words and these are typically vocabulary
rarities. While such variations between accounts may seem of scant interest to
the Western reader, they have nevertheless been left complete and intact in this
translation. Including them in full, as in the original work, gives a strong impres-
sion of the care with which these anecdotes have been handed down and the
impression of their likely authenticity is therefore enhanced. This seems espe-
cially the case where the discrepancies involve vocabulary rarities that are
synonymous. It seems that it would be just such words that would have been
subjected to dispute, change or loss from memory.

Ibn Kathir’s objective was to appear authoritative and discriminating in his
choices of inclusion and discussion of specific akddith; to him the listing of all
the names of his authorities and his comments on their reputations was an essen-
tial component of this lectures. The give-and-take of oral lecturing — of which
this work is essentially a record — would have enabled immediate verbal
clarification. Our English text, in contrast, has to stand by itself, and to present
an inherent and visible logic and clarity; it must also give some impression of the
reliability of the Arabic text that is indicated by its complexity, and by the care
with which the names of quoted sources are given and at times evaluated.

A perpetual challenge in presenting this text has therefore been to leave the
essential narratives clear and succinct while including yet simplifying the lines of
authority on which their authenticity is based. The names of authorities quoted
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have been included in full, since their identities were of prime importance for
the initial ‘readership’ of this work as well as to students and researchers today.
However, the exact nature and relative value of the means of transmission from
authority to authority and the suggestions implied of Ibn Kathir’s preference for
certain sources over others, have not been conveyed with exactitude, since com-
mon English vocabulary is unable to convey some of the subtleties of the Arabic
technical terms employed for this purpose. The essential completeness of the
original text in this translation does, however, enable serious students of early
Islamic materials to bring their own differentiation to bear by their knowledge of
the reputations of the persons quoted.

Certain words common in this text — such as 45 and s@rat — change in their
form in Arabic to accord with basic grammatical rules. Here, however, to avoid
confusion for those readers who do not know Arabic, they have been left in the
form in which they are most commonly met. Initial Aamza, moreover, has been
omitted. Since early Arabic manuscripts, like the Arabic printed version of this
text, are devoid of quotation marks, the identity of the narrator is sometimes
unclear. Similarly, it is occasionally difficult to discern whether comments at the
end of an account are those of the transmitting authority or of Ibn Kathir him-
self. F'ootnotes referring to these and similar textual difficultics have been kept
to a minimum, while brief parenthetical explanatory comments have sometimes
been inserted to aid the general reader,

Discriminating and knowledgeable readers and reviewers will no doubt find
discrepancies and perhaps inaccuracies in this lengthy and demanding text,
especially in the extensive poems quoted. For these the translator — and his
reviewers, text editors and typesctters — apologize. But since this work offers
intimate details not elsewhere available in English about Arabian history and the
inspiration and leadership of Islam in its earliest formative period, it would seem
unsatisfactory to leave it in a language and form accessible only to a small coterie
of scholars. The evident religious historical and philosophical interest of this
text suggests that all those associated with its production may properly take
refuge and find consolation from criticism in the knowledge that ‘to err is
human’. To attempt the impossible, moreover, while perhaps foolhardy, is
surely more laudable than to make no attempt at all.

Trevor Le Gassick
Ann Arbor, 2000




VOLUME IV

THE YEAR 9 AH.

An Account of the Expedition to Tabitk in Rajab of 9 AH.

God Almighty stated, “O you who believe, the polytheists are nothing but
unclean; and so they shall not come near the Sacred Mosque after this year. If
you should fear poverty, (then remember that) God will enrich you from His
bounty, if He so wishes. God is Omniscient, Wise. Battle against those who do
not believe in God or in the Last Day, who do not prohibit what God and His
Messenger prohibited and who do not follow the religion of the truth. (Battle
against) those to whom the (Holy) Book was brought until they pay the jizya
tax ‘an yadin, ‘being in a state of submission’” (sirat al-Tawba, (or al-Bar@a),
IX, v.28-29).

It is related from Tbn ‘Abbas, Mujahid, Tkrima, Sa4d b. Jubayr, Qatada,
al-Dahhdk and others that when God Almighty decreed that the polytheists
should be prevented from approaching the Sacred Mosque, whether in the
pilgrimage or at other times, that Quraysh said they would be deprived of the
commercial activity that took place during the pilgrimage, and that they would
therefore suffer financial loss. And so God compensated them for that by ordering
them to battle the people of the scriptures so that they either accepted Islam or
paid the jizya tax ‘an yadin, “being in a state of submission”.

I comment that the Messenger of God (SAAS) therefore decided to battle the
Byzantines. This was because they were the people nearest to him and those
most appropriate o invite to the truth because of their proximity to Islam and to
those who believed in it. God Almighty had stated, “O vou who believe, fight
those unbelievers who are near you. Let them see severity in you; and know that
God is with those who are pious” (siirat al-Tawba (or al-Bar@a), IX, v.123).

When the Messenger of God (SAAS) determined to send an expedition
against the Byzantines — this being the time of the battle of Tabak — it was ata
period of extreme heat and discomfort. He explained the expedition to people
and invited the bedouin tribes around him to go forth with him and a large force
of, as we shall see, some 30,000 men did join him. Gthers, however, held back,
and God criticized those who were hypocritical and neglectful. He expressed
His extreme displeasure and censure to them and brought them great disgrace,
giving revelation of verses for recitation about them. It was in sirat al-Tamwba

1. %an yadin, lit. “from 2 hard”, has been variously interpreted as “in acknowledgement of
Your power”, or “obediently”, or “with ready money”.
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IX {or ai~-Bar@a) that He made clear reference to them; we explained this at length
in our Tafsir (Exegesis). He ordered the Muslims to go forth no matter how,
saying, “Proceed forth, whether light or heavy, and put your possessions and
your persons vigorously to work in God’s cause. That is best for you, if you but
know it. ITad it been an objective close by and a short journey, they would have
followed you. But the long journey was too far for them. (Yet) they will swear
by God, ‘Had we been able, we would have departed with you!” They destroy
themselves; God knows that they are ars!” (sirat al-Tawba; IX, v.41, 2) and
other verses follow these.

The Almighty went on to state, “It was not for the believers to proceed forth
all together. Why then should not a group from every party among them go forth
to seek expertise in the faith and to warn their people when they return to them,
so that they may be on their guard?” (s@rat al-Tawba: IX, v.122). 1t is said by
some that this verse abrogates the former; others say not. God knows best.

Ibn Ishaq stated, “Thereafter the Messenger of God (SAAS) remained in
Medina between the months of Dha al-Hijja and Rajab — of year 9 AH that is
—and then ordered the men to prepare for an expedition against the Byzantines.

“Al-Zuhri, Yazid b. Ruman, ‘Abd Allah b. AbG Bakr, “Asim b. ‘Umar b.
Qatada and others of our scholars relate as follows of what was told them
concerning the expedition to Tabtk; some give information not presented by
others,

“The Messenger of God (SAAS) ordered his men to make an expedition
against the Byzantines. This was at a time when there was considerable suffering
from poverty, extreme heat and drought. The fruit was now ripe and people
wanted to enjoy it in the shade; they hated the idea of leaving right away at
that season.

“The Messenger of God (SAAS) rarely went forth on an expedition without
disguising its purpose. The expedition to Tabtk, however, he explained fully
because of the great distance, the severity of the season and the large size of the
enemy force he intended to battle; he gave this explanation so that his men could
make proper preparations. He ordered them to ready their equipment, telling
them he was going to attack the Byzantines.

“The Messenger of God (SAAS), while readying his own equipment, asked
Jadd b. Qays, a man of Ban@ Salama, ‘Jadd, would you like now to attack the
banit agfar, the “vellow sking”?” He replied, ‘Messenger of God, do excuse me
and not tempt me; I swear by God, my people well know there’s not a man more
attracted to women than myself. I fear that if I saw the bani asfar women, I’d not
be able to restrain myselfl’

“T'he Messenger of God (SAAS) turned away from him, saying, ‘I excuse you
then’.

2. An epithet refercing to the light skin coloration of the Byzantines.
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“It was about Jadd that God revealed the verse, ‘Among them are those who
will say, “Do not tempt me!”. But they have already fallen to temptation. Hell
encompasses those who disbelieve’ (s@rat al-Tawba; IX, v.29).

“The hypocrites told one another, ‘Don’t go forth in the heat’. They did this
to avoid the warfare and doubting the truth and discrediting the Messenger of
God (SAAS). And so God revealed about them, “They say, “Don’t go forth
in the heat!” Say: “The heat of the fires of hell is more severe!” If only they
understood! Let them laugh a little and weep a lot for the punishment they have
earned’” (s#rat al-Tawbha; IX, v.81). _

Tbn Hisham stated, “A reliable source quoted someone as quoting Muhammad
b. Talha b. ‘Abd al-Rahman, from Ishaq b. Ibrahim b. ‘Abd Allah b. Haritha, from
his father, who quoted his father as saying, “The Messenger of God (SAAS) was
informed that some hypocrites were meeting in the home of Suwaylim the Jew
— his dwelling being at Jasim — and that they were dissuading people from
accompanying the Messenger of God (SAAS) on his expedition to Tabuk. The
latter then dispatched Talha b. Ubayd Allzh and some men with orders to
burn down Suwaylim’s house about them. Talha did this. Al-Dahhak b. Khalifa
jumped down from the roof of the house, breaking his leg. His companions
leaped down too, but escaped. Al-Iahhak spoke the following verses about this:

“By (God’s house, Mubammad’s fire almost burned
al-Dabhak and Tbn Ubayriq!

Having climbed atop Suwaylim’s house, I crawled away on
a broken leg and an eibow.

Greetings to you! 'l not do the same again. I am
afraid; he whom fire encompasses is burned.”’”

Tbn Ishaq continued, “The Messenger of God (SAAS) made energetic prepara-
tions for his trip, ordering the men to get ready quickly. He urged the wealthy
to provide funds and mounts for God’s cause. Some of them did so and thus
stored away (later reward) for themselves. ‘Uthman b. ‘Affan made a greater
outlay than anyone had done.”

Ibn Hisham stated, “Someone I trust related to me that Uthman paid out
1,000 dinars for the army going on the a/~%usra expedition to Tabak. The
Messenger of God (SAAS) stated, ‘O God be pleased with Uthman, for I am
pleased with him.””

Imam Ahmad stated that Harun b. Ma%if related to him, quoting Damra
b. Shawdhab, from ‘Abd Allah b. al-Qasim, from Kaththa, the freed-men of
Abd al-Rahmin b. Samra, who said, “‘Uthman b. ‘Affin took 1,000 dinars to the
Messenger of God (SAAS) in his clothing when the latter was preparing the
army for the a/-‘usra expedition. He poured out the money into the lap of the
Prophet (SAAS), who began turning the coins over in his hand, saying, “Affan’s
son can do no wrong, after what he has done today!””
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Al-Tirmidhi related this from Muhammad b. Isma4], from al-Fasan b. Waqi¢,
from Damra. He categorized it as hasan gharib, “good but unilateral”.

€Abd Allah b. Abmad stated, in his father’s jadith collection, “Abu Miusi
al-“Anazi related to me, quoting “‘Abd al-Samad b. ‘Abd al-Warith, quoting Sakin
b. al-Mughira, quoting al-Walid b. Abu Hisham, from Farqad Abt Talha, from
‘Abd al-Rahman b. Khabbab ai-Sulami, who said, “The Prophet ($AAS) made
an address urging support for the army for the al-‘usra expedition and ‘Uthman
b. ‘Affin said, “I take responsibility for providing 100 baggage camels with their
saddle blankets and pack-saddles.” He (the Prophet (SAAS)) then came down
one step on the minbar, the pulpit, and again urged support. At this ‘Uthman
said, “1 take responsibility for another 100 baggage camels complete with their
blankets and pack-saddles.”*”

¢Abd al-Rahman b. Khabbab al-Sulami went on, “I then saw the Messenger
of God (SAAS) use his hand to speak with, moving it thus.” And Aba Mausa
al-“Anazi stated that ‘Abd al-Samad put out his hand 2nd moved it as though in
delight (and saying), “For what he has done, ‘Uthman has no more responsibility
hereafter.”

Al-Tirmidhi related this from Muhammad b. Bashshar, from Aba Da’ud
al-Tayilisi, from Sakan b. al-Mughira Abii Muhammad, the freed-man of
Uthman’s family. Al-Tirmidhi categorized the hadith as gharib min hadha
al-wajk, “unique from this line”.

Al-Bayhaqi related it through ‘Amd b. Marztq, from Sakan b. al-Mughira.
He said it happened three times and that ‘Uthman took responsibility for
- providing 300 baggage camels with their blankets and saddles.

‘Abd al-Rahman stated, “T witnessed the Messenger of God (SAAS) say while
he was upon the minbar, ‘“Uthman did no wrong after this’. Or he may have
said, . . . ‘after today’.”

Abi Da’ad al-Tayalisi stated, “AbT ‘Awana related to us, from Husayn b.
‘Abd al-Rahman, from ‘Amr b. Jawan, from al-Ahnaf b. Qays, who said, ‘T heard
Uthman b. ‘Affan say to Satd b. Abu Waqqas, ‘Ali, al-Zubayr and Talha, “I
adjure you by God to say whether you know that the Messenger of God (SAAS)
stated, “Whoever equipped the army for the a/-%sra expedition has been forgiven
by God’, and that I equipped them so that they did not lack so much as a halter
or a headband?” They responded, “Yes, indeed, by God!”’”

Al-Nasa’i related this from a hadith of Husayn.

THOSE WHO WEPT AND ALSO THOSE WHO MADE EXCUSES
TO REMAIN BEHIND.

God Almighty stated, “And when a chapter (of the Quran) is revealed saying,
‘Believe in God and strive along with His Messenger’, those among them of
ample means seek your permission (to remain) saying, ‘Leave us behind with
those who remain.” They are pleased to be with those who stay back; their hearts
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have been sealed over, and they do not comprehend, However, the Messenger
and those who believe with him dedicate fully their property and themselves.
These persons shall have the benefits, and it is they who shall succeed. God has
prepared for them gardens beneath which rivers flow; they shall rest therein for
cternity. That is the great success. Then the excuse-makers from among the
bedouin came seeking permission (to stay behind) and those who denied the
veracity of God and His Messenger also stayed. Those of them who disbelieved
shall suffer painful punishment. There shall be no blame for the weak and the
sick or those without the means to expend, provided that they are sincere with
God and His Messenger; there is no cause to blame those who do good. And God
is Forgiving and Beneficent. Nor is there blame upon those who, coming to you
for mounts, have you tell them, ‘I have nothing on which to transport you’, with
the result that they turn away, their eyes welling tears of regret that they do
not have the means to expend, Cause for blame rests with those who seek your
permission to stay back even though they are wealthy, preferring to be with those
who remain behind. God has placed a seal over their hearts, and they do not
know” (sirat al-Tawha; TX v, $6-93).

We have provided sufficient interpretation of this in our Tafsir (Exegesis);, and
to God is due all praise and credit.

What is referred to here is those who wept when they came to the Messenger
of God (SAAS) to provide them transportation to accompany him on this
expedition of his but found him without mounts for them. They then retired
weeping, sad at their inability to participate in, or contribute to, the fighting for
God’s cause.

Ibn Ishaq stated, “These totalled seven persons, consisting of ang@r and others.
Of Bant ‘Amr b. ‘Awf there were: Salim b. Wmayr; Ulba b. Zayd, brother of
Baniui Haritha; Aba Layla ‘Abd al-Rahman b. Ka%, brother of Bant Mazin b.
al-Najjar; ‘Amr b. al-Humam b. al-Jumah, brother of Bant Salama; ‘Abd Allah
b. al-Mughaffal al-Muzani. Some maintain that this last-mentioned was ‘Abd
Allah b. ‘Amr al-Muzani. (They also include) Harami b. ‘Abd Allah, brother of
Bant Wagqif and <Irbad b. Sariya al-Fazzari.

Ibn Ishiq went on, “I have been told that Ibn Yamin b. Umayr b. Ka®
al-Nadri met AbQ Layla and ‘Abd Allah b. Mughaffal who were both weeping.
Ibn Yamin asked them, ‘What is making you weep?’ They replied, ‘We have
been to the Messenger of God (SAAS) to provide us mounts but he had none to
carry us. And we lack the means to proceed out with him.” So he (Ibn Yamin)
gave them a water-transport camel he owned and they saddled it. He also
provided them with some dates and so they proceeded forth with the Prophet
(SAAS).” '

Yinus b. Bukayr added the following from Ibn Ishiq, “Ulba b. Zayd went
outside at night, spending that part of it in prayer that God wished. He then
wept and said, ‘O God, You have ordered to battle and inspired enthusiasm for
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it, but then not provided me with the means for it, not given to Your Messenger
a mount to transport me. [ wish to donate to all Muslims (the compensation
T received for) whatever wrongs may have befallen me, whether in money, in
bodily harm or in honour.’

“Next morning he arose with the rest and the Messenger of God (SAAS)
asked, ‘Where is he who spent the night making donation?” No one got up. He
next said, ‘Let the man who made the donation get up now.” He (‘Ulba) then
went over to him and told him and the Messenger of God (SAAS) said, ‘Rejoice!
By Him in whose hand is my soul, you have been inscribed among those having
made a zakat donation that is found acceptable (by God)!’”

At this point the }afiz al-Bayhaqi gave the hadith of Abti Musa al-Ashfri, stating,
“Abu ‘Abd Allah al-kafiz related to us, quoting Abu al-‘Abbas Muhammad b.
Ya‘qub, quoting Ahmad b. ‘Abd al-Hamid al-Mazini, quoting Abt Usama, from
Burayd, from Abii Burda, from Aba Mus3, who said, “My companions sent me
to the Messenger of God (SAAS), to ask him for mounts for them to accompany
him with the army for the a/~‘usra expedition to Tabak. I said, “Prophet of God,
my companions have sent me to you to provide them mounts.” He replied, “By
God, I won’t mount you on anything.” I had happened to go to him, without
realizing it, when he was in an angry mood.

“‘So 1 left, sad that the Messenger of God (SAAS) had rejected me and
fearful that he bore me some ill-will. When I returned to my friends, I told them
what he had said. Very soon after that, I heard Bilal calling out, “Where is <Abd
Aliah b. Qays?” When I responded, he said, “Make answer to the Messenger of
God (SAAS) who is calling for you.” When I went to the Messenger of God
(SAAS) he said, “Take these two camels tied together, and these two and these
two.” He was referring to six baggage camels he had just bought from Sa‘d. Then
he said, “Take these to your companions and say, ‘God’ (or ‘the Messenger of
God’) ‘will mount you upon these’.”

“‘So (I went to them and) T said, “The Messenger of God (SAAS) mounts
you upon these. But, I swear by God, I’ll not allow you this until some of you
accompany me to someone who heard what the Messenger of God (SAAS) said
when T asked him on your behalf and how he at first refused, then later gave
them to me. I don’t want you to think I reported to you something he did not
say.” They replied, “By God, we consider you entirely credible; but we’ll do
whatever you wish.”’

“Abt Miisa then left with a group of them and they went to those who had
heard what the Messenger of God (SAAS) had said — how he had at first refused
and then had given to them. They confirmed to them exactly what Abu Musa
had said.”

Both al-Bukhari and Muslim gave this from Aba Kurayb, from Aba Usama.

In one account of theirs they both quote Abi Musa as saying, “l went to the
Messenger of God (SAAS) along with a group of Ashfris to provide us mounts
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and he replied, ‘I swear by God, P'll not give you mounts; I have none on which
to transport you.””

IHe went on, “Some camels taken as booty were then brought to him, and he
ordered that we be given six young ones. We took them, but then we said, ‘We
caused the Messenger of God (SAAS) to break his oath, and God will not bless
us.” So we went back to him and told him this. He replied, ‘It is not I who gave
you mounts; it is God who did so.” He then said, ‘I swear by God, if God wills
it, I will never swear an oath then find that its opposite is better without then

nullifying that first oath.’”

Ibn Ishag went on, “There were a number of Muslims whom shsence delayed
and so they lagged behind the Messenger of God (SAAS), but not because of any
doubt or indecision on their part. ,

“Among these were Ka®h b, Malik b. Aba Ka%, a brother of Bana Salama;
Marara b. Rabi€, brother of Banti ‘Amr b. ‘Awf; Hilal b. Umayya, brother of Banti
Wigqif, and Aba Khaythama, brother of Banti Salim b. ‘Awf. These were men of
high honour against whose adherence to Islam no one could make any charge.”

I note that the story of the first three of these men will be related at length
shortly hereafter, if God Almighty wills it. It is these men about whom God gave
the following revelation: “As for the three who were left behind so that the carth
became constricted for them, though it was spacious. And their spirits also felt
constrained, and they thought there to be no refuge from God, except in Him”
(s@irat al-Tawba; TX, v.118).

Abti Khaythama changed his mind and determined to catch up with the
Messenger of God (SAAS), as will be shown. ~

Dyvision

Yunus b. Bukayr quoted Ibn Ishaq as stating, “Having made his arrangements,
the Messenger of God (SAAS) decided to sct off. When, on a Thursday, he
departed, he made camp at Thaniyyat al-Wada$ with him there were more than
30,0060 men. That enemy of God ‘Abd Allah b. Ubayy pitched his camp lower
down, his being, so they say, no smaller in number. When the Messenger of God
{SAAS) set forth again, ‘Abd Allah b. Ubayy remained behind, along with a
group of the hypocrites and doubt-mongers.”

Ibn Hisham stated, “The Messenger of God (SAAS) placed Muhammad
b. Maslama, the gnsdri, in command of Medina. Al-Darawardi related that it
was Siba¢ b. Urfuta whom he left in command at the time of the expedition
to Tabak.”

Ibn Ishag went on, “The Messenger of God (SAAS) left ‘Ali b. Aba Talib
behind to care for his family, ordering him to stay with them. The hypocrites
spread lies about ‘Ali, maintaining that the Messenger of God (SAAS) found his
presence onerous and wished to alleviate this.
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“When they said this, ‘Ali took up his weapons and proceeded forth, catching
up with the Messenger of God (SAAS) while the latter was making a halt at
al-Jurf, €Ali told him what people were saying and he responded, “They lie; I
left you there to care for those T have left behind. Go back and act on my behalf
with my family as well as your own. Are you not content, ‘Ali, to have the same
status with me as Aaron had with Moses? There will, however, be no prophet
after myself.’

“CAli did return and the Messenger of God (SAAS) departed on his journey.”

Ibn Ishag went on, “Mubhammad b. Talha b. Yazid b. Rukana related to me,
from Ibrahim b. Satd b. Abt Waqqas, from his father Sa‘d, (who said) that he
heard the Messenger of God (SAAS) make this comment to ‘AE.”

Al -Bukhari and Muslim both related this through Shu‘ba, from Sad b.
Tbrihim, from Tbrahim b. Sa‘d b. Abin Wagqgas, from his father.

Abtu Da’ud al-Tayalisi stated in his sadith compendium, “Shuha related to us,
from al-Hakam, from Mus%b b. Sa‘d, from his father, who said, “The Messenger
of God (SAAS) left ‘Ali b. Abti Talib behind from the expedition to Tabuk.
€Ali then asked him, “Messenger of God, would you leave me behind with the
women and children?” He replied, “Are you not content to have with me the
status Aaron had with Moses? Although there will be no prophet after myself.”*”

Both authorities gave this on lines of transmission from Shu‘ba in similar
form. Al-Bukhari also gave it on a line from Aba Da’ud, from Shu‘ba.

Imam Ahmad stated that Qutayba b. Sa‘id related to him, quoting Hatim
b. Ismil, from Bukayr b. Mismar, from ‘Amir b. Sa’d, from his father, who
quoted the Messenger of God (SAAS) as follows. ‘Ali, having been lefi béhind
by him at one of his expeditions asked, “Messenger of God, would you leave me
behind with the women and children?” He replied, “¢Ali, are you not content
that you have the same status with me that Aaron had with Moses? However,
there will be no prophet after myself.”

Muslim and al-Tirmidhi related this from Qutayba. Muslim and Muhammad
b. ‘Abbad both added to this, quoting Hatim b. Isma‘l. Al-Tirmidhi categorized
it as being kasan, sakhik, gharib, good and authentic, and unique from this line.

Ibn Ishaq stated, “Abfi Khaythama returned on a hot day to his family several
days after the departure of the Messenger of God (SAAS). He found two wives
he had each in a bower in his garden; each one had sprinkled and cooled her
bower with cold water and had prepared him food.

“When he entered, Abt Khaythama stood at the door of a bower, gazed at his
two wives and at what they had done, and said, “The Messenger of God (SAAS)
is out there in the sun, wind and heat, while Ab@l Khaythama is in the cool shade
with food prepared for him with beautiful women and on his own property! This
is not fair. By God, I swear I’ll not enter the bower of either one of you before
joining up with the Messenger of God (SAAS)! Prepare provisions for me!” And
they both did so.
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“He then brought up his camel, saddied it, and left to seek the Messenger of
God (SAAS). He reached him after he had encamped at Tabuk, Umayr
b. Wahb al-Jumahi, himself heading for the Messenger of God (SAAS), had
overtaken Abti Khaythama on the way and they had travelled on together until
they neared Tabuk. Abu Khaythama then said to Umayr b. Wahb, ‘T am at
fault. Best for you to stay back from me until I go on to the Messenger of God
(SAAS). And he did so.

“When Abt Khaythama approached the Messenger of God (SAAS), people
told the latter, “There’s a rider approaching along the road.” The Messenger of
God (SAAS) responded, “That will be Abfi Khaythama!” They comnmented, ‘By
God, Messenger of God, it is indeed Aba Khaythama!’

“When he arrived, he came up and greeted the Messeniger of God (SAAS)
who responded, “Woe upon you, Aba Khaythama!” He then explained to the
Messenger of God (SAAS) what had happened and the latter blessed him.”

Urwa b. al-Zubayr and Masi b. Ugba related this story about Abt Khaythama
in a sirmilar though more simple form than that of Muhammad b. Ishaq. Their
account states that the departure of the Prophet (SAAS) took place in the autumn.
But God knows best. :

Ibn Hisham stated, “Abt Khaythama — his given name being Malik b. Qays
— spoke the following verses on this.

‘Having seen how people were hypocritical in their
faith, I kept to what was more fine and noble.

I gave forth my hand in fealty to Muhammad and did no
wrong nor committed any sin.

Ileft 2 woman wearing make-up inside the bower, amidst
the palms, along with a feast of ripened dates.

While the hypocrites were in doubt, my soul flowed
onwards to the faith, its path wheresoever that would
lead.”™

Yiinus b. Bukayr stated that Muhammad b. Ishaq quoted from Burayda, from
Sufyan, from Muhammad b. Ka% al-Qurazi, from ‘Abd Allah b. Mas‘id, who
said, “When the Messenger of God (SAAS) left for Tabuk, whenever anyone
fell behind people would tell him, ‘Messenger of God, so-and-so has stayed
back.” He would then say, ‘Oh leave him alone. If there is any good in him, then
God will bring him up to join you. Otherwise, it is God who will have relieved
you of him!’

“Eventually he was told, ‘Messenger of God, Abii Dharr has fallen behind, his
camel having slowed him down.” He replied, ‘T.eave him; if there is good in him,
God will have him catch up with you. If otherwise, then God will have relieved
vou of him.’

“Abd Dharr gave his camel time to recover, but when it still moved only
slowly, he took from it his equipment, placed it on his own back and walked on
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after the Messenger of God (SAAS). The latter made one of his halts and a
Muslim on look-out said, ‘Messenger of God, I can see this man walking along
the road.’

“The Messenger of God (SAAS) said, “That will be Abu Dharr.” When they
had observed him closely, people said, ‘Messenger of God, it is Ab@ Dharr, by
God!” At this, the Messenger of God (SAAS) commented, ‘May God have mercy
on Abi Dharr! He walks alone, will die alone and will be resorrected alonel”

“And fate did strike its blow at him. Abfi Dharr was (ultimately)’ sent to
al-Rabdha. When his death was near, he gave instructions to his wife and a slave,
saying, ‘When I die, wash me and wind me in my shroud at night, then lay me
on the crest of the road and tell the first passer-by that this is Abt Dharr.’

“When he died, they did this. Riders came along and unwittingly trod him
underfoot. When Ibn Mas‘id came past in a group of men of Kafa, he asked
‘What is this?® He was told it was the bier of Abii Dharr. Ibn Mas%d began
weeping upon hearing this and said, ‘The Messenger of God (SAAS) spoke the
truth! He said, “May God have mercy on Abu Dharr! He walks alone, will die
alone and will be resurrected alone!”’

“He then dismounted and he himself buried him.”

The line of authorities for this is good; but they (the authors of the canonical

“collections of the traditions) did not give it.

Imam Ahmad stated that it was related to him by ‘Abd al-Razzaq, quoting
Ma‘mar, quoting ‘Abd Allah b. Muhammad b. ‘Aqgil, who said with reference
to the words of the Almighty, “who followed him at the time of eF-usra” (siirat
al-Tawba; 1X, v.117). “These men went forth on the expedition to Tabitk; there
were two and three to the single camel. They travelled at a time of severe heat
and eventually began slaughtering their camels to split open their stomachs to
drink the liquid inside them. That was a time of ‘usra, ‘great difficulty’, over
water, over the expenses and over the transport.”

¢Abd Allzh b. Wahb stated that he was informed by ‘Amr b. al-Harith, from
Sa4d b. Abi Hilil, from ‘Utba b. Abu ‘Utba, from Nafi¢ b. Jubayr, from ‘Abd
Allah b. “Abbas, that someone asked ‘Umar b. al-Khattab to tell about the sz%at
al-usra, “the time of great difficulty”. ‘Umar replied, “We went out to Tabuk
when the weather was extremely hot. At one stop we made, we suffered such
severe thirst that we feared our necks would come off! Whenever one of us went
out to locate his baggage, he’d come back fearing his neck would come off! Men
would slaughter their camels and compress the contents of their stomachs to
drink, then place the remainder over their livers. Abu Bakr, ‘the trusting’, asked,
‘Messenger of God, God responds favourably to your prayers. Pray to God for
us.” ‘You would like that?’ he asked. ‘Yes,” he replied. The Messenger of God

3. . The text of Ibn Ishaq 2s translated by Guillaume, op. cit., quotes sources saying that he was
exiled there by “Uthman.
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(SAAS) then raised up his hands towards heaven and did not bring them back
down until it had prepared to give rain. A drizzle fell and then a torrent, and
everyone filled everything available. We then went out and discovered that the
rain had not fallen beyond our camp!”

The line of transmission for this is excellent. But the authorities did not give
it from this line,

Ibn Ishaq narrated from ‘Asim b. “Umar b. Qatada, from some men of his tribe,
that this incident related to when they were at al-Hijr. They had then asked
a man accompanying them who was a hypocrite, “Well, do you want still more
(proof) after this?” He replied, “It was just a passing cloud!”

Ibn Ishaq also narrated that the she-camel of the Messenger of God (SAAS)
had strayed and men went off to search for it. The Messenger of God (SAAS)
then told “Umara b. Hazm al-ansari, who was there with him, “A man said, ‘This
Muhammad tells you he is a prophet and gives you news of heaven, but he
doesn’t even know the whereabouts of his camel!’ T swear by God, all I do know
is what God tells me. And God has directed me to her; she is in a gully where
her halter has caught on a tree.”

They then went off and retrieved her and ‘Umara went back to his camp. He
told them how someone had made a comment (about the Prophet (SAAS)), and
one of the men present said, “It was Zayd b. al-Lusayt who said this.” This man
had been there in Umara’s camp before his return. He now went up to Zayd and
poked him in the neck, saying, “There was a disaster right here in my camp
without me knowing it! Clear off, you enemy of God! You’ll not accompany
me!” Some say that Zayd repented, but others say he persisted in his error until
he died.

The hifiz al-Bayhaqgi stated that a similar account about the camel had been
related to him from a Zadith of Ibn Mas%d. He then narrated from a hadith
of al-A‘mash, which Imam Ahmad also narrated, from Aba Milawiya, from
al-A%nash, from Aba Salih, from Abt Hurayra — or from Aba Sa%d al-Khudari,
al-A‘mash was not sure which — who said, “At the expedition to Tabiik, the men
were greatly afflicted by hunger. They asked, ‘Messenger of God, with your
permission, we would like to slaughter our water-transport camels; we could
eat them and gain some weight.” The Messenger of God {SAAS) told them to
do so.

“Then ‘Umar came and asked, ‘Messenger of God, if you do this, we’ll
have a shortage of transport. Invite them instead to bring the remnants of their
supplies, then pray to God to bless it for them; perhaps God will place His
blessings in it.” The Messenger of God (SAAS) said, ‘Yes, I will.” He then called
for a leather coverlet, laid it out and called for the remnants of their food. One
man would bring an ear of maize, another a handful of dates, a third a piece of
bread. He made a small pile of this on the piece of leather and spoke a prayer
blessing it. Then he told them, ‘Put this into vour containers.” They kept on doing
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this until there was not a single container in the camp that was not filled with it.
They also ate from it until satisfied and still some remained. The Messenger of
God (SAAS) then called, out, ‘I testify that there is no god but God and that I
am the Messenger of God! No doubt-free worshipper who addresses God with
this shall be kept from paradise.’”

Muslim narrated this from Aba Kurayb, from Abt Mwawiya, from al-A‘mash.
Imam Ahmad narrated it from a jhadith of Suhayl, from his father, from Aba
Hurayra. He did not make reference to the expedition to Tabuk, but said that
it related to an expedition on which he went.

An Account of how, on his way to Tabik, the Messenger of God
(SAAS) passed by the dwellings of Thamiid and their
Sortifications at al-Hijr.

Ibn Ishagq stated, “When the Messenger of God (SAAS) passed al-Hijr, he made
a halt there and the men took water from its well. When they left, he told them,
‘Do not drink at all from its waters; do not use its water for your ablutions. Any
dough you have made using it you should give to the camels without eating any
of it yourselves.””

This is how Ibn Ishaq related it, without any chain of transmission.

Imam Ahmad stated that Ya‘mur b. Bishr related to him, quoting ‘Abd Allah
b. al-Mubarak, quoting Ma‘mar, from al-Zuhri, who said, “Salim b. ‘Abd Allah
quoted to me his father as having said that when the Messenger of God (SAAS)
passed by al-Hijr, he said, ‘Do not enter the houses of those who harmed
themselves unless you do so weeping, lest there befall you what did them.” And
he masked himself with his cloak while he was on his mount.”

Al-Bukhari related this from a /adith of ‘Abd Allah b. al-Mubarak and ‘Abd
al-Razzaq, both of whom cited Ma‘mar and gave a similar line of transmission.

Malik stated, from ‘Abd Allah b. Dinar, from Ibn ‘Umar, that the Messenger
of God (SAAS) told his Companions, “Do not enter upon these persons who
suffered punishment unless you are weeping; if you do not weep, then do not
enter upon them, otherwise there will afflict you what afflicted them.”

Al-Bukhari related this from a hadith of Malik, and from a kadith of Sulayman
b. Bilal, both of whom quoted ‘Abd Allah b. Dinar. Muslim related it from
another line from ‘Abd Allah b. Dinar in similar form.

Imam Ahmad stated that it was related to him by ‘Abd al-Samad, quoting
Sakhr — Ibn Juwayriyya, that is — from Nafi¢, from Ibn ‘Umar, who said, “At
the time of the expedition to Tabuk, the Messenger of God (SAAS) and his
men made a halt at al-Hijr, at the dwellings of Thamitid. The men drew water
from the wells from which Thamud used to drink, made dough and set up
cooking pots with meat. The Messenger of God (SAAS) ordered them to empty
out the pots and to feed the dough to the camels. He then left with them and
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proceeded on, making another halt at the well from which the camel* used to
drink. He forbad them entering the dwellings of those who had been afflicted
with punishment, saying, ‘I fear that there will befall you what befell them; do
not enter in upon them.””

This hadith with this line of transmission conforms with the criteria set in
both canonical collections, but they did not include it. However, both al-Bukhari
and Muslim did give it from a kadith of Anas b. Iyyad, from Abt Damra, from
‘Ubayd Allah b. ‘Umar, from Nafi¢, from Ibn ‘Umar.

Al-Bukhari stated, “Usama traced it from ‘Ubayd Allah.”

Muslim narrated it from a kadith of Shu‘yb b. Ishaq, from ‘Ubayd Allah,
from Nafi¢.

Imam Ahmad stated that ‘Abd al-Razzaq related to him, quoting Ma‘mar, from
¢Abd Allah b. ‘Uthman b. Khuthaym, from Aba al-Zubayr, from Jabir, who said,
“When the Messenger of God (SAAS) passed by al-Hijr, he said, ‘Do not ask
for signs. Salih’s people asked for them and they would come from this cleft.’
They disobeyed the order of their Lord and hamstrung it (the holy camel). It
would one day drink their water and on another they would drink its milk; God
destroyed every one of them beneath the surface of the sky, except for one man
who was inside God’s temple.’

“Someone asked, ‘And who was he, Messenger of God?’ “That was Abu
Righal,” he replied. ‘And when he left the temple, he was struck down as his
people had been.””

The chain of authorities for this is sakih, “authentic”; (but) they (the compilers
of the canonical collections of traditions) do not promulgate it.

Imam Ahmad stated that Yazid b. Hartin related to him, quoting al-Mas‘udi,
from Isma‘l b. Wasit, from Muhammad b. Abii Kabsha al-Anmari, who quoted
his father as saying, “On the expedition to Tabtk, the men raced off to visit the
people of al-Hijr, to enter their dwellings. This reached the Messenger of God
(SAAS), and he had a call made for a general assembly for prayer.

“I came to the Messenger of God (SAAS), as he was there holding his camel,
saying, ‘What? Would you enter in upon a people with whom God was angry?’
One man called out, ‘We’re curious about them.” ‘Do I not tell you of matters
more curious than that? A man from among yourselves informs you of what
happened before you and what will be after you? Be righteous, and see clearly;
God cares nothing for your punishment. A people will come who will not be
able to protect themselves at all.””

4. A reference to the pregnant camel the Qur’an tells us that the virtuous Thamid leader Salih
conjured up from the rock. Salih’s ungodly opponents cut the tendons of the holy camel, thus
causing God’s retribution that was expressed in the destruction of all Thamud.

5. An alternate reading in a different manuscript substitutes wajk, ‘direction’, for fajj, “cleft”,
in its first use here.

6. A different, and perhaps similarly mythical, Abu Righal is mentioned elsewhere in this
work.



14 THE LIFE OF THE PROPHET MUHAMMAD

The chain of authorities for this is good; they (the compilers of the canonical
collections of traditions) did not promulgate it.

Yanus b. Bukayr quoted Ibn Ishaq as stating, “‘Abd Allih b. Abti Bakr b.
Hazam related to me, from al-“Abbas b. Sahl b. Sa‘d al-Sa%di — or from al-‘Abbas
b. Sad, I am not sure which — who said that when the Messenger of God
(SAAS) passed by al-Hijr, where he made a halt, the men took its water. And
when they left there, the Messenger of God (SAAS) told them, ‘Do not drink
any of their water, nor use it for ablutions before the prayer. Feed the dough
you have prepared to the camels, eating none of it yourselves. And let none of
you go out this night unless accompanied by another.’

“They did as the Messenger of God (SAAS) had ordered them, except for
two men of Bant Sa%ida. One of them went out to relieve himself and the other
went to look for a camel of his. The man who relieved himself was choked at
the place where he had gone. The one searching for his camel was carried away
by the wind and thrown up on Mt. Tayy?. The Messenger of God (SAAS) was
told of this and commented, ‘Didn’t I tell them not to go out unless accompanied
by another?’

“He then spoke a prayer for the man who had been afflicted at the place
where he relieved himself, and the man was cured. The other man reached the
Messenger of God (SAAS) (on his return) from Tabiik.”

In one account there is additional information given from Ibn Ishaq to
the effect that a man of Bant Tayy? presented him (the second man) to the
Messenger of God (SAAS) when he returned to Medina.

Ibn Tshaq stated, ““Abd Allzh b. Abu Bakr related to me that al-“Abbas b.
Sahl named these two men to him but in confidence and so he did not tell me
who they were.”

Imam Ahmad stated that ‘Affin related to him, quoting Wahib b. Khalid,
quoting ‘Amr b. Yahya, from al-“Abbas b. Sahl b. Sa‘d al-Sa4di, from Aba
Humayd al-Sa‘idi, who said, “We left with the Messenger of God (SAAS) on
the Tabtk expedition and travelled to Wadi al-Qura. There we came across a
woman in a garden. The Messenger of God (SAAS) said to his Companions,
‘Guess!”” The men made their guesses, as did the Messenger of God (SAAS); he
guessed that the produce from the garden would equal ten awsaq, ten camel
loads. The Messenger of God (SAAS) asked the woman, ‘Keep a total of the
produce that comes from it until, if God wills it, I come back.’

“He then travelled on to Tabtik. There he told the men, “Tonight there will
be a severe gale. No one should get up during it. Those of you with camels
should fasten down their halters.”

“Abn Hamid said, “We did and during the night a severe gale swept over us.
One of our men did get up and it carried him away on to Mt. Tayy?.

““Then the Governor of Ayla came to the Messenger of God (SAAS) and
presented to him a white mule. The Messenger of God (SAAS), presented him
with a robe of honour and wrote a document for him giving them protection.
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“‘He then went on, as did we with him, and eventually we were back in Wadi
al-Qura. He asked the woman, “How much did your garden produce?” “Ten
camel loads,” she replicd. He had guessed correctly.

“‘He then announced, “I am in a hurry. Any of you whe want to hurry too ¢an
do 50.” He then left, and we accompanied him. When he looked down upon
Medina, he commented, “That is Taba.” When he sighted Mt. Uhud, he
commented, “That is Mt. Uhud; it loves us and we love it. Shall T tell you which
are the best houses of the ansar?” “Please do, Messenger of God,” we replied.
“The best houses of the ansd@r are those of Bant al-Najgar, then that of Bana
‘Abd al-Ashhal, then that of Bant Si‘ida; and morcover, there is good in all the
houses of the ansar.”’”

Al-Bukhiari and Muslim gave this from another ling, from ‘Amr b. Yahya in
similar form.

Imam Malik, may God have mercy on him, stated from Abi al-Zubayr, from
Abt al-Tufayl “Amir b. Wathila, that Mu%dh b. Jabal informed him that
they went forth with the Messenger of God (SAAS) on the Tabuk expedition.
(Mu<dh stated), “He would combine together the prayers of the al-zukr, ‘noon’,
and the a/-gsr, ‘late afternoon’, and those of the al-maghrib, ‘early evening’, and
the al-%sha, ‘late evening’. One day he postponed the prayer and came out and
prayed the a/-zuhr and the al-%sr together. He then went back in and came
out again and prayed the al-maghrib and the al-%sha together. He then said,
“Tomorrow, if God wills it, you will arrive at the spring at Tab@k. You’ll not
reach it until forenoon. Those who reach there should not touch any of its water
before I arrive.’

“When we arrived there, we had been preceded by two men. The well locked
like shirzk,’ ‘sandal straps’, just oozing a little water. The Messenger of God
(SAAS) asked the two men, ‘Did you touch any of the water?” ‘Yes,” they
replied. He berated them and said to them what God wished him to speak. They
then little by little scooped out water from the spring and put it all in a water-skin.
The Messenger of God (SAAS) washed in it his face and hands then poured it
back into the spring. Now the spring produced much water and the men drew
from it. The Messenger of God (SAAS) then said, ‘Mu%dh, if you live long
enough, you’ll see that what’s here will be enough to fill several gardens!’”

Mushm did include this in a kadizh from Malik.

An Account of the address the Messenger of God (SAAS)
gave at Tabitk at a palm tree there.

Imam Ahmad narrated from Abii al-Nadr Hashim b. al-Qgsim, Yanus b.
Muhammad al-Muwaddib and Hajjaj b. Muhammad, all three quoting al-Layth

7. The image is unclear. The word is obscure, suggesting: “sandal straps”, “a thin planting of
palm saplings”, or “light shadows”.
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b. Satd, from Yazid b. Abt Habib, from Abt al-Khayr, from Abi al-Khattab,
from Aba Sa%d al-Khudari, who said, ““The Messenger of God (SAAS) gave an
address at Tabuk while leaning his back against a palm tree. He spoke as follows:
‘Shall I tell you who is the best of men and who is the worst? Of the best of men
is one who works in God’s cause on the back of his horse and on the back of
his mule and on his two feet until death comes to him. Of the worst of men is
one who is profligate and insolent, 2 man who recites God’s Book but pays no
attention to any of it.”

Al-Nasa’i narrated this from Qutayba, from al-Layth. Concerning Aba
al-Khattab, he commented, “I do not know of him.”

Al-Bayhaqi narrated through Ya‘qob b. Muhammad al-Zuhri, from ‘Abd
al-‘Aziz b. ‘Umran, that Mus%b b. ‘Abd Allzh related to him, from Manzir
b. Jamil b. Sinin, who quoted his father as saying to him, “I heard Ugba b.
Amir al-Juhani refate as follows, “We went forth with the Messenger of God
(SAAS), on the expedition to Tabiik. (One night) the Messenger of God (SAAS)
remained in bed without waking up until the sun had risen a spear’s length
high. He called, ‘Bilal, did T not tell you to announce dawn to us?’ He replied,
‘Messenger of God, He who bore you away in sleep bore me alsol®

- “The Messenger of God (SAAS) moved a little away from his tent and
prayed. He travelled on the rest of that day and night and arrived next morning
in Tabtik. He gave appropriate praise and thanks to God, then said, ‘People, the
most truthful speech 1s that of God’s Book. The firmest of bonds is the word
“piety”. The best of religions is that of Abraham. The best of ways of life is the
sunna, the practice of Muhammad. The most noble of speech is mention of God.
The finest of narratives is this Quran. The best of practices are those sanctioned
by God; the worst of practices are those innovated. The best guidance is that
of the prophets. The most noble of deaths is being killed as a martyr. The most
blind thing of all is going astray after guidance. The best of deeds are those that
are beneficial. The best guidance is that which is followed. The worst blindness
is that of the heart. The upper hand is better than the lower hand. That which
is little yet suffices is better than that which is much but wasteful. 'The worst
apology 1s that when death is at hand. The worst repentance is that on Judgement
Day. There are those people who only attend the jumSa, the Friday prayers, at
the end. There are those people who only mention God in vain. The worst of
sins is a lying tongue. The best riches are those of the soul. The best of qualities
is piety, The pinnacle of wisdom is fear of God, Almighty and Glorious is He.
The best quality within the heart is that of certainty. Doubting is from disbelief.
Wailing in mourning is an act from the jakidiyya. Fraud is of the soil spread in
hell. Poetry comes from Satan. Wine is the aggregate of sin. Women are the
snares of Satan. Youth is an offshoot of madness. The worst income is that from
interest. The worst food is consuming the wealth of orphans. The happy man
is he who is warned by (the actions of) others. The most naughty is he who
misbehaves within his mother’s wemb. One of you has only to move four arm
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lengths away for the matter to lead on to the hereafter. The fundamental of an
action is determined by its results, The worst of narratives are those of untruth.
All that is to come is near at hand. To swear at a believer is an outrage. To fight
a believer is disbelief. To eat his flesh is disobedience of God. The sanctity of
his property is as the sanctity of his blood. Whoever takes an oath by God gives
the lie to Him. Whoever seeks His forgiveness shall be forgiven. Whoever gives
pardon, God will pardon. Whoever suppresses anger, God will reward. Whoever
remains firm against calamity, God will compensate. He who desires fame, God
will discredit. He who remains firm, God will doubly reward. He who disobeys
God, God will punish. O God, forgive me and my people! O God, forgive me
and my people! O God, forgive me and my people!” He spoke this three times,
then added, ‘I seek God’s forgiveness for myseif and for you.””

This kadith is gharib, unilateral, and it has some objectionable aspects; and
there is some weakness in its line of transmission. God knows best what is right.

Abn Da’td stated that both Ahmad b. Sa%d al-Hamadani and Sulayman
b. Da’ud related to him, quoting Ibn Wahb, quoting Mu’awiya, from Sa4d b,
Ghazwan, from his father (who said) that he passed the night at Tabuik while on
his way to the pilgrimage. There he noticed a cripple. (Ghazwan’s account goes
on), “I asked him about himself and he replied, ‘I will give you an account, but
don’t tell anyone of it for so long as I live. The Messenger of God {SAAS) was
encamped at Tabiik near a palm tree. He said, “This is our ¢/bla.” He then
performed the prayer towards it. I, a youth at the time, came running along and
passed between him and the tree. He then said, “He has severed our connection!
May God cut out his footprint!” And I’ve not stood up on it to this very day!’”

Abt Da’ud then related it from a hadith of Sa4d b. ‘Abd al-“Aziz al-Tantkhi,
from a freed-man of Yazid b. Nimran, from Yazid b, Nimran, who said, “At
Tabuk, I saw a cripple. He told me, ‘While riding my donkey, I passed in front
of the Messenger of God (SAAS) as he was praying. He said, “O God, cut off
his footprint!” And 1 have not been able to walk on it ever since.’”

In another account, the words are, “He cut off our connection! May God cut
out his footprint!”

An Account of the prayer spoken for Mwawiya b. Abi
Mwamwiya — if indeed authentic.

Al-Bayhaqi narrated from a hadith of Yazid b. Hariin, quoting al-‘Al@ Aba
Muhammad al-Thaqafi, who quoted Anas b. Malik as saying, “We were with the
Messenger of God (SAAS), at Tabuk. The sun came up with a brightness and
with rays of light such as I had never seen before. Gabriel came to the Messenger
of God (SAAS), who asked, ‘Gabriel, why do I see the sun today with a brightness
and rays of light such as I never before saw it arise?” He replied, “That is because
Mwawiya b. Mwawiya al-Laythi died today in Medina. God sent to him 70,000
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angels to pray over him.” ‘And why was that?” he asked. ‘It was due to the
frequency of his reciting the words: “Say: He is God, One” (sirat al-Tkhias;
CXIlL, v.1). He did so by night and by day, when walking and upon rising or
sitting down. Would you like me, Messenger of God, to take hold of the earth
for you so you can pray for him?’ ‘Yes,” he replied. And he then prayed for him
and returned.”

This hadith is extremely strange and objectionable. People base it upon this
al-‘Alz*> b. Zayd, but he is the object of controversy.

Al-Bayhagi then stated, ““Ali b. Abhmad b. ‘Abdan related to us, quotmg Abhmad
b. Ubayd al-Saffar, quoting Hisham b. ‘Ali, quoting Uthmiin b. al-Haytham,
quoting Mahbub b. Hilal, from ‘At® b. Abii Maymiina, from Anas, who said,
‘Gabriel came and said, “Mubammad, Mwawiya b. Abt Mw’awiya al-Mazani
has died. Would you like to pray for him?” “Yes,” he replied. Gabriel flapped
his wings and every tree and mountain top bent over in submission. He then
prayed while behind him there stretched two columns of angels in each of which
there were 70,000 angels. ‘I (the Prophet (SAAS)) then asked, “Gabriel, how
did he achieve this status with God:” He replied, “By his love for the words,
‘Say: He is God, One.” He would recite it standing or sitting, going or coming,
and at all aimes.”””

Uthman went on, “I asked my father where the Prophet was at the time. He
replied that he was on the expedition to Tabak in Syria, that Mu?iwiya had
died in Medina and that his bed had been raised up so he could see it and pray
for him.”

This too is objectionable from this line.

THE ARRIVAL OF THE MESSENGER FROM CAESAR TO THE
MESSENGER OF GOD (SAAS) AT TABUK.

Imam Ahmad stated that it was related to him by Ishag b. 9si, quoting Yahva
b. Salim, from ‘Abd Allah b. ‘Uthman b. Khuthaym, from Sa%d b. Abit Rashid,
who said, “In Hims [ met al-Tanukhi, the envoy of Heraclius to the Messenger
of God (SAAS); he was a neighbour of mine and a very old man who had reached
90 or so. I asked, “Won’t you tell me about the message of Herachus to
the Messenger of God (SAAS) and of his message to Heraclius?’ ‘Certainly,’
he replied.

“{He narrated) The Messenger of God {SAAS) reached Tabtuk and sent
Dihya al-Kalbi to Heraclius. When the message from the Messenger of God
(SAAS) reached him, Heraclius summoned the priests and patriarchs of
Rome and locked himself and them inside a building. He told them, ‘“This
man is encamped where you are aware, and he has sent me offering me three
alternatives. He invites me to follow him in his religion, or that we give him what
we have on this our land, this land remaining ours, or that we go to war with him.
By God, you well know from what you read in the books that he will definitely
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take our land, so let us either follow him in his faith or give him what we have on
our land.’

“They snorted in disgust as one man so hard as almost to burst from their
hooded gowns, saying, ‘You are inviting us to abandon Christianity or have us
be slaves to a bedouin from Hijaz?’

“When he realized that when they left him they would turn the Byzantines
against him, he made peace with them immediately, saying, ‘I only said that to
find out how dedicated you are.’

“He then summoned an Arab of Tajib who had power.over the Christian
Arabs and said, ‘Find me some man who can well remember speech and whose
native tongue is Arabic whom I can send to this man with a reply to his message.’

“He brought me to him and Heraclius gave me a letter, saying, “Take this
letter of mine to this man. Commit to memory what he says and note three
specifics: take note of any comment he makes about the letter he wrote me;
observe whether he reads my letter and whether he makes mention of “night”.
and observe whether there is anything you find curious about his back.’

“So I set off with his letter and reached Tabuik where [ found him seated
among his men, his legs drawn up and wrapped in his garment, over near the
spring. I asked, ‘“Where is your leader?” “This is he,” T was told.

“I went over and sat down before him, handed him my letter which he
placed on his lap. He then asked, ‘From whom have you come?’ ‘T am a brother
of Tanukh,’ I answered. He asked, “Would you like to join Islam, the kanafi faith
of your father Abraham?’ I replied, ‘I am the messenger of my people and belong
to the faith of my people; 1 cannot turn from it before I return to them!” He
laughed and said, “You cannot lead aright whomever you wish; but God leads
aright whomever He wishes; He knows best those who will be led aright’ (sarar
al-Qasas; XXVIII, v.56). Brother of Tanakh, [ wrote a message to Chosroe (and
he tore it up) and God will tear him up and tear up his realm. I wrote a letter to
the Negus and he burned it; and God will burn him up along with his realm. I
wrote a letter to your leader and he kept it; the people will continue to experience
courage from him so long as there remains goodness in life.”

“I told myself that this was one of the three things my master had advised
me about. So I took an arrow from my quiver and used it to write on the side
of my sword. He then took the letter and gave it to a man on his left. I asked,
‘Who is the man with your letter who reads to you?” “That 1s Mu*awiya,’ they
replied. In my master’s letter it said, ‘You invite me to a paradise as big as
the sky and the earth that is prepared for the pious; then where is hell-fire?’ The
Messenger of God (SAAS) responded, ‘Glory be to God! And where is night
when daytime comes?’

“I took an arrow from my quiver and noted this on the leather scabbard of
my sword.

“When he had finished reading my letter, he said, *You are right; you are indeed
a messenger. If 1 had some reward, I would give it to you. We are travellers out
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of supplies.” One of the group of men then called out to him, ‘T will give him a
reward.” And he opened his pack and brought me a gold-threaded garment
which he placed in my lap. I asked who was the donor of the reward, and I was
told it was ‘Uthmain.

“The Messenger of God (SAAS) then asked, “Which of you will accommodate
this man?’ One of the young ansar said, ‘I will.” The ansar got up and I arose with
him. When I had left the group of men, the Messenger of God (SAAS) called
out to me, “Come here, brother of Tantkh? I hurried over to where T had been
sitting in front of him and he lifted off the shirt from his back and said, ‘Over
here; carry on and do as you were ordered.’ 1 looked over at his back and saw a
seal in the place of the fold of his shoulder blades, like a large mole.”

This is a hadith that is gharib, unilateral; its line of authorities is not bad.
Imam Ahmad is alone in giving it.

THE PEACE PACT THE MESSENGER OF GOD (SAAS} MADE WITH THE
GOVERNOR OF AYLA AND THE PEOPLE OF JARBA> AND ADHRUH
WHILE HE WAS ENCAMPED AT TABUK, BEFORE HIS RETURN.

Ibn Ishaq stated, “When the Messenger of God {(SAAS) had reached Tabik,
Yuhanna b. Ri*uba, the Governor of Ayla came to him. He made peace with the
Messenger of God (SAAS) and paid him the jizya, the alms poll-tax. People also
came from Jarb@ and Adhruh and also gave him the sizya.

“The Messenger of God (SAAS) wrote a document for them which they retain.
He wrote the following to Yuhanna b. RwPuba and the people of Ayla: ‘In the
name of God, the most Merciful and Beneficent. This is 2 guarantee of safe passage
from God and Muhammad the Prophet, the Messenger of God, to Yuhanna b.
Rwuba and the people of Ayla and their transporis by land and sea. They have
the protection of God and that of Muhammad, the Prophet and those with him,
of the people of Syria, Yemen and the sea. Those of them who cause any incident
(breaking this treaty) shall not find that their wealth protects them; (their property)
shall be fair game for whoever seizes it. It shall not be permissible to prevent their
passage to any well to which they go or any path they take, whether by land or sea.””

Yinus b. Bukayr added the following from Ibn Ishaq: “This is the document
of Juhaym b. al-Salt and Shurahbil b. Hasana, (made) by permission of the
Messenger of God (SAAS).”

Yunus quoted Tbn Ishaq as stating, “He also wrote to the people of Jarb# and
Adhrub, as follows, ‘In the name of God, the most Merciful and Beneficent;
this is a document from Muhammad the Prophet, the Messenger of God, to the
people of Jarba® and Adhruh: that they are secure under the protection of God
and Muhammad. That they shall pay 100 dinars each Rajab and 100 awgsyya
weight of ¢iba, fine perfume. Moreover, God holds them responsible for providing
friendship and kindness to Muslims, and to any Mushms who might seek refuge
with them.’
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“The Prophet (SAAS) awarded the people of Ayla his cloak, along with his
treaty for them.”

He went on, “Abd al-‘Abbas ‘Abd Allzh b. Muhammad purchased it (the
cloak) thereafter for 300 dinars.”

THE DISPATCH BY THE MESSENGER OF GOD (§AAS) OF
KHALID B. AL-WALID TO UKAYDIR DUMA.

Ibn Ishiq stated, “The Messenger of God (SAAS) then called for Khilid b.
al-Walid and dispatched him to Ukaydir Diima, he being Ukaydir b. ‘Abd
al-Malik, a man of Banii Kinda who had been their king; he was 2 Christian. The
Messenger of God (SAAS) told Khalid, ‘You will find him hunting for cattle.’

“Khilid travelled until Ukaydir’s fortress was in sight. It was a summer’s
night with a full moon, and Ukaydir was on the roof of his fortress with his wife.
Cattle spent the night rubbing their horns against the door of the fortress and his
wife asked him, ‘Have you never seen anything like that before?’ ‘No, by God, I
have not,” he replied, “Who could let this go on?’ she said. ‘No one could,’ he replied.

“He then went down and ordered that his horse be brought. It was saddled for
him. A number of his family then rode out with him, including a brother of his
named IIassin. They all left on the hunt.

“When they came out, the cavalry of the Prophet (SAAS) engaged them,
capturing Ukaydir and killing his brother. He (Ukaydir) was wearing a brocade
gown embroidered with gold. Khalid appropriated this and sent it to the
Messenger of God (SAAS) before his own arrival back to him.”

Ibn Ishiq went on, ““Asim b. “Umar b. Qatada related to me, quoting Anas
b. Malik, as having said, ‘I saw the gown of Ukaydir when it was brought in to
the Messenger of God (SAAS). The Muslims began feeling it in admiration.
The Messenger of God (SAAS) asked, “Do you so admire this! Why, 1 swear by
Him who holds my soul in His hand, the kerchiefs of Sa‘d b. Mu%@dh in paradise
are finer than this!”’”

Tbn Tshaq continued, “When Khalid brought Ukaydir to the Messenger of God
(SAAS), the latter spared his blood and made a treaty with him on condition that
he pay the jizya. He then released him and Ukaydir returned to his village.

A man of Bant Tayi’ named Bujayr b. Bujara spoke the following verses
on this;

‘Blessed be He who led the cartle! T have seen that
God leads all who guide,

Let whoever wishes turn from Tabiik; we have been
ordered to engage in the fight.””

Al-Bayhaqi narrated that the Messenger of God (SAAS) said to this poet, “May
God not close your mouth!” He lived on for 70 years, during which he never
Jost a molar or any other tooth.
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Ibn Lahi% narrated from Abi al-Aswad, from “Urwa, that, upon his return
from Tabuk, the Messenger of (God (SAAS) sent forth Khalid agamst Ukaydir
Duma with a cavalry force of 420 men. His account is similar to the above, except
that he stated that he tricked him into descending from his fortress. He said that
he brought Ukaydir along with 800 prisoners and 1,000 camels, 400 coats of mail
and 400 lances. He related that when the Governor of Ayla, Yuhanna b. Ri’uba
heard the story of Ukaydir Duima, he came to the Messenger of God (SAAS)
to make peace with him, and that they both met with the Messenger of God
(SAAS) at Tabiik. But God knows best.

Yitnus b. Bukayr narrated, from Sa‘d b. Aws, from Bilal b. Yahya, that Aba
Bakr, “the trusting”, was in command of the muhdfirin on the expedition to
Diimat al-Jandal, while Khalid b. al-Walid commanded the bedouin in that
expedition. But God knows best.

DivisioN

Ibn Ishaq stated, “The Messenger of God (SAAS) stayed there for some ten
days, but not longer, and then left to return to Medina.

“On that route there was a spring that oozed from a rock in a valley that could
give enough water for one, two or three riders; the valley was known as Wadi
al-Mushaqqaq. The Messenger of God (SAAS) said, “Those who reach there
before us should not take any of that water, but should await our arrival.’

“A number of hypocrites did precede him there and took its water. When
the Messenger of God (SAAS) arrived, he stopped there but found nothing
and asked, “Who preceded us here?’ He was told, “Messenger of God, it was
so-and-so and so-and-so.” He then said, ‘Did I not forbid them to take its water
till I arrived?’ He then cursed them and spoke a prayer against them.

“He then dismounted and placed his hand beneath the rock and there began
to flow into it that amount of water that God determined. He then splashed the
water over the rock and stroked it with his hand, praying as God wished him to
de. At that there came forth from the water — as those say who heard it —a sound
like that of a thunder-clap. The men went on to drink from it and to satisfy
all their needs from it. The Messenger of God (SAAS) then said, ‘If you live
on — or those of you who do — will hear of this valley as more fertile than any
other either before or beyond it.””

Ibn Tshag went on, “Muhammad b. Ibrahim b. al-Farith al-Taymi related
to me that ‘Abd Allah b. Mas‘tid used to relate as follows, ‘While I was on the
expedition to Tabiik with the Messenger of God (SAAS), I happened to get up
in the middle of the night and saw a faint light over towards the camp. I went to
see what it was. I found it to be the Messenger of God (SAAS), Abu Bakr and
Umar. ‘Abd Allah Dhu al-Bijadayn had died, and they had dug a grave for him.
The Messenger of God (SAAS) was in the grave, while Abfi Bakr and Umar
were lowering the body to him. As they did so, the Messenger of God (SAAS)
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was saying, “Let down your brother close to me!” And they did so. When he
placed him in position into his niche, the Messenger of God (SAAS) said, “O
God, 1 was pleased with him; may You be pleased with him!”

“‘And ‘Abd Allah b. Mas‘ad would say, “How I wish that grave had been
my own!’”

Ibn Hisham stated, “The reason he was known as ‘Dhu al-Bijadayn’, ‘he of
the two pieces of coarse cloth’, is because when he wanted to accept Islam, his
people prevented him. They persecuted him, and when he eventually escaped
them, all he had on was one piece of bijad, ‘coarse cloth’. He ripped it into two
pieces and used one as a waist-wrapper and the other as a shirt. He then went to
the Messenger of God (SAAS) and became known as Dhi al-Bijadayn.”

Ibn Ishag contdnued, “Ibn Shihiab al-Zuhri related, from Ibn Ukayma
al-TLaythi, from his nephew Abt Ruhm al-Ghifari, who stated he heard Abtu
Ruhm Kulithtim b. al-Husayn, who was one of those who pledged allegiance at
the tree, say, ‘I went on the expedition to Tabuk with the Messenger of God
(SAAS). One night I was travelling with him at al-Akhdar, when God sent sleep
down upon me. T awoke to find that my mount was very close to that of the
Prophet (SAAS). T was shocked to find it so close to him, afraid I might strike
against his leg in the stirrup. I therefore set about moving my mount away from
him. Eventually, some distance further on, my eyes were again overcome and
my mount approached him and his leg in the stirrup. This time I only awoke
when he shouted, “Huss!”, “careful!”. 1 exclaimed, “Please forgive me, Messenger
of God!” He replied, “Ride on!”

“He then began asking me about those men of Banti Ghifar who had fallen
behind, and I told him, He then asked me, “What happened to those men with
long, red, thin beards who had no other facial hair?” I told him they had dropped
behind. :

“‘He went on, “And what about those men with short, black, curly hair?”
I replied, “By God, I don’t know any like that among us.” “Yes,” he insisted,
“they’re the ones who own camels at Shabakat Shadakh.” I then remembered
them to have been among the Bant Ghifar, but I could not identify them until I
recalled them to have been a clan of Aslam who were allied to us. The Messenger
of God (SAAS) then asked, “What prevented one of them, when he fell behind,
from giving transport on one of his mounts, to some man eager to participate
in God’s cause? It troubles me greatly to have muhdgjiran and ansir, along with
men of Ghifar and Aslam, fall behind.”’”

Ibn T.ahi% quoted Abii al-Aswad as telling him that Urwa b. al-Zubayr said,
“When the Messenger of God (SAAS) set out to return from Tabiik to Medina,
a group of hypocrites plotted to assassinate him by casting him down from a
steep ridge on to the path below. He was informed of this and ordered the men

8. A well in Hijaz belonging to Band Aslam.
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to pass through the valley while he mounted the ridge. Those who had plotted
accompanied him, having muffled their faces. The Messenger of God (SAAS)
ordered ‘Ammar b. Yasir and Hudhayfa b. al-Yamin to proceed along with him,
¢Ammir holding the bridle of his camel, while Ffudhayfa urged it forward.

“While they were proceeding, they heard the group (of assassins) descending
upon them. The Messenger of God (SAAS) became angry and when Hudhayfa
saw this, he went back towards the assassins carrying a bent cudgel that he waved
in the faces of their mounts. When they saw Hudhayfa, they realized that the
terrible deed they planned had been discovered, so they hurried away and
mingled with the rest of the force.

“Hudhayfa returned and caught up with the Messenger of God (SAAS). He
ordered his two guides to hurry ahead and they traversed the ridge trail and
halted, waiting for the others. The Messenger of God (SAAS) then asked
Hudhayfa, ‘Did you recognize those men?’ ‘No,’ he replied, ‘all I could see was
their mounts as I came down at them in the dark of night.” He then asked, ‘And
do you two men know anything about what these men were doing?’ ‘No,” they
replicd. And he told them both of what they had conspired to do to him; he
named them, and asked the two men to keep this confidential.

“They asked, ‘Messenger of God, won’t you order us to kill them?’ Ie
replied, ‘I dislike to have people say that Muhammad kills his own men.’”

Ibn Ishaq gave this account, except for relating that the Messenger of God
{SAAS) told the names of the conspirators only to Hudhayfa b. al-Yaman. This
is more likely; but Ged knows best.

Evidence for this is in the words of Abt al-Dard?’ to “‘Algama, the friend of
Ibn Mas‘id: “Do you not have among you™ — meaning the people of Kafa — “the
sahib al-sawad wa al-wisad?”” (By this he meant Ibn Mas%d.) “And do you not
have among vou the s@kib al-sirr, ‘he in charge of the secret’?” (By this he meant
Hudhayfa.) “And do you not have among you he whom God protected from the
devil through the tongue of Muhammad?” (By this, he meant ‘Ammar.)

And the Commander of the Believers, ‘Umar b. al-Khattab, may God be
pleased with him, has been quoted as having said to Hudhayfa, “I adjure you by
God to say whether I was one of them!” “No,” he replied, “But I'll not declare
innocent anyone else after you!” Meaning, in order not to disclose the secret of
the Prophet (SAAS). .

I observe that they were 14 men, though some say they were 12. Ibn Ishaq
stated that the Messenger of God (SAAS) sent Hladhayfa b. al-Yaman to
assemble them and that the former then told them what they had conspired
to do. Tbn Ishiaq proceeded to list their names and said, “And it was about them
that God, the Almighty and Glorious, revealed the words, ‘And they set out to
do what they did not accomplish.” (s@rat al-Tawha; X, v.74).

9. Lord of the fertile plains and of the hills.
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Al-Bayhaqi related through Muhammad b. Salama, from Abu Ishiag, from
al-A‘mash, from ‘Amr b. Murra, from Abi al-Bakhtari, from Hudhayfa b.
al-Yamin, who said, “I was holding the halter of the camel of the Messenger of
God (SAAS) and leading it ahead, while ‘Ammir drove it” — or his words were,
“T was driving it while ‘Ammar was leading it”. “Suddenly, there on the ridge
trail were 12 men blocking our way along it. The Messenger of God (SAAS)
was startled at this and shouted out at them, and they turned and went back.

“He then asked us, ‘Did you recognize them?” We replied, ‘Messenger of God,
they were muffled. We did recognize their mounts, however.” The Messenger
of God (SAAS) went on, ‘Those are men who will be hypocrites right on
until Judgement Day! Do you know what they intended?’ . ‘No,” we replied.
“They wanted to crowd out the Messenger of God, on the trail, to cast him down
from it?

“We asked him, ‘Messenger of God, would you not have us contact their
tribes to have each one send us the head of their man?® ‘No,” he replied. ‘I
dislike having the Arabs discuss how Muhammad had his people fight with him
until God gave him victory, and that he then turned on them and killed them.’

“He proceeded to say, ‘O God, cast al~dubayla at them!” We asked, ‘Messenger
of God, what is this e/-dubayla? He replied, ‘It is a flame that strikes a person’s
aorta and kills him.””

In the sahik collection of Muslim, it is stated, on a line of authority through
Shu‘ba, from Qatada, from Abu Nadra, from Qays b. “Ubayda, who stated,
“1 said to “Ammar, ‘Do you regard this action of yours — relating to ‘Ali, that
is — to be an opinion you hold, or something that the Messenger of God (SAAS)
enjoined upon you?’ He replied, “The Messenger of God (SAAS) never enjoined
upon us anything he did not require of the people as a whole. Except that
Hudhayfa quoted the Messenger of God (SAAS) as having said, “Among my
men there are twelve hypocrites; of these, eight will not enter paradise untii
camels pass through the eyes of needles!”””

In an account on a different line of transmission from Qatada, he is quoted
as having stated, “In my nation there are twelve hypocrites who will not enter
paradise until camels go through the eves of needles! And a/~dubayla will take
care of cight of them for you — a glowing fire that will appear between their
shoulders and pass on through them to emerge from their chests.”

The hafiz al-Bayhaqi stated, “It was related to us by Hudhayfa that they were
fourteen — or fifteen — and that the Messenger of God (SAAS) swore by God that
twelve of them would make war against God and His Messenger here on carth
and on the day when the witnesses stand and testify. He forgave three of them
who said, “We did not hear anyone make the announcement and did not know
what was wanted of us.””

This padith was related by Imam Abhmad in his compendium. He stated,
“Yazid related to us, he being Ibn Hartin, quoting al-Walid b. <Abd Allah b.
Jami<, from Abu al-Tufayl, who said, “When the Messenger of God (SAAS) was



26 THE LIFE OF THE PROPHET MUHAMMAD

coming back from the expedition to Tabik, he ordered a crier to announce,
“The Messenger of God (SAAS) is going along the ridge trail and no one should
take that route.”™’

“While the Messenger of God (SAAS) was being led by FHudhayfa and urged
forward by “‘Ammar, a group of men, muffled and on mounts appeared. They
descended upon ‘Ammar, who was urging ahead the Messenger of God (SAAS)
and ‘Ammir advanced at them, striking at the heads of their mounts. The
Messenger of God (SAAS) called to Hudhayfa, ‘Qadin! Qudin?” ‘T.ead on! Lead on!’

“The Messenger of God (SAAS) went on down from the gully and when he
had done so, and ‘Ammir had returned, the former asked the latter, “Ammar,
did you recognize those men?’ He replied, ‘I recognized most of their mounts,
but the men were muffled.” The Messenger of God (SAAS) then asked, ‘Do
you know what they intended?’ ‘God and His Messenger know best,” ‘Ammar
replied. The Messenger of God (SAAS) explained, “They intended to crowd out
the Messenger of God and cast him down.” ,

“Ammar later spoke in confidence to one of the Companions of the Prophet
(SAAS), asking him, ‘I adjure you by God, how many do you know the group on
the ridge trail to have been?” ‘Fourteen men,” he replied. ‘Ammar commented,
‘If you were among them, that would have meant fifteen?’

“The Messenger of God (SAAS) forgave three, who said, ‘We did not hear
the crier of the Messenger of God, and had no idea what they intended.” ‘Ammar
stated, ‘I declare that the remaining twelve will make war against God and His
Messenger here on earth and the day the witnesses stand and testify.””

An Account of the al-Dirar Mosque.

God Almighty stated, “Those who built a mosque dirgran, to do harm, in
unbelief, to disperse the believers and to subvert those who formerly had fought
God and His Messenger. And they will surely insist, ‘Tt was only good we
sought.” But God will declare that they are surely liars. Never stand inside it. A
mosqgue built on piety from its first day is more fit to have men stand within it
who like to purify themselves; and God loves those who are pure. Is he who
founded his building on fear of God and pleasing Him better, or is he who built
his structure upon the side of an undercut bank, which will colfapse with him into
the fires of hell? God does not guide a people who are unjust. Their structure
they built will continue to give them discontent in their hearts, unless their hearts
are cut to pieces! God is All-Knowing, Wise” (sfirat al-Tawba; 1X, v.107-10).

We have discussed interpretation of matters relating to these verses sufficiently
heretofore in our Tafsir (Exegesis). And all praise be to God!

Ibn Ishaq discussed how this mosque came to be built, and its evil people, and
how the Messenger of God (SAAS), upon his return from Tabtik and before he
entered Medina, ordered its destruction.
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The gist of this is that a group of hypocrites built a replica of a mosque near
that at Quba’. They wished for the Messenger of God (SAAS) to pray for them
in it in order to further their purposes of corruption, disbelief and obstinacy.

God forbad His Messenger from praying in it. This was because he was in
the process of travelling to Tabuik. When he returned from there, he stopped at
Dhii Awan — a place an hour’s travel from Medina. It was while he was there that
revelation came to him about that mosque — namely, the Almighty’s words,
“Those who built 2 mosque to do harm . . .” (sitrat al-Tawba; IX, v.107).

As for the word dirar, “harm”, used here, it related to their wish to imitate
the mosque at Quba’ and did so in uf#, “disbelief”, in God, not in belief in Him,
and also as a means of raftig, “causing separation”, of the congregation from the
mosque at Quba’.

And they acted irs@dan, “in order to subvert”, those who had formerly fought
God and His Messenger. This referred to Ab@ ‘Amir, the immoral monk, may
God rebuke him. What had happened earlier was that when the Messenger of
God (SAAS) had invited him to accept Islam, he refused and went to Mecca and
incited them to war. Then they attacked at Uhud, with the cutcome we have
given above. Having failed in his purpose, he went to the king of the Byzantines
seeking his help against the Messenger of God (SAAS). Abn ‘Amir followed the
same faith as Heraclius, along with those other Arabs who had become Christians.
He would write to his brothers who were acting in hypocrisy, making promises
to them and raising their hopes, Satan merely increasing their delusion. His
messages and letters kept coming to them constantly.

And so they constructed this overtly as a mosque, while secretly it was a
place of war, and a centre for those who came from AbG ‘Amir, the monk, and
a meeting place for those who were hypocrites like themselves. This is why
the Almighty stated, . . . to subvert those who formerly had fought God and
His Messenger”.

He then stated, “And they will definitely insist,” that is, those who bailt it,
“it was only good we sought.” That is, “We only wanted good in building it.”"
And God further stated, “But God will declare that they are surely liars,”

God then told His Messenger, “Never stand inside it.” He forbad standing in
it in order not o endorse its cause. He went on to order and encourage him to
stand in the mosque that had been established in piety from the very first, this
being the mosque at Quba?, for the text and reports that exist praise the purity
of its congregation, while making reference to it.

The evidence given in the sahik collection of al-Bukhari that the mosque
(referred to here) is that of the Messenger of God (SAAS) does not refute the
above comment. For even if the Quba@ mosque were founded in piety from its
very first day, then that applies even more appropriately to the mosque of the
Messenger of God (SAAS); the virtue of the latter is even stronger and firmer.

We have commented exhaustively on this in our Tafsir (Exegesis). And all praise
be to God.
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The outcome was that when the Messenger of God (SAAS) halted at Dha
Awan, he called for Malik b. al-Dukhshum and Ma‘%n b. ‘Adi — or his brother
‘Asim b. ‘Adi — may God be pleased with them both — and told them to go to that
mosque whose people were evil and to burn it. They did then proceed there and
burnt it down, and those who had attended it left it.

Ibn Ishaq stated, “Those who had built it were 12 men. These were Khidam
b. Khalid, next to whose home it was built. Then there were Tha‘laba b. Hatib,
Mu‘attib b. Qushayr, Abtu Habiba b. al-Aztr, ‘Abbad b. Hunayf (a brother of
Sahl b. Hunayf), Jariyya b. ‘Amir and his two sons Mujammi¢ and Zayd, Nabtal
b. al-Harith, Bahzaj (who belonged to Bant Dubay%), Bijad b. ‘Uthman (of
Banti Dubay‘) and Wadi‘% b. Thabit (who was of Bant Umayya).

I note that on this expedition to Tabiuk, the Messenger of God (SAAS) prayed
the al-fajr, “the dawn prayer”, behind ‘Abd al-Rahman b. ‘Awf, joining him in
the second rak‘. This was because the Messenger of God (SAAS) had gone to
make his ablutions in the company of al-Mughira b. Shu‘ba, and was late in
arriving. And so the prayer began with ‘Abd al-Rahman b. ‘Awf leading it. When
they made their greetings, the congregation attributed much importance to what
had happened. The Messenger of God (SAAS) told them, however, “You have
done extremely well, and acted correctly.” This is according to what al-Bukhari,
may God have mercy on him, related.

Al-Bukhiri also stated that Ahmad b. Muhammad related to him, quoting
‘Abd Allah b. al-Mubarak, quoting Humayd al-Tawil, from Anas b. Malik,
who said that when the Messenger of God (SAAS) returned from the Tabik
expedition and approached Medina, he said, “In Medina there are people who,
whatever distance you covered, whatever valleys you crossed, were always there
with you.” They asked him, “While they were still there in Medina, Messenger
of God?” He replied, “Yes, while there (valid) excuses kept them confined
to Medina.”

Al-Bukhari is alone in giving this from this line.

Al-Bukhari stated that Khalid b. Makhlad related to him, quoting Sulayman,
quoting ‘Amr b. Yahya, from al-‘Abbas b. Sahl b. Sa‘d, from Aba Humayd, who
said, “We returned with the Messenger of God (SAAS) from the expedition to
Tabuk and eventually saw Medina below us. The Messenger of God (SAAS)
then said, “This is Taba (Medina); and that is Uhud, a mountain that loves us
and that we love.””

Muslim related this from a kadith of Sulayman b. Bilal in similar terms.

Al-Bukhari stated that ‘Abd Allah b. Muhammad related to him, quoting
Sufyan, from al-Zuhri, from al-S@ib b. Yazid, who said, “I remember going out
to Thaniyyat al-Wada¢ with the boys to meet the Messenger of God (SAAS) on
his arrival from the expedition to Tabtik.”

Abtu D2’td and al-Tirmidhi related this from a hadith of Sufyan b. Uyayna.
Al-Tirmidhi categorized it as kasan, sahik, “good and authentic”.
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Al-Bayhaqi stated, “Abtu Nasr b. Qatada quoted Abt ‘Amr b. Matar (as having
said), ‘I heard Aba Khalifa say, “I heard Ibn ‘A’isha say, ‘When the Messenger
of God (SAAS) arrived back in Medina, the women and the boys and girls began
calling out, “The full moon has come out for us over Thaniyyat al-Wada‘l We
owe our thanks to one who only invited towards God.”””’”

Al-Bayhaqi commented, “Our scholars relate that this is what was said when
he arrived in Medina from Mecca, not when he arrived there from Thaniyyat
al-Wada¢on his return from Tabiik; God knows best. We have, in any case, made
reference to it here as well.”

THE HADITH OF KA‘B B. MALIK, MAY GOD BE PLEASED WITH HIM,
AS QUOTED BY AL-BUKHARI, MAY GOD HAVE MERCY UPON HIM.

Al-Bukhari stated that Yahya b. Bukayr related to him, quoting al-Layth, from
¢Aqil, from Ibn Shihab, from ‘Abd al-Rahman b. ‘Abd Allah b. Ka‘b b. Malik,
who said that ‘Abd Allah, son of Ka‘b b. Malik, who was one of the sons of Ka%
and acted as the latter’s guide when he became blind, said, “I heard (my father)
Ka® b. Malik relate the story of the expedition to Tabuk from which he
remained behind, as follows, ‘The only expedition in which the Messenger of
God (SAAS) took part in which I did not participate was that to Tabuk. Except,
that is, for the battle of Badr. And God did not censure anyone who had not
taken part in it because the Messenger of God (SAAS) had actually gone out on
that occasion to seek the Quraysh caravan. And then God brought them (the
Muslims) and their enemy together without any prior expectation of that. I was
present the night of the pledge at al-‘Aqaba when we made our commitment for
Islam; and I would not prefer to have attended Badr instead of it, even though
people consider that more worthy of prestige.

““The fact was that I had never been stronger nor wealthier than I was when I
remained behind the Messenger of God (SAAS), when he went on that expedition.
I swear, never before that had I owned two riding camels, as I acquired from that
expedition. Whenever the Messenger of God (SAAS) intended to send out an
expedition, he would talk of one to a different destination. Except for that one.
That one he was to make at a time of extreme heat and by travelling very far
against 2 numerous enemy. And so he announced this clearly to the Muslims, so
that they could make appropriate arrangements for the expedition. He informed
them of the destination for which he was heading. The Muslims accompanying
the Messenger of God (SAAS) were many in number; such that a single
kitab hafiz (by which he meant a diwan, “a register”) would not have contained
them.’

“Ka® went on, ‘Every man wishing to be absent from it thought it would
remain undisclosed, provided that God did not give any revelation about it. And
the Messenger of God (SAAS) departed on that expedition at a time when the
fruits and the shade were very alluring.
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““The Messenger of God (SAAS) made his preparations, as did the Mushms
accompanying him. ! also began hurrying to prepare, but I would retire without
accomplishing anything. T would then tell myself, “I can do it!” I kept delaying,
while the others were making serious efforts. When the Messenger of God
(SAAS) and the Muslims with him departed, I had completed none of my
preparations. I said, “T’ll get ready in a day or two and then catch up with them.”
The morning after they left, I went off to get ready, but came back again having
accomplished nothing. Again next morning 1 did the same, but returned having
done nothing. And so it continued with me while they hurried on and the
expedition came to an end. I constantly intended to leave and overtake them
— how I wish I had! But that was not fated for me.

“‘Whenever I went out and mixed with people after the departure of the
Messenger of God (SAAS), it grieved me that the only men I saw were persons
suspected of hypocrisy or those excused by the Messenger of God (SAAS),
because they were in poor health.

““The Messenger of God (SAAS) made no mention of me until after he
arrived at T'abuk. Then, while sitting there with his men, he asked, “What
happened to Ka%?” A man of Banti Salama replied, “Messenger of God, he has
been detained by his two cloaks, and by his gazing at his own two flanks!”
Mu%dh b. Jabal commented, “That’s a rotten thing to say! By God, Messenger
of God, we know nothing of him but good!” The Messenger of God (SAAS)
remained silent.

“Ka‘ b. Malik went on, “When I learned that he had begun his return journey,
1 began to feel anxious. I began thinking up excuses, wondering how I would
be able to avoid incurring his anger. T sought the help of everyone of wisdom in
my family. When it was said that the Messenger of God (SAAS) was close at
hand, all this silliness left me, and I knew I could never extricate myself using
any deception; T decided to tell him the truth.

“‘One morning he arrived back. Whenever he returned from a journey he
would first go to the mosque, where he would perform a prayer of two rak<a:
and he would then sit down with the congregation. And so when he had done
this, those who had remained behind began coming and offering excuses and
declaring oaths to him. There were some 80 such men. He accepted from
them the statements they made and their pledges of allegiance and then he
sought forgiveness for them, relying upon God, Almighty and Giorious is He,
to determine their inner thoughts.

““Then I came to him. When I greeted him, he gave me a smile, but it was that
of someone made angry. He said, “Come over here.” | walked over and sat before
him. He then asked, “What kept you back? Had you not already purchased a
mount?” T replied, “Yes, I had. If I were sitting before anyone else in the world
than yourself, I would decide to escape his anger by making up some excuse.
And I have been gifted with eloquence. But, I swear by God, I am sure that if 1
were to tell you lies to pleasc you, God would surely soon thereafter make you
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angry with me. Whereas if I tell you the truth, though you will be angry with me,
I will hope for God’s pardon. Actually, I swear by God, I had no excuse; I had
never been stronger or more wealthy than when I remained behind.”

““The Messenger of God (SAAS) responded, “Well, this man has told the
truth, Get up until God makes his decision about you.”

“T arose, as did those men there of Bant Salama, and they followed me
outside, saying, “By God, we never before knew you to commit such a sin! You
are at fault. Could you not have made excuses to the Messenger of God (SAAS),
as the others did who stayed behind? The request for forgiveness that the
Messenger of God (SAAS) would have made for you would have been enough
for you.” They kept on blaming me, so that T thought seriously of going back
and denying what I had previously said.

“‘But then T asked them, “Has anyone other than myseif received the same
response?” They replied, “Yes; two men. They said as you did, and his response
to them was as to yourself.” “Who are they?” I asked. “Mardra b. al-Rabi¢al-‘Amri
and Hilal b. Umayya al-Waqifi,” they replied. Those they mentioned were fine
men who had been present at Badr — exemplary men. When they told me their
names, [ went on my way.’

“Ka% b. Milik continued, “The Messenger of God (SAAS) banned Muslims
from speaking with all three of us who had remained behind. People avoided
us, and so changed their relationships with us that the very land itself seemed
unfamiliar to me. We stayed in this state for 50 nights.

“‘“The other two men simply remained inside their homes, weeping. 1 was the
youngest and most resilient. T continued to go out and to participate in the
prayers with other Muslims and walked in the markets; no one spoke to me. I
would still go to the Messenger of God (SAAS), and greet him while seated in
his assemblies following the prayers, and I would ask myself whether or not he
had moved his lips in response. [ would pray close by him and look at him
stealthily. As I prayed, he would look over at me, but when I turned towards
him, he would lock away.

“‘Finding this rejection by everyone to be onerous, I walked out and climbed
over the wall of the garden of Abu Qatada, my nephew of whom I was very fond.
T greeted him, but, I swear by God, he did not even return my greeting. I asked,
“Aba Qatada, I appeal to you by God! Do you not know that I love God and His
Messenger?” He remained silent. I appealed to him again, but he made no reply.
Again I appealed and now he said, “God and His Messenger know best.” At that
my eyes streamed tears, and I turned away and climbed back over the wall.

““While one day I was walking in the market of Medina, I saw a Nabati" from
Syria who had come to sell his produce in Medina. He was asking, “Who will
direct me to Ka% b. Malik?” People began pointing to me, and he came over and

10. A word apparently used here to indicate a Christian farmer. The Nabateans were centred

in 8. Jordan, in the neighbourhood of Petra, 2 mountainous city with its many splendid edifices
carved from rock.
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gave me a letter from the King of Ghassan enclosed in a silken envelope. The
letter stated, “I have been informed that your master has behaved harshly to you.
God will not make you stay in a place where you are déspised and ill-treated. So
join with us. We will relieve you.” When I read this, I said, “This also is a trial!”
I took it to an oven where T burned it.

““Things went on as before until 40 of the 50 nights had passed. Then
an envoy from the Messenger of God (SAAS) came to me and said, “The
Messenger of God (SAAS), orders you to keep away from your wife.” “Should
I divorce her, or what?” 1 asked. “No,” he replied, “just keep away from her;
do not go near her.” He sent similar messages to each of the other two men, I
told my wife, “Go and join your family. Stay with them until God decides
this matter.”

““Then the wife of Hilal b. Umayya went to the Messenger of God (SAAS)
and said, “Messenger of God, Hilal b. Umayya is a needy old man who has no
servant. Do you dislike my serving him?” He replied, “No; but he should not
come near you.” She asked, “I swear by God, he has no desire for anything. He
has not stopped weeping since this began, right on up to the present.”

“*After that some of my family asked me, “Why don’t you ask the Messenger
of God (SAAS) permission for your wife, as Hilal b. Umayya asked, that his
wife could serve him?’ I replied, “I swear by Ged, I’ll not ask his permission
about that! How do I know what he might say if T asked him this, since I am
still a young man?”

““Ten more days went by as before until we had gone through fifty since
the Messenger of God (SAAS) had forbidden people to speak to us. When I had
performed the dawn prayer on the fiftieth night on the roof of one of our houses,
sitting in that state that God, Almighty and Glorious is He, described, my
spirit feeling constrained and “the earth constricted, though it was spacious . . .”
(sirat al-Tawba; 1X, v.118)}. I heard the voice of someone who had climbed Mt.
Sal¢ shouting at the top of his voice, “Rejoice, Kab!”

“‘1 prostrated before God, realizing that relief had come. The Messenger
of God (SAAS) had, after he had performed the al-fajr, “pre-dawn prayer”,
announced God’s forgiveness of us, and people had come out to tell us the good
news. They had gone to the other two men to tell them and a2 man hurried up on
a horse to inform me, while a man of Banii Aslam had climbed up the mountain;
his voice had been quicker to reach me than the horse.

““When the man whose voice I heard came to me to inform me, I took off
the two garments I was wearing and presented them to him for his having
brought me such good news. And I swear to God, at that time those were the
only clothes I owned! I borrowed two garments and put them on, then went off
to see the Messenger of God (SAAS). The people began swarming in to see me,
congratulating me on God’s forgiveness of me and expressing their delight at this.

““Then I went in to the mosque where the Messenger of God (SAAS) was
seated, with people all around him. Tailha b. ‘Ubayd Allah hurried up to me,
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shook hands and congratulated me. I swear, no others of the mukasirin did so,
and I will never forget Talha’s action,

““When I greeted the Messenger of God (SAAS), he said, his face beaming
with pleasure, “Rejoice at the best day you have ever had since your mother gave
you birth!”

“‘T asked him, “Does this (forgiveness) come from you, Messenger of God,
or from God?” He replied, “No; it is from God.” When he was pleased, his
whole face would radiate as though a piece of the moon; we well knew this
characteristic of his. When I sat down before him, T asked, “Messenger of God,
in acknowledgement of God’s acceptance of my repentance, I will give up my
property as a donation to God and to His Messenger.”

“‘He replied, “Keep some of what you own; that will be best for you.” I
replied, “I will just keep my share of the booty from Khaybar.”

“T then said, “Messenger of God, it is only my honesty that saved me. It
shall be part of my repentance that I will speak nothing but the truth for as long
as I live.” And I swear by God, I know of no Muslim whom God has so helped
for telling the truth, since I told him that truth, than He has helped myself.
And since T made that pledge to the Messenger of God (SAAS), I have never
intentionally told a lie. And T hope very much that God will preserve me from
doing so for as long as 1 live.

“‘And then God revealed to His Messenger (SAAS) the verse: “God has
forgiven the Prophet, the muhajirin and the ansar” up to the words “and be with
those who are truthful” (sarat al-Tawha; IX, v.117-119).

“‘T swear by God, God never bestowed upon me any greater blessings, after
he led me to Islam, than having me speak the truth to the Messenger of God
{SAAS), and that T did not lic t¢ him and so suffer the same fate as those
who had lied. For God Almighty spoke to those who lied more terrible things
than He ever did to anyone. The Almighty said, “They will swear by God to
you, when you turn away from them,” and on to the words, “God is surely not
pleased with those who are immoral” (siéirat al-Tawba; IX, v.95-6).

“‘We three men were quite different from those who swore to him, so that
the Messenger of God (SAAS) accepted their excuses and their allegiance and
forgave them. The Messenger of God (SAAS) postponed judgement over us until
God decided the matter. Therefore God Almighty said, “and (forgiveness is) for
those three who remained behind” (sarat al-Tawba; 1X, v.118). The reference
made here by God is not to our having remained behind from the expedition, but
to postponement by the Prophet (SAAS), of deciding our case, unlike that of
those who swore to him and made excuses that he accepted.””

Muslim related this in similar form through al-Zuhri. Mubhammad b. Ishaq
related it from al-Zuhri in a text similar to that of al-Bukhari. We quoted this in
our Exegesis from the Musnad compendium of Imam Ahmad; in that account
there are minor additions. And afl praise and credit are due to God.
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REFERENCE TO DISOBEDIENT PERSONS OTHER THAN THOSE
WHO HAD REMAINED BEHIND.

Regarding the words of the Almighty, “And others have confessed their sins,
thus mixing a good deed with one that was bad; %sa, ‘perhaps’, God will turn to
them in forgiveness. God is very Forgiving, Beneficent” (sirat al-Tawba; TX,
v.102). Ali b. Talla al-Walibi quoted Tbn ‘Abbas as having said, “They were a
group of ten men who remained behind the Messenger of God (SAAS) at the
time of the expedition to Tabuk. When it came time for his return, seven of them
attached themselves to pillars of the mosque.

“When the Messenger of God (SAAS) passed by them, he asked, “Who are
these men?’ He was told, “They are Abii L.ubaba and associates of his who
remained behind you; (they intend to stay here) until you set them free and
forgive them.” He commented, ‘I swear by God, P’ll not release them, nor will
I forgive them until God, the Almighty and Glorious, releases them! They
disregarded me and remained behind from the expedition on which the other
Muslims departed.’

“When they learned of this, the men said, “We will not release ourselves until
God does s0.” And then God the Almighty and Glorious revealed the verse, ‘And
others have confessed their sins . . .. The word ‘s used in this verse has the
power of certainty when applied to God. When it was revealed, the Messenger
of God (SAAS) sent to them, and released and forgave them. They then brought
their possessions to him, saying, ‘Messenger of God, these are what we own; take
them as a donation from us and seek forgiveness from God for us.” He replied,
‘T have not been ordered to take your possessions.’

“Then God revealed, “T'ake alms from their property; you will purify and
cleanse them thereby. And pray for them. Your prayer is a relief for them. God
is All-Hearing, All-Knowing . . .’ as far as the words “. . . and others are made to
wait for God’s command; He would either punish them or turn to them in
mercy’ (sirat al-Tawba; 1X, v.103-6).

“This referred to those who had not tied themselves to the pillars and about
whom a decision was deferred until there came down the words of the Almighty,
‘God has forgiven the Prophet, the muhgjirin and the ansar who followed
him . . 7 (sarat al-Tawba; IX, v.117).

‘Atiyya b. Sa4d quoted Ibn ‘Abbas in words similar to these.

Sa‘id b. al-Musayyab and Mujahid b. Ishaq narrated the story of Abt Lubgba
in respect to the battle with Bant Qurayza; they told of his attaching himself until
he was granted forgiveness. And then he remained behind from the expedition
to Tabuk and again tied himself up until God forgave him. He then wanted to
give up all his possessions as a donation, but the Messenger of God (SAAS) told
him, “No; one-third of it will suffice.”

Mujzhid b. Ishaq stated, “And it was about him that there was revealed, ‘And
others have confessed their sins’” (sirat el-Tawba; IX, v.102).
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Sa4d b. al-Musayyab stated, “And thereafter only good in Islam was seen of
him; may God be pleased with him and give him pleasure.”

I observe that perhaps the reference here is not to the three above as well
as the rest. Perhaps they restricted reference to him (Abii Lubaba)} because he
was their leader, as the text of Ibn ‘Abbas indicates. But God knows best.

The hkidfiz al-Bayhaqi narrated through Abt Ahmad b. al-Zubayri, from
Sufyan al-Thawri, from Salama b. Kuhayl, from TIyad b. Tyad, from his father,
from Ibn Mas‘tid, who said, “The Messenger of God (SAAS) made an address
to us. He said, “There are hypocrites among you. Let those I name arise. Get up,
so-and-so! Get up, so-and-so! Get up, so-and-so!’” And he went on until he had
given 36 names. He then said, ‘There are within you’ (or ‘there are among you’)
‘hypocrites. Ask for relief from God.” Umar passed by a man concealing his face.
He had earlier been acquainted with him. ‘Umar asked, ‘What is the matter?’ He
then related to him what the Messenger of God (SAAS) had said. At this, he
(‘Umar) said, ‘Keep away for the rest of the day.””

1 observe that those who remained behind the expedition to Tabtk consisted
of four categories. Those who were ordered to do so and were rewarded, like tAli
b. Abii Talib, Muhammad b. Maslama and Ibn Umm Makeiim. Those who were
excused, such as the weak and the sick. Those who were mugillun, “illl-equipped”,
such as those who wept. And there were those who were disobedient and
were subject to criticism. These were the three men and Abii Lubaba and his
companions mentioned above. There were also others who were blameworthy
and were rebuked. These were the hypocrites.

An Account of the events afier the return of the Messenger of God
(SAAS) from Tabuk to Medina.

The Aafiz al-Bayhaqi stated, “Abt “Abd Allah a/-Hafiz related to us, by dictation,
quoting Abii al-*Abbas Muhammad b. Ya‘qub, quoting Abo al-Bakhtari ‘Abd
Allah b. Shakir, quoting Zakariyy® b. Yahya, quoting the uncle of Abt Zakhr b.
Hign, from his grandfather Hamid b. Manhab, who said, ‘T heard my grandfather
Khuraym b. Aws b. Hiritha b. Lam say, “I emigrated to the Messenger of God
(SAAS), on his return from Tabtk and heard al-‘Abbis b. <Abd al-Muttalib say,
‘Messenger of God, I want to express some verses of praise in your honour.” The
Messenger of God (SAAS) replied, ‘Speak on, and may God not block your
mouth!” And al-‘Abbis then recited:

“Previously, you were content in the shadows and in a
storehouse where palm leaves are kept.

Then you came down into the land; you are no more
human being, not droplet, no clot,

No; a droplet riding the flow, having bridled an eagle
that loves to dive.
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You were borne from loins to womb; when one person
passed on, another vessel appeared

Until your guardian house encompassed Mt. Khindif, its
heights towering above other peaks.

‘When you were born, the earth grew bright and the
horizon was illuminated with your light.

We are now in that brightness and that light, and we
pass on along the paths of rightecusness.”””’

Al-Bayhaqi then related this from another line, from Abt al-Sakan Zakariyy#
b. Yahya al- T#1. In one part of this line, the above is related from him.

Ai-Bayhaqi went on, “He spoke further and then the Messenger of God
(SAAS) stated, “This is white al-Hira (I see) raised up (in a vision) for me. And
this (I see) is al-Shaym®, daughter of Nufayla al-Azadiyya. She is riding a
grey mule veiled in a black scarf.’ I asked, ‘“Messenger of God, when we conquer
al-Hira and I find her as you describe, may she be mine?’ ‘She will be yours,’
he said.

““The ridda," ‘apostacy’, wars then arose; no one from (Bant) al-T#1 apos-
tatized. We were busy fighting the neighbouring Arabs over Islam. We battled
against Qays, of whom was Uyayna b. Hisn. We also fought Bant Asad, of whom
was Talha b. Khuwaylid. Khalid b. al-Walid would give us praise, including the
following verses he recited:

‘May God requite T2 in their homes most handsormely
for fighting like heroes. '

They are worthy of the banners of nobility and
magnanimity that flutter when the east wind blows through
every ient.

They struck at Qays for the faith, after the latter had
responded to the calls of darkness and blindness.’

“Khalid then went on to atrack Muslaylima” the Imposter and we accompanied
him. When we had finished with Musaylima, we proceeded on towards al-Basra.
There we encountered Hurmuz at Kazima" with an army larger than our own
force.

“There was no Persian more strenuous in his antagonism to the Arabs and
Islam than Hurmuz. Khalid proceeded out against him and challenged him to
single combat. He accepted, and Khalid killed him. Khalid sent a dispatch to
inform (the Caliph AbG Bakr) ‘the trusting’, and he (Abt Bakr) awarded the
booty from Hurmuz to Khalid. The tall headgear of Hurmuz fetched 100,000

11. The term given to the unrest and battles that occurred as 4 result of dissension and the
apostacy of some Arab tribes following the death of the Prophet (SAAS), and the establishment of
the Caliphate. '

12. See footnote above.

13. A place on the coast between al-Bahrayn and al-Bagra, positicned some two days’ journey
at that time from the latter city.
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dirkams; the Persians were accustomed to awarding headgear worth 109,000
dirhams to one of their number who acquired nobility.

“We then moved out along the al-Taff route to al-Hira. The first person to
meef us there when we entered it was al-Shayma®, daughter of Nufayla, just ag
the Messenger of God (SAAS) had said; she was mounted on a grey mule and
veiled with a black scarf. T took her prisoner, saying, “This woman was gifted
to me by the Messenger of God (SAAS).’

“Khalid asked me to bring witnesses proving this, and so I did. The witnesses
were Muhammad b. Maslama and Muhammad b. Bashir al-Ansari. Khalid then
awarded her to me.

“After that her brother ‘Abd al-Masih came down to seek peace. He asked me
to sell her to him. I replied, ‘I swear, 1’1l not do so for less that 1,000 dirkams?’
He gave me 1,000 dirhams and 1 handed her over to him. People told me, “If
vou had demanded 100,000 dirkams, he would have paid it to you.’ I told them,
‘I could not figure any number larger than 1,0001°”

THE ARRIVAL OF A DELEGATION FROM THAQIF TO THE
MESSENGER OF GOD (SAAS) IN RAMADAN OF 9 an.

It is told above how, when the Messenger of God (SAAS) left Thaqif he was
asked to invoke God against them. But he spoke prayer seeking guidance for
them.

It is similarly told above that when Malik b. ‘Awf al-Nasri accepted Islam, the
Messenger of God (SAAS) treated him with honour, made presents to him and
placed him in command of those of his people who accepted Islam. Thereafter,
Malik would make attacks into Thaqif territory and harass them until he had
forced them into acceptance of Islam.

It is also related above by Abii Da’td about how Sakhr b. al-‘Ayla al-Ahmasi
remained in Thagif until he brought them down from their fortress under the
control of the Messenger of God (SAAS), and led him to Medina, with the
permission of the Messenger of God (SAAS) to do so.

Ton Ishiq stated, “The Messenger of God {SAAS) arrived back in Medina
from Tabiik in Ramadan, and that same month a delegation from Bant Thaqif
arrived,

“It is told of Bani Thagqif, that when the Messenger of God (SAAS) had lett
them, Urwa b. Mas‘dd followed after him and caught him up before he arrived
in Medina. Urwa accepted Islam and asked permission to return to his people
to bring them into Islam.

“The Messenger of God (SAAS) told him — so his people say — “They will
fight vou.” The Messenger of God (SAAS) knew of the strong feeling of
resistance they would feel against one of their own. But Urwa said, ‘T am
more beloved by them than their first-born!> And he was indeed thus loved and
obeved among them.
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“Urwa then left to call upon his people to join Islam, hoping that they would
not oppose him because of his high status with them. But when he appeared on
his high balcony, revealed his faith to them and called for them to join Islam,
they cast arrows at him from every side. One struck him a mortal blow.

“Bant Malik claim that it was one of their men, named Aws b. ‘Awf, a brother
of Bant Salim b. ‘Awf, who kilied him. The Ahlaf, however, claim that it was
one of theirs, a man of Bana ‘Attab called Wahb b. Jabir. ‘Urwa was asked what
he thought about his (imminent) death, and he replied, It is an honour that God
has awarded me, a martyrdom God has given me. T am no different from those
martyrs killed in the company of the Messenger of God (SAAS), before he went
from you. So bury me with them.” And they did so.

“They claim that the Messenger of God (SAAS) said of him, ‘His position
among his people is like that of the hero of (siirar} Yasin (XXXV], v.19) among
his people.’”

Misi b. Ugba related similarly the story of ‘Urwa. However, he claimed that
this occurred after the pilgrimage made by Abt Bakr, “the trusting”. Abti Bakr
al-Bayhaqi agreed with this view.

But this is unlikely. What is authentic is that this came about before the
pilgrimage of Abu Bakr, as Ibn Ishiaq related. But God knows best.

Tbn Ishaq went on, “Thagif remained thus for some months after the killing of
‘Urwa. They then conferred together and decided they lacked the power to fight
all the Arabs around them, and so they pledged their allegiance and accepted
Islam.

“Their decision to confer together accorded with the view of ‘Amr b. Umayya,
brother of Banii 13j. Having conferred, they agreed to send out one of their
men, ‘Abd Yalil b. ‘Amr b. ‘Umayr, accompanied by two of the Ahlaf and three
men of Bant Milik. These men were al-Hakam b. ‘Amr b. Wahb b. Mu‘attib,
Shurahbil b. Ghaylan b. Salama b. Mu‘attib, ‘Uthman b. Abu al-‘As, Aws b.
¢Awf, brother of Banii Salim, and Numayr b. Kharasha b. Rabi%.”

Musa b. Wgba stated, “They were a body of some ten men, including Kinana
b. ‘Abd Yalil - he being their leader. They also had with them ‘Uthman b. Aba
al-‘As, who was the youngest member of the delegation.”

Ibn Ishaq went on, “When they neared Medina, they halted at Qanat. There
they met al-Mughira b, Shu‘%a, who was taking his turn to pasture the riding
camels of the Companions of the Messenger of God (SAAS). When he sighted
them, he hurried off to inform the Messenger of God (SAAS) of their arrival.
Abti Bakr, ‘the trusting’, met him and al-Mughira told him of the men of Bana
Thagif who were coming to pledge their allegiance and to accept Islam, provided
that the Messenger of God (SAAS) met some of their conditions and wrote 2
document treating their people. Abo Bakr told al-Mughira, ‘Please don’t go in
before me to tell the Messenger of (God; let me be the first to tell him.” Al-Mughira
agreed and Abiu Bakr went in and told the Messenger of God (SAAS) of their
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arrival. Al-Mughira then went back to rejoin his companions, and with them
brought in the camels.

He also instructed them how they should greet the Messenger of God (SAAS),
since the only greeting they then used was still that of the Jakiliyya.

“When they came in to see the Messenger of (God (SAAS), he had a tent
pitched for them in the mosque. It was Khalid b. Sa%d b. al-‘As who walked
(with messages) between them and the Messenger of God (SAAS). When he
brought food for them from home, they refrained from eating until Khalid b.
Sa4d did so first. It was he who wrote out their pact for them. ‘

“One condition they proposed to the Messenger of God (SAAS) was that
he allow them to keep their idol al-Lat for a period of three years. They kept on
bargaining with him regarding the issues of time, with him constantly refusing
until ultimately they asked for one month after their return so that the foolish
people among them could become accustomed. He refused them any set pertod
and insisted he was going to send Abt Sufvanb. Harb and al-Mughira to destroy
the Goddess.

“They also requested that they not perform the prayers and that they them-
selves should not have to destroy their idols. He said, ‘Regarding yourselves
destroying your idols, this we will excuse you. But concerning the prayer, there
is no good in a faith devoid of prayer.” They said, “Then we will perform them,
though it is demeaning.””

Imam Ahmad stated that ‘Affan related to him, quoting Muhammad b. Salama,
from Humayd, from al-Hasan, from ‘Uthman b. Aba al-‘As, who said that the
delegation from Thaqif came to the Messenger of God {SAAS), and that he had
them reside in the mosque to have it make an impression on them. They posed
the condition that they not be required to take part in expeditions, that they
not be required to pay a tithe, not be otherwise taxed, and that no others would
be placed in command of them. The Messenger of God (SAAS) agreed, saying,
“You will not be required to fight; veu will not have to pay a tithe, and others
will not have command over you. And there is no good in a religion without
prayer prostrations.’

“Uthman b. Abi al-‘As asked, ‘“Messenger of God, teach me the Qurran and
appoint me Imam for my people.””

Abn Da’ud related this from a kadith of Aba Da’ud al-Tayalisi, from Hammad
b. Salama, from Humayd.

Aba Da’ad stated that al-Hasan b. al-Sabah related to him, queting Ismafl
b.‘Abd al-Karim, quoting Ibrahim b. ‘Aqgil b. Ma‘qil b. Munabbih, from Wahb
(who said), “I asked Jabir about what happened when Thagif pledged allegiance.
He replied, “They proposed to the Messenger of God (SAAS) the condition that
they should not have to give alms, nor do battle.” Jabir also stated that he heard
the Messenger of God (SAAS) say thereafter, “They will give alms, and will do
battle when they become Muslims.””
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Ibn Ishaq stated, “When they accepted Islam and he had written a document for
them, he appointed Uthman b. Abg al-‘As as their commander; he was among
their youngest. This was because {Aba Bakr) ‘the trusting’ told him, ‘Messenger
of God, I observe this young man to be the one of them most dedicated to Islam,
and to learning the Qur’an.’”

Musa b. Uqgba related that when their delegation came to the Messenger of
God (SAAS), they had left ‘Uthman b. Abi al-“As behind with their camels, and
that when they returned at midday, he went to the Messenger of God (SAAS)
to ask him for information and about reciting the Qurian. Finding him to be
asleep, he then went to Aba Bakr, “the trusting”. His training Jasted until he
had become expert in Islam. The Messenger of God (SAAS) came to like him
very much.

Ibn Ishaq stated, “Sa%d b. Abti Hind related to me, from Mutarrif b. ‘Abd Allzh
b. Shikhkhir, from ‘Uthman b. Abt al-“As, who said, ‘One of the last things the
Messenger of God (SAAS} asked of me was when he sent me to Thagif. He told
me, “Uthman, be concise in the prayer. Evaluate the people by their weakest
member, for they will include the old, the young, the weak and those in need.”’”

Imam Ahmad stated that it was related to him by ‘Affian, quoting Hammad b.
Salama, quoting Sa%d al-Jariri, from AbT al-*Al@, from Mutarrif, from Uthman
b. Abui al-*As, who said, “I asked the Messenger of God (SAAS), ‘Appoint
me as my people’s Imam.” He replied, ‘You are their Imam. Be guided by their
weakest person. And appoint as your mu’azzin, “prayer announcer”’, someone
who will not accept payment for summoning to the prayer.””

Abt D3’td and al-Tirmidhi related this from a kadith of Hammad b. Salama.
Tbir M3ja related it from Abi Bakr b. Abti Shayba, from Isma%l b. ‘Aliyya, from
Muhammad b. Tshaq. As is related above.

Abhmad related from Affan, from Wahb and from Muw’awiya b. ‘Amr, from
Za3%ida, both of these quoting ‘Abd Aliah b. Uthman b. Khuthaym, from D3’ad
b. Abt ‘Asim, from ‘Uthmin b. Abii al-‘As, that the last direction the Messenger
of God (SAAS) gave to him when he appointed Uthman as commander of
al-T#if, was to say, “When you say the prayers with a group, take it easy on
them.” He told him further, “Recite: ‘In the name of your Lord who created . .
(sitrat al-*Alag; XCVI, v.1) and similar passages from the Quran.”

Ahmad stated that Mubammad b. Jaar related to him, quoting Shuba, from
‘Amr b. Murra (who said), “I heard Sa4d b. al-Musayyab say, “Uthman b. Aba
al-‘As spoke as follows, “The last instruction the Messenger of God (SAAS)
gave me was to say, ‘When you act as Imiam for a group, make the prayer easy
for them.””*”

Muslim related this from Muhammad b. Ja%far, from Muhammad b. al-
Muthanng and from Bindar, both of whom quoted Muhammad b. Ja‘ar, from
Ghundar. Ahmad stated that Abti Ahmad al-Zubayri related to him, quoting
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‘Abd Allzh b. ‘Abd al-Rahman b. Ya94 al-T#ifi, from ‘Abd Allah b. al-Hakam
(who said) that he heard ‘Uthman b. Aba al-‘As say, “The Messenger of God
(SAAS) placed me in command of al-T#if, and the last instruction he gave
me was to say, ‘Make the prayer easy for the people.””

Muslim is alone in giving it with this line of transmission.

Ahmad stated that Yahya b. Sa%d related to him, quoting ‘Amr b. ‘Uthman,
quoting Miisi — he being Ibn Talha — to the effect that ‘Uthman b. Abn al-‘Ag
relared to him that the Messenger of God {SAAS) appointed him Imam for his
people and then said, “He who becomes an Imam for a people should be easy on
them; they include those who are weak, elderly and in need. When he prays
alone, he can pray however he wishes.”

Muslim related this from a kadith of ‘Amr b. Uthman.

Ahmad stated that it was related to him by Muhammad b. Jatfar, quoting
Shu‘ba, from al-Numan b. Silim {who said), “I heard some elders of Thaqif
saying, ‘“Uthman b. Aba al-‘As told us, “The Messenger of God (SAAS) said to
me, ‘Be your people’s Imam; and if you are a people’s Imam you should make
the prayer easy for them. For among them there will stand the young and the
old, the weak and the sick, and those who are in need.””””

Ahmad also stated that Tsma%l b. Ibrahim related to him, from al Jurayri, from
Abi al-¢Al# b. al-Shikhir, that ‘Uthman said to the Messenger of God (SAAS),
“Messenger of God, Satan came between me and my prayer and my recitation.”
He replied, “That satan is named Khanzab; if you sense him, then seek refuge in
God from him and spit three times on your left hand.” (‘Uthman said,} “I did
this, and God sent him away from me.”

Muslim related this from a hadith of Sa%d al-Jariri.

Malik, Ahmad, Muslim and the orthodox scholars all related from various
lines of transmission, from Nafi¢ b. Jubayr b. Mut4m, from ‘Uthman b, Abu
al-‘As, that the latter complained to the Messenger of God (SAAS) about a pain
he was experiencing in his body. He told him, “Place your hand over that part
of your body that is hurting and say three times, ‘Bismi Allzhd!, “In the name of
God!"”’ Then say, seven times, ‘a%dhu bi Gzzatr Allahi wa qudratihi min sharr ma
ajidu wa ukadhir!, “I take refuge in the power and might of God against what [
am experiencing, and I am on my guard!”’”

In some accounts there is an addition in which “Uthmin goes on, “I did this
and God cured what was wrong with me. And I have advised my own people
and others about this.”

Abt ‘Abd Aliah b. Mija stated that it was related to him by Muhammad b.
Bashshar, quoting Muhammad b. ‘Abd Allah al-Ansari, quoting ‘Uyayna b.
¢Abd ai-Rahman — he being Tbn Jawshin - quoting his father, who stated that
Uthman b. Aba al-‘As said, “When the Messenger of God (SAAS) appointed
me in command of al-T#if, something was impeding my prayers, so that I did
not know what it was I was praying. When I recognized this, I travelled to the
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Messenger of Ged (SAAS). He asked, ‘You are the son of Abu al-‘As, aren’t
you?” ‘Yes, Messenger of God,” I replied. “What brings you then?’ he asked. I
replied, ‘Messenger of God, something is impeding my prayer so that I do not
know what [ am praying.” He told me, “That is Satan. Come close.’ T went over
close to him and squatted on the soles of my feet. He then slapped me on my
chest with his hand and spat in my mouth, saying, ‘Begone, enemy of God!’ He
did this three times. Then he said, ‘Get back to your work.” And, by my life, 1
don’t think he ever interfered with me again.”
Ibn Maja is alone in giving this.

Ibn Ishaq stated, “dsa b. ‘Abd Allah related to me, from ¢Ativa b. Sufyan b.
Rabi% al-Thaqafi, that one of their delegation said, ‘After we had become
Muslims, while engaged in fasting along with the Messenger of God (SAAS)
for the remainder of Ramadan, Biial would come to us with our evening and
pre-dawn meals. When he brought the pre-dawn meal, I would tell him, “So we
see that dawn has broken?” He would say, “I left the Messenger of God (SAAS)
still eating his meal, for the dawn meal can be eaten this late.” When he would
bring us our evening meal, we would tell him, “But we don’t see that the sun
has completely set yet.” He would say, “We have only come to you after the
Messenger of God (SAAS) has eaten.” He would then take his hand to the dish
and eat from it.””

Imam Ahmad, Abi Da’tud, and Ibn Maja all related from a hadith of ‘Abd
Allzh b. ‘Abd al-Rahman b. Ya%a al- T2ifi, from Uthmin b. ‘Abd Allih b. Aws,
from his grandfather Aws b. ITudhayfa, who said, “We came to the Messenger of
God (SAAS) in the delegation of Thaqif. The aklaf were given accommodation
with al-Mughira b. Shu‘a, while the Messenger of God (SAAS) put up those
from Banti Malik in a tent of his. Every night he would come to us after the
evening meal to talk with us, standing putting his weight alternately on each
leg to rest them from standing so long. Mostly, he related to us what he had
suffered from Quraysh. He would say, “There was no equivalence. We were
treated arrogantly and demeaned in Mecca. After we left for Medina, the tides
of war sometimes favoured us, sometimes them,’

“One night, when it was afier the time when he usually came to us, we
commented, when he arrived, on the fact that he was late. He replied, ‘It was my
turn to read one-sixtieth part of the Qur’an, and I hated to come before I had
completed it.””

Aws went on, “l asked the Companions of the Messenger of God (SAAS),
‘How is it you divide up the Quran into parts?’ They replied, ‘Into three, five,
seven, nine, cleven, thirteen, and Aizé al-mufassal” alone.””

This is the text of Abi Da’td.

14. This is apparently a reference to the latter part of the Qurtan, which it is recommended
should be recited in the daily prayers.
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Ibn Ishaq stated, “When they had concluded the matter, they returned to their
own territory. The Messenger of God (SAAS) sent Abti Sufyan b. Harb and
al-Mughira b. Shu‘ba with them to destroy the idol al-Lat.

“The two men continued on with the others until they arrived near al-Ta%f,
There al-Mughira wished to send AbTi Sufyan on ahead, but Abni Sufyan refused
this. He responded, “You go on in to your people.” And Abi Sufyin remained
on a property he owned at Dhii al-Hadm."”

“When al-Mughira entered the town, he went up to the idol and struck it with
a pickaxe. His people, Banii Mu‘attib, stood in front of him fearing that arrows
would be fired at him, or that he would be struck down, as happened to Urwa
b. Mas‘td.

“The Thaqif women came out with their heads bare, weeping for the idol
and chanting,

‘We weep for a protector betrayed by those accursed
They have not done well in striking her.’

“While al-Mughira struck her with the pickaxe, Abt Sufyan was saying, ‘Alas!
Alas for you!” When al-Mughira had finished destroying her, he took all she had,
including her jewels, and sent a message to Abti Sufyan. He also told him, ‘The
Messenger of God (SAAS) ordered us to settle with ‘Urwa b. Mas‘d and his
brother al-Aswad b, MasSid, father of Qarib b. al-Aswad, for the debts owed
them, using the money from the idol.” And this they did.”

I note that al-Aswad had died a polytheist. However, the Messenger of God
(SAAS) gave the command for this in order to establish goodwill and to honour
his son, Qarib b. al-Aswad, may God be pleased with him.

Miisa b. Uqba related that the Thaqif delegation consisted of some ten men, and
that when they arrived, the Messenger of God (SAAS) gave them accommodation
in the mosque so that they would hear the Qur’in. They questioned him about
the taking of interest, fornication and wine, and he forbad them all of these.

They asked him about the goddess and what he would do with her. He
replied, “Destroy her!”

They responded, “How terrible! If the goddess knew that you iniend to
destroy her, she would execute her people!”

Umar b. al-Khattab commented, “Really! Ibn ‘Abd Yahl, how ignorant you
are! The goddess is nothing but stone.” They replied, “We did not come here
to see you, Ibn al-Khattab!”

They then said, “Messenger of God, you undertake destoying her. We'll never
do it.” He replied, “I’ll send someone to take care of her destruction for you.”

They gave him a document specifying this and asked him to permit them to
arrive back home before his messengers arrived. When they reached their own
people, they met with them and were asked what had happened.

15. A spring beyond Wadi al-Qura.
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They expressed sadness, saying that they had just come from an uncouth and
peculiar man who had appeared bearing a sword, and made whatever judgements
he wished. Having dominated the Arabs, he had forbidden usury, fornication
and wine. He had ordered the destruction of the goddess. Thaqif expressed their
aversion, saying, “We’ll never obey this!”

He then told them, “Then prepare for battle; prepare your weapons.” They
did this for two or three days, and then God cast terror into their hearts. Once
more they sent representatives, instructing them, “Go back to him and agree to
his conditions; make peace with him.” The delegation members replied, “We
have already done this! We find him to be the most God-fearing of men, very
trustworthy, merciful and truthful. We were blessed in having gone to him and
in having reached a settlement with him!” They then informed them of what had
been agreed, and they accepted what God had favoured them with. They asked,
“Why did you conceal this from us at first?” The delegation responded, “We
wanted for God to remove Satan’s arrogance from your hearts!” They accepted
Islam right then and there.

They remained thus for several days, and then the messengers of the
Messenger of God (SAAS) arrived. He had placed them under the command
of Khalid b. al-Walid. Al-Mughira b. Shuba was among them. They went to
al-Lat; all Thaqif, their men, women and children, stood there watching, even
the old men having emerged from their pavilions. Most of Thagif did not believe
that she was to be destroyed, thinking her invincible. '

Al-Mughira b. Shu‘ba took up the al-karzin — meaning the mi‘wal, “the
pickaxe”, and said to his companions, “I'm really going to make you laugh at
al-Thaqif!” So he struck out with the pickaxe, then fell, his legs giving way. The
people of al-T#if were shaken by this, all crying out in one voice. They were
delighted and said, “May God remove al-Mughira! The goddess has kilied him!
They then told the others, “Those of you who wish may go close up.”

Al-Mughira then arose, saying, “It’s nothing but a pile of stone and clay!
Accept God’s munificence and worship Him!” He struck the door and broke it,
then scaled its walls, as did other men with him, and they kept on destroying it
stone by stone until they had levelled it to the ground.

Its guardian then began shouting, “Its foundations will still be angry! They
will swallow them up!” When al-Mughira heard this, he said to Khalid, “Let me
dig up its foundation!” So they dug it ail up, collecting all its water and structures.

At this Thagif were truly amazed.

Then they all returned to the Messenger of God (SAAS), and he divided
up the wealth from it, that very day. They gave praise to God Almighty for
inspiring pride in His religion and for aid given to His Messenger.

Ibn Ishagq stated, “The document written for Thagif by the Messenger of God
(SAAS) stated, ‘In the name of God the most Compassionate, the most Merciful,
from Mukammad, the Prophet, the Messenger of God, to the believers. The
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acacia trees of Wajj'® and the game there are not to be harmed. Whoever is found
doing this shall be whipped and his clothing shall be stripped from him. If he
should do this a second time, he will be taken to the Prophet Muhammad. This
1s the command of the Prophet, Muhammad. Khalil b. Sa%id has written (this)
by order of the Messenger, Muhammad b. ‘Abd Allah. Let no one transgress
this; by so doing, he will harm himself in such as Muhammad, the Messenger of
God, has ordered.””

Imam Ahmad stated, “Abd Allgh b. al-Hanth al-Makhzumi, of Mecca, related
to me, quoting Muhammad b. ‘Abd Allah b. Insan — whom he praised highly
— from his father, from ‘Urwa b. al-Zubayr, who said, ‘We advanced with the
Messenger of God (SAAS), from Mt. Liyya until we reached Mt. al-Sidra.
There he made a halt by the side of the peak, facing tewards it. He directed his
gaze towards a mafbas - a valley, that is. He stayed there until everyone arrived
and then he said, “Hunting in Wajj or {cutting down) its trees is forbidden, made
so by God.” This was prior to his arrival at al-T?if and his siege of Thaqif.’”

Abu Da’ud related this from a kadith of Muhammad b. ‘Abd Allah b. Insan
al-T#ifi. Ibn Hibban includes him among the reliable sources to whom he
refers. Ibn Matn stated that there was nothing wrong with him (as a source).
Some authorities, however, express their doubts about him.

Ahmad, al-Bukhari and other scholars classify this hadith as daSf, “weak”.
Al-Shafif categorized it as sahif, “authentic”, and stated that it was necessary to
comply with it. But God knows best.

An Account of the death of “Abd Allah b. Ubayy,
may God find him repulsive!

Ibn Ishiq stated, “Al-Zuhri related to me, from ‘Urwa, from Usima b. Zayd,
who said, “The Messenger of God (SAAS) went in to visit ‘Abd Allih b. Ubayy
as he lay sick during the illness from which he died. When he saw him to be close
to death, the Messenger of God (SAAS) said to him, “Well, by God, I used
to warn you against loving the Jews!” <Abd Allah replied, “And yet did As%d
b. Zurara" not express his hatred of them?”’”

AFWaqdi stated, ““Abd Allah b. Ubayy fell ill some days before the end
of Shawwil. He died in Dha al-Qa‘da. His illness lasted for 20 days. The
Messenger of God (SAAS) would constantly visit him during it.

“The day of his death, the Messenger of God (SAAS), who was being
very generous to him with his time, came in to see ‘Abd Allah b. Ubayy and

16. A valley near al-T#’if,

17. See the references above, for discussion of ‘Abd Allzh b. Ubayy’s maintenance of his
pact with the Jews of Banii Qaynuqa‘ contrary to the wishes of the Prophet (SAAS). Also
see earlier for reference to the death of As%d b. Zurira who had broken with the Jews, but died
earlier,
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commented, ‘I advised you against loving the Jews.” He replied, ‘As%ad b. Zurara
treated them as enemies; what good did it do him?’

“He then went on, ‘Messenger of God, this is no time for complaint; this is
my death. Be present when my body is washed and give me your shirt damp
from your own skin to wrap me in. And pray and seek forgiveness for me.” The
Messenger of God (SAAS) did all this for him.”

Al-Bavhaqi related, from a fadizh of Salim b. ‘Ajlan, from Sa%d b. Jubayr,
from Ibn ‘Abbas, an account approximately the same as that of al-Waqidi. But
God knows best.

Ishiq b. Rahawayh stated, “I asked Abti Usama, “What was it that Ubayd
Allah related to you from Nafi¢, from Tbn ‘Umar?’ He replied, ‘When ‘Abd Allah
b. Ubayy b. Saltl died, his son ‘Abd Aliah came to the Messenger of God
(SAAR), and asked him to give him his shirt to wrap his body in. He gave it to
him. He then asked him to pray for him.’ '

“The Messenger of God (SAAS) arose to pray over him, but ‘Umar b.
al-Khattab took hold of his gown, saying, ‘Messenger of God, are you going to
pray for him even though God prohibited you frem keeping company with
him?* The Messenger of God (SAAS) replied, ‘My Lord gave me a choice:
“Seek forgiveness for them or do not seek forgiveness for them. Even if you do
seek forgiveness for them 70 times, God will still not forgive them.” I will do so
more than 70 times.’

“He (‘Umar) objected, ‘But he was a hypocrite! Will you really pray for him?’
Then God, Almighty and Glorious is He, revealed, ‘And never offer prayer
for any one of them who dies, and do not stand by their graves. They disbelieved
in God and His Messenger’ (s@rat al-Tawba; 1X, v.84). Abt Usama confirmed
this, saying, ‘Yes.””

They included this in both sakif collections, from a kadith of Abzt Usama.

In one account, given by al-Bukhari and others, ‘Umar said, “So I asked,
‘Messenger of God, would you pray for him, though once he said this-and-that?
And then on another occasion he said so-on-and-so-forth?’

“The Messenger of God (SAAS) replied, ‘Leave me alone, Umar. 1 have two
choices. If I knew that forgiveness would be granted for him if I spoke more than
70 prayers, I would do so.” He then did pray for him. And so Giod the Almighty
and Glorious revealed, ‘And never offer prayer .. .””

‘Umar went on, “l was myself surprised at my courage with the Messenger of
God (SAAS); God and His Messenger know best!”

Sufyan b, ‘Uyayna stated, from “‘Amr b. Dinar, who heard Jabir b, ‘Abd Allah
say, “The Messenger of God (SAAS) came to the grave of ‘Abd Allah b. Ubayy
after he had been placed in it. He ordered that he be brought out and placed
upon his knees — or his thighs — and he then discharged some of his spittie upon
him and dressed him in his own shirt. But God knows best.”

In the sakih collection of al-Bukhari, this is given with the same chain of
authorities. According to him, he only dressed him in his shirt in exchange for
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‘Abd Allah b. Ubayy having given al-‘Abbds his shirt when he had come to
Medina; the only shirt appropriate for him they could find was that of ‘Abd
Allah b. Ubayy.

Al-Bavhaqi related at this point the story of Tha9aba b. Hatib, and how he
had been led into temptation by the excess of his wealth, and how he had
refrained from giving alms. We have dealt with that in our Exegesis with regard
to the words of the Almighty, “And there are those of them who made a pledge
to God; ‘If he gives us of His favour . . .*” (s@irar al-Tawba; IX, v.75).

DivisioN

Ibn Ishiq stated, “The expedition to Tabiik was the last on which the Messenger
of God (SAAS) went out.”

“Ilassan b. Thabit, may God be pleased with him, spoke the following verses
enumerating the battles and expeditions in which the ansar participated with the
Messenger of God (SAAS).”

Tbn Hisham attributed these verses to Hassan’s son ‘Abd al-Rahman:

“Am I not the best of Ma‘ad in family and clan, if
all were collected and brought together?

These are men who all fought at Badr along with the
Messenger and they did not disappoint or desert.

They pledged allegiance to him and none of them
reneged, and there was no falseness in their faith.

That morning at the defile at Uhud hard blows fell on
them like the burning heat of a fire.

And that day at Dha Qarad, when fighting arose while on
their mounts, and they did not betray or abstain.

And at Dhii al-%Ushayra they charged ahead on their
horses with the Messenger, armed with swords and lances.

And at Waddan they drove its people out, their horses
charging ahead until rugged ground and mountain intervened.

And there was that night when they pursued their enemy
for God; and God will reward them for their action!

And that night at Hunayn they fought hard with him;
that night he gave them new energy for fighting when they
became tired.

And the artack to Najd, where, with the Messenger, they
gained booty and spoils.

And at the expedition to 2l-Qa‘ we scattered the enemy
like camel herds to a water-hole.

And that day when allegiance was pledged, it was they
who agreed 1o go to war; they aided him, and did not
retreat.

And there was the Conquest wherein they were enrolled in
his personal guard, and they were not reckless or hasty.
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And at Khaybar they were in his squadron, all marching
ahead, death-defying heroes,

Their bare swords brandished in their right hands,
brought down to strike, then rased again.

And that day the Messenger of God went forth to Tabuk,
willing to suffer for reward, they were his prime standard-bearers,

And leaders into battle when warfare faced them, either
advancing or withdrawing, as they thought best,

Those are they — the Prophet’s ansar; these are my
people, those to whom I refer in tracing my descent.

They die with nobility, and do not break their oaths;
if they are killed, it is in God’s cause.”

THE DISPATCH BY THE MESSENGER OF GOD (SAAS) OF ABU BAKR,
‘THE TRUSTING’, IN COMMAND OF THE PILGRIMAGE IN THE YEAR
G 48 AND THE REVELATION OF SURAT BARAA (LE. AL-TAWRBA; IX).

Following his account of the arrival of the delegation from al-T#%if in Ramadan,
as detailed above, Ibn Ishiaq proceeded to state that the Messenger of God {SAAS)
remained there for the remainder of Ramadan, Shawwil and Dha al-Qa‘da. He
then dispatched Abt Bakr in command of the pilgrimage the Muslims could
undertake that year, 9 AH, while the polytheists were at the stations for their own
pilgrirmage. The Muslims were no longer to be prevented access to the kau;
some of them (the Arab tribes) had agreements with him (the Prophet (SAAS)),
for specific and temporary periods of time.

When Ab@ Bakr, may God be pleased with him, and the Muslims with him
departed, and he departed from home, God, the Almighty and Glorious, revealed
the following verses at the beginming of s@rat al-Tawka (IX): “(This is a declaration)
of immunity by God and His Messenger to those polytheists with whom you
made an agreement: move out into the countryside for four months . . .” to the
words “. . . and a declaration from God and His Messenger to the people at
the time of the Greater Pilgrimage, that God and His Messenger are free of
obligation to the polytheists” (s@rat al-Tawha; TX, v.1-3).

Ibn Ishig went on to discuss these verses. We have expounded upon them at
length in our Exegesis; and to God belong all praise and credit.

What is referred to here is the dispatch of ‘Ali following that of Abu Bakr
so that the former could himself make this declaration of immunity to the
polytheists on behalf of the Messenger of God (SAAS); he did this in his capacity
as his cousin and relative on his father’s side.

Ibn Tshaq went on, “Hakim b. Ilakim b. ¢Abbad b. Hunayf related to me, from
Abi Jafar Muhammad b. ‘Ali, who said, “When the sirat a/-Bar@a (al-Tawba;
IX) was revealed to the Messenger of Ged (SAAS), after he had dispatched Abii
Bakr to oversee the pilgrimage of the Muslims, he was asked, “Sheuld you not
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send news of the (revelation) to Aba Bakr?” He replied, “Only a man from my
own family could transmit this for me.”

“‘He then summoned ‘Ali b. Abt Talib and told him, “Take this part from
the beginning of sirar al-Barida, and announce it to the people when they gather
on the day at Mina to make sacrifice there. Tell them (also) that no unbeliever
will enter paradise, and that after this year no polytheist shall make the pilgrimage.
Nor shall anyone circumambulate the £¢%a naked. Those with agreements made
(individually) with the Messenger of God, can consider them valid until their
term expires.”

““Ali b. Abu Talib therefore left on al-‘Adba’, the camel of the Messenger of
God (SAAS), and travelled to Aba Bakr, “the trusting”. When Abu Bakr saw
him, he asked, “(Do you come) as a commander, or as one to be commanded?”
‘Ali replied, “The latter”.

““They proceeded on together and Aba Bakr maintained charge of the
pilgrimage. That year the Arabs were keeping to their stations for the pilgrimage
as they had previously done before the coming of Islam.

““When it was the day to make the sacrifices, ‘Ali b. Abt Talib arose and made
the proclamation as ordered by the Messenger of God (SAAS). He gave them a
period of four months from the day of that declaration for them all to return to
some place of safety, or to their own lands. Thereafter there was to be no pact or
protection for any polytheists, except for any individual who had a personal
agreement with the Messenger of God (SAAS); that would remain in force until
its expiration.

“‘After that year, no polytheist made the pilgrimage and no one circum-
ambulated the £s%a naked. Thereafter the two men returned to the Messenger
of God (SAAS).”” ,

This account is mursal, with the line of authorities as given.

Al-Bukhari stated as follows in his section entitled: Chaprer on the pilgrimage made
by Abiz Bakr, may God be pleased with him, with the men in the year 9 Am: *Sulayman
b. Da’id Abh al-Rabi¢ related to me, quoting Fulayh, from al-Zuhri, from
Humayd b. ‘Abd al-Rahman, from Abii Hurayra, who said, ‘Aba Bakr, “the
trusting”, was sent out by the Messenger of God (SAAS), in command of the
pilgrimage that preceded the hijjar al-wadas, “the farewell pilgrimage”. With him
went a groap who were to announce to everyone, “No polytheist shail make the
pilgrimage after this year. And no one shall circuamambulate the ka‘ba naked.”’”

In another section, al-Bukhari stated that it was related to him by ‘Abd Allah
b. Yasuf, quoting al-T.ayth, quoting ‘Aqil, from Ibn Shihab, who said, “Humayd
b. ‘Abd al-Rahman informed me that Abt Hurayra stated, ‘On that pilgrimage,
Abi Bakr, “the trusting”, sent me out along with those criers he dispatched
on the day of the making of the sacrifice, to announce at Min3, “After this year
no polytheist shall make the pilgrimage. And no one shall circumambulate the
ka‘bha naked .’
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“Humayd stated, “The Messenger of God (SAAS) then sent ‘Ali forth to
make the declaration concerning the af-bar@a, “the immunity”.’ '

“Abt Hurayra stated, ‘He sent out ‘Ali along with us to make the announcement
to those at Mini on the day of the sacrifice, concerning the declaration about the
immunity, (and) that, “After this year no polytheists shall make the pilgrimage”,
and “no person shall circumambulate the kg%ba naked”.””

In his Kitab al-Jihid (Book of fighting in God’s Cause) he stated that Abu
al-Yaman related to him, quoting Shufayb, from al-Zuhri, who said that he was
told by Humayd b. ‘Abd al-Rahman that Aba Hurayra said, “Abt Bakr, ‘the
trusting’, sent me cut among those to make an announcement on the day of the
sacrifice at Ming, that after that year no polytheist would make the pilgrimage,
and that no one should circumambulate the ka%be naked.”

“The term yawm al-hajj al-akbar, ‘day of the greater pilgrimage’, refers to
the day when sacrifice is made. It is called the af-akbar, ‘the greater’, because of
pecple referring to the wmra as the al-haji al-asghar, ‘the lesser pilgrimage’.

“Abin Bakr thus gave warning to everyone that year; in the (following) year
of the Agjat al-wada’, ‘the farewell pilgrimage’, performed by the Messenger of
God (SAAS), no polytheist took part.”

Muslim related this in similar form through al-Zuhri.

Imam Ahmad stated that Muhammad b. Jafar related to him, quoting Shu‘ba,
from Mughira, from al-Sha%i, from Muhriz b. Abii Hurayra, who quoted his
father as saying, “I was with ¢Ali b. Abt Talib when the Messenger of God
(SAAS) had dispatched him. ‘Ali asked, *‘What was the announcement you were
making?”

“He replied, “We would announce that no one but a believer would enter
paradise, that no one naked should circumambulate the £a%a, and that those
having an agreement with the Messenger of God (SAAS) would have their pact
valid for a term — or a period — of four months. After those four months were
over, then God and His Messenger would have immunity from it. Also, that no
polytheist would make the pilgrimage after this year.” He added, ‘I kept making
this announcement until my voice became hoarse.””

This chain of transmission is excellent. However, there is some objection
with regard to the narrator’s statement “. . . those having an agreement with
the Messenger of God (SAAS) would have their pact valid for a term of four
months”.

There are those who do not maiatain this. However, what is correct is that
those with a pact would have it last for its specified duration, even if for more
than four months. Those with pacts devoid of a specified duration would have
their pacts expire after four months.

"There remains a third category — those with pacts terminating in less than four
months, before the date being specified. Presumably these would be included
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with the first category — that their duration would be for the term (originally)
specified, even if less than four months. It could also be maintained that these
should be extended to the four months, that being more appropriate than for
those whose initial pacts had no specific terms. But God Almighty knows best.

Imam Ahmad stated that ‘Affan related to him, quoting Hammad, from Simazk,
from Anas b. Malik, who said that the Messenger of God (SAAS) dispatched his
declaration of immunity with Abd Bakr, but that when the latter reached Dhu
al-Hulayfa, the Messenger of God (SAAS) said, “Only a man from my immediate
family household should announce this.”

And so he dispatched ‘Ali b. Abt Takib to make it.

Al-Tirmidhi related this from a hadith of Hammad b. Salama and categorized
it as kasan, “good”; and gharib, “unique”, from the kadith of Anas.

tAbd Allah b. Ahmad related, from Luwayn, from Muhammad b. Jabir, from
Simak, from Hanash, from ®Ali, to the effect that when the Messenger of God
(SAAS) asked ‘Ali to foliow after Abti Bakr, the latter received the letter from
him at al-Juhfa. Ab@i Bakr then went back and asked, “Messenger of God, was
anything revealed concerning myself?” He replied, “No; but Gabriel did come
to me and told me, ‘No man but you yourself or one from your family should
make this declaration.””

This hadith has a weak line of transmission and its content is somewhat
objectionable, But God knows best.

Imam Ahmad stated that Sufyan related to him, from Aba Ishaq, from Zayd
b. Athi‘ — a man of Hamdin — who said, “We asked ‘Ali what his mission had
been when he was dispatched with Abt Bakr on the pilgrimage. He replied, “With
four messages: that only a believing soul could enter paradise; that no one should
circumambulate the £2%a naked; that any pact a person had with the Messenger
of God (SAAS) would remain valid until its term; and that polytheists would
not be able to participate with Muslims in the pilgrimage after that year.””

Al-Tirmidhi related it thus from a hadizh of Sufyan — he being Ibn Uyayna —
from Abt Ishaq al-Sabi9, from Zayd b. Athi¢, from ¢Ali. Al-Tirmidhi classified
it as hasan sahih, “good and authentic”.

He went on to state that Shu‘ba related it from Aba Ishaq, who quoted it from
Zayd b. Athil. AFThawri related it from Aba Ishidq, one of his companions,
from ‘Al1. .

I note that Tbn Jarir related it from a hadith of Ma‘mar, from Abi Ishaq, from
al-Harith, from Ali.

Ibn Jarir stated that Muhammad b. ‘Abd Allah b. ‘Abd al-Hakam related
to him, quoting Abiti Zur Wahb Allah b. Rashid, quoting Haywa b. Shurayh,
quoting Ibn Sakhr (who said) that he heard Abt Mwdwiya al-Bajali, from Kufa,
say, “I heard Aba al-Sahb# al-Bakri say, ‘I asked ‘Ali b. Abu Talib about the
day of the “greater pilgrimage”. He replied, “The Messenger of God (SAAS)
dispatched Abtu Bakr b. Aba Quhafa to conduct the people on pilgrimage, and
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then sent me as well bearing 40 verses of siiratr al-Bar@a. When he was at Mt.
‘\Arafﬁt, he made a public address on the day of the assembly there. When he had
completed his address, he turned to me and said, ‘Now you rise, ‘Ali, and deliver
the message of the Messenger of God (5AAS).’

““T got up and recited to them the 4 verses from sirat al-Bara’a. We then
proceeded on up to Mina, where I cast stones and slaughtered a sacrificial camel.
I then shaved my head. Having learned that not all those present had attended
the address given on Mt. ‘Arafit by Abni Bakr, may God be pleased with him, I
went all around to the camps reciting the verses to them.”

““Ali went on, “From that, I believe you imagined it to have been the day
when sacrifice is made, when in fact it was the day of Mt. ‘Arafat.”””

We have discussed this in detail in the 7afsir (Exegesis), reporting the lines of
authority for the ahadith and the various evidences relating to this at sufficient
length. And to God be all praise and credit.

Al-Wagqidi stated, “Three hundred of the men departed with Aba Bakr on
this pilgrimage, including ‘Abd al-Rahman b. ‘Awf. Abt Bakr took with him
five camels for sacrifice. Along with him the Messenger of God (SAAS) sent
twenty animals for sacrifice, then sent ‘Ali out to follow him; he caught him
up at al-‘Arj. He made the announcement concerning bar@a, ‘immunity’, in the
presence of those on the pilgrimage.”

EVENTS THAT OCCURRED IN THAT YEAR, 9 4H DURING RAJAB
OF WHICH THE EXPEDITION TO TABUK TOOK PLACE.

Al-Wiagqidi stated that in Rajab of that year the Negus, the leader of Abyssinia,
died and the Messenger of God (SAAS) made a public address in remembrance
of him.

In Sha%an that year Umm Kulthtim, the daughter of the Messenger of God
(SAAS) died. Her body was washed by Asm®, daughter of Umays and by
Safiyya, daughter of ‘Abd al-Muttalib. It is also said that she was washed by
ansar wives, including Umm “Atiyya.

I note that this is established in both sakik collections as well as in other
hadith accounts, that when the Messenger of God (SAAS) prayed over her and
was about to bury her, he said, “Iet no one enter her grave who has tonight
experienced desire for his family.” Her husband, Uthman, therefore abstained
(from entering the grave) and she was buried by Aba Talha al-Ansari. May Ged
be pleased with her.

It is likely that by making that comment he was referring to those companions,
such as AbG Talha and others, who normally volunteered with burial duties.
What he meant, then, was “Let no one from among these persons enter her grave
except for whoever has not experienced desire for his family”. It is unlikely
that Uthman had any other wife than Umm Kulthiim, the daughter of the
Messenger of God (SAAS). That is unlikely. Though God knows best.
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That year there was the peace made with the Governor of Ayla, the people of
Jarb® and Adhruh, and the ruler of Dumat al-Jandal, as has been explained
above, each in their appropriate places.

That year the Dirar mosque had been built by a group of hypocrites; it had
the form of a mosque, but secretly was a house for war. The Messenger of God
(SAAS) gave orders and it was burned down. In Ramadan that year, a delegation
came from Thaqif and made peace on behalf of their people, then returned with
a security agreement. Also, al-Lat was destroyed, as has been related above.

At the end of that year ‘Abd Allah b. Ubayy b. Salul, the chief hypocrite, may
Geod curse him, died. A month prior to that occurred the death of Mw’awiya b.
Mrwawiya al-Laythi — or al-Muzani. It was he for whom the Messenger of God
(SAAS) spoke prayers while he was at Tabtik, if the report about that is true.

That year Abui Bakr, may God be pleased with him, made a pilgrimage with
some of the people with the permission of the Messenger of God (SAAS).

That year also there came delegations from various Arab tribes. The year 9 AH
is therefore known as “the Year of the Delegations”. We will therefore now
present a section under that heading in emulation of al-Bukhari and others.

THE BOOK OF DELEGATIONS THAT CAME
TO THE MESSENGER OF GOD (SAAS)

Ibn Ishaq stated, “When the Messenger of God (SAAS) had conquered Mecca
and completed the expedition to Tabiik, Thaqif accepted Islam and pledged
allegiance, and delegations of Arabs came to him from all directions.”

Ibn Hisham stated, “Abni WUbayda related to me that that occurred in the
year 9 AL, which was known as the sanat al-wufid, ‘the year of the delegations’.”

Ibn Ishaq continued, “The Arabs had only been holding back their acceptance
of Islam to observe what became of this tribe of Quraysh. Because it was Quraysh
whom the others considered as their leaders and guides; they had charge of
the kaha and the sacred area, and the pure line of descent from Isma<l, son of
Abraham. And the leading Arabs did not dispute that.

“It was Quraysh who had set up the warfare and conflict with the Messenger
of God (SAAS). When Mecca was conquered, Quraysh accepted his leadership.
Islam having conquered them, the Arabs realized that they did not have the power
either to go to war against the Messenger of God {(SAAS) or to be antagonistic
towards him. And so they entered into God’s faith, as God the Almighty and
Glorious stated, afwajan, ‘in droves’, coming to him from every side.

“God Almighty stated to His Prophet (SAAS), (Remember) when God’s
aid came and the conquest. And you saw people entering in droves into God’s
religion. And so celebrate in praise of your Lord and seek His forgiveness; He is
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very ready to forgive’” (sirat al-Nasr; CX, v.1--3). That is, give praise to God
for having given victory to your religion; and seek His forgiveness, for IHe is
very ready to forgive.

We have narrated above the hadith of “Amr b. Salama®® which states, “These
Arabs were delaying their acceptance of Islam until the conquest. They would
say, ‘Leave him for his own people to take care of him: if he does overcome them,
then he will be a prophet speaking the truth. When the combat at the conquest
occurred, each tribe hurried to accept Islam. My father accepted Islam before
my tribe did. When he arrived back, he said, “T swear by God, that I have
come to you from the Prophet, in truth! He (the Prophet (SAAS) said, ‘Perform
such-and-such a prayer at such-and-such a time. And when the time for prayer
comes, then one of you should call the adkan “the summons to prayer”. And
then whichever one of you knows the Qur’an best should lead the prayer.””””

The hadith continues thereafter to its conclusion; it is included in the sakik
of al-Bukhari.

I note that Ibn Ishaq, followed by al-Wagqidi, al-Bukhari and then by al-
Bayhaqi, makes reference to various delegations that came prior to those of 9 AH,
and even prior to the conquest of Mecca.

God Almighty stated, “Not equal among you are those who spent before the
conquest and did battle (and those who did not); they are higher in rank than
those who spent and did battle only later. And to all God promises good™ (siira:
al-Hadid; 1.VII, v.10). Previous mention has been made above” of the words of
God Almighty on the day of the conquest, “There is no kgjra, ‘hegira’, migration,
(henceforth); but there is jikad and niyya, ‘striving in God’s service” and ‘intent’.”

Distinction must be made between those in these two delegations who came
at the time of the conquest and whose participation must be considered a Hijra,
and those who joined them after the conquest. While these latter were promised
good by God, this would not be like the former in time and an earlier (expression
of) virtue; but God knows best.

While those smams who concerned themselves with relating the arrival of
the delegations have omitted referral to certain matters, we will give not only
information they provided, but will also make special references where necessary to
issues they omitted, if God so wills it. And in Him is all confidence and reliance.

Muhammad b. ‘Umar al-Waqidi stated, “Kathir b, ‘Abd Allah al-Muzani reiated
to us, from his father, from his grandfather, who said, “The first delegation to
come in to the Messenger of God (SAAS) from Mudar were 400 men of
Muzayna, this occurred in Rajab of 5 AH. )

““The Messenger of God (SAAS) declared the Asfra as valid for them (while
staying) in their own homes. He stated, “You are muhdajiriin where you were; and
50 return to vour properties.” And they went back home,’”

18. See Vol. III.
19, See Vol. III.
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Al-Wagqid: then recounted from Hisham b. al-Kalbi, with his chain of
transmission, that the first person to arrive from Muzayna was Khuza Ibn
‘Abd Nahm, accompanied by others of his tribe of Muzayna. He pledged to him
the allegiance of his tribe, but when he returned to them he did not find them
to be as he had thought; they put it off.

The Messenger of God (SAAS) ordered Hassin b. Thabit to make negative
atlusions to Khuzai without actually satirizing him. He did speak some such
verses and when they reached Khuza% he complained of this to his people and
they rallied around him and did accept Islam along with him. He then brought
them to the Messenger of God (SAAS).

On the day of the conquest (of Mecca) the Messenger of God (SAAS) gave
the banner of Muzayna — a force of 1,000 men at that time — to this Khuza<.
He (al-Wagqidi) also stated that Khuza9 was the brother of ‘Abd Allah Dhu
al-Bijadayn.

Al-Bukhari, may God forgive him, stated, in a section of his work entitled:
Chapter on the Delegation of Bani Tamim “Abt Nu‘ym related to us, quoting
Sufyan, from Abd Sakhra, from Safwan b. Muhriz al-Mizini, from Tmran b,
Husayn, who said, ‘A group of men came in from Bana Tamim to the Prophet
(SAAS), and he told them, “Accept the good tidings, Bantt Tamim!” They
replied, “Messenger of God, you have already given it to us, so give us (something
else now).” Displeasure was to be seen in his face. A group from Yemen then
arrived, and he told them, “Accept the good tidings, for Bant Tamim did not
do s0.” They replied, “We do accept them, Messenger of God.”’”

Al-Bukhiri went on to state that Ibrahim b. Misa related to him, quoting
Hisham b. Yasuf (who said) quoting Ibn Jurayj, from Tbn Abt Mulayka, that
‘Abd Allah b. al-Zubayr informed them that, “Some men of Banti Tamim rode
in to the Prophet {SAAS), and Abii Bakr said (to the Prophet (SAAS)), ‘Appoint
al-Qa‘qa’ b. Ma%ad b. Zurara as leader.” ‘Umar said, ‘No! Appoint al-Agra‘ b.
Habis instead.’ Aba Bakr commented, ‘You just want to oppose my view.’
©Umar responded, ‘I don’t just want to oppose you.” They argued, their voices
raised. Then there was revealed the verse, ‘O you who believe! Do not be forward
in the presence of God and His Messenger’” (si#rar al-Hujurar; XLVIIL v.1).

Al-Bukhari also related this from a different chain of authorities, from Ibn
Abii Mulayka, and with different phraseology. We have made reference to this
in our Tafsir (Exegesis) regarding the words of the Almighty, “Do not raise your
voices above that of the Prophet (SAAS)” (s#rat al-Hujurar, XLVIIL, v.2).

Muhammad b. Ishaq stated, “While the Arab delegations were coming in to
the Messenger of God (SAAS), ‘Utarid b. Hajib b. Zurara b. ‘Adas al-Tamimi
arrived accompanied by leaders of Bant Tamim. These included al-Aqra¢ b,
Habis al-Tamimi, al-Zibrigan b. Badr al-Tamimi - a man of Bantu Sa‘d — ‘Amr
b. al-Ahtam, al-Habhab b. Yazid, Nu%ym b. Yazid, Qays b. al-Harith, and Qays
b. ‘Asim, a brother of Bant Sa‘d, along with a large delegation of Banti Tamim.
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“With them was ‘Uyayna b. IIusn b. Hudhayfa b. Badr al-Fazari. Al-Agra‘b.
Habis and “Uyayna had been present with the Messenger of God {(SAAS) at
the conquest of Mecca, and at the battles of Hunayn and al-T®if. When the
delegation of Banti Tamim arrived, these two men were with them.

“When all these men entered the mosque, they called out to the Messenger
of God (SAAS), from behind his apartments, saying, ‘Come on out to us,
Muhammad!” This shouting of theirs disturbed the Messenger of God (SAAS),
and he came to them. They then said, ‘Muhammad, we have come to express our
admiration for you; give permission to both our poet and our orator.” He replied,
‘T give permission to your orator;, he may speak.’

“Usarid b. Hajib then arose and said, ‘Praise be to God who provides us His
grace and favour, for He is worthy of such praise. It is He who made us kings and
awarded us great weaith which we donate to charity. It is He who made us the
most powerful men of all the East, the greatest in number and equipment.

“‘Who is our equal? Are we not at the leaders of the people, their very best?
Any who would challenge us should enumerate their qualities, as we have done.
We could, if we wished, speak at greater length, but we are reluctant to speak
over much of what He has given us. We are well known for this (reluctance). I
say this so that you may speak of similar or even better.” He then sat down.

“The Messenger of God (SAAS) then said to Thabit b. Qays b. Shammas,
brother of Bantt al-Harith b. al-Khazraj, ‘Arise and respond to this man’s address.’

“Thabit got up and said, ‘Praise be to God, Creator of both the heavens
and the carth. In these He expressed His will; His throne encompasses afl He
knows. Nothing ever existed except by His favour.

“‘It was, moreover, by His power that He made kings of us and chose as His
Messenger the best of His creation, its most noble in lineage, its most truthful
in speech and most respected man. It was to him that He revealed a book,
entrusting it to him above all others of His creation. He is the best of God’s
creation in the worlds.

“‘He then called upon the people to believe in him. And the muhdjiran from
his tribe did so, along with his relatives, those most noble in line, those best
of all in person and deed. It was we who were foremost in responding to God
when the Messenger made his call. We are the ansar “the Helpers”, of God and
deputies of His Messenger. We will fight people until they believe. Whoever
believes in God and His Messenger is also protecting his own possessions and
life. Whoever disbelieves, we will battle for God for ever. And executing them
will be a minor matter for us. In speaking this, I ask forgiveness for myself and
for you all and for all believers. Peace be upon you.’

“Al-Zibrigan b. Badr arose and spoke the following verses:

‘It is we who are the nobles; no clan can match us.
Kings come from us and among us places of worship are
built.
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Many are the clans we have defeated, extracting plunder
from all; and the benefits of might are to be pursued.

Even in famines we entertain, our food fine mear stew,
even when no trace of 2 rain-cloud is visible.

And so you see chieftains arrive from all around,
hurrying for us to serve them a banquet.

We slaughter large, fat, young camels for our guests;
when they are accommodated, they are well satisfied.

You know that every tribe we challenge submits and
becomes as though leaderless.

And whoever may challenge us, we know what wil! happen;
his people will retreat and that news will spread abroad.

We may decline, but no one declines us; and so it is
that we rise in pride.’”

Ibn Ishdq went on, “Since Hassian b. Thabit was absent, the Messenger of God
(SAAS) sent for him. He (Hassan later) said, ‘When I reached the Messenger of
God (SAAS), and their poet spoke as above, I challenged what he had said and
spoke in the same manner as he had.’

“When al-Zibrigan had finished speaking, the Messenger of God (SAAS) told
Hassan b. Thabit, ‘Get up and respond to the man.’

“Hassan then recited,

“The chieftains of Fihr and their brothers have
clarified a way of life for the people that should be
followed

Such as to please any man whose inner purpose is to
fear God and who desires to do good,

A people who, when they fight, destroy their enemy, or,
1if seeking advantage to their allies, achieve this.

This is their natural disposition, no acquired trait;
the worst of characteristics — you well know — are those
innovated.

Even if, after they are gone, others surpass them, (it
is true that) anyone who leads still follows those who
preceded him.

Men cannot mend what their own hands have ruined in
battle, nor could others ruin what they have mended.

‘When they seck to lead, their effort succeeds; if
compared in generosity to other nobles, they tip the scales.

These are fine men, their purity mentioned in the
revelation; no materialists, these, untainted by greed.

From their generosity to neighbours, they are no misers
and they are untouched by any taint of ambition.

When we attack people, we do not crawl as does 2 wild
calf to its mother;
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We get right up when the talons of war attain us,
though the riff-raff submit to its claws.

They are not boastful when they attain their enemy; and
if overcome, they do not turn feeble or despair.

When engaged in battle, when death is close by, they
are like lions of Halya, their claws bent and ready.

If they are angry, take whatever you can get
submussively, and don’t worry after what they are refusing.

Do not seek their enmity, for in going to war with them
you will have evil laced with poison, :

Honour a people in whose party is the Messenger of God,
at a time when ideas and sects are very diverse.

My heart awards them my praise, helped on in its
favoured task by a creative and inventive tongue.

They are the best of all peoples, whether we talk of
what is serious or what is light.””

Ibn Hisham stated, “A scholar of the poetry of Bant Tamim told me that when
al-Zibrigin came to the Messenger of God (SAAS), with the delegation of Bann
Tamim, he arose and spoke the following verses:

‘We have come to you so that people may know our virtué
when they mingle in attendance at the fairs,

And that we are the finest in any place, in all the
land of Hijaz, none the like of Didrim.

We put the medalled champions to flight when they
boast, and strike the heads of warriors seeking fame.

To us goes the one-fourth share of every expedition we
fight, whether in Najd or abroad.’

“Hagsan then arose and responded to him as follows,

‘Is glory anything but repeated mastery and
magnanimity, the glory of kings and the bearing of great
responsibility?

We give aid and refuge to the Prophet, Muhammad,
regardless of the resentment or pleasure of Ma‘%d.

In a unique tribe whose origins and wealth stem from a
place in Jabiyyat al-Julan,™ amidst foreigners.

We gave aid when he came to live among us, using our
swords against all the tyrants and aggressors.

We placed our sons and our danghters between us and
him, and put him at ease regarding the spoils gained.

We strike at men with our fine, sharp swords until they
follow into his faith.

20. A village near Damascus, Syria.
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It was we who fathered the greatest man of Quraysh, we
who fathered the Prophet of good from Hashim’s line,

Bana Darim, do not boast; your boasting seems shameful
when noble deeds receive mention.

You are fools! Do you pride yourselves over us, when
you are our vassals, sumewhere between wet-nurses and
slaves?

H you have come to us to save your blood and property,
from being distributed as booty,

Then consider none a peer of God and accept Islam; and
do not dress yourselves in such garb as foreigners wear.””

Ton Ishaq stated, “When Hassian b. Thabit had finished speaking, al-Agra®b. Habis
said, ‘By my father, this man is certainly well provided for! His orator is more
eloquent than ours, and his poet more gifted. Their voices rise higher than ours.’

“Finally they accepted Islam and the Messenger of God (SAAS) presented
valuable gifts to them. They had left ‘Amr b. al-Ahtam behind with their
mounts, he being their youngest. Qays b. ‘Asim, who disliked ‘Amr b. al-Ahtam,
said, ‘Messenger of God, we do still have one man, a young fellow, out with
our mounts.” And he went on to belittle him. However, the Messenger of God
(SAAS) gave to ‘Amr what he had given to the others.

““Amr b. al-Ahtam recited the following satirical verses when he learned what
Qays had said:

“You hurt me, you lazy, hairy dog, by slandering me to
the Messenger; you were not truthful or accurate

We ruled you in broad authority, but your leadership
merely consists of sitting on your tail and displaying your
molars!””

The kafiz al-Bayhaqi related through Ya‘qub b. Sufyin, guoting Sulaymin
b. Harb, quoting Hlammad b. Zayd, from Muhammad b. al-Zubayr al-Hanzalj,
who said, “Al-Zibriqan b. Badr came in the company of Qays b. ‘Asim and ‘Amr
b. al-Ahtam to see the Messenger of God (SAAS). The latter asked ‘Amr b.
al-Ahtam, “Tell me about al-Zibrigan; I won’t ask you about this other man.’

“He thus indicated that he already knew of Qays.

“Amr responded, ‘He is obeyed by those closest to him, a good orator and
very defensive of those in his care.’

“Al-Zibrigan commented, ‘He has spoken very well, knowing me to be better
than what he has said?

“Amr responded, ‘I swear by God, all I know of you is that you are of
little manliness, narrow-minded, that your father was a fool and your uncle
a rogue!” He then went on, ‘Messenger of God, I spoke the truth in both my
characterizations of him. When he treated me well, I said of him the best I could,
and when he angered me, 1 said the worst I know!’
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“The Messenger of God (SAAS) commented, ‘Oratory has its own magic!’”

Thas badith is mursal, “incomplete”, from this line of transmission.

Al-Bayhaqi stated, “It is related in a mawsal™ from another line of transmis-
sion, as follows, ‘Abu Ja‘far Kamil b. Ahmad al-Mustamh informed us, quoting
Muhammad b, Mubammad b. Muhammad b. Almad b. Uthman al-Baghdadi,
quoting Muhammad b. ‘Abd Allah b. al-Hasan al-‘Allaf of Baghddd, quoting
‘Al b. Harb al-T3’1, quoting Abti Sa’d b. al-Haytham b. Mahfiiz, from Abg
al-Mugawwim Yahya b. Yazid al-Ansari, from al-Hakam, from Migsam, from
Ibn ‘Abbas, who said, ‘Qays b. ‘Asim, al-Zibriqan b. Badr and ‘Amr b. al-Ahtam,
all of Banti Tamim, sat down with the Messenger of God (SAAS). Al-Zibriqan
set about boasting, saying, “I am lord of Tamim, the one they fully obey and
respect. It is I who defend them from aggression and ensure their rights. This man
well knows that.” This comment referred to ‘Amr b. al-Ahtam, who responded,
“He is a good orator, protective of his ewn family, and obeyed by those close
to him.”

“‘Al-Zibrigan commented, “I swear by God, Messenger of God, he knows of
me other than what he has just said. It is merely his envy that prevents him
speaking it.”

““Amr b. Ahtam asked, “What? Me envy you! T swear by God, your uncle
is a rogue, only recently wealthy, your child is a fool, and you’re a nobody in
the tribe! I swear by God, Messenger of God, I spoke the truth in what I first
said and I’ve not lied in what T just said. However, T am a man who will speak
the best he can if pleased, but the worst he can when angered. But 1 stifl tell the
truth, both the former and the latter.”

““The Messenger of God (SAAS) commented, “Oratory has its own magic!”*”

This line of authorities is very gharib.

Al-Wagqidi explains the reason for their coming. They had unsheathed their
swords against Khuza%, and so the Messenger of God (SAAS) had sent Uyayna
b. Badr to them along with 50 men who included no ansar and no muhagirin. This
force had taken prisoner 11 of their men, 11 of their women and 30 children.
Because of this capture, their leaders had arrived. Some say that they were
90 men all told — or 80 — and that Wearid, al-Zibrigan, Qays b. ‘Asim, GQays b.
al-Harith, Nu‘aym b. Sa‘d, al-Aqra¢ b. Habis, Rabbah b. al-Harith, and ‘Amr
b. al-Ahtam were among them. They came into the mosque after Bilal had
announced the al-guhr prayer, and the people were awaiting the Messenger
of God (SAAS) to come out to them. These men hurried over and called out
to him from behind his apartments. And then the revelation came down
concerning them.

Al-Wigidi went on to make reference to their orator and to their poet, and
to the fact that the Messenger of God (SAAS) presented to each of their mena
gift of 12 awgiyya and 20 dirkams in weight.

21. That is, in a fully complete line of transmission.
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Thhis did not include ‘Amr b. al-Ahtam, to whom he gave five awygiyya because
of his youth. But God knows best.

ibn Ishaq stated, “Tt was about them that the words of the Almighty were
in the Quran: Y{As for) those who call out to you from behind the apartments,
most of these do not understand; if they were patient until you came out to
them, it wouild be better for them. But God is Forgiving, most Merctful’” (sirat
al-Hujurar, XLVIIL, v.4, 5).

Ibn Jarir stated that AbtG ‘Ammar al-Husayn b. Hurayth al-Marwazi related to
him, quoting al-Fad} b. Miisa, from al-Husayn b. Waqid, from Abg Ishaq, from
al-Bara’, who said, in reference to the verse, “(As for) those who call out . . .”,
“A man came to the Messenger of God (SAAS) and said, ‘Muhammad, my
praise is zayn, “beautiful”, and my blame is shayin, “ugly!”’. He responded,
“That applies to God, the Almighty and Glorious.”

The chain of authorities for this is mutassil, “complete and continuous™.

This hadith is also related from al-Hasan al-Basri and Qatida, mursalan,
“incomplete in its line”, in both cases.

The name of this man has been omitted. Imam Ahmad stated that ‘Affan
refated to him, quoting Wahib, quoting Masz b. Ugba, from Abt Salama, from
Abd al-Rahmin, from al-Aqgra® b. Habis, (who said) that he called out to the
Messenger of God (SAAS), “O Muhammad! O Muhammad!” In one version
his words are related to have been, “O Messenger of God!”. But he gave no
reply. Al-Agr then called out, “O Messenger of God, my praise is beautiful,
and my blame is ugly!” He then responded, “That applies to God, Almighty and
Glorious is He.”

Chapter: On the excellence of Banit Tamim.

Zuhayr b, Harb related to us, quoting Jarir, from ‘Umiira b. al-Qa‘qa%, from Abu
Zurfa, from Abt Hurayra, who said, “I have always loved Bant Tamim since I
heard three things that the Messenger of God (SAAS) said about them. These
were, “They are the most severe of my people against a/-Dagjal, “the imposter”,
“Satan”. ‘A’isha had one of them as a slave-girl, and of her he said, ‘Frec her, for
she is of the progeny of Isma‘l.” And when their charitable donations arrived, he
said, ‘“These donations are from a people — my people, that is.’”

Muslim also related this in similar form, from Zuhayr b. Harb.

This kadith offers a response to Qatada regarding the poetry given by the
author of the samasa” and others, which is critical of them. A poem states,

“Tamim are better guided than a sand-grouse along the
paths of what is blameworthy; if they were to seek to
follow the paths of virtue, they would go astray.

If there were a flea upon the back of a tick, Tamim
would see it from a distance and turn aside!”

22. Presumably a reference to the poetry anthology Kitdb al-Hamdasa of Abu Tamam.
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THE DELEGATION FROM BANU <ABD AL-QAYS.

Al-Bukhiri then proceeded to a section he entitled, Chapter on the delegation of
4bd al-Qays. He stated, “Abu Ishag related to us, quoting Abl ‘Amir al-<Aqdi,
quoting Qurra, from Abt jamra, who said, ‘I toid Ibn ‘Abbas, “I have a jar
that produces wine for me that I drink when it is sweet. If I drink much of it and
then sit down among the people, I fear | may be discovered.” He responded, “A
delegation of Banti ‘Abd Qays came to the Messenger of God (SAAS), and he
told them, ‘Welcome! You will suffer no disgrace or regret]” They replied,
‘Messenger of God, in the territory between you and ourselves there are the
polytheists of Banti Mudar and so we can only reach you during the sacred
months. Could you kindly tell us of the actions in which we can engage to ensure
our entry into paradise? We will tell those of us back home the same.’

“‘“He replied, ‘I order you to accomplish four things and to avoid four things.
Faith in God. Do you know what faith in God means? Tt means to speak the
shahada, “to say La ligha illa Allah wa Mubkammad rasial Ailak, ‘there is no god
but God and Muhammad is the Messenger of God’”. Also, perform the prayers,
pay the zakat, “alms tax”, fast for the month of Ramadan, and give over the
&humus, “one-fifth of the spoils”. And I forbid you four things: the wine that is
made in al-Dubb@, in al-Nagqir, al-Hantam and al-Muzaffat.””’”

Muslim related it thus from a fadith of Qurra b. Khalid, from Abti Jamra.
And there are other lines of transmission for it in both sakik collectons, from
Ab1 Jamra.

Abt Da’nd al-Tayalisi quoted in his musnad collection from Shu‘ba, who
quoted Abii Jamra as having said. “I heard Ibn ‘Abbas say, “When the delegation
from “Abd Qays came to the Messenger of God (SAAS), he asked, ‘From which
tribe do they come?’ ‘From Rabi%,” he was told, He then said, ‘Welcome to the
delegation! You will suffer no disgrace nor regret.” They then told him,
‘Messenger of God, we are a clan of Banii Rabi%, and we have travelled very far to
be with you. Between you and us there is that tribe of unbelicvers, Bant Mudar,
We can only reach you during a sacred month. Give us instructions for our conduct
that we can also pass on to those back home to ensure our entry into paradise.’

“¢“The Messenger of God (SAAS) said, ‘T order you to do four things and
forbid you from doing four things. 1 order you to have faith in God alone. Do
you know what faith in God means? It means to state the shakhdda, to perform
the prayers, to pay the zakat tax, to fast the month of Ramadin, and to give over
one-fifth of the booty you acquire. I also forbid you four things: (wine) from
al-Dubb®, al-Hantam, al-Nagqir and al-Muzaffat.’”’” (And he may also have
said ... “and from al-Muqayyar”.) ‘“*“Observe thesec commandments, and so
order those back home.””””

Both authors of the sakik collections also gave this from a kadith of Shu‘ba in
a similar form,
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Muslim gave it from a kadith of Sa4d b. Aba Urtba, from Qatada, from Abu
Nagdra, from Abt 5a%d, that account being similar to this text.

In his (Muslim’s) account, the Messenger of God (SAAS) said te Ashajj
‘Abd al-Qays, “You have two qualities that God, the Almighty and Glorious,
much likes: discernment and perseverance.” In one version, the words are
“that God and His Messenger much like”. Ashajj asked, “Messenger of God,
was it I who developed these qualities, or God who brought me to them?” He
replied, “It was God who brought you to them.” Ashajj then said, “Then
praise be to God who brought me to two qualities that God and His Messenger
much like!”

Imam Ahmad stated that Aba Sa%d, the freed-man of Banii Hishim related to
him, quoting Matar b. ‘Abd al-Rahman, who said that he heard Hind, daughter
of al-Wizi¢ report that she heard al-Wazi® say, “I went to the Messenger of
God (SAAS) in the company of al-Ashajj al-Mundhir b. ‘Amir” — “or ‘Amir b.
al-Mundhir. With their party there was a man who was much afflicted.

“Having reached and seen the Messenger of God (SAAS), they jumped
down from their mounts. Then they went up to him and kissed his hand.
Al-Ashajj also dismounted, hobbled his camel, took out and opened his
baggage pack and extracted from it two white garments which he put on. He
then went over to the other camels, hobbled them too and proceeded on to
the Messenger of God (SAAS), who asked him, ‘Ashajj, you have two qualities
both God the Almighty and Glorious and His Messenger very much like —
discernment and perseverance.” Al-Ashajj responded, ‘Messenger of Ged, is it
I who developed these, or did God bring them to me?’ He replied, ‘No, it was
God who brought them to you.” Al-Ashajj commented, ‘Praise be to God who
brought to me two qualities that God the Almighty and Glorious and His
Messenger both much like!” “Al-Wazi¢ then said, ‘Messenger of God, I have
with me an uncle who is much afflicted. Please pray to God for him.” “Where
is he?’ he asked. ‘Bring him to me.” Al-Wazi¢ went on, ‘I then did as al-Ashajj
had done: 1 dressed him in two white garments and took him over to him. He
took hold of his outer garment and lifted up both sides so that we could see the
white of his armpits. He then struck the man on his back, saying, ‘Get out, you
enemy of God!l’ The man then turned around and he was seeing just as does
a healthy man.””

The kafiz al-Bayhaqi narrated through Hud b. ‘Abd Allah b. Sa‘d, that the

-latter heard his grandfather Muzida al-fAbdi say, “While the Messenger of God
(SAAS) was engaged in speaking to his Companions, he told them, ‘From over
there riders are coming who are the best of the people of the East.’

“‘Umar arose and went out towards them and met 13 riders. When he asked
who they were, they replied, ‘We’re from Bania ‘Abd al-Qays.’ “And what brings
you to these parts; business?’ ‘No,’ they replied. “Well,” Umar commented, “The
Prophet (SAAS) just made mention of you and spoke highly of you.’
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“They proceeded in with him to the Prophet (SAAS), and ‘Umar told them,
“T'his is your master you seek.” "The riders threw themselves off their mounts
and some walked while others jogged and ran towards him. When they reached
him, they took his hand and kissed it. Al-Ashajj remained back until he had
hobbled the camels and gathered some of the baggage of the group. He then
walked over and took the hand of the Messenger of God (SAAS), and kissed it.
The Messenger of God (SAAS) told him, ‘You have two qualities that both God
and His Messenger much like.” He asked, ‘And s that a natural disposition
created within me or something 1 myself have brought about?’ ‘It is a natural
disposition,” he replied. Al-Ashajj commented, ‘Then praise be to God who has
created within me what both God and His Messenger much like!”

Ibn Ishaq stated, “Al-Jarnd b. ‘Amr b. Hanash, a brother of Bant ‘Abd al-Qays
arrived to visit the Messenger of God (SAAS).”

Thn Hisham stated, “He was al-Jarud b. Bishr b. al-Mu%lla, accompanying a
delegation of ‘Abd Qays; he was a Christian.”

Ibn Ishaq continued, “Someone I trust related to me that al-Hasan said,
‘When we reached the Messenger of God (SAAS), the latter explained Islam to
him, invited him to accept it, and made him very enthusiastic about it. Al-Jartid
told him, “Mubaramad, I used to follow a faith, but now I am leaving it for
yours. Do vou guarantee to me your faith?” He replied, “I do indeed guarantee
to you that God has led you now to something better than it.” And so al-Jarad
accepted Islam, as did his companions.

“‘He then asked the Messenger of God (SAAS) for transport, but he replied,
- “I'swear, I've nothing on which to mount you.” Al-Jariid then asked, “Messenger
of God, between here and our home there are stray mounts that have wandered
away from their owners. May we use them to reach home?” “No,” he replied,
“beware of them. They would mean the fires of hell.”

“‘Al-Jarud left to return to his own people; he was a good Muslim and firm in
his faith unti] he died. He lived on into the ridda, the wars of apostacy. When
some of his people reveried to their former religions along with al-Gharor b.
al-Mundhir b. al-Nu‘man b. al-Mundhir, al-Jartid arose and gave testimony to
the true faith and called for them to join Islam. He said, “O people, I bear
witness that there is no god but God and that Muhammad is His servant and
His Messenger. 1 consider unbelievers all who do not bear witness.”

““The Messenger of God (SAAS) had sent al-*Ala* b. al-Hadrami out before
the conquest of Mecca to al-Mundhir b. Sawi al-‘Abdi, and he became a good
Muslim. Al-Mundhir died after the Messenger of God (SAAS), but before the
apostacy of the people of al-Bahrayn; al-“At3® had remained with him as the
Governor of al-Bahrayn on behalf of the Messenger of God (SAAS).””

Consequently al-Bukhari narrated from a kadizh of Ibrahim b. Tahman, from
Abti Jamra, from Ibn ‘Abbas, who said, “Fhe first jum‘e, Friday congregational,
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prayer to be performed after that held in the mosque of the Messenger of God
{(SAAS) was the one in the mosque at Jawathi, in al-Bahrayn.”

Al-Bukhari narrated from Umm Salama that the Messenger of God (SAAS)
delayed performing the two rak‘at prayers after the noon (prayer) because of the
arrival of the delegation of ‘Abd Qays; he performed them later in her dwelling,
following the a/-‘asr prayer.

I note, however, that there are suggestions in the text of Ibn ‘Abbas’s hadith
that the arrival of the ‘Abd al-Qays delegation occurred before the conquest of
Mecca. This relates to their having said, “Between you and us there is that tribe
of unbelievers, Banti Mudar. We can only reach you during a sacred month.”
But God knows best.

The Story of Thumama and the delegation from Bant Hanifa, among
whom was Musaylima, ‘The Imposter’, may God damn him!

Al-Bukhari has a section under the heading, The delegation of Baniz Hanifa and
the Story of Thumama b. Uthal. He stated, “‘Abd Allah b. Ysuf related to us,
quoting al-Layth b. Sa%d, quoting Sa%d b. Ab@ Sa%d, who heard Abt Hurayra
say, “The Prophet (SAAS) dispatched some cavalry to Najd. They brought back
a man of Bant Hanifa named Thumama b. Uthal. They bound him to ohe of
the pillars of the mosque. The Messenger of God (SAAS) went to him and
asked, “Well, Thumama, what do you have (in mind I sheuld do with you)?” He
replied, “Muhammad, 1 have (a) good (idea). If you kill me, you’ll (only) kill
a man who has killed others. But if you act kindly, you will be doing so to
someone who will be grateful. If it’s money you want, just ask for it.”

“‘He left him there till the next day, when again he asked, “Well, Thumama,
what do you have (in mind)?” “T have what T told you; if you act kindly, you’ll do
50 to a man who will be grateful.” Again he left him, untii the following day, when
he again asked, “What do you have (in mind), Thumama?” “Just as I told you
before,” he replied. The Messenger of God (SAAS) said “Release Thumama.”

“*At that the man hurried over to a garden of date-palms near the mosque,
washed himself and entered the mosque. He then announced, “I testify that
there is no god but God and that Muhammad is the Messenger of God!
Muhammad, I swear, formerly there was no one on earth I hated more than you.
Now I fove you best of all men. And, I swear, there was no faith mere hateful to
me than yours. Now your faith has become the one 1 love best. Moreover, there
used to be no land more hated by me than your land; now your land has become
the one I love best. Your cavalry captured me while I was on my may to make
the al-umra pilgrimage; what do you think (about it now)?”

““The Messenger of God (SAAS) congratulated him and told him to proceed
on the %mra. When Thumama reached Mecca, someone asked him, *Have you
adopted the Sabian faith, then?” He responded, “No, but I have accepted Islam
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with Muhammad (SAAS). And [ swear, you’ll not receive a single grain of wheat
from Yamama until he gives his permission for that!™*”

Al-Bukhari also related this in another place, as did Mustim and Aba Da’ad
al-Nasa’t, from Qutayba, from al-Layth.

Al-Bukhiri’s having given this story in his section on delegations is contro-
versial. This is because Thumama did not come in by himself, but was brought
in bonds and was ted up to one of the pillars of the mosque.

1t is also questionable whether he should be referred to among the delegations
occurring in 9 AH. This is because it is evident from the text of his story that it
relates to prior to the conquest of Mecca. This is because the Meccans rebuke
him over his acceptance of Islam and ask him whether he has adopted the Sabian
faith. He went on to warn them that not a grain of wheat would reach them
from al-Yamama until the Messenger of God {(SAAS) gave his permission. This
shows that at that time Mecca was considered enemy territory, its population not
yet having accepted Islam. But God knows best.

This is why the hafiz al-Bayhaql narrates the story of Thumama b. Uthal
before the conquest of Mecca; this is most likely to have been the case. However,
we have given it here in deference to al-Bukhari, may God have mercy upon him.

Al-Bukhari stated that it was related to him by Abii al-Yaman, quoting Shuyb,
from ‘Abd Allah b. Abt Husayn, quoting Nafi¢b. Jubayr, from Ibn ‘Abbas, who
said, “During the lifetime of the Messenger of God (SAAS), Musaylima, ‘the
imposter’, arrived and began saying, ‘If Muhammad appoints me to rule after
him, I will follow him.” He had arrived in the company of a great number of
his people.

“The Messenger of God (SAAS), holding a stick of date-palm wood in his
hand, went out to him, accompanied by Thabit b. Qays. Coming to a stop near
Musaylima and his men, the Messenger of God (SAAS) told him, ‘If you had
asked me for it, I’d not even give you this stick! You will not avoid God’s order
concerning vou. If you do not turn away, God will destroy you. I believe you to
be the person 1 saw in a dream. This man is Thabit, and he will answer your
questions about me.” The Prophet'(SAAS) then left him.

“Ibn ¢Abbas stated, ‘T asked about the statement of the Messenger of GGod
(SAAS), “I believe you to be the person I saw in a dream.” Abt Hurayra told me
that the Messenger of God (SAAS) said, “While I slept, I saw on my hand two
gold bracelets. This disturbed me. Then I received revelation, in my sleep, that
- I'should blow upon them. I did so, and they disappeared. I interpreted them to
be representing two imposters who would emerge after me, one of them being
al-Aswad al-Ansi,” the other Musaylima.”*”

23, ‘Ayhala b. Ka%, of the Madhhij tribe of ‘Ans, known as “al-Aswad”, led a successful
revolt in Yemen both against the authority of the Persians and that of the Prophet (SAAS). His
assassination at the hand of former allies came shortly before the death of the latter. See the
Encyclopedia of Islam, under the heading “al-Aswad”.
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Al-Bukhari went on to state that Ishag b. Nasr related to him, quoting ‘Abd
al-Razzaq, who said, “Ma‘mar informed me that Harhmam b. Munabbih told
him that he heard Abli Hurayra say that the Messenger of God (SAAS) said,
‘While I slept, I was brought treasures from the earth and two gold bracelets were
placed on my palm. They disturbed me, and revelation came to me that I should
blow upon them. ! did so, and they disappeared. I interpreted them as the two
imposters between whom I am — the ruler of San%’ and the ruler of al-Yamama.”

Al-Bukhari continued to state that it was related to him by Sa%d b.
Muhammad al-Jarmi, quoting Ya‘qiib b. Ibrahim, quoting his father, from Silih,
from Ibn Ubayda b. Nashit — his name is given elsewhere as ‘Abd Allah — who
said that ‘Ubayd Allah b. ‘Abd Allah b. Utba said, “We learned that Musaylima,
‘the imposter’, had arrived in Medina and was staying in the home of the
daughter of al-Harith. His wife was the daughter of al- Harith b. Kurayz, and
she was the mother of ‘Abd Allah b, Amir b, Kurayz. The Messenger of God
(SAAS) went to him, accompanied by Thabit b. Qays b. Shammas; it was he who
~ was known as the orator of the Messenger of God (SAAS). The latter had a stick
in his hand. He stood before Musaylima and spoke to him and Musaylima told
him, ‘If you wish, we will leave the way clear for you to rule, provided that you
make me. your successor.’

“The Messenger of God (SAAS) responded, ‘If you were to ask me for
this stick, I'd not give it to you. I believe you are the one about whom I had a
dream. This is Thabit b. Qays; he will answer any questions on my behaif’ The
Messenger of God (SAAS) then left.”

Ubayd Allah b. ‘Abd Allah continued, “I asked Ibn ‘Abbas about the vision
he had mentioned. Tbn ‘Abbas replied, ‘I was told that the Messenger of God
- (SAAS) said, “While I slept, I was given a vision in which two gold bracelets
were placed on my hand. I was disturbed by these and disliked them. Then I
was given permission to blow on them and when I did so, they disappeared. I
interpreted them to represent two imposters who would appear.”’”

Ubayd Allah stated, “One of these was al-‘Ansi, who was killed by Fayruz in
: Yemen the other was Musayhma, ‘the imposter’.”

Muhammad b. Ishag stated, “The delegation of Banii Hanifa came to the
Messenger of God (SAAS), and with them was Musaylima b. Habib, ‘the
mmposter’.”

Ibn Hisham stated, “His pame was Musaylima b. Thumama b. Kathir b.’
Habib b. al-Harith b. ‘Abd al-Harith b. Haffan b. Dhahl b. al-Dal b. Hanifa; he
was known as Abtt Thumama, and also as Abti Hartin. He was also referred to as
‘al-Rahman’ and as ‘Rahman of al-Yamama’. He was 150 years old at the time
of his execution. He knew various forms of magic. He knew how to insert an
egg into a long-necked bottle and was the first to do this. He would cut off a
bird’s wing, then reattach it. It is said that there was a gazelle that would come
down from the mountain and he would drink its mifk.”
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Ibn Ishag went on, “They went into residence in the home of the daughter of
al-Harith, an assari woman of Banii al-Najjar.”

Al-Suhayli stated, “She was Zaynab; some say her name was Kaysa, daughter
of al-Harith b. Kurayz b. Habib b. ‘Abd Shams. Musaylima had married her
long before, but then separated from her. This is why they stayed in her home,”

Ibn Ishaq continued, “One of our scholars of Medina related to me that Banti
Hanifa hid him in some clothing and brought him to the Messenger of God
(SAAS), while the latter was sitting among his Companions, holding a palm
frond. When he reached the Messenger of God (SAAS), having been completely
concealed by the clothes, and began to make requests, the Messenger of God
(SAAS) told him, ‘If you were to ask me for this palm frond, I’d not give it to you!’

“A sheikh of Bani Hanifa from al-Yamama related to me that the incident
concerning him was quite different. He claimed that the delegation from Bant
Hanifa came to the Messenger of God (SAAS), having left Musaylima with their
mounts. Having accepted Islam, they remembered him and asked, ‘Messenger of
God, we have left a companion of ours with our mounts and baggage to care for
them for us.’

“And so the Messenger of God (SAAS) ordered that what had been given
to the men of Bant Hanifa should be given to him too, saving, ‘His status is
no worse than yours.” That is, due to his having looked after his companions’
property. That is what the Messenger of God (SAAS) wanted to imply.

“They then all left and took to Musaylima what the Messenger of God
(SAAS) had given to each one of them. When they reached Yamama that enemy
of God apostatized, proclaimed himself a prophet and told them many lies. He
said, ‘T have been made his partmer in this matter.’

“He then told his delegation, who were with him, ‘Did he not say to you,
“His status is no worse than yours?” The only reason he said this was from his
knowledge that I had been made his partner in the matter.’

“Thereafter he began to recite doggerel verse to them and to imitate the
Qurin, saying, ‘God has bestowed His favour on the pregnant woman; he has
extracted from her a being that moves, from between the skin on her womb and
her intestines.’

“He made wine and fornication permissible for them and abolished the
need for prayer. He nevertheless testified for the Messenger of God, God’s peace
and blessings be upon him, being a prophet. And Banti Hanifa was in agreement
with him on that.”

This is what Ibn Ishiq stated. But God knows best.

Al-Suhayli and others related the following about al-Rahhal b. Unfawa — his
other name being Nahar b. ‘Unfiwa; he had accepted Islam and learned some of
the Qur’an and spent a period as a Companion of the Messenger of God (SAAS).
The latter once passed by while al-Rahhal was seated with Abii Hurayra and
commented, “One of you has his molar in hell-fire like Mt. Uhud!”
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Both men remained apprehensive until eventually al-Rahhal apostatized with
Mausaylima. He falsely testified that the Messenger of God {SAAS) had made
Musaylima his partner in his activities and attributed to the latter some part of
the Qur’an he had learned; this Musaylima claimed for himself. All this resulted
in great confusion for Bant Hanifa. Al-Rahhal was killed by Zayd b. al-Khattab
at the battle of 2l-Yamama.

Al-Suhayli stated that the mu'ezzin employed by Musaylima was named
Hujayr; and the one of his men who most directed the warfare on his behalf was
Muhkam b. al-Tufayl. To these should be added Sajah, known as Umm S$adir.
This was 2 woman Musaylima married, and there are various shameful reports
about his relationship with her. The name of her mu’gzzin was Zuhayr b. ‘Amr,
or alternatively Janba b. Tariq. It is also said that Shabath b. Rib% also acted
as her mu’azzin and then later became a Mushim. She too accepted Islam during
the reign of Umar b. al-Khattab, and became a good Muslim.

Yunus b. Bukayr quoted Tbn Ishaq as having stated, “Musaylima b. Habib
wrote to the Messenger of God (SAAS) as follows, “From Musaylima, Messenger
of God, to Muhammad, Messenger of God. Peace be upon you. To proceed: I have
been appointed as your partner in the task, along with yeu. Half the authority is
ours, the other half that of Quraysh. However, Quraysh are an aggressive people.”

Two messengers brought this document and the Messenger of God (SAAS)
wrote back to him. He stated, “In the name of God, the most Merciful, most
Beneficent. From Muhammad, Messenger of God, to Musaylima, ‘the imposter’.
Peace be upon him who follows the guidance. To proceed: the earth belongs to
God. He entrusts it to whomever of His servants He wishes. 'The outcome will
favour the pious.”

This — the receipt of this message — was at the end of 10 AH. Al-Bukhari relates
the story of this message in his sakik collection. Yoinus b. Bukayr stated, quoting
Tbn Ishaq, “Sa%d b. Tarig related to me, from Salama b. Nuaym b. Mastid,
from his father, who said, ‘I heard the Messenger of God {(SAAS) say to the
two messengers of Musaylima when they brought the letter from him, “Do you
agree with what he said?” “Yes,” they replied. “I swear by God”, he told them,
“that if it were not for the fact that messengers are not to be executed, I would
strike off the heads of you both!”””

Abt D2’ud al-Tayilisi stated that al-Masdi related to him, from ‘Agim,
from Abu W21l, from ‘Abd Allah b. MasGd, who said, “Ibn al-Nawaha and
Ibn Uthal came as messengers to the Messenger of God (SAAS), on behalf of
Musaylima, ‘the imposter’, and he asked them, ‘Do you testify that T am the
Messenger of God?’ They replied, ‘We testify that Musaylima is the Messenger
of God!” The Messenger of God (SAAS) then exclaimed, ‘I proclaim my belief
in God and in His Messengers! Tf T were someone who executed messengers, I
would execute both of youl’”

¢tAbd Allzh b. Mas‘ad went on, “And so the practice was 1nst1tuted that
messengers would not be executed,”
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He continued, “Regarding Ibn Uthal, God ultimately gave him his reward. As
for Ibn al-Nawaha, I continued to feel much anger against him until God took
possession of him.”

The hafiz al-Bayhaqi stated that Usama b. Uthil accepted Islam. And we
referred to this above.

~ Regarding Ibn al-Nawaha, Abtu Zakariyy@ b. Abii Ishaq al-Muzani, quoting
Abii ‘Abd Allzh Mubammad b. Ya%qub, quoting Muhamad b. ‘Abd al-Wahhab,
quoting Jafar b. ‘Awn, quoting Isma%l b. Aba Khalid, from Qays b. Abti Fazim,
who said that a man came to ‘Abd Aliah b. MasGd and said, ‘I passed by a
mosque of Banii Hanifa while they were making a recitation of something God
did not reveal to Muhammad (SAAS). It was, ‘By those women who mill flour;
by those women who knead dough; by those women who bake bread; by those
women who concoct stew; by those women who swallow morsels . . .

“cAbd Allah then sent for them; they were 70 men in number, and their leader
was ‘Abd Allih b. al-Nawiaha. ‘Abd Allah gave orders and he was executed. He
then said, “We’ll never acquire Satan out of these; however, we can drive them
off to Syria, so that God may take care of them for us!’”

Al-Wagidi stated, “The delegation from Bana Hanifa consisted of approximately
ten men, under the leadership of Sulma b. [Janzala. They included al-Rahhal
b. Unfuwa, Talg b. ‘Ali, ‘Ali b. Sinan, and Musaylima b. Habib, ‘the imposter’.
They were accommodated in the home of Maslama, daughter of al-Harith, and
" they were given full hospitality. They were given lunch and dinner — at times
consisting of bread and meat, at others of bread and yoghurt, bread and meat
fat, and dates, durmg their stay.

“When they came to the mosque, they accepted Islam. They had left
Musaylima with their mounts and when they wanted to depart, the Messenger
of God (SAAS) gave them each five awgiyya weight of silver. He also ordered
the same gift for Musaylima, and when they said he was with their mounts, he
commented, ‘His status is no worse than yours.’

“When they returned t6 Musaylima and told him what the Messenger of God
(SAAS) had said, he commented, ‘He only said that because he knows that
power will come to me after him.’

“Having said this, Musaylima, may God abhore him, per51sted and made
claim to the prophethood.”

Al-Wagqidi stated, “The Messenger of God (SAAS) had sent out with them a
vessel containing the remainder of water he had used for cleansing himself.
Musaylima ordered his men to revoke their pledge of allegiance to the Messenger
of God (SAAS) to pour the water over his dwelling, and to adopt it as a masjid,
a place of prayer. This they did.”

. Hereafter we will recount the death of al-Aswad al-‘Ansi at the end of the
life of the Messenger of God (SAAS). Musaylima was killed during the cakiphate
of Abii Bakr, ‘the trusting’. ‘
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THE DELEGATION FROM THE PEOPLE OF NAFRAN.

Al-Bukhari stated that it was related to him by ‘Abbas b. al-Husayn, quoting
Yahya b. Adam, from Isr®il, from Abi Ishaq, from Sila b. Zufar, from Fudhayfa,
who said, “Al-Aqib and al-Sayyad, rulers of Najran, came to the Messenger of
God (SAAS), intending to engage in the [f%»™ ceremony.

“One man said to the other, ‘Let’s not do this. If he is 2 prophet, and we
engage him in this %=, neither we norour descendants will have success.” They
both then said (to the Prophet (SAAS)), ‘We will give you whatever you want.
Send a trustworthy man out with us, but do not send anyone who is not worthy
of trust.” He responded, ‘I will send with you a man who is truly trustworthy.’

“The Companions of the Messenger of God (SAAS) competed to have this
honour, and he ultimately said, ‘Stand up, Ab@ ‘Ubayda b. al-Jarrah.’ And when
he did so, the Messenger of God (SAAS) said, “This is the (most) trustworthy
man of this nation.””

Al-Bukhari also related this, as did Muglim, from a kadith of Shu‘ba, from
Abt Ishaq.

The hafiz Abt Bakr al-Bayhagi stated that he was informed by Abu ‘Abd Allah
al-Hafiz and Abi Sa9d Muhammad b. Musa ibn al-Fadl, both of whom said,
“Abii al-‘Abbas Muhammad b. Yaqub related to us, quoting Ahmad b. ‘Abd
al-Tabbar, quoting Yanus b. Bukayr, from Salama b. ‘Abd Yasii, from his father,
from his grandfather. Yanus, who had been a Christian and had accepted Islam,
said that the Messenger of God (SAAS) wrote to Najran before the (stirat) T'a
Sin® of Sulayman (Soloman) had been revealed to him, ‘In the name of the God
of Abraham, Isaac and Jacob, from Muhammad, the Prophet, the Messenger of
God, to the bishop of Najran. Are you peaceable? T praise to you the God of
Abraham, Isaac and Jacob. To proceed: I summon you to the worship of God,
away from worshipping servants of God. If you should refuse, then you will have
to pay the jizya. If vou refuse, I am warning you of warfare. Peace.’ '

. “When this letter reached the bishop, he was shocked and astounded by it. He
sent for a2 man of Najran named Shurahbil b. Wada%, who was originally from
Hamdan. No one would be consulted in preference to him in the case of some
problem — not al-Abham, nor al-Sayyid, nor al ‘Aqib.*

“The bishop gave this letter of the Messenger of God (SAAS) to Shurahbil.
When he had read it, they asked him, ‘Aba Maryam, what do you think?’
Shurahbil replied, ‘You well know how God promised Abraham that prophethood
would pass on through the progeny of Ismatil; don’t you believe that this could

24, A practice in which two contending groups attended a remote area to pray to God to
punish whichever of their two parties had engaged in lying. See also footnote 27, p.73 hereafter.

25. T s (Ta Sin), the two opening letters of siirat al-Naml {or sarat Ta Sin).

26. The other leaders of the tribe.
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refer to this man? I have no personal opinion about the prophethood question. If
this were a worldly matter, I would give you my views on it, and would do my
very best for you.” The bishop told him, ‘Come aside and take a seat.” Shurahbil
then went aside and sat down near him.

“The bishop sent to a man of Najran named ‘Abd AHah b. Shurahbil, a man
of Dhu Asbah, from Himyar. e had him read the letter and asked him his
opinion. This man spoke as Shurahbil and the bishop told him, ‘Come aside
~ and take a seat’, and the man did so and sat near him. _

“Next the bishop sent for a man of Najrain named Jabbar b. Fayd, of Bant
al-Harith, son of Ka%, a man of Bani al-Himas. He asked this man to read the
letter and to give his opinion of it. Jabbir replied as had Shurahbil and “Abd
Allah. The bishop then told him to ge aside and sit, which he did.

“When they had all agreed on the same statement, the bishop gave orders
that the bell be struck and lighted lanterns and hair shirts were lifted up into
the monks’ cells; they would do this if there were an alarm during the day, but if
the alarm were by night, they would merely strike the bell and lift up the lights
into the cells.

“When the bell was struck, they assembled and the people of the valley,
both in its upper and its lower parts, raised the hair shirts; the valley was the
length of a day’s journey for a fast rider. It consisted of 73 villages and had 100,000
warriors. The letter of the Messenger of God (SAAS) was read to them and the
bishop sought their opinion of it. Their leaders agreed that they should send
Shurahbil b. Wada‘a al-Hamadani, ‘Abd Allgh b. Shurahbil al-Agbahi, and Jabbar
b. Fayd al-FHarithi to seek information about the Messenger of God (SAAS).

“The delegation travelled to Medina and when they arrived there, they took off
their travel garments and dressed in fine robes of striped cloth and put on gold
rings. They then went to the Messenger of God (SAAS). They greeted him, but
he did not respond. They waited there all day long for him to speak to them, but
he did not, since they were wearing those garments and gold rings.

“The delegation went to find Uthman b. ‘Affan and ‘Abd al-Rahman b. ‘Awf,
whom they had known previously; they found them in an assembly, meeting
with ansar and muhajirin. They asked them, “Uthman and ‘Abd al-Rahman,
your Prophet wrote us a letter and we have come in response to it. We have
greeted him, but he has not returned our greeting. We waited patiently all day
long, but failed to get him to speak to us. What do you both think; do you
consider we should return home?’

“They also asked Ali b. Aba Talib who was also there in the group. He said
to “Uthman and ‘Abd al-Rahman, ‘T think they should take off these fine robes
and rings, dress in their travel garments and then return to him.’

“They did this and when they greeted him, he responded. He then told them,
‘By Him who sent me with the truth, when you first came to me, Iblis (Satan)
was certainly with you.” He then asked them questions, as they did him. This
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session of questioning continued and they eventually asked, “What do you say
about Jesus? Although we will go back to our people as Christians, it would
please us, if you are a prophet, we could hear what vou say of him.’

“The Messenger of God (SAAS) replied, ‘T don’t have anything to say about
him today; stay here until I tell you what it is (God says about Jesus.’

“By next morning God, the Almighty and Glorious, had revealed this verse,
‘God considers Jesus to be the like of Adam; He created him from earth, then
said to him: “Be!” And he was. The truth is from your Lord; and so do not be
of those who make disputes. To those who could dispute with you, after the
knowledge that has come to you, say, “Come, let us call our sons and (you)
your sons, we our wives and (vou) your wives and we our ownselves and (you)
yourselves, and then let us make our appeals to God, and pray that God places
his curse upon those who lie’ (siarat Al Imran; 111, v. 58-60).

“They refused to agree to this.

“On the next morning following that when he had told them of this, he
arrived for a mulaana,” ‘an cath-taking competition’, accompanied by al-ITasan
and al-Husayn. He was dressed in a khamil, ‘a coarse-fibred garment’, and
Fatima walked at his back; that day he was also accompanied by several of his
womenfolk.

“Shurahbil told his two companions, ‘You both well know that the upper and
lower parts of our valley join in accepting my views and I have, I swear, reached
a weighty conclusion. Given that this man is a powerful leader, if we were the
first of the Arabs to spite him and to reject his orders, he and his men would
maintain such ill-will for us that they would eventually do us great harm. We
are the Arabs who are his closest neighbours, and if this man is truly a prophet,
and we challenge him as a liar, then every hide and hair of us is sure to perish?’

“His companions then asked him, ‘Well, Abd Maryam, what should we do?’
He replied, ‘My opinion is that I should recognize his authority. He is, I think,
not a man who would ever make an over-harsh judgement.’

Shurahbil then met with the Messenger of God (SAAS) and told him, ‘T have
something better to suggest than an cath-taking competition with you.” ‘And what
is that?’ he asked. ‘Spend this day till tonight and tonight till tomorrow reaching
your judgement and whatever you decide concerning us will be acceptable.’

“The Messenger of God (SAAS) asked, ‘Is there anyone else back home behind
you who will contradict you?’ Shurahbil replied, ‘Ask my two companions.’
They said, ‘Our whole valley will accept his decision.’

“The Messenger of God (SAAS) then returned home without making
oaths regarding them. When they went to him next day, he wrote for them
the following document, ‘In the name of God, the most Merciful, the most
Beneficent. This is written by Muhammad, the Prophet, the untutored, the

27. A procedure in which contending parties would call down caths upon their various family
members and invoke God’s aid to determine which side had been speaking the truth. This practice
is inferred in the Qurian verse quoted in the previous paragraph.
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Messenger of God, to Najran. It is his judgement regarding all their produce and
all their assets in gold, silver and slaves to be generfous to them and to leave them
all this in consideration of a payment of 2,000 sets of garments. Of these 1,000
shall be paid each Rajab, and another 1,000 each Safar.’ He then went on to
give the rest of the conditions. The document ends, “Witnessed by Abt Sufyin
b. Harb, Ghaylan b. ‘Amr, Malik b. ‘Awf, of Banii Nagr, and al-Aqra®b. Habis
al-Hanzali, and al-Mughira.” And he (so0) wrote it,

“When they received this document, they left for Najran. With the bishop
there was a brother of his, on his mother’s side, he being his uncle’s son, a man
named Bishr b. Mwawiva, known as Abu ‘Algama. The delegation gave the
letter of the Messenger of God (SAAS) to the bishop. While he was reading it,
in the company of Aba ‘Algama, while they were both riding, Bishr’s camel
stumbled. Bishr swore an ocath, although he did not make reference to the
Messenger of God (SAAS).

“The bishop told him, ‘You might have spoken a curse against a prophet who
has been sent.” Bishr replied, ‘Certainly; and I swear I’ll not nullify it until I go
to the Messenger of God (SAAS).

“He then directed his camel back towards Medina, but the bishop posmoned
his own in his way and told him, ‘Understand from me, that I only said that so_
that the Arabs have that reported to them of me, fearing that they might consider
that we had accepted his authenticity, or been swayed by his voice, or agreed to
something this man wanted to which the Arabs did not comply, even though we
arc the most powerful and numerous of all.” Bishr replied, “No; I swear, I'll never
accept this attitude of youis.’

“Bishr then spurred his mount intc motion, turning his back to the bishop. He
also spoke the following doggerel verse:

“T'o you (my camel) anxiously turns her flank
Though a foal inside her belly objects,
For her religion opposes that of the Christians.’

“When he reached the Messenger of God (SAAS), he accepted Islam and stayed
on with him until he was eventually killed.”

“The delegation entered Najran and went to the monk Ibn Abti Shamar
al-Zubaydi while he was high up in his cell, telling him, ‘A prophet has been
given a mission in Tibama!’ They narrated how the Najran delegation had gone
to the Messenger of God (SAAS), and how he had suggested an oath-swearing
competition to them, which they had refused, and how Bishr b. Mwiwiya had
hurried off to him and had accepted Islam.

“The monk replied, ‘Bring me down, or else I'll cast myself from this celil’
They did so; he brought with him a present which he took with him to the
Messenger of God (SAAS). Part of it is that cloak that the caliphs wear, along
with a wooden cup and a staff.
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- “He remained for some time with the Messenger of God (SAAS), listening to
the revelation, then returned to his own people. He is not credited with having
accepted Islam. He promised to come back but this was not to be until the
Messenger of God (SAAS) had died.

“The bishop, Aba al-Harith, went to the Messenger of God (SAAS) along
with al-Sayyid, al-44ib” and important persons from their people. They stayed
with him, hearing what God revealed to him. He wrote the document for the
bishop and those bishops to come after him: ‘In the name of God, the most
Merciful, the most Beneficent. From Muhammad, the Prophet, to Bishop Abu
al-Harith and the bishops of Najrin, and its priests and monks, including all
those under their control, few or many. (This gives) protection of God and of
His Messenger, which shall not be changed for any of its bishops, monks or
priests. Nor shall any of their rights or powers or former practices be changed.
The protection of God and His Messenger is for ever, so long as they remain
peaceful and sincere and are not subjected to wrongdoing or engage in it.’
‘Written by al-Mughira b. Shuha.”

Muhammad b. Ishiq related that the delegation of Christians of Najran included
60 riders, of whom 14 were leaders. These latter consisted of al-*A¢ib, whose
name was ‘Abd al-Masih, and a/-Sayyid, whose name was al-Abbam, Abu
Haritha b. ‘Algama, Aws b. al-Harith, Zayd, Qays, Yazid, Nubayh, Khuwaylid,
‘Amr, Khilid, ‘Abd Allah and Yahnus.

Leadership of these 14 men devolved upon 3 of them. These were al-‘Aqib
their leader, opinion-maker and council-leader, whose decision no one would
oppose; al-Sayyid, their protector, and camel-master; AbG Haritha b. ‘Algama,
their bishop and pontiff. The last-mentioned was an Arab of Bant Bakr b. W#il.
He had entered the religion of Christianity, and the Byzantines had promoted
and honoured him, built churches for him and given him power and authority
because of the firmness they knew of his faith. He was nevertheless fully aware
of the mission of the Messenger of God (SAAS), but (his love for) honour and
prestige prevented him from following the truth.

Yunus b. Bukayr quoted Ibn Tshaq as stating, “Burayda b. Sufvan related to
me, from Ibn al-Baylamani, from Kurz b. ‘Algama, who said, ‘A delegation of
Christians of Najran arrived, consisting of 60 mounted men, 14 of whom were
their leaders. And there were 24 of them . . ¥ Three of them were in charge
— al-‘Aqib, al-Sayyid and AbT Haritha, one of the Banti Bakr b. W#1l, their
bishop, and their szksb midras.” This last man they had awarded great honour,
power and privileges, and had built him churches because of what they had
heard of his great knowledge and zeal for their faith.

28. Titles of authority.
29, Incomplete in the Arabic printed text.
30. Perhaps the guardian of their Midrash, an early Jewish interpretation of the Old Testament.
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“When they left Najran, Abu Haritha was mounted on a mule and by his
side rode a brother of his named Kurz b. ‘Alqama. The mule of Abn Haritha
stumbled and Kurz said, ‘May al-Ab%d, “the one far away”, (meaning the
Messenger of God (SAAS)) stumble!’” Abu Haritha commented, *No; it’s you
who may stumblel” Kurz asked him, ‘Why, brother?” He replied, ‘I swear by
God, he is certainly the prophet whom we have been awaiting!’

“Kurz asked, ‘Well, what is holding you back, when vou know that® He
rephied, ‘It’s because of what these people have done for us. They have honoured
us, made payments to us, and given us authority. But they adamantly oppose
him; if I were to take action, they would take everything away from us.’

“His brother Kurz gave much thought to what he had said and eventually
accepted Islam.” '

Ibn Ishaq went on to relate that when they entered the mosque of the Prophet
(SAAS), they were dressed in finery. It was time for the af-‘asr prayer, and they
got up and prayed towards the east. The Messenger of God (SAAS) said, “Let
them do so0.”

Their spokesman was Abui Haritha b, ‘Algama and (their other leaders were)
al-Sayyid and al-*Aqb. Eventually the major part of siirat A/ Imran and verses
about the oath-taking competition were revealed concerning them. But they
refused the latter, They asked that a fully trustworthy man be sent out with them,”
And the Messenger of God (SAAS) did dispatch Aba Ubayda b. al-Jarrah, as
is related above in the account of al-Bukhari. '

We have discussed this in detail in our Tafsir (Exegesis) of siirat Al Imrin. And
to God be all praise and credit.

THE DELEGATION OF BANU *AMIR AND THE STORY OF “AMIR B.
AL-TUFAYL AND ARBAD B, QAYS, MAY GOD DAMN THEM BOTH!

Ibn Ishaq stated, “Then a delegation from Bant Amir came to visit the
Messenger of God (SAAS). It included ‘Amir b. al-Tufayl, Arbad b. Qays b. Jaz’
b. Khalid b. Ja%ar and Flayyan b. Salma b. Malik b. Jafar. These three men were
the leaders and chief mischief-makers of their tribe.

“When that enemy of God “Amir b. al-Tufayl came to see the Messenger of
God (SAAS), it was with the intent of betraying him. His people had told him,
‘Abl ‘Amir, others have accepted Islam, you do so too.” But he replied, ‘T swear
by God, I made a vow I would never cease striving to get the Arabs to follow me; -
should I now follow this Quraysh fellow?’

“Al-Arbad then said, ‘When we go to see this man, T will get him to turn his
face away from you. When I do this, you strike him with your sword!’

“When they reached the Messenger of God (SAAS), ‘Amir b. al-Tufayl said,
‘Muhammad, will you come aside with me?” He replied, ‘No, by God, not until

31. To act as an arbitrator to settle an internal financizl dispute, according to the sources.
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you believe in God alone!” ‘Amir repeated, ‘Please, just come aside with me,
Muhammad,’ and he began talking to him, waiting for Arbad to act. Arbad,
however, did nothing. When ‘Amir saw that Arbad was taking no action, he
again said, ‘Muhammad, do come aside with me,’ but he again replied, ‘No, not
until you believe in God alone Who has no parmer.’

“When the Messenger of God (SAAS) thus rejected him, ‘Amir said, ‘Then,
by God, 'l fill this place with horses and men to fight you!” When ‘Amir had
turned away to leave, the Messenger of God (SAAS) said, ‘O God, take care of
Amir b. al-Tufayl for me!

“When they had left the Messenger of God (SAAS), ‘Amir b. al-Tufayl asked
Arbad, ‘Had I not erdered you what to de? I swear by God, there was no man on
earth I considered more fearsome than you! I swear, T'll never fear you again,
after today!’

“He replied, ‘I pray you, don’t blame me too hastily. Whenever | was about to
do as you had asked, you got in the man’s way so all I could see was you. Should
I have struck you with my sword?’

“They headed back home and when they had gone part way, God, the
Almighty and Glorious, afflicted ‘Amir b. al-Tufayl with a growth in his neck.
And God killed him 1n the home of a woman of Bant Salal. He exclaimed, ‘O
Bant ‘Amir, shall (my death) be from a growth like that on a young camel in the
home of a woman of Banii Salal?’”

Ibn Hisham stated, “The words are also quoted as, *. . . a growth like that of
a camel and a death in the house of a Salali woman?’”

The hafiz al-Bayhaqi narrated through al-Zubayr b. Bakkar, quoting Fitima,
daughter of ‘Abd al-‘Aziz b. Maw?ala, from her father, from her grandfather,
Maw?ala b. Humayl, who said, ““Amir b. al-Tufayl came to the Messenger of
God (SAAS), who told him, ‘“Amir, accept Islam!” He replied, ‘I will do so on
condition that I control al-wabar, “the nomads”, while you control al-madar,
“the villages”.” He refused. ‘

“Again the Messenger of God (SAAS) said, ‘Accept Islam!” And again ‘Amir
replied, ‘On condition I control the pomads, while you control the villages.’
‘No,” replied the Messenger of God (SAAS). ‘Amir then turned away, saying, ‘I
swear by God, Muhammad, T’ll fill this place with horses like locusts and men
~ like breadcrumbs; I'll tether a horse to every palm tree!’

“The Messenger of God (SAAS) said, ‘O God, rid me of ‘Amir and give his
people guidance!’

“Amir then left and when he reached the outskirts of Medina, he happened
to meet a woman of his tribe called Saliiliyya. He dismounted from his horse and
slept in her house. He was then afflicted by a growth in his throat. He mounted
his horse and, levelling his lance, he rode away, saying, ‘A growth like that on a
young camel and a death in the house of Saltliyyal” He kept this up until he fell
dead from his horse.”
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The hifiz Abu ‘Amr b. ‘Abd al-Barr stated in his work a¢~Istitah fi Asma®
al-Sahaba (A Study of the Names of the Companions) concerning (a man named)
Maw?ala: “He was Maw?ala b. Kuthayf al-Dababi al-Kilabi al-“Amiri, of Bantt -
Amir b. Sa%sa%. He went to the Messenger of God (SAAS), and accepted Islam
when a young man of 20, and he lived on in the faith for 100 years. He was
known as ‘he of the two tongues’ because of his eloquence. His son ‘Abd al-*Aziz
related materials from him. It was he who recounted the story of ‘Amir b.
al- Tufayl and the line, * . . . a growth like that of a baggage camel and a death in
the house of Saliiliyyal’”

Al-Zubayr b. Bakkar stated, “Zamy#, daughter of ‘Abd al-‘Aziz b. Maw?ala b.
Kuthayf b. Haml b. Khalid b. ‘Amr b. Mu’awiya, he being al-Dabbib b. Kilab
b. Rabi% b. Amir b. Sa%a%, said, ‘My father related to me, quoting his father,
quoted Maw?ala as having recounted that he went to the Messenger of God
(SAAS), and accepted Islam when he was 20 years old. He pledged him his
allegiance, wiped his right arm (in deference to him), and led his camel to him.,
The Messenger of God (SAAS) gave him a two-year-old she-camel. After the
death of the Prophet (SAAS), he became a companion of Abll Hurayra and lived
on for 100 years into Islam. Hé was nicknamed “he of the two tongues” because
of his eloquence.’” .

I note that it is evident that the story of ‘Amir b. al-Tufayl related to a period
prior to the conquest of Mecca, even though Tbhn Ishaq and al-Bayhaqi include
mention of it thereafter.

When al-Bayhagi gave it, he did so from al-Hakim, from al-Asamm, quoting
Muhammad b. Ishaq, quoting Mw’awiya b. ‘Amr, quoting Abi Ishaq al-Fazari,
from al-Awzaq, from Ishaq b. ‘Abd Allah b. Ab@ Tatha, from Anas, in the
account of the expedition to BPr Ma‘na and the killing by ‘Amir b. Tufayl of
Haram b. Malhan, the uncle of Anas b. Malik, and his treachery against the men
there that resulted in the killing of them all except ‘Amr b. Umayya, as is given
above.

Al-Awza4 stated that Yahya said, “The Messenger of God (SAAS) spoke
prayers against ‘Amir b. Tufayl for 30 mornings, saying, ‘O God, rid me of
“Amir b. al-Tufayl however You wish, and send upon him what will kill him.’
And God did infect him with a malignancy.” )

It is related from Hammam, from Ishaq b. ‘Abd Allzh, from Anas, in the story
relating to Haram b. Milhin. Anas stated, “‘Amir b. al-Tufayl went to the
Messenger of God {SAAS) and told him, ‘I give you to choose between three
options: you shall govern the people on the plains, while I the nomads, or I shall
be your successor after you, or I will attack you with Banat Ghatafan and 1,000
stattions and 1,000 mares.””

He went on, “He was then, while staying in a woman’s house, afflicted with a
malignant growth. At this, he exclaimed, *Shall it be a growth like that on a camel
and death in the house of 2 woman of Bant so-and-so? Bring me my horse!” He
rode away and died upon his horse.”
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Ibn Ishaq stated. “His companions went out and buried him, then proceeded
on to Bant ‘Amir territory to spend the winter. When they arrived there, their
people came to them and asked, ‘Arbad, how was it back behind you?* ‘It was
nothing,’ they replied. ‘I swear, all he did was invite us to worship something or
other. I wish he were here now; I’d kill him with an arrow, right on the spot!’

“A day or two after his having made that comment, he went out with a camel
he had to sell and God sent down upon him and it a thunderbolt that burned
them both up.”

- Ibn Ishaq stated, “Arbad b. Qays was a brother of Labid b. Rabi% on his
mother’s side. Labid said, mourning Arbad,

‘Death spares no one — not a kindly father, nor a son.

I fear much that death of Arbad more than I do the
influence of Pisces or Leo.

Eye, why weep for Arbad, now that both we and the women
have stood in mourning?

If others threatened, he 1gnored their threats; if they
were reasonied in judgement, so was be.

A sweet and clever man, though with some bitterness in
his sweetness; a man of calm and healthy constitation.

Eye, would you weep for Arbad now that the winter winds
sweep the bare trees

And they have become wind-tossed and fruitless, their
remnants of fruit revealed?

He was braver than a meat-eating forest-lion, staring
forth and determined to prevail.

The eye does not see to its full extent on a night when
horses return frail and worn. -

He inspired the mourning women to attend his wake, (as
evident) as young gazelles on barren terrain.

“The lightning and thunderbolt terrified me when they
struck this bold warrior that terrible day.

He took {rom those who robbed and gave back to their
victims; if they came in dlstress he gave them again and
again. A

He was genercus in bad times, as when spring rain
produces growth.

~ All the sons of a free-born woman must diminish in
number, no matter how many they were.

LEven though once envied, all shall be brought down;
though once leaders, all shall perish and fade.””

Ibn Ishaq quoted many further lines from Labid in mourning for Arbad b.

" Qays, his brother on his mother’s side. We have omitted them here for brevity’s
sake, thinking the verses we have given sufficient. And it is God who leads to
what is right.
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Tbn Hisham stated that Zayd b. Aslam recounted, from ‘At2 b. Yasar, from Ibn
‘Abbas, who said, “And God, the Almighty and Glorious, revealed the following
concerning ‘Amir and Arbad: ‘God knows what every female bears and what falls
short and what comes to fruition in the womb, And with Him everything has its
measure. (He it is who is) Knowledgeable of the unseen and what is witnessed;
He is the Great, the Most High. Alike {for Him) are those of you who conceal
their words and those who speak openly, those who hide by night, and those who
go forth by day. He has those (Helpers) who proceed forth on his behalf, both
ahead and behind him, who protect him, by God’s command’ (sirat al/-Rad,
XIIL, v.9-11). By this latter wording, He is referring to Mubhammad (SAAS).

“He proceeded to make reference to Arbad and to his execution. God
Almighty stated, ‘And when God intends harm for a people there is no averting it
and from Him they have no protector. He it is who shows you lightning bringing
fear and expectation, He who summons the heavy clouds. The thunder proclaims
His praise and the angels too are in awe of Him. He sends the thunderbolts and
uses them to strike whomever He wishes. Yet they dispute concerning God, and
He is Mighty in power’” (s#rat al-Ra‘d; X111, v.11-13).

We have discussed these honoured verses in our exegesis of s#rat al-Ra'd. And
to God goes all praise and credit.

Ibn Hisham, may God have mercy on him, did provide a chain of authorities
for this additional comment he made.

We are also given an account by the afiz Abu al-Qasim Sulaymian b. Ahmad
al-Tabarani in his great compendium of ghadith in which he states, “Masada b.
Sa‘d al-‘Attar related to us, quoting Ibrihim b. al-Mundhir al-Hizami, quoting
‘Abd al-‘Aziz b. Umran, quoting ‘Abd al-Rahman and ‘Abd Allah, two sons
of Zayd b. Aslam, from their father, from ‘At2’ b. Yasar, from Ibn ‘Abbas, who
recounted that Arbad b. Qays b. Jaz> b. Khalid b. Ja%far b. Kilab and “Amir b.
al-Tufayl b. Malik came to see the Messenger of God (SAAS) in Medina. When
they reached him, he was seated and they both sat down in front of him. ‘Amir
b. al-Tufayl asked him, ‘Muhammad, what will you do for me if T accept Islam?’
The Messenger of God (SAAS) replied, ‘You will receive the same as the other
Muslims and have the same obligations.’

“cAmir then asked, ‘If T accept Islam, will you ensure that I become leader
after you?’ The Messenger of God (SAAS) replied, “That shall not be for you'
or for your tribe. But you may have command over the cavalry.” ‘Amir responded,
‘I already now have control over all the cavalry of Najd. Give me control over the
nomads, and you control the villages.’

“‘No,” he replied. As he was leaving him, ‘Amir said, ‘I am going to fill up
this place with horses and men to fight you.” The Messenger of God (SAAS)
responded, ‘God will prevent you.’

“When Arbad and ‘Amir left, the latter suggested, ‘Arbad, I’ll distract
Muhammad from you by talking to him, and then you strike him with your
sword. If you do kill Muhammad, they’ll want no more than te be satisfied by
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payment of the blood-wit. They dislike warfare. You’ll just give them the
blood-wit.” Arbad replied, ‘’ll do it.”

“They proceeded back to the Messenger of God ($AAS), and ‘Amir
addressed him, ‘Mubammad, get up and come with me so I can talk to you.” The
Messenger of God (SAAS) arose and went alone with him towards the wall
where he stopped to talk to him. Arbad went to draw his sword, but when he
touched it, his hand lost its grip on the sword’s hilt and he could not unsheath
it. Arbad was unable to strike him sufficiently quickly for ‘Amir, because the
Messenger of God (SAAS) turned and, seeing Arbad and what he intended,
walked away from them both.

“When Arbad and ‘Amir left the presence of the Messenger of God (SAAS),
and reached the lava plain of Waqim, they halted. But Sa‘d b. Mu%dh and Usayd
b. al-Hudayr went out after them and said, ‘Clear off, you enemies of God!
God damn you both!’ ‘Amir responded, ‘Who is that, Sa%d?’ “That is Usayd b.
Hudayr, of the cavalry squadrons,” he replied.

“They left, and while they were at al-Ragm, God sent a thunderbolt down on
Arbad and killed him. ‘Amir then left, and when he was in the lava field, God
sent a malignant growth to afflict him. That night he spent in the house of a
woman of Bant Saful. He began feeling the growth on his neck and said, ‘A
growth like that of a camel, in the house of a woman of Banii Salul!’ He loathed
the idea of dying in her house.

“He then rode off on his horse, made it gallop, then died on it as he returned.
God revealed about them both, ‘God knows what every female . . .” and so on, to
the words, ‘He has those (Helpers) who proceed forth on his behalf . . .’ By this,
He was making reference to Muhammad (SAAS). He then made a reference
to Arbad and how God had killed him, then quoted the verse, ‘He sends the
thunderbolts and uses them . . .>”

This account suggests the early time frame of this incident concerning ‘Amir
and Arbad; this is because it mentions Sa’d b. Mu%dh in it. But God knows best.

The arrival of the delegations of al-Tufayl b. ‘Amir al-Dawsi, may God be
pleased with him, to the Messenger of God (SAAS) at Mecca and his acceptance
of Islam have been treated above,” and also how God placed a light between his
eyes and he made a request to God, who removed it on to the end of his whip.
we have detailed that above and have no need to repeat it here, as did al-Bayhaqi
and others.

THE ARRIVAL OF DIMAM B. THALABA TO SEE THE MESSENGER OF
GOD (SAAS), ON BEHALF OF HIS TRIBE OF BANU SAD B. BAKR.

Ibn Ishaq stated, “Muhammad b. al-Walid b. Nuwayfi¢ related to me, from
Kurayb, from Ibn ‘Abbas, who said, “Banti Sad b. Bakr sent Dimam b. Tha%aba
with a delegation to the Messenger of God (SAAS).

32. Vol. II, pp. 48-50.
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“‘When he arrived, he made his camel kneel at the door of the mosque,
hobbled it and entered the mosque while the Messenger of God (SAAS) was
seated inside with his men. Dimam was a burly and hairy man who had two
pigtails.

“‘He advanced, stood over the Messenger of Ged (SAAS) and asked, “Which
one of you is ‘Abd al- Muttalib’s son?” The Messenger of God (SAAS) replied,
“T am “Abd al-Muttalib’s son.’ ,

“Dimam then asked, “Muhammad?” “Yes?” he asked “Son of ‘Abd al-
Muttalib, I've got some tough questions to put to you; don’t be offended.”

“““I’ll not be offended,” he replied. “Ask what you want.”

“*“T adjure you by God, your God, and the God of those who came before
you, and the God of those who will come after you, is it God who orders you that
we worship Him alone, and associate none other with Him, and that we take
down those idols that our fathers worshipped?” “Yes, by God,” he replied.

“¢“I again adjure you by Ged, your God, and the God of those before
and after you, is it God who ordered you that we pray those five prayers?” “Yes
he replied. :

“‘Dimam then began referrmg to the religious duties of Islam, one by one
- alms—gwmg, fasting, the pilgrimage and all the other ordinances of Islam. He
went on to refer to each one specifically. When he had finished, he said, “I
testify that there is no god but God, and 1 testify that Muhammad is the
Messenger of God. And T shall perform these duties and shall abstain from all
that you prohibit. And I shall not add nor subtract anything.”

“‘He then went to his camel to go home. The Messenger of God (SAAS)
said, “If that man with the two pigtails spoke the truth, he will enter paradise!”

- “‘When Dimam reached his camel, he untied it and travelled home. His

people gathered to meet him and the first thing he said was, “Al-Lat and
al-Uzza are evill” They told him, “Take care, Dimam! You might get leprosy!
You might get elephantisis! You might go crazy!” _

“‘He replied, ‘Confound you all! Those two can do no harm nor good. God
has sent 2 Messenger and revealed to him a book with which I will try to save
you from your former error. I testify that there is no god but God alone who has
no partner, and that Muhammad is His servant and His Megsenger. I have come
to you from him with orders for what you should do and what he forbids you
from doing.” -

“*And by God, that night and by next morning every man and woman there
had become Muslims. And Ibn ‘Abbias said, “We never heard of anyone who
camie 2s a finer representative of any tribe than Dimam b. Thadaba.”’”

Imam Ahmad related this similarly, from Ya‘qab b. Ibrahim al-Zuhri, from
his father, from Ibn Ishaq.

Aba Da’ud related this kadith through Salama b. al-Fadl, from Muhammad
b. Ishaq, from Salama b. Kuhayl, and Muhammad b. al-Walid b. Nuwayfi¢, from
Kurayb, from Ibn ‘Abbis, in similar words.
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In this text there is evidence of his having reiurned to his people before
the conquest of Mecca, since Khalid b. al-Walid destroyed al-Uzza dunng the
days of that conquest. -

Al-Wagqidi stated that Abd Bakr b. ‘Abd Allah b. Aba Sabra related to him, from
Shurayk b. ‘Abd Allzh b. Abtd Nimr, from Kurayb, from Tbn ‘Abbas, who said,
“In Rajab, 5 AH Banii Sa'd b. Bakr sent Dimam b. Tha¢laba out in a delegation
to meet with the Messenger of God (SAAS), he was a burly, thick-haired man
with two pigtails.

“When he arrived, he stood over the Messenger of God (SAAS), and asked
him questions, doing so brusquely, about who had sent him, what he was sent
with, and about the required duties of Islam. The Messenger of God (SAAS)
responded to him concerning all this and he went back to his people as a Muslim.
He took down the idols and told them what orders he had received and what he’
" had been forbidden from doing. And by the next morning, every single man and
woman of them had become Muslims. They built mosques and instituted the
call for prayer.”

Imam Ahmad stated that it was related to him by Hashim b. al-Qgsim, quoting
Sulayman — meaning Ibn al-Mughira — from Thabit, from Anas b. Malik, who
said, “We had been forbidden to pose any questions to the Messenger of God
(SAAS), and it would amaze us to have some intelligent man come in from the
desert and ask him questions while we listened.

“One man arrived from the desert and asked, ‘Muhammad, your messenger -
came to us and claimed that you claim that God sent you.” ‘He spoke the truth,’
he replied.

“*So who created the sky?’ he asked. ‘God.” ‘And who created the carth?’
‘God.” “And who set up these mountains and placed things upon them?’

“He went on, ‘By Him who created the sky and the earth and set up these
mountains, was it God who sent you?’ ‘Yes.’

“‘Your messenger claimed that we are required to perform five prayers each
day and night.” ‘He spoke the truth.” ‘By Him who sent you, was it God who
gave you this order?” ‘Yes.”

““Your messenger cliimed that we are to give zakat payments from our
assets.” ‘He spoke the truth.’ ‘By Him who sent you with the truth, did He
" really give you this order?” ‘Yes.’

““*Your messenger claimed that we are requ1red to fast for one month each
year.’ ‘He spoke the truth.’ ‘By Him who sent you, was it God who gave you this
order?’ ‘Yes,” he replied.

“‘And your messenger claimed that everyone with the necessary means is
required to make a pilgrimage to the £4%a.’ ‘He spoke the truth.’

“The man then turned aside, saying, ‘By Him who sent you with the truth,
1 will not add to nor subtract from these at all.’ .

“The Prophet (SAAS) szid, ‘If he has spoken the truth, he will enter paradise.’”
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This hadith is included in both safik collections, as well as in other compendia,
with various phraseology and lines of transmission, from Anas b. Malik, may God
be pleased with him. Muslim related it from a fadith of Aba al-Nadr Hashim b,
al-Qasim, from Sulayman b. al-Mughira. Al-Bukhiri also gave this hadith from
this source.

¥t is also given in similar form from another line. Tmam Ahmad stated, “Al-
Hayjaj related to us, quoting Layth, quoting Sa%d b. Abd Sa‘d, from Shurayk b.
‘Abd Allah b. Abt Nimr, who stated that he heard Anas b. Malik say, “While we
were seated in the mosque with the Messenger of God (SAAS), a man arrived on
a came! that he made kneel and hobbled it there. He then asked, “Which of you
is Muhammad?” The Messenger of God (SAAS) was there, resting among his
Companions. We told him, “He is this white-skinned man, the one reclining.”

““The man addressed him, “Son of ‘Abd al-Muttalib . . .” The Messenger of
God (SAAS) replied, “I will respond to you.” The man went on, “Muhammad, I
want to ask you some tough questions; don’t be offended at me.” “Ask whatever
you see fit.” The man went on, “I adjure you by your Lord and the Lord of those
who came before you, did God send you to all the people?” The Messenger of
God (SAAS) replied, “Yes, by God.”

““Again, I adjure you by God, was it God who gave you the order that we
perform the five prayers each day and night?” “By God, yes,” he affirmed.

“““Then, I adjure you by God, was it God who ordered you that we fast this
month each year?” The Messenger of God (SAAS) replied, “Yes, by God!”

“““T adjure you by God, was it God who ordered you to take these alms from
our wealthy and to distribute them to our poor?” “Yes, by God,” responded the
Messenger of God (SAAS).

““The man went on, “Then I believe the message you bring. I am an envoy
on behalf of my people back home; my name is Dimam b. Thalaba, a brother of
Banu Sa‘d b. Bakr.”*”

Imam al-Bukhari related it from ‘Abd Allah b. Yusuf, from al-Layth b. Sa‘d,
from Sa4d al-Magburi.

Abu Da’td, al-Nas#’1 and Tbn Maja related this from al-Layth.

It is curious that al-Nas#®1 related it from a line other than through al-Layth.
He stated, “Ibn “Ajlan and others of our colleagues, related it to me from Sa%d
al-Magburi, from Shurayk, from Anas b. Malik . . .” and he then gave the kadith.
Al-Nas@’i also related it from a hadith of Ubayd Allah al-Umari, from Satd
al-Maqburi, from Aba Hurayra. Perhaps it was derived from Sa%d al-Maqburi
from both of these other sources. God knows best.

Di1visioN

‘We have given above® the account related by Imam Ahmad, from Yahya b.
Adam, from Hafs b. Ghiyath, from Da’ad b. Aba Hind, from Sa4d b. Jubayr,

33. See Vol. II.
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from Ibn ‘Abbis, relating to the arrival of Dimam al-Azdi to sec the Messenger
of God (SAAS) in Mecca before the Hijra and of the acceptance of Islam by
the former and by his people. Our previous account is of sufficient detail to need
no repetition here. And to God be all praise and credit. '

THE DELEGATION OF TAYYP WITH 'ZAYD OF THE HORSES’
MAY GOD BE PLEASED WITH HIM.

This man was Zayd b. Muhallil b. Zayd b. Manhib, known as Abti Muknif
al-T#?1. He was one of the finest of the Arabs, and one of their tallest. He was
called, “Zayd of the horses” because of five mares he owned. -

Al-Suhayli noted, “Each of these horses had a name, but these at present
escape me.”

Ibn Ishaq stated, “A delegation from Bant T2, led by ‘Zayd of the horses’,
came to visit the Messenger of God (SAAS). When they reached him, they spoke
with him, and he explained Islam to them which they accepted; they became
good Muslims.

“A man of T21 whom 1 trust told me that the Messenger of God (SAAS)
commented, ‘I have never met an Arab previously referred to me as of high
reputation whom I have not found, on meeting him, to fall short of what is
ascribed to him. Except for ‘Zayd of the horses’; his reputation did not do justice
to him.’

“The Messenger of God (SAAS) then renamed him Zayd al-Khayr, ‘Zayd
the good’, instead of Zayd al-Khayl, ‘Zayd of the horses’. He then deeded to him
Fayd™ and two properties along with it, giving him a document to that effect.

“Zayd then left to travel back to his people; as he did so, the Messenger of
God (SAAS) said, ‘Let’s hope Zayd avoids catching the Medina fever.’

“The source for this report said that he did not actually use the term humma,
‘fever’, nor did he use its commonly used nickname Umm Maldam; however, my
source did not actually give the term he used.””

Ibn Ishiq continued, “When Zayd travelled on and reached one of the wells
in Najd called Farda, he was fatally stricken by the fever. As he sensed the
approach of death, he said,

‘Shall my people move on in the morning to the East
while { am left in a house in Farda in Nejd?

Many was the day that women would visit with me, even
when sick, or tired but not exhausted by journeying.’

“After his death, his wife, due to her ignorance and the scant nature of both
her intellect and her faith, took all the documents Zayd had with him and
burned them.”

34. Land to the east of Salma, a mountain in Bant T#21 territory.
35. The Arabic printed text quotes al-Suhayli as stating that the word used was Umm Kaiba.
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Tt is established in beth sakif collections from Abii Safid, that ‘Ali b. Aba
‘Talib sent a nugget of gold to the value of a dkakabiyye from Yemen to the
Messenger of God {(SAAS), who distributed it between four persons: Zayd
al-Khayl, ‘Algama b. ‘Ulatha, al-Aqra‘b. Habis and ‘Uyayna b. Badr; this kadith
is similar to that given above. An account of this will be given hereafter, relating
to the dispatch of ‘Ali to Yemen, if God Almighty so wills it.

The Story of ‘Adi b. Hatim al- Ta’.

Al-Bukhiri stated in his sas#k collection under a section headed: The Delegation
from Banii al-Tayy? and the hadith of ‘Adi b. Hatm. Musa b. Ism2’il related to us,
as did Aba ‘Awana and ‘Abd al-Malik b. “Umayr, from ‘Amr b. Hurayth, from
‘Adi b. Hatim, who said, “We came to ‘Umar b. al-Khattab in a delegation and
he began calling out to us by name, one by one. 1 asked, ‘Don’t you know
me, Commander of the Believers?” ‘O ves,” he replied, ‘you accepted Islam when
others disbelieved. You advanced when they retreated. You were true when they
betrayed. You recognized when they denied.””

Adi said, “So I responded, “Well,I don’t mind® then!””

Ibn Ishaq stated, “‘Adi b. Hatim, so I have been told, used to say, ‘No Arab
more disliked the Messenger of God (SAAS), when he first heard of him than
did I. Of high birth, I was also a Christian. I used to move among my people
collecting my fourth share. I was content about my religion and was treated by
my subjects like a king. :

“‘When I heard about the Messenger of God (SAAS), I hated him. T told
an Arab slave of mine who was herdsman for my camels, “Get some of my
camels well trained and fattened and keep them close by me. If you hear of
Muharmmad’s army setting foot in this area, then warn me.” And he did so.

“‘He came to me one morning and said, “‘Adi, do now whatever you intended
if Muhammad’s cavalry were to coime; I’ve seen banners, and when I asked about
them I was told they were Muhammad’s armies.” I told him, “Bring up my
camels!” And he did so. Having mounted up my family, I announced, “I’m going
to join my fellow Christians in Syria.”

“I travelled to al-Jawshiyya, at which town I left a daughter of (my father)
Hatim. When I reached Syria, I took up residence there. Muhammad’s cavalry
came on after me and among the prisoners they took was Hatim’s daughter. She
was conducted in to the Messenger of God (SAAS), along with other prisoners
of Banti Tayy?; he had heard of my flight to Syria. :

“‘Hadm’s daughter was placed in an enclosure near the deor of the mosque
where prisoners were kept. When the Messenger of God (SAAS) happened to
pass by there, Hatim’s daughter, a woman of fine intellect, arose to greet him and

36. The caliph’s evident high regard for Adi has removed the latier’s sense of offence at not
having been called upon earlier.
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said, ‘Messenger of God, my father is dead and my wafid,” ‘guardian’, has gone.
So please spare me — and may God spare you!”

“‘He asked, “And who is your guardian?” “‘Adi b. Elatim,” she replied. “The
one who fled from God and His Messenger?” he asked.

“‘She (later) stated, ‘He then went away, leaving me there. Next morning, he
again passed by; I said as I had before, and he made the same response as the
previous day.

“¢“The following morning, he again passed and 1 was in despair.-A man
following behind him gestured to me to get up and speak to him. I did so, saying,
‘Messenger of God, my father is dead and my guardian absent; please spare me.
And may God spare you?’ '

“¢“He responded, ‘So be it. But do not hasten to leave before you find someone
of your people whom you trust who can conduct you home. Let me know.” 1
asked about the man who had gestured to me to speak to him and I was told that
he was ¢Ali b. Abii Talib.” : :

“‘She went on, “I remained until riders came from Bali or Quda‘a. All I
wanted was to go to my brother in Syria. So I went to the Messenger of God
(SAAS) and told him, ‘Messenger of God, a group of my people have arrived -
and I consider them trusiworthy.”” She went on, “He gave me ciothing and a
mount and éxpense money; I then left with them and arrived in Syria.”’”

‘Adi went on, “There I was, I swear, sitting with my family when I saw a
kowdak heading for our people. I said, “That will be Hatim’s daughter.” And
~ there she was! When she stood there before me, she burst out, ‘You absolute
villain! You carried off vour wife and family, vet left your father’s daughter
unprotected!” I responded, ‘Come on now, sister; speak only good! T swear, 1
have no excuse. I did just as you say.’

“She then dismounted and remained there with me. I asked her, knowing
her to be a sensible woman, “What is your view of this man?’ She replied, ‘In my
opinion you should join him quickly. If the man is a prophet, then all the more
virtue to those who go to him first. If he is a king, then you’ll not be bringing
any shame to the glory of Yemen, being who you are.’

“I said, ‘By God, that’s good advice.’ I then left and went to the Messenger of
God (SAAS)in Medina. I went to him in his mosque and greeted him. He asked,
‘Who is this man?’ I replied, “Adi b. Hatim.’

“The Messenger of God (SAAS) arose and took me home with him. On the
way with me there an infirm old woman came up and stopped him. He stood
there talking with her for a long time about her problem I told myself, ‘By God,
this is no king!’

“The Messenger of God (SAAS) then took me to his home. When | went
inside, he picked up a leather cushion stuffed with palm leaves and threw it to

37. An obscure word; the context here seems to require “guardian” as its translation, since her
comment refers to her near relative, the narrator.
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b

me, saying, ‘Here, sit down on this,” T replied, ‘No, you sit on it.” ‘No, you,
he insisted. . '

“So T did sit, while he seated himself on the floor. Again I told myself, “This
is not the action of a king!®

“He then said, ‘Well then, ‘Adi b. Hatim, so you’re a rakdasi,® right?’ “That’s
right,’ I agreed.

“‘You’ve been taking a quarter share from your people, haven’t you?’ he
asked. ‘Yes,” T agreed. ‘But that’s not appropriate for you in your religion,’
he commented. ‘I swear, you’re quite right,” T said, conscious of him being a
prophet, aware of things not well known.

“He then said, ‘Maybe, ¢Adi, the only thing preventing you joining the faith
is the poverty of our people. I swear by God, wealth is about to flood over them
so that there won’t be enough to take it! Or perhaps you don’t enter the faith
because of the large number of our enemies. I swear by God, you’ll soon be
hearing of women who come riding camels from Qadisiyya® to visit this house,
and without being afraid. Or maybe what’s holding you back is your seeing that
others have control and sovereignty over them. I swear by God, vou’ll soon hear
of the white castles of Babylon being conquered by them.’”

‘Adi concluded, “At that I accepred Islam.”

Ibn Ishag’s account continues, “‘Adi used to say, “Two of these (predictions)
came to pass, but the third remained unfulfilled. But, 1 swear, it too was to be
fulfilled! I did see the white castles of Babylon conquered. And I also saw women
borne on kowdaks from al-Qadisiyya and make pilgrimage to the ka%a without
fear. And, I swear, the third will happen too; wealth will flood in untl there
won’t be those to take it!’”

This is how Ibn Ishaq, may God have mercy on him, gave this text — without a
chain of transmission. But there are witnesses to this fadith from other sources.

Imam Ahmad stated that it was related to him by Muhammad b. Ja%far, quoting
Shu‘ba, quoting Simak b. Harb, quoting ‘Abbad b. Hubaysh, who related the
following hadith from “Adi b. Hatim, who said, “The cavalry of the Messenger
of God (SAAS) arrived while I was at ‘Aqrab.® They took prisoner my aunt and
others. When these were later lined up before the Messenger of God (SAAS),
she said, “Messenger of God, my guardian is far away, and I am separated from
my children. I’'m just an elderly woman with no servants. Spare me —and may
God spare you!’ :

“He asked her, ‘Who is your guardian?’ “‘Adi b. Hatim,’ she replied.

38. A religion considered to share elements of Christianity with those of Sabianism.

39. An ancient city in Iraq, the site of the famous battle in the caliphate of ‘Umar. By “this
house”, the £2%a is presumably implied. The comment suggests that Islam would establish an
empire in which security would prevail, .

40. A footnote in the Arabic printed text suggests that this might be a mistake for ‘Aqraba, a
town in Julan, near Damascus.
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“He asked, “The man who fled from God and His Messenger?’

“‘Spare me,’ she asked.

“When he next came back, there was another man at his side who I think to
have been ‘Ali, who said, ‘Ask him for a kowdah. She did so, and he ordered one.””

‘Adi went on, “Then she came to me and said, ‘Your father would never have
done as you have! Go to him, whether hoping for gain or pity. So-and-so went
and were rewarded, as others have been.’

“I did go to hitm and he had with him a woman with two children and another
boy. He mentioned their relationship to him. I then knew that this was not the
domain of some Chosroe or Caesar. )

“The Messenger of God (SAAS) then asked, “Adi b. Iatim, what made you
flee? Was it having the words, “There is no god but God” spoken? Is there any
god but God? What made you flee? Was it due to the words, “Allahu Akbar!
‘God is most Great!”” spoken? Is there anything greater than God, Almighty and
Glorious is He?’ So I accepted Islam and saw his face rejoice. He then said, “The
ones al-maghdiih ‘alayhim, ‘“who have incurred (God’s) wrath’, refers to the Jews;
the al-dalin, ‘those who are straying’ refers to the Christians.™

“Then questions were asked of him, and he gave praise and thanks to God. He
went on to say, “To proceed: people, it is up to you to give from (your) surplus.
Give 2 man (the measure of} a 525 or one part of a 525 or a handful; or part of
a handful.’ (Shu‘ba stated, ‘As far as I know, he also said, “or a date; or half
a date”.’)

“(The Prophet (SAAS) went on) ‘Each of you will meet God, saying as I am,
“Did I not make you hearing and seeing? Did I not give you wealth and children?
Yet what have you offered?” Each person will then look before and behind him,
to his right and to his left and find nothing but hell-fire wherever he looks. Fear
the fire, even if by giving only half a date! And if you do not possess that, then
give a kind word. I fear not poverty for you. God will certainly aid you until
a howdah-borne woman can travel between al-Hira and Yathrib (Medina) with
the worst fear she has being to be robbed while travelling.””

Al-Tirmidhi related it from a kadith of Shutha and ‘Amr b. Abi Qays, both of
them quoting Simak. He then said, “This is hasan, gharib; ‘good’ and ‘unilateral’;
we know it only from the kadith of Simak.”

Imam Ahmad also stated, “Yazid related to us, quoting Hisham b. Hassan,
from Muhammad b. Sirin, from Abu ‘Ubayda — he being Hudhayfa’s son
— from a man who said, ‘I told ‘Adi b. Hatim, “I’ve heard a hadith attributed to
you that I would like to hear from you.” “Certainly,” he replied. “When I learned
that the Messenger of God (SAAS) had come forth (with his mission) I very
much hated his having done so. I left and travelled into Byzantine territory” — in
one version the wording is, “until 1 reached Caesar” — “but I hated my being
there even more than I did his having come forth (with his mission).

41. The Arabic phrases given here are from the sirat al-Fatiha; I, v.7.
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*¢%So I told myself, ‘If I go to this man, it will not harm me if he is a hiar; and
if he is being truthful, then I will have learned.” So I did go to him and when I
arrived, people said, ‘It’s ‘Adi b. Hatm?

““When I went in to sce the Messenger of God (SAAS), he asked me, ‘Adi
b. Hatim, aslim, tashm!, “accept Islam and be safe!” He said this three times.

- “*“Ireplied, ‘But I already have a faith.” He commented, ‘I know more about
your faith than you do?’

“¢“*You know more of my faith than 1?’ I asked. ‘Yes,’ he said. ‘Aren’t you of
the al-rakisiyya?” And yet you take a fourth of your people’s produce?’ *Yes, {
acknowledged. ‘Well,” he commented, ‘that’s not permissible for you in your
faith.” *Yes,” I agreed. And as soon as he said this, I came to agree about it.

“‘“He went on, ‘And I know what is keeping you from Islam. You say, “it’s
only those with the least power who follow him, those with no power, and the
Arabs attack them.” Do you know al-Hira?’ ‘I’ve not seen it; but I have heard of
it,” I replied. ‘I swear by Him who holds my soul in His hand,” he went on, ‘God
will so conclude all this that women borne on kowdahs will come out of al-Hira
and circumambulate the kz%a without having any to protect them! And He will
conquer the treasuries of Chosroe, son of Hurmuz! The treasures of Chosroe,
son of Hurmuz, and the money will be distributed bountifully until there will be
no one to accept it ,

“4%*And,’ ‘Adi b. Hazim went on, ‘these women borne on camels did come and
circumambulate the £g%z without (needing) any to protect them, Moreover, 1
was one of those who conquered the treasuries of Chosroe and the third prediction
will come about because it was the Messenger of God (SAAS) who said it ”””

{Imam) Abmad then stated, “Yunus b. Muhammad related to us, quoting
Hammad b. Zayd, from Ayyub, from Muhammad b. Sirin, from Abt ‘Ubayda
b. Hudhayfa, from a man — and Hammad and Hashim stated it, quoting
Mubammad b. Abii {Ubayda, but not quoting in the chain of authorities from ‘a
man’ — who said, ‘I used to ask people about the fadith of ‘Adi b. Hatim while
he was right there nearby, but did not ask him. Then I went and did ask him,
and he agreed to recount the hadith.””

The hafiz Abt Bakr al-Bayhaqi stated that he was informed by Abu ‘Amr
al-Adib, quoting Abi Bakr al-Tsmali, quoting al-IJasan b. Sufyan, quoting Ishaq
b. Ibrahim, quoting al-Nadr b. Shumayl, quoting Isra’il, quoting Sa‘d al-T2,
quoting Mahl b. Khalifa, from ‘Adi b. Hitim, who said, “While I was with the
Prophet (SAAS), a man came in to see him, and complained about hig poverty.
Then another man came to him and complamed to him about highway robbery.

“He then asked, “Adi b. Hatim, have you seen al-Hira?’ I replied, ‘I’ve not
seen it, but I've been told about it,” “Well,” he said, ‘if you live long enough,
you'll see women borne in Aowdahs ride in from al-Hira and circumambulate
‘the ka‘ha fearing no one except God, Almighty and Glorious is He.’

42. A derogatory term applied to a faith said to combine the beliefs of Christians and Sabians.
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“I asked myself, ‘So where are those toughs of Tayy? who set the country afire?”

“He went on, ‘And if your life continues long enough, the treasures of
Chosroe, son of Hurmuz will be conquered.” “What? Chosroe, son of Hurmuz?’
T asked. ‘Yes, Chosroe, son of Hurmuz. And if your life continues long enough,
you’ll see a man come along bearing a palm full of gold or silver who asks
everyone he meets to accept it, and he’ll find no one. And on the day you each
meet with God, you’ll find vou have no intermediary between yourself and Him,
and that you’ll see only hell-fire if you look to the right and only hell-fire if you
look to the left.”” '

¢Adi went on, “I heard the Messenger of God (SAAS) say, ‘Fear the fire, even
if (by donating} only half a date. And if you can’t find half a date, then (speak)
a kind word.’

“And I did see kowdahs arriving from al-Kifa so their women could circum-
ambulate the k2%a and having fear only of God the Almighty and Glorious. I
was one of those who conquered the treasures of Chosroe b. Hurmuz; and if you
live long enough, you’ll sec (fulfilled) ail that Abu al-Qgsim, God’s peace and
blessings be upon him, spoke.”

Al-Bukhari related this from Muhammad b. al-Hakam, from al-Nadr b.
Shumayl, in full. He also related it on a different line of transmission, from Sa‘dan
b. Bishr, from Sa‘d Aba Mujahid al-T#1, from Mahall b. Khalifa, from <Adi.
Imam Ahmad and al-Nas®i related it from a fadith of Shutha, from Sa’d Abu
Mujahid al-T#%. ,

<Amir b. Shurahbil al-Shabi is also one of those who narrated this, and he did
so in similar words. His version has the wording, “. . . having fear only of God
and of wolves attacking their sheep.”

It is related in the sahik collection of al-Bukhari, from a kadith of Shuba, and
by Muslim, from z fadith of Zuhayr b. Muwawiya, both of them quoting Ibn
Ishiq, from ‘Abd Allah b. Ma%il al-Muzani, from ‘Adi b. Hatim, who said,
“The Messenger of God (SAAS) said, ‘Fear hell-fire, even if only on account
of half a date!””

The phrase given by Muslim is, “Whoever among you can shield himself
from hell-fire by means of half a date should do so.”

There are other lines of transmission also that testify to the above.

The hafiz al-Bayhaqi stated that he was informed by Abti ‘Abd Allah al-Hifiz,
quoting Abi Bakr b. Muhammad b. ‘Abd Allah b. Yasuf, quoting Abti Sa“id,
Ubayd b. Kathir b. ‘Abd al-Wahid al-Kufi, quoting Dirar b. Surad. quoting
Agim b. Hamid, from Abt Hamza al-Thumali, from ‘Abd al-Rahman b. Jundab,
from Kumayl b. Ziyad al-Nakha4, who said, “‘Ali b.- Aba Tlib stated, ‘Glory be
to God! How many a man who acts pious for gain! How strange is someone who
is approached by his Muslim brother in need yet does not see his way to doing
good. For even if he did not hope for reward or fear punishment, he ought to
make haste in acting with nobility, for it is such deeds that lead to succeess.’
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“A man thereupon arose to ask him, ‘O Commander of the Believers, I pledge
you my father and my mother, did you hear that from the Messenger of
God (SAAS)? “Ali replied, ‘Yes. And 1 have a tale even better than that. When
the Tayy? women were brought in as captives, one of them was red-haired,
cherry-lipped, smooth-skinned, slender-necked, fine-nosed, with an erect figure,
raised head, full ankles, plump legs, rounded thighs, slim waist, slender sidés and
well-shaped body. 1 was much struck by her when I saw her and said 1 would
request the Messenger of God {SAAS), to award her to me in my portion of
the booty. But when she spoke, T forgot her beauty for the eloquence 1 heard.
She said, “O Muhammad, will you not release me and spare me the malicious
gloating of the Arab tribes, for I am the daughter of the leader of my people. My
father was guardian of our sacred objects; he relieved the distressed, fed the
hungry, clothed the naked, gave generous hospitality, provided the best of
food, spread peace abroad, and never refused the request of the needy. I am the
daughter of Harim al-T#1.”

““The Prophet (SAAS) replied, “O girl, all that truly describes the Believers.
Had your father been a believer, we would certainly have been merciful to him.
Release her, for her father was 2 man who loved noble character traits, and God
Almighty loves noble character traits.”

“‘At that Abti Burda b. Niyar arose and asked, “Messenger of God, does God
really love noble character?”

““The Messenger of God (SAAS) replied, “By Him in whose hand is my
soul, no one will enter heaven except by noble character.”’”*

This kadith is hasan, “good”, in its content, but very gharib, “unigue”, in its
line of transmission. Its mukhri, “narrator”, is highly esteemed.

We have reviewed the biography of Hatim al-T#%1 in the jahiliyya period
in reference to those men of fame who died during that time. Therein we
commented upon those qualities of goodness and kindness that made him
believed by people. However, (we showed that) the extent of the advantage to
him of these qualities was dependent upon his faith; he was of those who never
spoke the words, “O God, forgive me my sins on the Day of Judgement.”

Al-Wiqidi claimed that the Messenger of God (SAAS) sent “Ali b. Abt Talib
in Rabi¢ al-Akhir of 9 AH into Tayy? territory and brought back prisoners who
included the sister of ‘Adi b. Hatim. With him he also brought two swords
that had been in the temple for the idols; onc of them was called al-rasih, “the
deep-cutter”, the other al-mikhdam, “the sharp-slicer”. Al-Harith b. Abtt Shamar
had presented them as an offering to the ido} there.

Al-Bukhari, may God have mercy upon him, also gave a section under the
heading, The Story of (Bani) Daws and al-Tufayl b. Amr.

He stated that it was related to him by Abl Nu‘aym, quoting Sufyan, from Ibn
Dhakwan - he being ‘Abd Allgh b. Ziyad — from ‘Abd al-Rahman al-A‘aj, from

43. This padith is also given above: Vol I, pages 152-4.
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Abt Hurayra, who said, “Al-Tufayl b. ‘Amr came to the Messenger of God
(SAAS), and told him, ‘(Bant) Daws are done for; they have been disobedient
and have refused (Islam); so pray to God against them.’

“However, the Messenger of God (SAAS) said, ‘O God, give Daws guidance
and bring them.””

Al-Bukhari is alone in giving this with this line of transmission.

He then went on, “Muhammad b. al-‘Al@’ related to us, quoting Abii Usama,
quoting Isma%l, from Qays, from Abt Hurayra, who said, ‘As T made my way
to the Messenger of God (SAAS), I recited to myself, “O mght, how long and
difficult you are; however, you have freed me from the abode of disbelief!”

“‘On the way, a slave of mine escaped and, having reached. the Messenger
of God (SAAS), and pledged my allegiance to him, T was still there with him
when the slave suddenly appeared. The Messenger of God (SAAS) told me,
“Abt Hurayra, this is your slave.” I replied, “He is freed for God’s sake.” And
I manumitted him.’”

Al-Bukhari is alone in giving this kadith, from a hadith of Ismadl b. Aba
Khalid, from Qays b. Abt Hazim. '

The arrival of al-Tufayl b. ‘Amr, to which al-Bukhari refers here, occurred
before the Hijra. Moreover, even if his arrival is calculated as after the Hijra, it
came before the conquest of Mecca. This is because Daws brought Abt Hurayra
when they came. And his arrival coincided with the siege of Khaybar by the
Messenger of God (SAAS). Abt Hurayra then left again and came back to the
Messenger of God (SAAS) at Khaybar after the conquest and some of the spoils
(of Khaybar) were awarded to them. We have covered all this at appropriate
length in its appropriate place.

Al-Bukhari, may God have mercy upon him, gives a further section entitled,
The Arrival of the Ashtaris and the people from Yemen.

He then proceeded to relate from a hadith of Shuha, from Sulayman b.
Mahran al-A%mash, from Dhakwan Aba Salih al-Samman, from Abt Hurayra,
from the Prophet (SAAS), who said, “The people of Yemen have come to you.
They are most gentle and kind. Faith is (a characteristic) of Yemen; wisdom is
of Yemen. Pride and arrogance reside in those with camels, while tranquillity
and seriousness resides in those with sheep.”

Muslim related this from a kadith of Shuha. .

Al-Bukhari then related it from Abii al-Yaman, from Shu%yb, from Aba
al-Zinad, from al-A‘raj, from Abii Hurayra, frem the Prophet (SAAS), who said,
“The people of Yemen have come to you. They are most kind and sensitive.
Understanding the faith and wisdom are (characteristics) of Yemen.”

He then related, from Isma‘4l, from Sulaymaian, from Thawr, from Abi
al-Mughith, from Abta Hurayra (who said) that the Messenger of God (SAAS)
said, “Belief is of Yemen, while a/-fitna,* ‘trouble’, is over here. It is over here
that Satan’s horn appears.”

44, The word bears connotations of dissension and civil unrest.
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Muslim related it from Shufayb, from al-Zuhri, from Sa%d b. al-Musayyab,
from Aba Hurayra.

Al-Bukhari then went on to relate from a kadith of Shutba, from Isma4l, from
Qays, tfrom Abt Masd, that the Messenger of God (SAAS) said, “Faith is over
here” — gesturing towards Yemen — “while insensitivity and harshness of heart
are qualities of those concerned only with their camels; and from them the two
horns of Satan will emerge. (They are the tribes of) Rabi% and Mudar.”

"Thus do al-Bukhari and also Muslim relate it, from a hadith of Isma4l b. Abi
Khalid, from Qays b. Abu Hazim, from Abt Masid ‘Ugba b. ‘Amr.

Al-Bukhari proceeded to relate a padms of Sufyan al-Thawri, from Abu
- Sakhra Jami¢ b. Shaddad, quoting Safwin b. Muhriz, from mran b. Husayn,
who said, “Banu Tamim came to the Messenger of God (SAAS), and be told
them, ‘Accept my good tidings, BanG- Tamim!’ They replied, ‘Having now
awarded us your good tidings, how about you also giving us something?’ At that
the expression of the Messenger of God (SAAS) changed. Some people from
Yemen then came in and he told them. “You accept my good tidings; Bant Tamim
have not done so.” They responded, ‘We do accept them, Messenger of God.””

Al-Tirmidhi and al-Nas#’1 related it from a kadith of al-Thawri.

All of this goes to show the superiority of the delegations from the people of
Yemen, regardless of the lateness of their arrival. The lateness of the arrival of
the Banii Tamim delegation need not necessarily be placed in comparison with
the arrival of the Ashris. Indeed, the arrival of the delegation of the AshGris
preceded this. They came in the company of Abt Miisi al-Ash¢ri, accompanied
by Jadar b. Abu Talib and his fellow muhaggirin who had been in Abyssinia. And
this all happened while the Messenger of God (SAAS) was engaged in the
conquest of Khaybar, as we have detailed in its appropriate place above.” The
Messenger of God {SAAS) had then made his statement, “F swear by God, I
don’t know which makes me happier; the arrival of Ja‘far, or the conquest of
Khaybar!” But God, Almighty and Glorious is He, knows best.

Al-Bukhari then proceeded with his section on The Story of Umin and
al-Bahrayn. He stated that Qutayba b. Sa‘id related to him, quoting Sufyan, -
quoting Muhammad b. al-Munkadir, quoting Jabir b. ‘Abd Allah, who. said,
“The Messenger of God (SAAS) told me, ‘When the money arrives from
al-Bahrayn, I’ll give you so-much and so-much and so-much.” He gave three
figures. But the money from al-Bahrayn did not arrive before the Messenger of
God (SAAS) died.

“When it came in for (the Caliph) Aba Bakr, he ordered a erier to announce,
‘Anyone having an outstanding debt or payment due him from the Messenger of
God (SAAS) should come to me.””

Jabir went on, “So I went to AbG Bakr and told him that the Messenger
of God (SAAS) had said, “When the money arrives from Bahrayn, I’ll give you
so-much and so-much,” mentioning three figures. But he turned away from me.

45, In Vol. I, page 245 ef seq.
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“So thereafter T again met Abo Bakr and asked him, but again he gave me
nothing. Once more I went and he stili did not give to me. And I did this yet a third
time, with him still not giving to me. I then told him, ‘I have repeatedly come to
you and asked you to give me payment but you have not done so. Either you pay
me, or you will be treating me in a miserly manner. Are you being a miser?’ He
replied, “What curse would be worse than miserliness!” He said this three times,
then went on, ‘Every time I refused you, I really did want to give to you.””

Al-Bukhari related this here in this way. Muslim related it from ‘Arr al-Naqid,
from Sufyan b. ‘Uyayna.

Al-Bukhiri proceeded to state, “And from ‘Amr, from Muhammad b. ‘Ali.
Jabir b. ‘Abd Allah is quoted as having said, ‘I went to him and Aba Bakr (gave
me the money and) said, “So count it.” I did so and found it to be 500 dirkams.
He then said, “Now, take the same, twice over.”*”

Al-Bukhari also related it from ¢Ali b. al-Madini, from Sufyan — he being Ibn
Uyayna — from ‘Amr b, Dindr, from Muhammad b. ¢Ali Abu Ja‘ar al-Bagqir,
from Jabir. This account is similar to that from Qutayba. Both he and Muslim
also related it through other lines of transmission, from Sufyan b. Uyayna, from
‘Amr, from Muhammad b. ‘Ali, from Jabir in similar form. In another account
he is said to have given orders and his hands were piled high with coins which
he counted; they amounted to 500 dirhams. He then doubled it twice — that is,
the total he gave him was 1,500 dirkams.

THE DELEGATION OF FARWA B. MUSAYK AL-MURADI, ONE OF HIS
PEQPLE'S LEADERS, TO THE MESSENGER OF GOD (SAAS).

Ibn Ishaq stated, “Farwa b. Musayk al-Muradi came in to the Messenger of God
(SAAS), having abandoned and separated from the kings of Kinda.

“A conflict had arisen between his people of Murad and (Banti) Hamdan. In
that engagement, known as the battle of Radm, Hamdan had severely beaten his
people; the leader of the Hamdan force had been al-Ajda‘b. Malik.”

Ton Hisham stated that he is also said to have been Malik b. Kharim
al-Hamdini.

Ibn Ishaq stated, “Farwa b. Musayk spoke the following verses on that day:

“They passed by Lafat, their eyes fatigued, pulling at
their reins, turning aside.
Should we be conquered, well, we were conquerors once,
and if (now) conquered, then by others than those we conquered.
It is not our way to be cowards, but our fate and the
wishes of others (influence the outcome).
Thus it is thar fate revolves, its revolutions going
around and around,
‘We may be pleased and contented with our lot and may
have enjoved its bounties for years.
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The cycles of fate may reverse their course and those
formerly envied are suddenly crushed,

Those who are envied for bounty from fate may find the
turns of time treacherous.

If kings were immortal, so would we be; and if men of
nobility lived for ever, so would we.

The leaders of my people pass away, just as have those
of former times.”

Ibn Ishiq went on, “And as Farwa left the kings of Kinda on his way to the
Messenger of God (SAAS), he said:

‘Having seen how the kings of Kinda went astray, like a
man betrayed by his thigh joints,

I brought up my mount to head for Muhammad, hoping for
his favours and ali they entail.”

“When Farwa reached the Messenger of God {SAAS), the latter asked him, so 1
have been told, ‘Farwa, did what befell your people at the battle of al-Radim
truly upset you?’

“He replied, ‘Messenger of (God, what man would not be upset to have
happen to his people what happened to mine?’

“The Messenger of God (SAAS) then told him, ‘That can only compound
for your people the benefit Islam will bring them.” He then appointed Farwa as
governor over Murad, all of Zubayd and Madhij, sending out with him Khalid
b. Sa%d b. al-As to collect the alms; he remained there with him in his territory
until the death of the Messenger of God (SAAS).”

THE ARRIVAL OF “AMR B. MA‘DI KARIB WITH PERSONS FROM
(BANU } ZARID.

Ibn Ishaq stated, “When news of the Messenger of God (SAAS) had reached
them, ‘Amr b. Ma%di Karib had said to Qays b. Makshiih al-Muradi, ‘Qays, you
are your people’s leader; we have been told that a man of Quraysh named
Muhammad has come forth in Hijiz saying that he is a prophet. Let’s go to him
and gain knowledge of him. If a prophet, as he says, we’ll find out, and if we
decide him to be one, we’ll follow him. If not, we’ll know that too.” But Qays
refused to do this and ridiculed his view.

“Amr b. Ma‘di Karib then left and rode to the Messenger of God (SAAS); he
accepted Islam, believing and having faith in him. When news of that reached
Qays b. Makshuh, he made threats against ‘Amr for having acted against his own
wishes and views.

“QOn that subject, ‘Amr b. Ma‘di Karib spoke the following verses:

‘T advised you on that day at San in a manner that
was plainly wise
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1 advised you to fear God, to act with charity and to
subject yourself to Him.

But you went off out of your lust, like an ass led on
by his member!

He wanted me to be on a horse, seated on it like a
lion.

Dressed in a coat of mail (shining) like a pool of
water, its water clear, lying on rocky, flat ground.

Armor that will fend off lances having bent their
heads, making them {ly off in pieces.

Had you met me in battle, you would have found me like
a lion with a towering mane,

A fierce lion, its claws raised about its shoulders

Facing its opponent; if his rival makes for him, he
throws him over,

Grips him, raises him, brings him down and kills him,

Crushing his brains, smashing him, biting him and
devouring him,

Refusing to share what his own fangs and claws grip
faSt.,”

Ibn Ishaq proceeded, ““Amr b. Ma‘di Karib remained there among his people of
Banti Zubayd while Farwa b. Musayk was their governor. Following the death
of the Messenger of God (SAAS), ‘Amr b. Ma‘di Karib apostatized along with
the others and spoke the following verses satirizing Farwa b. Musayk:

‘We found the rule of Farwa the worst ever — an ass, his
nose sniffing at a female organ!

When one looks at Abii ‘Umayr, one is reminded of the
disgusting afterbirth from a camel!’”

I note that he returned to Islam thereafter and was a good Muslim. He participated
in many of the conquests made during the rule of Abii Bakr and that of Umar,
may God be pleased with them both.

He was a brave and renowned warrior and hero, as well as a fine poet. He died
in 21 AH after having taken part in the battle of Nahawand; it is alternatively
said that he took part in the battle of al-Qddisiyya and was killed on that day.

Abt Umar b. ‘Abd al-Barr stated, “His arrival to the Messenger of God
(SAAS) occurred in 9 AH. However, according to what is related by Ibn Ishiq
and al-Wiaqidi, this took place in 10 AH.”

1 note that al-Shafi9 gives evidence in support of this. But God knows
best.

Yinus stated, quoting from Ibn Ishaq, who said, “It has been said that ‘Amr
b. Ma‘di Karib did not actually go to see the Prophet (SAAS). On that subject

he (‘Amr b. Ma‘di Karib) is quoted as having spoken the following verses:
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‘T am in myself fully convinced by the Prophet, even if
I have not seen him with my own eyes.

He is the master of all men, and the closest to God
“when his stature became manifest.

He brought the law from the presence of God, and he was
al-Amin, “the trustworthy”, given help thereby.

In wisdom after wisdom and in light by which we were
led aright out of our blindness.

We rode along the (right) path when we rode with him,
new in both what we dislike and liked.

" We worshipped God in truth, whereas before having

worshipped idols, in our ignorance,

We became allied with him, whereas we had been enemies,
and we came back with him, as friends.

Peace be upon him, and peace from us (to him) wherever
we were and wherever he be.

Even if we did not see the Prophet, we followed his
path in faith.””

THE ARRIVAL OF AL-ASHATH B. QAYS IN A DELEGATION
FROM KINDA.

Ibn Ishaq stated, “Al-Ash‘ath b. Qays came to the Messenger of God (SAAS)
in a delegation from Kinda.

“Al-Zuhri related to me that he cime as one of a party of 80 riders from_
Kinda. They went in to the Messenger of God (SAAS) in his mosque, having
curled their long hair, put kuk/, ‘mascara’, around their eyes and dressed in
multi-coloured robes with silken edges. .

“When they entered in to the Messenger of God (SAAS), he asked them,
‘Would you not accept Islam? “Why yes,” they replied. ‘Then why is there this
silk around your necks?” They ripped it off and discarded it.

“Al-Ashth b. Qays then told him, ‘Messenger of God, we are, just as you are
yourself, from the tribe of the ‘@kil al-murar, “the one who ate bitter herbs”’

“The Messenger of God (SAAS) smiled and said, ‘People do ascribe this
ancestry to al-‘Abbas b. ‘Abd al-Muttalib and Rabi% b. al-Harith.’

“These two men referred to were merchants and when they travelled out
among the Arabs and were asked who they were, they would reply, “We are sons
of Akil al-Murar’; that is, they would attribute their ancestry to Kinda to acquire
prestige. This is because Kinda had been kings. And Kinda considered that
Quraysh were their descendants, because of this comment made by ‘Abbas and
Rabi%. The full name of this Akil al-Murar was al-ITarith b. ‘Amr b. Hijr b. ‘Amr
b. Mwawiya b. al-Harith b. Mwawiya b. Thawr b. Murti¢b. Mw3awiya b. Kindi,
also known as Ibn Kinda.
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“The Messenger of God (SAAS) then told them, ‘But really we are
descendants of al-Nadr b. Kinana; we don’t cast aspersions on our mothers,
nor do we deny our fathers.’

“Al-Ashth b. Qays then told his companions, ‘By God, people of Kinda,
any man I hear say that in future I’ll give 80 lashes!™

This kadith is also narrated from a different and unbroken line of authorities.
Imam Ahmad stated that it was related to him by Bahz and ‘Affan, both of whom
said that it was related to them by Hammad b. Salama, quoting Aqil b. Talha.
In his hadith, ‘Affan said that he had been informed by ‘Aqil b. Talha al-Sulami,
from Muslim b, Haysam, from al-Ash%th b. Qays, who is queted as saying, “I
came to the Messenger of God (SAAS), in a delegation from Kinda” — ‘Uthman
added the words “. . . and they did not consider me the best man among them”
— “and I told the Messenger of God (SAAS), ‘T am a cousin; you are one of us.’

“The Messenger of God (SAAS) replied, ‘We are of Banii al-Nadr b. Kinana;
we neither cast aspersions on our mother, nor do we deny out father.’

“Al-Ash‘ath then said, ‘I swear by God, anyone I hear denying that Quraysh
is descended from ai-Nadr b. Kin#ina, I’ll whip to the limit.””

Ibn Maja related it from Abii Bakr b. Abti Shayba, from Yazid b. Hartin; from
Muhammad b. Yahya, from Sulaymin b. Harb, from Hariin b. Hayyan, from
‘Abd al-‘Aziz b. al-Mughira. All three lines give their source as Hammad b.
Salama.

Imam Ahmad stated that it was related to him by Shurayh b. al-Nu‘man,
quoting Hushaym, quoting Mujalid, from al-Sha®i, quoting al-Ash%th b. Qays -
as saying, “I went to see the Messenger of God (SAAS), in a delegation from
Kinda and he asked me, ‘Do you have chiidren?’ ‘A son was born to me as I was
[eaving to come to you, her mother being the daughter of Jamad. I want his role
to be that of our people’s provider.” ,

“He responded, ‘Don’t say that; they will be made content and given reward,
if they should die. And if you say as you have, then they will become cowardly
and pitiable; yes, cowardly and pitiable®”

Ahmad is alone in giving this; it is a hadith that is hasan, “good”, and it has a
fine line of transmission.

THE ARRIVAL OF ASHA B. MAZIN TO THE PROPHET (SAA4S).

‘Abd Allah, son of Imam Ahmad, stated that it was related to him by al-“Abbas
b. €Abd al-‘Azim al-‘Anbari, quoting Abii Salama “Ubayd b. <Abd al-Rahman
al-Hanafi, who said, “Al-Junayd b. Amin b. Dhirwa b. Nadla b. Tarif b. Nahsil
al-Hirmilazi related to me, quoting Abii Amin, quoting his father Dhirwa, from
his father Nadla, that one of their men, called al-A%ha, his actual name being
‘Abd Allih al-A‘mmar, had a wife named Mu%dha. He went forth in Rajab
to seek supplies from his family from Hijr. After he had left, his wife fled, in
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defiance of him, and took refuge with a man of their tribe called Mutarrif
b. Nahshal b. Na% b. Qumaytha‘b. Dulaf b. Ahdam b. ‘Abd Allzh b, al-Hirmaz
who hid her. When al-A%ha returned home and did not find his wife there, he
was told that she had left him and had sought refuge with Mutarrif b. Nahshal.
Al-A%ha went to this man and asked him, ‘Cousin, if my wife Mu%dha is with
you, hand her over to me.” ‘She is not here,” he replied. ‘And even if she were,
I’d not give her over to you!

“Now Mutarrif was more powerful than him. So al-A%ha went to the Prophet
(SAAS), to seek his help and recited the following verses:

‘Lord of men, he who gives religion to the Arabs, I
complain to you zbout someone sharp of tongue

Like a long-haired female wolf in the shade of her
lair; | went out to find food for her in Rajab

She left me in dispute and fled; she broke the promise
and hid in disgrace.

She defamed me among the crowd of impure lineage. And
women can be overwhelmingly evil to those they overcome.”

“At this the Prophet (SAAS) said, “They can be overwhelmingly evil for those -
(evil spirits) who control them.”*

“Al-A‘sha went on to complain to him about his wife’s behaviour and how she
had gone off to a man of their tribe named Mutarrif b. Nahshal. The Messenger
of God (SAAS) then wrote a letter to this Mutarrif saying, ‘As for Mu%dha, the
wife of this man; return her to him!’

“When he received this note and it was read to him, he told her, ‘Mu%dha,
this is a letter from the Prophet (SAAS) about you. 'm giving you over to him.’
She replied, ‘Get a firm pact from him and the protection from his prophet that
he will not punish me for what I did.” He obtained this commitment and Mutarrif
gave her back to him, whereupon he (al-A%ha) spoke the following verses:

‘Neither my love for Mu@dha, I swear, nor time itself,
will bring change to the slanderer

The evil she wrought is nothing, made trivial by the
lustful calls of men (to her) after me.’”

THE ARRIVAL OF SURAD B. *ABD ALLAH AL-AZDI AMONG SOME
MEN OF HIS TRIBE, AND THEN AFTER THEM THE DELEGATION
OF THE PEOPLE OF JURASH.

Ibn Ishaq stated, “Surad b, ¢Abd Allzh al-Azdi then came in to the Messenger of
God (SAAS), among a delegation of Banii al-Azd. He accepted Islam and was a
good Muslim. The Messenger of God (SAAS) appointed him as governor

46. The comment of the Prophet (SAAS), despite his use of the same words as the poet, seems
to require the interpretation given here.
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over those of his people who had accepted Islam. He gave him orders to
fight alongside those who had accepted Islam against the polytheists of the
neighbouring tribes of Yemen.

“He proceeded to besiege Jurash, wherein were some of the Yemeni tribesmen.
Bant Khath%m had taken refuge with them when they had heard of his
approach. He besieged them for approximately one month but they held out
against him. Surad then retired to a place close by a mountain called Shakar. The
encmy, thinking that he had retired in defeat, went out to chase him. He then
turned on them and engaged them in fierce battle.

“Meanwhile, the people of Jurash had sent out two of their men to Medina
to observe the Messenger of God (SAAS). One day, following the a/-%asr prayer,
he asked, ‘In which part of God’s earth is Shakr?” The two men of Jurash arose
and responded, ‘Messenger of God, in our territory there is a mountain called
Kashar. That is the name the people of Jurash give it.” He commented, “Well, it’s
not named “Kashr”; it’s “Shakr”.” “Why do you refer to it, Messenger of God?’
they asked. ‘Bodies are being offered in sacrifice to God there and now.’

“The two men sat down next to Ab@ Bakr [or ‘Uthmian] and he told them,
‘Woe on you both! The Messenger of God (SAAS) has just been informing
you of the death of your people; go and ask him to pray to God to spare them.’
The two men did so and he replied, ‘O God, spare them.’

“They then returned home and discovered that their people had indeed
suffered casualties on the day the Messenger of God (SAAS) had so informed
them.

“A delegation of those of the people of Jurash who were still left then came to
the Messenger of God (SAAS), and accepted Islam. They were good Muslims
thereafter; he placed a protective zone around their village.”

THE ARRIVAL OF A MESSENGER FROM THE KINGS OF HIMYAR
TO THE MESSENGER OF GOD (§4AS).

According to al-Waqidj, this took place in Ramadin, 9 AH.

Tbn Ishaq stated, “Following his return from Tabuk, a document was brought
by messengers on behalf of the kings of Himyar announcing their acceptance
of Islam. Their names were al-Harith b. (‘Abd) Kual, Nu@ym b. ‘Abd Kulal,
al-Nu‘man, the prince of Dhit Ru%yn, Ma%fir and Hamdan. Zurt Dhi Yazan
sent to him Malik b. Murrat al-Rahawi with news of their acceptance of Islam
and their abandonment of polytheism and those accepting it.

“The Messenger of God (SAAS) wrote them the following document: ‘In
the name of God, the most Merciful and Beneficent. From Muhammad, the
Messenger of God, the Prophet, to al-Harith b. ‘Abd Kulal, Nu‘ym b. ‘Abd
Kulal, al-Nu‘man, prince of Dhi Rutayn, Ma%fir and Hamdan. To proceed: to
you I give praise to God, the One and only God. Your Messenger came to us
upon our return from Byzantine territory. We met in Medina; he informed us of
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your message, of your wishes, of your acceptance of Islam, of your battling
against the polytheists, and of your having been given guidance by God. If you
have indeed reformed and have given obedience to God and to His Messenger,
then perform the prayers and give the alms. You must also give one-fifth of
booty to God, along with the share due to the Prophet (SAAS), that portion he
selects, along with the charitable donation required of Muslims. (This consists
of) one-tenth of the produce of land watered by wells or rain and one-twentieth
of that watered by bucket. For every forty camels you must give one young
female foal of a milch-camel and for every thirty camels you must give one young
male born to a milch-camel. For every five camels you must give one sheep;
for every ten camels, two sheep. For every forty cattle, you must give one cow.
For every thirty cattle you must provide a calf that can be either a male or a
female. For every forty goats (or sheep) at pasture, you must give one sheep.
This donation is a reguirement God has made incumbent upon believers; those
who do even greater good will benefit thereby.

““Those who fulfil all this, give testimony to their acceptance of Islam, and
assist Muslims against polytheists, shall be considered Muslims with all the
attendant rights and obligations they have. They shall have the protection of
God and that of His Messenger. Those Jews and Christians who accept Islam
become Muslims with all the rights and obligations due them.

““Those who remain within Judaism or Christianity shall not be turned away
from either, but they must pay the jizya, ‘the poll-tax’, for each adult, whether .
male or fernale, free or slave, one full dindr by the value of (gold) dust, or its
equivalent value in clothing. 'Fhose who pay this to the Messenger of God
(SAAS) shall have the protection of God and of His Messenger; those who
refuse it will be enemies of God and of His Messenger.

“‘Further, the Messenger of God, Muhammad, the Prophet, has sent to Zura
Dht Yazan the following: “When my envoys, Mu%dh b. Jabal, ‘Abd Allah b. -
Zayd, Malik b. ‘Ubada, ‘Uqba b. Nimr, Malik b. Murra and their men come to
you, I require you to treat them well. Collect the alms and the poll-tax from your
territories and deliver all this to my envoys. Their commander is Mu%dh b.
Jabal; he is not to return until fully satisfied.”

““To proceed further, Muhammad testifies that there is no god but God and
that he is His servant and His Messenger. Moreover, Malik b. Murrat al-Rahawi
has told me that you are the first men of Himyar to have accepted Islam, and to
have fought against the polytheists. I commend you and command you to treat
Himyar well; do not betray or forsake them. The Messenger of God (SAAS) is
the ally of your rich and of your poor. The alms payments may not iegally go to
Muhammad or to his household; they are alms payable to poor Muslims and to
wayfarers. Malik delivers information and witholds what is confidential. I order
you to treat him well. I have dispatched to you some of my finest people, most
religious and learned men; I order you to treat them well. They are being watched
over. May peace be upon you along with the mercy and blessings of God.””
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Imam Ahmad stated that Hasan related to him, quoting ‘Umara, from Thibit,
from Anas b. Malik, that Malik Dhiti Yazan presented to the Messenger of God
(SAAS) a ceremonial robe for which he had paid either 33 baggage camels or 33
riding camels.

Abt Da’ud related it from ‘Amr b. ‘Awn al-Wasiti, from ‘Umaira b. Zadhan
al-Saydalini, from Thibit al-Bunini.

The hafiz al-Bayhagi related at this point the story of the letter of ‘Amr b.
Hazam. He stated, “Abii ‘Abd Allzh al-Hafiz related to us, quoting Abt al-‘Abbiis
al-Asamm, quoting Ahmad b. ‘Abd al-Jabbar, quoting Yanus b. Bukayr, from
Muhammad b. Ishaq, quoting ‘Abd Allzh b. Aba Bakr, from his father Abt Bakr
b. Muhammad b. ‘Amr b, Hazam, who said, ‘The following is the letter we have
that the Messenger of God (SAAS) wrote for ‘Amr b. Hazam when he sent him
to Yemen to give religious instruction to its people, to teach them the sunna, the
erthodox practices of Islam, and to collect their alms payments. The letter he
- wrote for him gives him his appointment and his instructions.

“‘He wrote, “In the name of God, the most Merciful and Beneficent. This is
a document from God and His Messenger. ‘O vou who believe, keep to your
agreements! (This represents) a commission from the Messenger of God
(SAAS), to ‘Amr b. Hazam upon his being sent to Yemen.

“i“‘He commands him to fear God in all he does, for God stays with those
who fear Him and who do good. e orders him to act in accord with the truth
as God so commanded it, and to give people glad tidings of what is good and to
tell them to act in accord with it. He shall teach people the Qur’an and give them
religious instruction. He must warn people that no one may touch the Quran
unless that person is undefiled. He shall inform people of their rights and of
their obligations. He shall treat them with liberality in matters relating to good,
but with severity in cases of injustice; for God proscribed and forbad injustice,
saying, “The curse of (God shall be upon the unjust, those who turn others aside
from the path of God” (sitrat Had; X1, v.18, 19).

“¢«‘He shall tell people the good tidings of paradise and what happens there,
and will warn people of hell-fire and what happens there. He will court people’s
friendship so that they acquire knowledge of the faith. He will teach them about
the conduct and practices and obligations required by God that relate to the kajy,
“the pilgrimage”, and it consists of a/-haji al-akbar, “the greater pilgrimage”,
and the al-bajj al-asghar, “the lesser pilgrimage”, which is known as the al-umra.

“¢“‘He shall order people that a man should not pray in one flimsy garment
unless it be loose-fitting and hangs down over both shoulders between both
sides. He will forbid a person from sitting in a single garment with his legs drawn
up, thus exposing his private parts to the sky. And a person’s hair should not be
plaited if it hangs over the neck. He is to forbid people from calling upon clans or
tribes in the case of conflict; their call should be directed solely to God alone Who
has no associate. Those who do not call to God but call instead to clans or tribes
are to be put to the sword until their calls are to God alone Who has no associate.
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“‘“‘He shall command people to perform the ablutions properly, washing
their faces, their hands up to their elbows and their feet up to their ankles.
And they shall wipe over their heads just as God the Almighty and Glorious,
commanded. They are commanded to say the prayers at the correct times and to
perform properly the bowings and the prostrations at them. They are to arise for
the al-subk, “pre-dawn”, prayer while it is still dark, pray at midday untii the sun
is past its zenith, pray the a#/-agr, “the late afternoon”, prayer while the sun is
hurrying towards earth, and thereafter the al~maghrib, “the post-sunset prayer”, as
night approaches, but it should not be delayed until when the stars appear in the
sky. And then is the #/-%skz, “the evening prayer”, at the first part of the night.

“¢“‘He is ordered to take God’s share of the booty as alms as is required from
Muslims. From the produce of land watered by springs, the alms payments
shall be one-fifth. From land watered by rain, it shall be one-tenth. From land
watered by the bucket, it shall be one-twentieth. For every ten camels, two sheep
shall be paid, and for twenty camels, the payment shall be four sheep. For every
forty cattle, one cow. For every thirty cattle, whether male or female, one calf,
whether male or female. For every forty sheep (or goats) at pasture, one sheep
shall be paid. This is all an obligation made incumbent by God upon Muslims.
Anyone paying more will gain benefit thereby.

“““Any Jew or Christian who genuinely accepts Islam and properly performs
in accord with the faith of Islam shall be (considered) a believer, and shall enjoy
all the rights and obligations they have. Those who remain in their Judaism or
Christianity shall not be made to change their faith. But each of their adults,
whether male or female, free or slave, shall pay one full dinar, or clothing in
value thereto. Those who fulfil this shall have the protection of God and His
Messenger; those who refuse shall be considered the enemies of God, of His
messenger and of all believers.

“t“May the prayers of God be upon Muhammad. And may the peace and
the mercy of God and His blessings be upon him.””’”

The kifiz al-Bayhaqi went on to state that Sulayman b. Da’ad related in this
hadith from al-Zuhri, from Abii Bakr b, Muhammad b. ‘Amr b. Hazm, from
his father, from his grandfather, with a full chain of transmission and including
many additions, as well as omissions of some details he may have given above
relating to the alms and the compensations payable and other matters.

I note that the kafiz Abn ‘Abd al-Rahman al-Nasai related it from this same
chain of transmission at length in his sunan; Abit D#’td also did so in his work
Kitab al-Marasil¥ 1 have made reference to that in including his chains of
authorities and his phraseology in my a/-sunan. And all praise and credit belong
to God.

Following the account of the delegations, we will make reference to the
dispatch by the Messenger of God (SAAS) of his commanders into Yemen to
teach people and to colleci from them their one-fifth payments {of booty) and

47. A work listing mursal traditions.
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their alms donations. Those he dispatched were Mu%dh b. Jabal, Abt Mausa,
Khalid b. al-Walid and Ali b. Aba Talib. May God be pleased with them all.

THE ARRIVAL OF JARIR B. ‘ABD ALLAH AL-BAJALI AND HIS
ACCEPTANCE OF ISLAM.

Imam Ahmad stated that it was related to him by Abu Qatan, quoting Yunus,
from al-Mughira b. Shibl, who quoted Jarir as saying, “When I approached
Medina, I made my camel kneel, untied my leather bag, put on my ceremonial
garments and went inside. There I found the Messenger of God (SAAS)
making an address. The people present stared hard at me and I asked the person
sitting next to me, “Abd Allah, did the Messenger of God (SAAS) make some
reference to me?’ ‘Yes,” he replied, ‘he did make a very nice reference to you
while he was making his address. He said, “There will come in to you through
this door” — or this opening — “one of the finest men of Yemen. On his face,
however, will be an expression of authority.””

Jarir went on, “So I gave praise to God, the Almighty and Glorious, for the
esteem he had expressed for me.”

Abu Qatan stated, “So I asked him (Ytnus), ‘Did you hear this from him, or
from al-Mughira b. Shibl?’ ‘Yes,’ (from him), he replied.

Imam Abmad then narrated it from Abti Nu‘ym and Ishaq b. Yasuf. Al-Nas@’i
gave it from a hadith of al-Fadl b. Musa, all three of them quoting Yinus,
from Abii Ishaq al-Sabi4, from al-Mughira b. Shibl — also known as Ibn Shubayl
— from ‘Awf al-Bajali al-Kafi, from Jarir b. ‘Abd Allah; he gave no other line
of transmission.

Al-Nasa’i related this from Qutayba, from Sufyan b. ‘Uyayna, from Isma¢il
b. Abu Khalid, from Qays b. Abti Hazim, from Jarir. His text stated, “Through
this door there will enter in to you a man on whose face there is an expression
of authority.”

This hadith meets the criteria of the two sahih collections.

Imam Ahmad stated that Muhammad b. ‘Ubayd related to him, quoting Isma‘il,
from Qays, from Jarir, who said, “The Messenger of God (SAAS) never ignored
me after I had accepted Islam. Whenever he saw me, he would smile directly at
me.”

The community of scholars except Abti Da’ud related this, through various
lines of transmission, from Isma%l b. Abta Khalid, from Qays b. Abu Hazim.

In both sahik collections there is additional wording: “I complained to the
Messenger of God (SAAS), that I could not keep my seat on a horse, and he
slapped me in the chest, saying, ‘O God, set him firmly and make him a guide
who is rightly led.””

Al-Nasa’i related this, from Qutayba, from Sufyan b. Uyayna, from Isma‘l,
from Qays, and his account gives the alternative wording, ‘. . . and there will
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enter among you from this door a man upon whose face is an expression of
authority.” The rest of this account is as above.

The hafiz al-Bayhaqi stated that he was informed by Abt ‘Abd Allah al-Hafiz,
quoting Aba ‘Amr and ‘Uthman b. Ahmad al-Sammak, quoting al-Hasan
b. Sallam al-Sawwaq, quoting Muhammad b. Mugqatil al-Khurasani, quoting
Husayn b. ®Umar al-Ahmasi, quoting Isma‘%l b. Abt Khalid, from Qays b. Abu
Hazim, from Jarir b. ‘Abd Allah, who said, “The Messenger of God (SAAS)
sent for me and said, ‘Jarir, why have you come?’ I replied, “T'o accept Islam at
your hands, Messenger of God.’” Jarir went on, “He then threw a mantle over
me and went to his men, saying, ‘When a people’s (most) noble man comes to
you, then honour him.””

He went on, “Jarir, I invite you to testify that there is no god but God, that
I am God’s Messenger, that you believe in God and in the last day, in fate, both
its good and its evil, that you will perform the prayers as written, and that you
will pay the alms that are required.”

Jarir said, “I did all that; and therafter, whenever he saw me, he would smile
at me.”

This hadith must be classified as gharib, “unique”, with this chain of trans-
mission.

Imam Ahmad stated, “Yahya b. Sa%d al-Qattan related to us, quoting Isma¢il
b. Abu Khalid, from Qays b. Abti Hazim, from Jarir b. ‘Abd Allah, who said, ‘I
pledged to the Messenger of God (SAAS) to perform the prayer, to pay the alms
and to be loyal to all Muslims.’”

Both compilers of the sakik collections gave this from a hadith of Isma‘il
b. Abt Khalid. It is (also) given in both from a hadith of Ziyad b. Ulatha, from
Jarir.

Imam Ahmad stated that it was related to him by Abt Sa%d, quoting Za’ida,
quoting ‘Asim, from Sufyan — Abt W2il, that is — from Jarir — who said, “I asked,
‘Messenger of God, make stipulations; you know best what they should be.’

“He replied, ‘T ask you to pledge that you will worship God alone and that you
will not associate any other with Him; that you will perform the prayers, pay the
alms, be loyal to Muslims and disavow idolatry.””

Al-Nasa’1 narrated this from a hadith of Shu®a, from al-A‘mash, from Aba
W=il, from Jarir. He also gave it with another line, from al-A‘mash, from
Manstr, from Abti W2il, from Abta Nukhayla, from Jarir. But God knows best.

He also related it from Muhammad b. Qudama, from Jarir, from Mughira,
from Aba W2l and al-Sha‘%i, quoting Jarir. ‘Abd Allah b. ‘Umayra also related
it from Jarir. Ahmad alone gives his specific text; he is also alone in giving it
through Jarir’s son “Ubayd Allah. One source quoted above is also known as
“Abfi Jamila”, which name should be Abli Nukhayla. Ahmad and al-Nas@’i
also gave it from this line.

Ahmad also related it from Ghundar, from Shu‘ba, from Mansiir, from Abt
W21l from “a man” who quoted Jarir.
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It seems apparent that the “man” referred to here would be Abii Nukhayla
al-Bajali. But God knows best.

We have referred previously to how the Messenger of God (SAAS) sent him,
following his acceptance of Islam, out to Dhti Khalasa, the temple where (Bant)
Khat%m and (Bant) Bajila would worship. That was known as the “Southern
kaha” with which they would rival the £a%a in Mecca. The ka‘ba at Mecca they
would refer to as the “Northern ka‘%a”. The Messenger of God (SAAS) asked
Jarir, “Will you not relieve me of Dha al-Khalaga?”

Jarir then complained to the Messenger of God (SAAS), that he had difficulty
in keeping his seat on horses. At this, the Messenger of God (SAAS) struck him
in the chest so hard as to make a mark there and said, “O God, seat him firmly
and make him a guide who is well guided.” Thereafter he never fell from a horse.

Jarir then went to Dhu al-Khalasa with a force of 150 cavalry of his own clan
of Ahmas and destroyed and burned that temple, leaving it looking like a mangy
camel! He sent back a messenger named Abt Artat to tell him this good news.
Thereupon the Messenger of God (SAAS) five times spoke blessings upon the
horses and men of Ahmas.

This hadith is given in full in both sakik collections and elsewhere, as we have
given above in the materials relating to the period following the conquest of
Mecca, narrating it after reference to the destruction by Khalid b. al-Walid, may
God be pleased with him, of the temple of al-‘Uzza.

It is clear that the acceptance of Islam by Jarir, may God be pleased with him,
came substantially after the conquest.

Imam Ahmad stated that Hashim b. al-Qasim related to him, quoting Ziyad
b. ‘Abd Allah b. ‘Ulatha, from ‘Abd al-Karim b. Malik al-Jazari, from Mujahid,
from Jarir b. ‘Abd Allah al-Bajali, who said, “I only accepted Islam after the
revelation of sarat al-Maida. 1 saw the Messenger of God (SAAS) wipe (his
socks) after I had accepted Islam.”

Ahmad is alone in giving this. This chain of transmission is fine, except for
the fact that there is a break® in it between Mujahid and Jarir.

It is established in both sakik collections that the companions of ‘Abd Allah
b. Mas‘d were much struck by Jarir’s reference to wiping (his socks), because
the acceptance of Islam by Jarir came only following the revelation of the
sirat al-Maida.” Tt will be related in the section of the Aijjat al-wada‘ that the
Messenger of God (SAAS) told Jarir, “Hearken to the people, Jarir.” He only
told him to do this because he was very highly regarded.

48. Presumably because Mujahid and Jarir were not contemporaries or because there is a lack
of evidence that they met or could have done so.

49. This chapter of the Qur’an contains the injunctions pertaining to the manner of performing
al-wudi, the ritual ablution. The wiping (of the socks), which is a modification of those injunctions,
would only have legal effect if it were known to have been instituted subsequent to the revelation
of the said chapter.
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Jarir was a man of very large stature. His feet were the length of a fore-arm.
His face was also unusually handsome. Despite this, he was the the most modest
of men. Thus, it is related of him in the traditions considered authentic that
he said, “I asked the Messenger of God (SAAS), about glancing inadvertently
(at the opposite sex), and he replied, ‘T'urn your gaze away!””

THE ARRIVAL TO THE MESSENGER OF GOD (SAAS), OF WAIL B.
HUJR B. RABI‘A B. WA’IL B. YAMUR AL-HADRAMI B. HUNAYDA,
ONE OF THE KINGS OF YEMEN.

Abt Umar b. ‘Abd al-Barr stated, “He was one of the princes of Hadramawt,
his father having been one of their kings. It is said that the Messenger of God
(SAAS) announced the news of his coming before his actual arrival, saying, ‘A
son of a line of kings is coming to you.” When W2’il entered, he welcomed him
heartily, positioned him to sit close to himself and spread out his cloak for him,
saying, ‘O God, bless W#il and his sons and the sons of his sons!’

“He then placed him in command of the princes of Hadramawt, sending
three letters home with him. One was a letter to al-Muhajir b. Abai Umayya.
There was also a letter to the princes and (another) to the hereditary rulers. The
Messenger of God (SAAS) assigned him control over a specific territory
and dispatched Mwawiya b. Abta Sufyan along with him on foot. The latter
complained to him at the heat of the ground and W#il responded, ‘Well, step in
the shadow of the camel!” Mwawiya asked, ‘What good will that do? Could you
not let me ride behind you?” W2’il replied, ‘Be silent! You’re not such as to ride
behind kings!’

“W2’il b. Hujr lived on to later go to see Mwawiya when he had become
Commander of the Believers. Mwawiya recognized him, welcomed him and
invited him to come close to himself. He then reminded W#il of what he had
said and offered him an official gift. Wil refused it saying, ‘Give it to someone
more needy of it than myself.””

The hafiz al-Bayhaqi gave some of the above and pointed to the fact that
al-Bukhari in his History related it in part.

Imam Ahmad stated, “Hajjaj related to us, quoting Shu‘ba, from Simak b.
Harb, from ‘Algama b. W21, from his father, who said, ‘The Messenger of God
(SAAS) assigned me control over a specific territory. And he sent with me
Muwawiya for me to give it’ — the land or its revenues — ‘over to him’ (or his
words were ‘. . . to acquaint him with it’ (the land). Mwawiya asked, ‘Let me ride
behind you.’ I replied, ‘You’re not such as to ride behind kings!” He then asked,
“Then give me your shoes.’ I replied, ‘Step in the camel’s shade.’”

W2l went on, “After Mwawiya had become caliph, I went to visit him; he
seated me next to him on his couch and reminded me of our conversation.”

Simak continued, “W2’il then commented, ‘I wished I had in fact borne him
in front of myself!’”
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Abii Da’ud related this, as did al-Tirmidhi, from a hadith of Shu‘ba. Al-
Tirmidhi categorized this hadith as sakik.

" THE ARRIVAL OF LAQIT B. “AMIR B. AL-MUNTAFIQ B. ABU
RAZIN AL-“AQILI TO THE MESSENGER OF GOD (SAAS).

‘Abd Allah b. al-Imam Ahmad stated that his father related to him, quoting
‘Abd Allah, who said, “Ibrahim b. Hamza b. Muhammad b. Hlamza b. Mus%b
b. al-Zubayr al-Zubayri wrote to me as follows, ‘T am writing to you with this
kadith; it was delivered to me, and T heard it just as I have written it to you.
Relate it thus as a hadirh from myself: ‘Abd al-Rahman b. al-Mughira al-Hizami
related to me, quoting ‘Abd al-Rahmin b. ‘Ayyash al-Sam€ al-Ansari al-Quba’i,
of Bant ‘Amr b. ‘Awf, from Dalham b. al-Aswad b, ‘Abd Allah b. £13jib b. ‘Amir
b. al-Muntafiq al-Aqili, from his father, from his uncle Laqit b. ‘Amir. Dalham
stated, “My father al-Aswad related to me from ‘Asim b. Laqit that the father of
the latter, Lagit, went to see the Messenger of God (SAAS), in the company of
a friend of his named Nahik b. ‘Asim b. Malik b. al-Muntafig.

“¢“Laqit stated, ‘I and my friend travelled until we reached the Messenger of
God (SAAS) in Medina at the end of Rajab. We came to him and expressed our
allegiance to him as he was leaving the noon prayer meeting. He then stood to
address the people and said, “The only reason I have been refraining from
addressing you for the past four days was in order to listen to you. Is there any
man among you sent out by his people?”

“e<People were saying (to one another), “Tell me What the Messenger of God,
is saying!” He then said, “What if a person is misled by what he tells himself,
or what his friend tells him, or what he is told in error; am I not responsible
for delivering my message? Listen carefully, and you will live. Sit down all of
you.”

“¢““The people sat down. [ and my friend stood, and when he had turned
his attention to us entirely, I asked, “Messenger of God, what knowledge do you
possess of al-ghayh?””

“t“‘He laughed, T swear by God, and shook his head, realizing that T was
seeking to trip him up. He replied, “Your Lord, Almighty and Glorious is He,
kept concealed five keys to the future that only God knows.” And he made a
gesture with his hand.

4“0 agked, “And what are those?” He replied, “Knowledge of death; He
knows when the death of each of you will occur, though you do not. And
(He has) knowledge of the sperm when it is inside the womb; he knows of it,
though you do not. And knowledge of what tomorrow will bring and what your
sustenance will be. Though you have no sense or knowledge of tomorrow. He

50. The word, from the verb ghaba, to be absent or to vanish, carries many associations. It may
imply what is invisible, secret, supernatural or transcendental; it can also connote “the future”.
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knows when heavy rain will fall, and when you will suffer severe drought. And
He continues laughing, knowing that your fate is close at hand.”””*”

Lagit stated, “We’ll never lack from a Lord who laughs in benevolence. And
Who knows yawm al-sa‘a, the day of the (judgement) hour.

“We then said, ‘Messenger of God, teach us what people do not know but that
you do know. We are of a tribe who never gives credence to anyone; we are a
group from (Bano} Madhhij who lead us, from Khath%m who are allied to us,
and we ourselves, from our own tribe.’

“He replied, “You will continue on for some time as now, and then your
Prophet will die. Again you will continue as before for a time and then the day
of lamentation will be sent. By the life of your God, | swear every single thing
on earth will die, as well as the angels who are with your Lord. Your Lord, the
Almighty and Gilorious, will then pass over the earth, alone, over all its parts.
Your Lord will have sent down a deluge from His throne. And, by the life of
your Lord, every single place on earth where warriors have fallen or the dead
have been buried will be split open, revealing them. The dead will be recreated
from the head (down) and each one will sit up straight. Your Lord, the Almighty
and Glorious, will ask them, “Mayham? “What did you do?’” — concerning what
each had done. Each will reply, “O Lord, it ail happened shortly before today.”
And from his knowledge of life, he will consider it {(his death) to have been a
recent event for his family.’

“I asked, ‘Messenger of God, how will He join us back together again once
the winds, decay and wild beasts will have scattered our remains?’

“He replied, ‘T remind you of such similar favours of God; you have looked
down at the carth and found clods of soil empty of life and have said, “It will
never live again. But then your Lord sends rain from the sky and soen you will
look down at it again and see a plant sprouting. By the life of your God, it is
easier for Him to compound you from water than the plants from the earth. You
shall emerge from your graves wherevet you died, and you will look at Him, as
He will look at you.”’

“T asked, ‘Messenger of God, how can it be that we (who are so many as to)
fill the land while He, Almighty and Glorious is He, is just one person, and yet
He can look at us as we look at Him?’

“He replied, ‘I refer you to some of (God’s favours that are similar to that. The
sun and the moon are a sign from him. You see them as small. They see all of
you at one instance, yet you are not harmed by seeing them. By the life of Your
God, He is more able to see you and you Him than you are to see both of them,
and them to see you.’

“I asked, ‘Messenger of God, what will our Lord do when we meet Him?” He
replied, “You will turn to him and show him your entire surface; nothing of you
shall remain hidden from him. Your Lord will take up 2 handful of water and
splash it towards you. And, I swear by the life of your God, not a drop of it will
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fail to strike the face of any one of you. It will fall upon the face of the Muslims
like a fine, white cloth, while it will lie upon that of the unbelievers like black
pitch.

““Then your Prophet will leave, as will the righteous, following after him.
You will pass across a bridge of fire, and when one of you treads upon it, he will
cry out in pain. Your Lord, Almighty and Glorious is He, will say, “His time has
come!” You will gaze out at the al~hawd of the Messenger as all go towards it,
burning with thirst, a sight such as you will never have seen before. And, by the
life of your God, every time any one of you stretches forth his hand, there will
fall over it a cup full with which he will cleanse himself from the excrement, the
urine and the filth. The sun and the moon will be veiled over and you will see
neither of them.””

Laqit went on, “T asked, ‘Messenger of God, with what shall we sec?’ He
replied, “Your sight will be as it is now; that will be when the sun rises on a day
when it will brighten the earth and appear face to face with the mountains.’

“I asked next, ‘Messenger of God, how will we be requited for our bad and for
our good deeds?” ‘By ten—fold the like for your good deeds and by one the like for
your bad, unless He forgives them.’ T asked, “Messenger of God, then (it is to be)
either paradise or heli-fire?” He replied, ‘By the life of your God, hell-fire has
seven gates, any two of which would require a rider seventy years to travel
between them! Paradise has eight gates, any two doors of which would require a
rider seventy years to travel between them.’

“I asked him, ‘Messenger of God, on what will we look in paradise?” He
replied, ‘On rivers of purified honey and on rivers of goblets that give neither
headache nor regret. On rivers of milk the taste of which never changes, and of
water devoid of brackishness, and fruits. By the life of your God, along with you
do not yet know that other like fine things. And there will be spouses for vou,
who are pure.’ ' '

“I asked, ‘Messenger of God, we shall, then, have these women as wives, and
they wili be righteous women?’ He replied, ‘Only righteous women for the
righteous men! And you will give them pleasure just as you do on earth, and they
will give you pleasure. However, there will be no procreation.””

Laqit went on, “I then asked, ‘And that then, will be the utmost we will attain
and achiever’

“To this the Prophet (SAAS) made no response.”

Lagit went on to ask, “Messenger of God, what shall I make my pledge to you
that I will do?* The Prophet (SAAS) spread forth his hand and said, “To perform
the prayer, to pay alms, to give up idolatry and to refrain from associating God
with any other god than Him.’

" Laqit continued, and reported having said, “‘And we are to have (control
over) all between the East and the West?” The Prophet (SAAS) clenched his
hand, then stretched out his fingers, thinking me to be presenting as a condition
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something he would not give me. I then said, ‘And we will be able to travel over
1t wherever we wish and with never a man doing harm, except to himself?’ He
spread out his hand and said, “T'hat is granted you; you shall go where you wish,
and no one but your own self will do you harm.””

Lagit concluded, “We then left him. And he stated, “Those two, I swear by
the life of your God, are of the most pious of all, both in this world and the
afterlifel’”

Ka% b. al-Khudariyya, a man of Banu Kilab, one of those there, then asked
him, ‘Messenger of God, are those of the Banii al-Muntafiq also worthy (of your
comment})?’”

He concluded, “We then left, and I (later) joined him.”

Laqit proceeded to complete the sadith in which he said, “(T asked), ‘Messenger
of God, does any good people may have done in the jahiliyya, “before Islam”,
count for them?’ One man of the Quraysh faction, then commented, ‘Indeed,
your father, al-Muntafiq, is in hell-firel

“I felt a flush of embarrassment at what he had said about my father in front
of everyone. I was about to ask, ‘And what of your father, Messenger of God?’,
but thought something else would be better. So T asked, ‘And your own family,
Messenger of God?’

“Ie replied, ‘Yes, my family too, T swear by God! Every time you pass by the
grave of a person of (Banti} ‘Amir or of Quraysh who had been a polytheist you
should say, “Muhammad sent me to you to tell you of the harm coming to you;
you will be dragged on your face and stomach into hell-fire.””

“I asked, ‘Messenger of God, what brought this about for them? They did not
know any better than what they were doing; they thought they were behaving
righteously.’

“He replied, “The reason is that God sent someone’ — a prophet, he implied
— ‘at the end of seven nations; and whoever disobeyed His prophet was going
astray, while everyone who obeyed His prophet was rightly guided.””

This kadith is very gharib, “odd”. Some of its phraseology is objectionable.
The hafiz al-Bayhaqi did include it in his work ¢/-Bath wa al-Nushar (Resurrection
and Doomsday), as did ‘Abd al-Haqq al-Tshbili in his a/-4giba (The Hereafier),
and as did al-Qurtubi in the work al-Tadhkira fi Ahwal al-Akhira (Treatise on the
Circumstances of the Afterlife).

THE ARRIVAL OF ZIYAD B. AL-HARITH AL-SUDAI, MAY GOD
BE PLEASED WITH HIM.

The hafiz al-Bayhaqi stated that Abtt Ahmad al-Asadibidi informed him,
quoting Abu Bakr b. Malik al-Qati%, quoting Aba “Ali Bishr b. Miisa, quoting
Abu ‘Abd al-Rahman al-Muqt?, from ‘Abd al-Rahman b. Ziyad b. An%m,
quoting Ziyad b. Nu‘aym al-Eladrami, who said that he heard Ziyad b. al-Harith
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al-Sud@i relate as follows, “I went to the Messenger of God (SAAS), and
pledged to him my allegiance in Islam. 1 was told that he had sent out an
army against my people and T said, ‘Messenger of God, bring back the army
and 1 will guarantee to you that my people will accept Islam and pledge obedience
to you.” He replied, ‘You go and bring them back.” I replied, ‘My camel is
exhausted.” The Messenger of God (SAAS) then sent out a man and brought
them back.”

Al-Sud@’t went on, “I wrote a letter to them, and their delegation arrived with
news of their acceptance of Islam. The Messenger of God (SAAS) said, ‘Brother
of (Bant) Sud?, your people give you obedience.” I replied, ‘In fact it is God who
led them to Islam.’ He then asked, ‘Should I then not appoint you to be their
leader?’ 1 replied, “Oh no; you should do so, Messenger of God.’ He then wrote
a document appointing me their leader and T asked him, ‘Messenger of God,
entrust me with part of their alms payments.” He replied, ‘Certainty’. He then
wrote me another document.”

Al-Sud@i continued, “That occurred during one of his trips. The Messenger
of God (SAAS) took up residence in a house and the family of that house came
to him and complained about their governor, saying, ‘He blames us for some
problem there used to be between us and his people in the jahiliyya days.” The
Messenger of God (SAAS) asked, ‘He does this, does he?” ‘Yes,” we replied.
The Messenger of God (SAAS) then turned to his Companions, who included
myself, and he said, ‘Well, there’s no (material) benefit in having command for
a man who believes.””

Al-Sud@1 went on, “His words had great impact on me. Another man then
came to him and asked, ‘Messenger of God, give to me!” The Messenger of God
{SAAS) replied, “Those who request donations from superfluous property are
an ache in the head and a pain in the stomach!’ The petitioner now asked, “Then
give me from the alms.’ The Messenger of God (SAAS) replied, ‘God would not
be pleased at alms being disbursed by the decision of a prophet or anyone else,
whereas He Himself has decided about it and divided it up into eight parts. If
you were of one of those parts, I would give it to you.””

Al-Sud#i went on, “That made an impression on me; I was wealthy, yet I
had asked for payment from the alms. Early that night the Messenger of God
(SAAS) went to the campfire and 1 kept close by him; his (other) Companions
were away from him and late in coming to him, so that there was no one with him
except myself.

“When it was close to the time for the al-subk, ‘pre-dawn’, prayer, he gave me
orders and I made the call to prayer. I asked him, ‘Shall I (give the) igama,” then,
Messenger of God?” He began looking out to the east for the dawn and said, ‘No’.

51. The second call made to the worshippers, to form straight lines in readiness for the
congregational prayers.



114 THE LIFE OF THE PROPHET MUHAMMAD

. When dawn came, he went off and relieved himself, then came back to me, his
" Companions with him. He asked me, ‘Brother Suda’, is there water?’ replied,
‘Not except for just a little that won’t be enough for you.” He told me, ‘Put it in
a vessel and bring it to me.’ I did so and he placed his palm in the water. And
there between his fingers I saw a spring bubbling up! The Messenger of God
(SAAS) then said, ‘Were it not for my diffidence towards my Lord, Aimighty
and Glorious is He, we would drink of the water and also draw therefrom, Invite
those of my Companions in need of water to come.” T did call out to them and
those who wished did take some.

“The Messenger of God (SAAS) then arose to perform the prayer. Bilil
wished to call the igama, but the Messenger of God (SAAS) told him, ‘Brother
Sud#® made the call to prayer; he who calls the @dhan should also call the igama.’
And so I did. '

“When the Messenger of God (SAAS) had completed the prayer, I took to
him both documents and said, ‘Messenger of God, please cancel out both of
these for me.” “What is your reason?” he asked. I replied, ‘Messenger of God, T
heard you say, “There is no benefit in having command for a man who believes.”
And I do believe in God and in His Messenger. I heard you tell that petitioner,
“Those with superfluous property who request donations are an ache in the
head and a pain in the stomach.” I made a request to you, though I am wealthy.’

“He replied, ‘So be it; accept if you wish, or decline.” ‘I decline,’ I answered.
He then told me, ‘Point out to me a man I can place in command of you.” I led
him to one man of the delegation who had come fo him and he appointed him
in command of them.

 “We then said, ‘Messenger of God, we have a well that has enough water for
us in the winter and we assemble around it. But in the summer its water is -
scanty, so we disperse to wells around about us. Now we have accepted Islam, all
those around us will be enemies. Say a prayer for us to God about our well so
that its water supply will suffice for us and we will not have to disperse.’

“He called for seven pebbles, rubbed them in his hand and spoke a prayer over
them. He then said, “T'ake these pebbles and when you go to the well, throw
them in, one by one, and invoke the name of God.””

Al-Sud®i went on, “We did as he had told us. And thereafter, when we looked
down into it” — the well, he meant — “we could not see its bottom!”

There are many testimonials to this kadith, in the coilections made by Abu
Da’ad, al-Tirmidhi and Ibn Maja.

Al-Wiqidi narrated that following the %mra of al-Ji%ana, the Messenger of
God (SAAS) sent Qays b. Sad b. ‘Ubida out with 400 men to subdue the
territory of Sud@’. Those there dispatched one of their men, who said (to the
Prophet (S§AAS)), “I have come to you to withdraw your army from my people.
And I will bring them over to you.” Thereafter, their delegation of 15 men did
arrive. And 100 of their men were seen participating in the lzg'y"dt al-wadat, “the
farewell pilgrimage”.
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Al-Waqidi then narrated, from al-Thawri, from ‘Abd al-Rahman b. Ziyad b.
An‘am, from Ziyad b. Nu‘aym, from Ziyid b. al-Harith al-Sud®i, the latter’s
account concerning the summons to the prayer.

THE ARRIVAL OF AL-HARITH B. HASSAN AL-BAKRI TO
THE MESSENGER OF GOD (SAAS).

Imam Ahmad stated that Zayd b. al-Habbab related to him, quoting Abu
al-Mundhir Sallam b. Sulayman al-Nahwi, quoting “Asim b. Aba al-Nujud,
from Abt W2il, from al-Harith al-Bakri, who said, “T went to make a complaint
about al-‘Ala@ b. al-TTadrami to the Messenger of God. As I passed by al-Zabda,
I came across an old woman of Bani Tamim who had been stranded. She asked,
“Abd Allah, I need to see the Messenger of God. Will you take me to him?’

“So I carried her into Medina. The mosque was inundated with people; a
black banner was flying and Bilal was there wearing his sword, standing in front
of the Messenger of God (SAAS). I asked what was going on and people told me
that he was about to dispatch ‘Amr b. al-As.

“T sat down, and he entered his house” — or the narrator used the word, his
rakl, “his tent” or “dwelling” — “and I asked permission to go in to him and
it was granted me. I entered and greeted him, and he asked, ‘Has there been
something going on between your people and (Bant) Tamim?’ ‘Yes,” I replied,
‘And they lost this time. I passed by an old woman of Bani Tamim who had
been stranded. She asked me to transport her to you; she is over there, at the
door.’ He asked her to enter, and she did so. I asked, ‘Messenger of God, if you
should decide to make some barrier between us, let it be the desert.” The old
woman then became very excited and agitated and said, ‘Messenger of God, to
what will (your own tribe of} Mudar be reduced!’

“I commented, “Well, I'm like in the ancient saying, “a goat bearing its own
fate”! I transported this woman without realizing that she was my adversary!
I seck refuge with God and His Messenger! I'm like the man who came to
(Banu) AdV :

“He asked, ‘What’s that about, “the man who came to ‘Ad”? *“(He was more
knowledgeable about the story than was the narrator, but he wanted to test
him.)

“I replied, “Ad suffered from lack of rain, and they sent out one of their men,
named Qayl; he passed by Mw’awiya b. Bakr and stayed with him for a month,
being given wine to drink and having songs sung to him by two girls, called
al-jaradatin, “the two locusts”. When the month was over, he went off to the
mountains of Muhra. There he called out, “O God, You know I would never visit
a sick man (without) giving him medicine, nor to a prisoner without ransoming
him! O God, send rain for ‘Ad as you never have before!” Black clouds then
passed above him, and a voice called our to him, “Choose from among them!”
He gestured to one particular black cloud. Then a voice called out from it, “Take
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it to be ashes, fine and copious! You will not have one of ‘Ad survive!” And, from
what I have heard, no more wind was sent at them than would pass through this
ring of mine, before they had all perished!’”

Aba W#i1l commented, “He spoke the truth. Men and women would say,
when a man was sent to visit them, ‘May you not be like the man sent out by
QAdr»

Al-Tirmidhi and al-Nasa@’1 related this from a hadith of Abu al-Mundhir
Sallam b. Sulayman. Ibn Maja related it from Abia Bakr b. Aba Shayba, from
Abi Bakr b. ‘Ayyash, from ‘Agim b. Aba al-Nujiid, from al-Harith al-Bakri; but
their accounts made no mention of Abii Wa%il.

Imam Ahmad also related it as above, from Abiz Bakr b. ‘Ayyash, from ‘Asim,
from al-Harith, but the correct version is from ‘Asim, from Abu Wz’il, from
ai-Harith. As just related.

THE ARRIVAL OF ‘ABD AL-RAHMAN B. ABU <UQAYL,
WITH HIS PEOPLE.

Abn Bakr al-Bayhaqi stated that he was informed by Abt ‘Abd Allah Ishag b.
Muhammad b. Ytisuf al-Siisi, quoting Abt Ja‘far Muhammad b. Muhammad b.
‘Abd Allgh al-Baghdadi, quoting ‘Ali b. Ja‘d, quoting ‘Abd al-‘Aziz, as having
related, quoting Ahmad b. Yusuf, quoting Zuhayr, quoting Abit Khalid Yazid
al-Asadi, quoting ‘Awn b. Aba Juhayfa, from ¢Abd al-Rahman b. ‘Algama
al-Thagqafi, from ‘Abd al-Rahman b. Aba “Agqil, who said, “I set off in a delegation
to the Messenger of God {(SAAS). When we reached him, we made our camels
kneel at the door. There was absolutely no one more hated by us than the man
we were going in to see. Yet after we had gone in and come out again, there was
absolutley no one more beloved by us than the man we had gone in to see! One
of our men asked him, ‘Messenger of GGed, have you not asked your Lord for
a domain like that of Solomon?” The Messenger of God (SAAS) laughed and
replied, ‘Perhaps your companion™ has even higher status with God than King
Solomon! God, Almighty and Glorious is He, never sent any prophet without
according him a request. Some of them take theirs here on earth and are awarded
it. Some use it to invoke God against their people who disobey and are destroyed
thereby. God awarded me a request that 1 have kept hidden with my Lord: I will
intercede for my nation on Judgement Day.’”

THE ARRIVAL OF TARIQ B. ‘ABD ALLAH AND HIS COMPANIONS.

The hafiz al-Bayhaqgi. narrated through Ab@ Janab al-Kalbi, from Jami¢ b.
Shaddad al-Muharibi, quoting one of his people, a man named Tariq b. ‘Abd
Allzh, who related, “I was standing at the market at Dhit al-Majaz when a man

52. Referring, of course, to himself.
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wearing a jubba, a long robe, arrived and said, ‘People, say the words, “There is
no god but God” and you will prosper!” There was another man following him,
throwing stones at him and saying, ‘People, he is a liar!” T asked who it was and
was told it was a young man of Banti Hashim who claimed to be a Messenger of
God. T also asked who it was treating him that way and was told that he was his
uncle ‘Abd al-Uzza. When people accepted Islam and migrated (to Medina), we
left al-Rabdha for Medina to purchase dates there. When we neared its walls and
palm-groves, I said, ‘We should make a halt and change our clothes.’ Just then a
man dressed in rags came up and greeted us. He asked from where we had come,
and we told him from al-Rabdha. He then asked where we were headed, and we
told him we had come to that town. When he asked why, we told him we wanted
to barter some dates. I told him we had a lady in a litter with us and a red camel
with a blaze on its nose. He asked whether we would sell him our camel and we
said we would, in exchange for a specific weight of dates.

“We received no deposit on the price agreed; the man took hold of the camel’s
halter and left. When he was out of our sight beyond the city’s walls and palms,
we asked one another what it was we had done. We realized we had sold our
camel to someone we did not know, and we had not been paid for it.

“The lady with us commented, ‘T swear by God, what I saw was a man whose
face was like a slice of a full moon! I'll guarantee the price of your camel!” Just
then the man appeared and announced, ‘I am the Messenger of God to you;
these are your dates. Eat until you are satisfied and take your full measure.” We
did eat our fill and take full measure.

“Then we entered the town and went in the mosque. He was there, on the
minbar making an address. We arrived as he was saying, ‘Make charitable
donations, for alms-giving is better for you. And the hand that gives is better
than one that receives — to your mother and your father, then to your sister and
your brother, and then on lower down from there.’

“A man of Bani Yarbu¢” — or the narrator may have said, “one of the ansar”
— “then approached and said, ‘Messenger of God, these people have unpaid
debts of blood from the jzhiliyya, “before Islam”.’ He replied, ‘Sins of the father
do not become those of the son.” He repeated this three times.”

Al-Nas#@1 narrated about his comments on the special virtue of charitable
giving, from Yusuf b. 9s3, from al-Fadl b, Musa, from Yazid b. Ziyad b. Aba
al-Jad, from Jami¢b. Shaddad, from Tariq b. ‘Abd Allah al-Muharibi, giving
part of the above hadith.

The hafig al-Bavhaqi also related it, from al-Fiakim; from al-Asamm, from
Ahmad b. ‘Abd al-Jabbir, from Yunus b. Bukayr, from Yazid b. Ziyad, from
Jami®b. Tiariq, complete as above. In his account, the lady in the litter is quoted
as saying, “Don’t blame yourselves; I saw the face of a man who would not
deceive. I never saw anything more like the moon when full than his face!”
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THE ARRIVAL OF THE DELEGATE FROM FARWA B. AMR AL-JUDHAMI,
THE RULER OF THE LANDS OF MU'AN, BRINGING NEWS OF HIS
ACCEPTANCE OF ISLAM TO THE MESSENGER OF GOD ($A4A415).

1 believe that to have been either at Tabiik or thereafter.

Tbn Ishaq stated, “Farwa b. ‘Amr b. al-Nafirat al-Judhami, of the Nufithi tribe,
sent an envoy to the Messenger of God (SAAS), announcing his acceptance of
Islam and presented him with a white mule,

“Farwa was governor on behalf of the Byzantines over the Arabs whose
territory bordered their own. His residency was centred in Mu%n, and the Syrian
lands thereabouts. When the Byzantines learned of his acceptance of Islam,
they summoned him, and seized and imprisoned him there with them. While
imprisoned, he composed the following verses:

‘Sulayma made her way at night to my friends, while the
Byzantines were between the gate and the water-tank.

The spirit turned away in distress at what it had seen
and though I tried to sleep, it had made me cry.

Do not decorate your eyes with antimony, Salma, when I
am gone, nor subject yourself to intercourse.

You have learned, O Abg Kubaysha, that when in the
presence of the powerful, my tongue is not tied.

KT should die, you will mourn your brother, while if
I survive my status will be recognized.

I have encompassed the finest qualities a hero can
have — generosity, bravery and eloquence.”

“When the Byzantines had decided to crucify him at a well of theirs in Palestine
called “Ifrz, he spoke the following;:

‘T wonder whether Salma has learned that her husband
will be at the Ifrd well upon a camel

Whose mother was never served by a stallion, a mount
whose limbs were pruned by axes? ™™

Al-Zuhri claimed that when they took him out to kill him, he said,

“Inform the Muslim leaders that I am bequeathing my
body and my bones to my Lord.”

They then cut off his head and crucified him at that well. May God have

mercy on him, be pleased with him and give him pleasure and make paradise
his abode.

53. He is, of course, referring to a wooden cross.
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THE ARRIVAL OF TAMIM AL-DARI TO THE MESSENGER OF GOD
(SAAS), AND HIS INFORMING HIM ABOUT AL-JASSASA AND
ABOUT WHAT HE HEARD FROM AL-DAJJALY ‘THE IMPOSTER’,
CONCERNING THE MISSION OF THE PROPHET AND THE FAITH
OF THOSE BELIEVING IN HIM.

Abti ‘Abd Allah Sahl b. Muhammad b. Nasrawayh al-Marwaz of Nishapor
narrated to us, quoting Abfi Bakr Muhammad b. Ahmad b. al-Hasan al-Qadi,
quoting Abni Sahl Ahmad b. Muhammad b. Ziyad al-Qattan, quoting Yahya b.
Jafar b. al-Zubayr, quoting Wahb b. Jarir, quoting his father, who said that he
heard Ghaylan b. Jarir relate from al-Sha%i, who quoted Fatima, daughter of
Qays, as having said, “Tamim al-Dari came to the Messenger of God (SAAS),
and told him how he had gone to sea. His ship had gone off course and they had
been cast upon an island. They had gone ashore seeking water and met a man
with exceedingly long hair. Tamim asked him who he was, and the man replied
that he was al-Jassasa, When they asked him about himself, he replied, ‘I'll tell
you nothing! But you can have this islandP”

Tamim’s account went on, “So we proceeded into the island and there we
found a man in chains. He asked us, ‘Who are vou people?” “We're Arabs,” we
replied. He asked, ‘What’s all this about some prophet who has come forth
among you?” We replied, ‘People believe in him, follow him and consider him
truthful.’ He commented, “That is best for them.’

“He then asked, “T'ell me what news there is of ‘Ayn Za%.” We did so, and he
was so excited he almost jumped right outside! He then asked, ‘What news is
there of the date-palms at Baysan?* Are they bearing fruit yet?’ We told him they
were and again he was most excited. He next said, ‘If I were allowed to de so, 1
would travel throughout the land — except for Taybal’”¥

Fatima continued, “The Messenger of God (SAAS) sent him {Tamim) out to
the people and he recounted this to them. And he said, “This is Tayba, and that
man was al-Dajjal, “the imposter”.”

Imam Ahmad also narrated this kadith, as did Muslim and the g4/ al-sunan,”
from several lines of transmission, from ‘Amir b. Sharahil al-Sha%i, from Fatima,
daughter of Qays. Imam Ahmad gave testimony to this edith from an account
of Abu Hurayra and ‘A’isha, “mother of the Believers”. We have given this

54. A red-complexioned, corpulent one-eyed male being to whom reference is variously made
in the fadith literature. Sometimes identified as the anii-Christ or as a servant of Satan, he is said,
elsewhere as here, to be a captive resident of an island. See the entry al-Dadjdjal in: the Encyclopedia
of Islam.

55. A location in Hijaz.

56. Located in al-Yamama,

57. One of the names by which Medina was known.

58. The remaining four, that is, of the six scholars who composed the szkif collections of the
traditions.
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kadith, with its various lines of transmission and phraseology, in our work Kitah
al-Fitan (Book of Intrigues).”

Al-Wagqidi also related the arrival of the delegation of al-Diaris of Lakhm, a
group of ten men.

THE DELEGATION FROM BANU ASAD.

Al-Wigqidi also stated that a delegation from Bant Asad came to the Messenger
of God (SAAS), early in 9 An; it consisted of ten men. These included Dirar
b. al-Azwar, Wabisa b. Ma%ad, Tulayha b. Khuwaylid, who later claimed to be
a prophet, then accepted Islam and became a good Mustim, and Nafiada b. ‘Abd
Allah b. Khalaf.

Their leader, al-Hadrami b. “Amir, commented, “Messenger of God, we have
made our way to you in dark of night in a year of drought without you sending
out anyone 10 us.” '

And so God revealed about them, “They think they place you under an
obligation by accepting Islam. Say: ‘Don’t place me under an obligation for your
accepting Islam; rather, it is God who places you under an obligation by guiding
you to the faith, if you are sincere’” (savar al-Hupurar, X1LIX, v.17).

There was one clan of theirs known as Bant al-Rathya, “the error clan”; he
changed their name o Banti al-Rashda, “the correct clan”. The Messenger of
God (SAAS) had requested Nafida b. ‘Abd Allah b, Khalaf to bring him a camel
that would be excellent for both riding and milk and that did not have young.
The only one Nafada could find belonged to a cousin of his and he did bring it.
The Messenger of God (SAAS) told him to draw some of its milk. He drank
some and gave the remainder back, saying, “May God bless her and those who
donated her.” Nafada asked, “Messenger of God, and also those who brought
her?” He added, “And those who brought her.”

THE DELEGATION OF BANU <ABS.

Al-Wizgqidi stated that they were nine in number, and he named them. The
Prophet (SAAS) said “And I am the tenth of you.” He then gave orders to Talha
b. Ubayd Allah, who made up a banner for them and he made its motto, “O Ten!”.

It is said that the Messenger of God (SAAS) asked them about Khalid b.
Sinin al-‘Absi, whose biography we mentioned in the account of the jahiliyya.
They said he had had no descendants.

Al-Wiagqidi stated that the Messenger of God (SAAS) sent them out to
waylay a Quraysh caravan arriving from Syria. This would mean that their
acceptance of Islam would have preceded the conquest of Mecca. But God
knows best.

59. In Ibn Kathir's e/-Nikaye wa al-Bidaya (An End and g Beginning).
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THE DELEGATION FROM BANU FAZARA.

Al-Wiqidi stated that it was related to him by ‘Abd Allih b. Muhammad b.
Umar al-Jumahi, from Abt Wajza al-Sa%di, who said, “When the Messenger of
God (SAAS) returned from Tabuk, that being in 9 AH, a delegation consisting
of some ten men came to him from Bani Fazara. These included Kharija b, Hisn
and al-Harith b. Qays b. Hisn; the latter was the youngest of them. The camels
they rode were emaciated. They had come to affirm their acceptance of Islam.

“The Messenger of God (SAAS) asked them about their lands. One of them
replied, ‘Messenger of God, our lands are suffering drought; our cattle are dying.
Our whole area is barren, and our families are starving. Pray to God for us!’

“The Messenger of God (SAAS) mounted the minbar and said, ‘O God,
water Your land and Your cattle! Extend forth Your mercy and give life to Your
dead land! O God, send rain upon us to render a great area fertile, soon and
without delay, making it beneficial and without harm! O God, send rain for us
as an act of mercy, not for punishment, nor for destruction, without inundation
or damage! O God, send us rainfall and give us aid against our enemies?

“It did rain and they could see no break in the sky. And so the Messenger of
God (SAAS) mounted the minbar and prayed, saying, ‘O God, let it be around
about us, but not upon us! Let it be upon the hillocks and the knolls, on the
valleys and the woodlands.’

“And the rain was drawn away from Medina as though it were a garment
removed.”

THE DELEGATION FROM BANU MURRA.

Al-Wiagqidi stated that their arrival came in 9 AH when he returned from Tabtik.
They consisted of 13 men, including al-Harith b. ‘Awf. The Prophet {(SAAS)
awarded them each 10 awgiyya weight of silver. To al-Harith b. ‘Awf he gave
12 awqiyya.

They related that their country was undergoing drought and he prayed for
them, saying, “O God, send down rain upon them!” When they returned home
they discovered that it had rained that very day the Messenger of God (SAAS)
had spoken the prayer for them.

THE DELEGATION FROM BANU THALABA,

Al-Waqidi stated that it was related to him by Masia b. Muhammad b. Ibrahim,
from a man of Bant Thataba, who quoted his father as saying, “When the
Messenger of God (SAAS) returned from al-Ji%ana in 8 AH four of us went to
‘him and said, “We are envoys from our people who wish to affirm their acceptance
of Islam.’
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“He ordered us to be accorded hospitality. We stayed there a few days, then
went to him to say farewell. He told Bilal, ‘Give them the awards usual to
delegations.” He brought large quantities of silver and gave each of our men the
weight of five awgiyya, saying, “We don’t have any dirham coins.’ We then
returned home.”

THE DELEGATION FROM BANU MUHARIB.

Al-Wagqidi stated that Muhammad b. Salih quoted AbTi Wajza al-Sa‘di, as
saying, “A delegation from (Banii) Muharib came in 10 aAH during the kijjat
al-wada®, ‘the farewell pilgrimage’. It consisted of ten men, including Saw? b.
al-Harith and his son Khuzayma. They stayed at the home of Ramla, daughter of
al-Harith. Bilal would bring them their lunch and their dinner. They accepted
Islam, saying that they were leaders of their people.

“And in the past the fairs had treated the Messenger of God (SAAS), in a
more rough and rude way than they had. In that delegation there was one man
whom the Messenger of God (SAAS) recognized. That man told him, ‘Praise
be to God who has allowed me to live on to believe in you.” The Messenger of
God (SAAS) responded, “These hearts are in the hands of God, Almighty and
Glorious is He.’

“The Messenger of God (SAAS) wiped the face of Khuzayma b. Saw#® and
it turned clear and white. He gave them the awards usual to delegations and
they then returned home.”

THE DELEGATION FROM BANU KILAB.

Al-Wagqidi stated that they came in 9 AH, their delegation consisting of 13 men.
These included Labid b, Rabi%, the poet, and Jabbar b. Sulma. There was great
friendship between the latter and Ka® b. Milik, who warmly honoured and
welcomed Jabbar and made gifts to him. They went with him (Ka%h) to the
Messenger of God (SAAS), to whom they spoke with the Islamnic words of
greeting. They told him that al-Dahhak b. Sufyan al-Kilabi had gone among
them with God’s Book and with information concerning the religious practices
of His Messenger that had been ordained by God. Al-Dahhak had invited them
to God and they had responded. He had then taken from their wcalthy charitable
donations, which he had then distributed to their poor.

THE DELEGATION FROM BANU RUPAS B. KILAB.

Al-Wazqidi went on to refate that a man named ‘Amr b, Malik b. Qays b. Bujid
b. Rwias b. Kilab b. Rabi% b. ‘Amir b. Sa%a% arrived to the Messenger of God
(SAAS), and acceptied Islam. He then returned to his own people and invited
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them into Islam, saying, “We will then gain from Bant ‘Aqil the like of what
they took from us.’

He then recounted a battle that took place between them and how this ‘Amr
b. Malik had kilted a man of Bant ‘Agil. He (‘Amr) said, “I placed my hands in
manacles and went to the Messenger of God (SAAS). He had learned what I had
done and had said, ‘If he comes to me, T’Hl strike off his hands above the manacles!”

“When I came in and greeted him in Islam, he did not return my greeting, but
turned away. I then approached him from his right side, but again he turned
away. I came to him from his left, and again he turned away. Then I approached
him from directly in front and said, ‘Messenger of God, when the approval
of the Lord, Almighty and Glorious is He, is sought and He approves; now
therefore do be pleased with me — may God be pleased with you!” He responded,
‘I am so pleased.’” ‘

THE DELEGATION FROM BANU “AQIL B. KAB.

Al-Waqidi recounted that they came to visit the Messenger of God (SAAS), and
that he accorded them the income from al-‘Aqiq — the ‘Aqiq of Banti ‘Aqil
— which is land on which there are palm trees and wells.

The Messenger of God (SAAS) wrote a document to this effect, as follows,
“In the name of God, the most Merciful and Beneficent. This records what
Muhammad, Messenger of God, has given to Rabi¢, Mutrif and Anas — namely
al-‘Aqiq — for their having performed the prayers, made payment for the alms,
and having accepted and obeyed (my) authority. He has not given them any right
(to anything) belonging to a Muslim.”

The document was entrusted to Mutrif.

Al-Wigidi went on, “Laqit b. ‘Amir b, al-Muntafiq b. ‘Amir b. ‘Aqil, he being
known as Abli Razin, also came to him. He awarded TLagit a well called al-Naz
im; Laqit expressed allegiance to him for his people.”

We have fully recounted above his arrival and the narrative about Laqit. And
to God go all praise and credit.

THE DELEGATION FROM BANU QUSHAYR B. KAB.

This was prior to the hijjat al-wada®, “the farewell pilgrimage”, and also before
the battle of Hunayn. Among these men is said to have been Qurra b. Hubayra
b. ‘Amir b. Salama al-Khayr b. Qushayr. He accepted Islam and the Messenger
of God (SAAS) made a payment and also awarded him a cloak. He placed him
in charge of collecting the charitable donations from his people. When he
returned home, Qurra spoke the following verses,

“The Messenger of God defended it when it came down
to him, protecting it from attack or criticism.
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And so it attained lush green pastures, Muhammad
having provided for all its needs,

Upon it is a hero, who would never allow blame to
ride beside him, who encourages the hesitant to
overcome indecision,”

THE DELEGATION FROM BANU AL-BAKKA.

It is said that they arrived in 9 AH and that they were 30 men in number. Among
them was Mwawiya b. Thawr b. Mwawiya b. Ubada b. al-Bakka, he at that
time being 100 years old. He had a son with him named Bishr. Mu*iwiya asked,
‘Messenger of (God, I would receive blessing from your touch. I am old, and this
son of mine is dutiful towards me. Please stroke his face.”

The Messenger of God (SAAS) did stroke his face and gave him some
ash-coloured goats. He spoke a blessing over them. And thereafter they were
never afflicted by drought or poverty.

Muhammad b. Bishr b. Mwiwiya spoke the following verses on this:

“It was my father whose head the Messenger stroked,
praying for good and blessings for him.

When he went to him, Ahmad gave him ash-coloured goats,
lean but not emaciated like snakes.

They would satisfy the delegation every evening, and
return to do the same during the day.

Blessed is the gift, and so too the donor, and
salutations to him from me for as long as 1 live.”

THE DELEGATION FROM KINANA.

Al-Wigidi related, with complete lines of transmission, that W#ila b. al-Asqa“
al-Laythi arrived to see the Messenger of God (SAAS), while he was equipping
himself to leave for Tabiik. He performed the al-subk prayer with him, then
returned to his people. He invited them to accept Islam, telling them about
the Messenger of God (SAAS). His father told him, “I swear by God, I'll never
forgive you!”

His sister heard what he had said and accepted Islam. She equipped him for
travel and he went with the Messenger of God (SAAS), to Tabuk, mounted
upon a camel belonging to Ka® b. WUjra.

The Messenger of God (SAAS) sent him with Khalid to Ukaydir Dtima.
When they returned, Wiithila offered to Ka% b. ‘Uira the share of the booty that
had been apportioned for him. Ka‘b replied, “But it was to God the Almighty
and Glorious that it carried you.”
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THE DELEGATION FROM ASHFA<.

Al-Waqidi related that they arrived the year of the battle of al-khandaq. They
consisted of 100 men; their leader was Mas‘id b. Bukhayla, and they made camp
at the Sal® defile.

The Messenger of God (SAAS) went cut to them and ordered that they be
provided supplies of dates. It is also said that they arrived after he had finished
with Bant Qurayza, and that they consisted of 700 men. He reached an under-
standing with them and they returned home. They accepted Islam thereafter.

THE DELEGATION FROM BAHILA.

Their leader, Mutarif b. Kzhin arrived after the conquest of Mecca and accepted
Islam. He took a peace pact to his people and signed a document to the Messenger
of God (SAAS), accepting the laws and obligations of Islam. ‘Uthman b. tAffan,

may God be pleased with him, wrote it.

THE DELEGATION FROM BANU SULAYM.

He (al-Waqidi) stated, “A man named Qays b. Nushba came from Banii Sulaym
to the Messenger of God (SAAS). The latter listened to what he had to say and
asked him various questions to which he replied, being fully aware of everything.
The Messenger of God (SAAS) then invited lum to accept Islam, and he did so.

“Qays returned to his people of Bana Sulaym, and told them, ‘Ive heard the
history of the Byzantines, the legends of Persia, the poetry of the Arabs, the
divinations of Himyar, but the words of Muhammad are not at all similar to
theirs. Obey me and seek your fortune with him.’

“The year of the conquest of Mecca, Bana Sulaym went out and joined
the Messenger of God {SAAS), at Qadid; they consisted of 700 men, though
this figure is also given as 1,000. They included al-‘Abbas b. Mird3s and a
number of their leading men. They accepted Islam, saying, ‘Place us at your fore;
make our banner red and our motto mugaddaman, “ahead!” He agreed to this
and they were present with him at the conquest, and at the battles of al-T®if
and Hunayn.

“Rashid b. ‘Abd Rabbihi al-Sulami used to worship an idol. One day he saw
two jackals urinating over it and he spoke the line,

‘Is this a lord upon whose head two jackals urinate?
‘Whoever has jackals urinate upon him is disgraced!

“He then attacked and broke it. After that he went to the Messenger of God
(SAAS), and accepted Islam. The Messenger of God (SAAS) asked him, “What
is your name?’ He replied, ‘Ghawi b. ‘Abd al-Uzza.” ‘No’, he told him, ‘now
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your name is Rashid b, ‘Abd Rabbihi.” He awarded him the revenue of a place
called Rubat where there is a running spring; it is known as the ‘ayn al-rasil, ‘the
well of the Messenger’. He was the best man of Banii Sulaym, over whom he was
placed in command. He was present at the conquest of Mecca and later actions.”

THE DELEGATION OF BANU HILAL B. “4MIR.

He (al-Wagqidi) mentioned ‘Abd ‘Awf b. Agram in their delegation. He accepted
Istam, and the Messenger of God (SAAS) renamed him ‘Abd Allah. Also
there was Qabisa b. Mukharig, who is the source for a fadith about charitable
donations.

Amongst those ke (al-Wiqidi) mentioned as in the delegation of Bant Hilal
were Ziyad b. ‘Abd Allah b. Malik b. Bujayr b. al-Hadm b. Ruwayba b. ‘Abd
Allah b. Hilzl b. “‘Amir. When he entered Medina, he made his way to the home
of his aunt Maymiina, daughter of al-Harith. He went inside and when the
Messenger of God (SAAS) entered his home, he saw him, became angry and
went out again. She called to0 him, “Messenger of God, he’s my sister’s son!”
He then went inside, came out again and went to the mosque, accompanied by
Ziyad. e performed the al-guhy prayer, then prayed for him. He placed his
hand on his head, then touched the tip of Ziyad’s nose. Banti Hilal used to say,
“We could always recognise the blessing in Ziyad’s face.”

A poet spoke the following verses to Ziyid’s son ‘Al

“Q Son of him whose head the Messenger touched and for
whom he prayed for good at the mosque,

I mean Ziyad, referring to none but him, to no passer-by,
not to one accused or one seeking aid.

That light on the bridge of his nose was always
visible, until his body went down to the grave.”

THE DELEGATION OF BANU BAKR B. WAIL.

Al-Wagqidi stated that when they arrived, they asked the Messenger of God
{SAAS) about Quss b. Sa4da. He replied, “That man was not one of yours. He
was of Iyad, He became a janif™ in the jzkiliyya. He was present at ‘Ukaz while
the people were gathered there. He spoke there the words since passed on as his.

“In the delegation there were Bashir b. al-Khagasiyya, ‘Abd Allzh b. Marthad
and Hassan b. Khit. A son of Hassan spoke the following verse:

60. The man’s original name meant “Misleader, son of the worshipper of al-‘Uzza”; his new
name meant “Right-guided, son of the worshipper of his Lord™.

61. See glossary. A word with many associations. Often applied to Abraham with connotations
that he was a devoted follower of God; the word also has implications of being circumcised or of
having abandoned the worship of idols.
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‘T am the son of Hassan b. Khat; my father was the
messenger of all Bang Bakr to the Prophet.””

THE DELEGATION FROM TAGHLIB.

He (al-Waqidi) stated that they consisted of 16 men, Muslims, and Christians
wearing crosses of gold. They stayed at the house of Ramla, daughter of al-Harith.

The Messenger of God (SAAS) made a pact of peace with the Christians on
the understanding that they would not baptize their children into Christianity.
He gave payments to the Muslims among them. -

DELEGATIONS FROM THE PEOPLE OF YEMEN.

Al-Wagqidi stated that they came in 9 AH and that they consisted of 13 men. He
gave them larger payments than he had to others. Al-Wagqidi also smid that there
was & youth among them whom the Messenger of God (SAAS) asked what gift
he wanted. He replied, “Messenger of God, pray to God to forgive me, to have
mercy on me and to place my wealth in my heart.”

“The Messenger of God (SAAS) responded, ‘O God, forgive him, have
mercy on him, and place his wealth in his heart.” And thereafter he was one of
the most pious and ascetic of men.”

THE DELEGATION FROM KHAWLAN,

Al-Wiaqidi stated that they were ten in number, and that they arrived in Sha‘ban
of 10 aH.

The Messenger of God {SAAS) asked them about their idol known as “‘Amm
Anas”. They replied that they had exchanged him for a better one and that
they intended to destroy it on their return. They learned the Qur*in and the
orthodox practices of Islam and when they returned home, they did destroy the
idol. They made permissible what God had rendered so, and they forbad that

which God had forbidden.

THE DELEGATION FROM JU'FL

Al-Wiqidi stated that they forbad eating heart. When their delegation accepted
Islam, the Messenger of God (SAAS) ordered them to eat heart. He had some
cooked and handed it to their leader, saying, “Your faith will not be complete
until you eat it.” He did take it, his hand trembling, and he did eat it, saying, ‘1
did eat the heart unwillingly, my body trembling when I touched it.””
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Section: On the arrival of the delegation of Banii Azd to the Messenger of God
(SAAS ).

Abn Nuf%ym stated, in his book Ma%ifat al-Sahiba (Knowledge about the
Companions) as did the hafiz Abu Musa al-Madini, from a kadith of Ahmad
b. Abta al-Hawari, who said, “I heard Abtu Sulayman al-Darani, whe said,
“Algama b. Yazid b. Suwayd al-Azdi said, “My father related to me, from my
grandfather, from Suwayd b. al-Harith, who said, ‘I was the seventh of a
delegation of seven men from my people who went to see the Messenger of God
(SAAS). When we went in to him, we spoke with him and he was surprised by
* our appearance and our dress. He asked, “And what are you?” We replied that
we were Believers.

“““The Messenger of God (SAAS) smiled and said, “There is truth in every
statemnent; what is the truth in your statement and your faith?”

“c“We replied, “There are fifteen essentials, five of which your emissaries
ordered us to believe. Five you ordered us to act upon and five we ourselves
developed while during the jahsiyya and still maintain — unless you should
dislike any of them.”

“¢“‘He asked, “What are the five my envoys ordered you to believe?”

““Wereplied, “They told us to believe in God and in His angels, His books,
His messengers and rebirth after death.”

“¢“‘He then asked, “And what are the five I ordered you to act upoen?” We
replied, “You ordered us to say, “There is no god but God”, to perform the
prayers, to pay the zakaz, ‘the alms’, to fast at Ramadan, and to make pilgrimage
to the ka%ba if we are able.”

“c“‘He asked, “And what are the five you developed during the jghifiyya?” We
replied, “Being thankful when prosperous, being stoical in the face of difficulty,
being pleased with whatever fate brings, being truthful at social gatherings, and
refraining from cursing enemies.”

“4“The Messenger of God (SAAS) commented, “Why, such wise and
learned men! Their understanding is such as to almost make them prophets!”

“¢“*He then said, “T’ll give you five more; then you’ll have twenty essentials.
If you are as you say, then do not accumulate what you cannot yourselves
consume, do not build what you do not inhabit, do not compete for something
you will shortly leave behind, fear God to Whom you will be returned and before
Whom you will be exposed, and desire strongly that to which you head and
wherein you will be forever.”

“¢““The party then left him, having memorized his advice and acting upon

)
1t.
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THE DELEGATION FROM KINDA.

Al-Wiagidi stated that they were ten or so mounted men under the command
of al-Ash@th b. Qays. He made 2 pavment of ten awgiyys weight (of silver) to
each, while to al-Ash‘th he gave twelve. This has been related above.®

THE DELEGATION FROM AL-SADIF.

They arrived in a group of some ten riders. They came to the Messenger of God
(SAAS), as he was on the minbar delivering an address. They sat down without
giving the usual Muskim greeting. He asked, “Are you Muslims?” “Yes,” they
replied. “Will you not give the Muslim greeting, then?”

The all arose and said, “Peace be upon you, Prophet, and the mercy and
blessings of God.” He responded, “And upon you all be peace. Sit down.” They
did so and then asked the Messenger of God (SAAS) about the times for the
prayers.

THE DELEGATION FROM KHUSHAYN.

Al-Wigqidi stated, “Abii Tha%aba al-Khushani arrived as the Messenger of God
(SAAS) was preparing his equipment to proceed to Khaybar. Abn Tha%laba was
present with him at the battle of Khaybar and thereafter some ten men of Banu
Khushayn came and accepted Islam.

Al-Wiagqidi went on to tell of the delegations from Banni Sa‘d, Hudhaym, Bali,
Bahr®, Bant ‘Udhra, Salaman, Juhayna, Bant Kalb and al-Jarmiyin. We have
given above the fadith of ‘Amr b. Salama al-Jarmi given in the sahik collection
of al-Bukhari.

Al-Wiaqidi then referred to the delegations of al-Azd, Ghassan, al-Hirith b.
Ka%, Hamdan, Sa‘d al-‘Ashira, ‘Abs, that of al-Dariyin, and al-Rahawiwin, of
Bant Ghamid, al-Nakh, Bajila, Khatham and Hadramawt. He made mention
of W1l b. Hujr among these. He also referred to the four kings Jamd, Mikhwas,
Mishrah and Abda% as among these. In the hadith collection of Ahmad detail is
given of their curse, with their sister al-‘Amarrada.” Al-Wagqidi related about
them at length.

He also referred to the Azd of ‘Uman, and Ghafig, Bariq, Daws, Thumila,
al-Jidar, Aslam, Judham, Mahra, Himyar, Najran and Jayshan. Explicatien on
these tribes would need to be very extensive; and we have already given above

62. See Vol. IV pages 98-9.
63. A footnote in the Arabic printed text suggests that the correct name should be their brother
al-Ghamar.
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some material associated with this. What we have related heretofore is enough.
Though God knows best.

THE DELEGATION OF AL-SIBA-

Al-Wagqidi went on, “Shu‘ayb b. Ubida related to me, from al-Muttalib b. ‘Abd
Allih b. Hantab as follows, ‘While the Messenger of God (SAAS) was seated in
Medina among his Companions, a jackal came, stood before him and howled.
The Messenger of God (SAAS) said, “This is a delegate from the lions who has
come to you. If you wish to impose some restriction upon him, they will not go
beyond it to something else; however, if you wish, vou could leave him and be
wary of him and whatever he is able to take would be his sustenance.”

““They replied, “Messenger of God, we don’t wish to give him anything.”
The Prophet (SAAS) then gestured to him with three fingers, meaning, “leave
them alone” and it turned and ran away in fear.””

The kadith is mursal, “incomplete”, with this line of transmission.

This jackal resembles the one referred to in the hadith related by Imam
Abmad: “Yazid” — he being Ibn Hartin — “related to us, quoting al-Qasim b.
al-Fadl al-Huddani, from Ab@ Nadra, from Abt Sa%d al-Khudari, who said,
“The jackal attacked a sheep. The shepherd went after it and took it from him.
The jackal sat up on its tail and asked, “Don’t you fear God, taking from me
bounty to which God led me?” The shepherd exclaimed, “Amazing! A jackal
sitting up on its tail and speaking to me like a human being!”

““The jackal went on, “Would you like me to tell you something ¢ven more
amazing than that? Muhammad, the Messenger of God {SAAS) is in Yathrib
telling people of what happened long ago.”

“*The shepherd then led his herd away into the town; there he left them in
a corral and went to the Messenger of God (SAAS), and told him about the
jackal.

““The Messenger of God (SAAS) had a call made for a general prayer
meeting and went out and said to the bedouin, “Tell them.” He did so. The
Messenger of God (SAAS) then said, “He spoke the truth, T swear by Him who
has the soul of Muhammad in His hand. Judgement Day will not come until
animals speak to humans, and a man’s strap on his whip and his sandal straps talk
to him, and his thigh informs him of what his family does behind his back.”*”

Al-Tirmidhi related it from Sufyan b. Waki® b. al-Jarrah, from his father,
from al-Qasim b. al-Fadl. He characterized it as hasan, gharib, sahik, “good,
~ unifateral and authentic”. We know of this only from the kadith of al-Qasim b.
al-F'adl, whom scholars consider a trustworthy and reliable source. Yahya and
Ibn Mahdi consider him reliable.

I note that Imam Ahmad also related this kadith, giving a line of transmission
quoting AbT al-Yaman, quoting Shu‘ayb, he being the son of Abii Hamza, guoting
‘Abd Allgh b. Abti al-Husayn, quoting Mahran, quoting Abii Sa%d al-Khudari;
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he gave this anecdote in full and with a more extensive line than the account
given above.
I note that Imam Ahmad also related it quoting Aba al-Nadr, quoting ‘Abd
al-ITamid b. Bahram, quoting Shahr, who said he heard it from Abu Sa%d.
This text is closer (to the above); but God knows best. This line of transmission
accords with the criteria of the k! al-sunan, but they did not promulgate it.

DIVISION

Material concerning the delegations of the jinn, “the spirits”, at Mecca prior to
the Hijra has been given above.*

We have examined this also with regard to the words of the Almighty, in sirat
al-Akgaf (XLVL, v.29): “And when we sent towards you a group of the jinn
who listen to the Quran”. We gave commentary on those ahadith and ancient
materials referring to this and gave the hadith of Sawad b. Qarib who had been
a monk but accepted Islam. We wrote of his channel, who would bring him
information, as when he told him, :

“] was surprised at the jinn and their knowledge, and
their gripping their baggage on their mounts

Heading for Mecca, seeking guidance, for believing
spirits are not like those that disbelieve.

So head for the finest men of Hashim, amidst their
hills and rocks.”

He went on to say,

“T was surprised at the jinn and their perceptions, and
their gripping their cloth blankets on their mounts

Heading for Mecca, seeking guidance, for the gracious
of the spirits are not like the foul ones.

So head for the finest men of Hishim, and raise vour
eyes to their head.”

He later continued,

“I was surprised at the jinn and their knowledge, and
their gripping their baggage on their mounts,

Heading for Mecca, secking guidance, for those that are
evil are not like those who are good.

So go to the finest men of Hashim; the finn who
believe are not like those of them whe disbelieve.”

This and similar materials indicate the repeated arrival of the jinr to Mecca. We
have sufficiently established that above; and all praise and credit be to God.
Success and authority come through Him.

64. See Vol. I, page 245 er seq.
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The kafiz Abu Bakr al-Bayhagi gave here a very strange hadith — one indeed, that
was either objectionable or fabricated. However, its source is a cherished one.
And I wish to report it just as he did. It is strange to come from him.

Al-Bayhagqi stated in his Dali#i al-Nubwwwa: “Chapter on the arrival of Hama
b. al-Haytham b. Lagis b. Tblis to the Prophet (SAAS), and his acceptance of
Islam?” as follows: “Abu al-Hasan Muhammad b. al-Husayn b. Da’id al-‘Alawi,
may God have mercy on him, informed us, quoting Abt Nasr Mubammad
b. Hamdawayh b. Sahl al-Qar? ai-Marwazi, quoting ‘Abd Allah b. Hammad
alAmili, quoting Muhammad b. Ab@ MaShar, who quoted his father, from
Nifi4, from Ibn ‘Umar, who quoted ‘Umar, may God be picased with him, as
saying, ‘While we were seated with the Messenger of God (SAAS), on one of the
mountains of Tihama, an old man holding a staff arrived. He greeted the
Messenger of God (SAAS), who returned the greeting, and asked, “By the
sing-song and prattling of the jinn, who are you?” He rephied, “I am Hama b.
al-Haytham b. Lagis b. Iblis.”

““T'he Prophet (SAAS), asked “There are only two fathers in your line from
Iblis (Satan); how long have you lived, then?”

“‘[’ve been living almost as long as the world itself. Back when Cain killed
Abel, I was still a boy, learning to understand words, moving across the hills and
ordering food to turn bad and breaking up families.”

““The Messenger of God (SAAS) commented, “Evil was the work of both
the blameworthy old man and the reprehensible boy!”

““The old man went on, “Spare me from destruction! I turn in repentance to
God, Almighty and Glorious is He! I was with Noah in his mosque, along with
those of his people who believe in him. I kept on decrying him for his call to his
people until he wept and made me do so too. He said, ‘Surely, I am one of those
who repent for all that; and T seek refuge with God from being one of those who
are foolishly ignorant.’

“¢“] said, ‘Noah, I was of those who took part in shedding the blood of that
fortunate martyr Abel, son of Adam. Can you find forgiveness for me in yourself?’
He replied, ‘Ham, hurry and find good to perform before you suffer grief and
remorse. I have read in what God has sent down to me that every worshipper
who turns in repentance to God and communicates this will have God turn to
him in forgiveness. Arise, perform the ablutions and make two prayer prostrations
to God.””

“‘Ham went on, “I did at once what he told me. He then called out to me,
‘Lift up your head; forgiveness of you has been revealed from heaven, And so I
prostrated in worship to God.””

“‘He continued, “I was also with Had in his mosque, along with those of his
people who believed. T kept on criticizing him for his call to his people until he
wept over them and made me weep too. He said, ‘Surely, T am one of those who
repent for all that. And I seek refuge with God from being one of those who are
foolishly ignorant.’
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“““Also I was with Salih in his mosque with those of his people who believed.
I kept on criticizing him for his call to his people until he wept over them and
made me weep too. He said, ‘T am one of those who repent for all that. And I seek
refuge with God from being one of those who are foolishly ignorant.’

“f4] used to visit Jacob, too; I was with Joseph in the secure place; and I used
te meet Llijah in the valleys; I meet him now.

““T met Moses, son of ‘Imran, and he taught me from the Torah. He told me,
‘If you meet Jesus, son of Mary, greet him for me.” I did meet Jesus, son of Mary,
and greeted him from Moses. Jesus said, ‘If you meet Muhammad (SAAS), greet
him for me.’

“*“The eyes of the Mcssenger of God (SAAS) flowed abundantly in tears
as he wept at this. Then he said, ‘And may peace be upon Jesus for as long as
the world exists. And may peace be upon you too, Ham, for your keeping to
the faith.’”

“‘Ham went on, ‘Messenger of God, do with me as Moses did. He taught me
from the Torah.”

““The Messenger of God (SAAS) then taught him the words, “When the
awesome event occurs” (s@rat al-Wagia; LVI, v.1), “And those who are sent
forth” (sirat al-Mursalar, LXXVII, v.1}, “What do they ask one another” (sizras
al-Nabi; LXXXVII, v.1), “When the sun is covered over” (siirat al-Takwir,
LXXXI, v.1), “Say: ‘T seck refuge with the Lord of the dawn’” (sérat al-Falag;
CXIIL, v.1), “Say: ‘I seek refuge with the Lord of men’” (s@rat al-Nas, CXIV,
v.1}, and “Say: ‘He, God, is One’” (sirat ai-Ikhlas; CXIL, v.1).

“‘He then told him, “Tell us your needs, Him. And don’t stop visiting us.”””

Umar concluded, “He shook hands with the Messenger of God (SAAS) in
farewell and never returned to us. We don’t know whether he is alive or dead.”

Al-Bayhaqi went on to state, “This Ibn Abu Ma%har in the chain has had
major akadith related from him; however, the scholars in the traditions consider
him weak.”

But this 4adith is narrated from another and stronger line of transmission.
God knows best.

THE YEAR 1 4.
Chapter: On the dispaich by the Messenger of God (SAAS) of Khalid b. al-Walid.

Ibn Ishaq stated, “The Messenger of God (SAAS) sent forth Khalid b. al-Walid
in Rabi¢al-Akhir, or Jumadi al-Uwla of 10 AH to Banit al-Harith b. Ka% in Najran.
“He ordered him teo invite them to Islam for three days before attacking them.
If they responded positively, he was to accept them, and if they did not, he was
to attack them,
“Khalid went forth and when he reached them, he sent out riders in all
directions inviting them to Islam, telling them, ‘Accept Islam and you will be safe.’
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“They did accept Islam and accepted what they had been asked to do. Khalid
remained with them, instructing them in Islam, in God’s Book and in the
practices of His Prophet (SAAS), as the latter had ordered if they should accept
Islam and not do battle.

“Khalid b. al-Walid then wrote to the Messenger of God (SAAS), as follows,
‘In the name of God the most Merciful and Beneficent. To Muhammad, the
Prophet, and Messenger of God, from Khalid b. al-Walid. Peace be upon you,
Messenger of God, along with the mercy and blessings of God. I express to you
praise for God, other than Whom there is no god. Te proceed, Messenger of God,
may (Fod’s blessings be upon you, you dispatched me to Bandi al-Hirith b. Ka%
and ordered me not to fight them for three days, to invite them into Islam and if
they accepted I was to go and teach them the essentials of Islam, God’s Book, and
the practice of His Prophet; if they did not accept Islam, I was to fight them.

“I did go to them and invited them into Islam for three days, as the
Messenger of God (SAAS) ordered me. I sent riders out to them who said,
“Banii al-Harith, accept Islam and be safe.” They did accept Islam and did not
fight. T am staying among them telling them of what God has ordered them and
forbidding them from what God forbad them. I am teaching them the essentials
of Islam and the practice of the Prophet (SAAS), until the Messenger of God
(SAAS) writes to me. Peace be upon vou, Messenger of God, along with His
mercy and His blessings.’

“The Messenger of God (SAAS) wrote back to him as follows, ‘In the name of
God, the most Merciful and Beneficent. From Muhammad, the Prophet, the
Messenger of God, to Khilid b. al-Walid. Peace be upon you. I express to you
praise for God other than Whom there is no other god. To proceed: your letter
came to me with your messenger informing me that Bant al-Harith b. Ka®
accepted Islam before you did battle with them, that they responded positively
to the requirements of Islam of which you informed them, that they testified that
there is no god but God, that Muhammad is His servant and His Messenger, and
that God has given them His guidance. Congratulate them, give them warning
and return; and let their delegation come with you. Peace be upon vou and the
mercy and blessings of God.””

“Khalid did return to the Messenger of God (SAAS), and the delegation of Bana
al-Harith b. Xa®b came with him. Qays b. al-Husayn Dhu al-Ghugsa, Yazid b.
‘Abd al-Madin, Yazid b. al-Muhajjal, ‘Abd Allah b. Qurad al-Ziyyadi, Shaddad
b. Ubayd Allzh al-Qanidni and ‘Amr b. ‘Abd Allah al-Dibabi were among them.
When they came to the Messenger of God (SAAS), and he saw them, he asked,
“Who are these men who seem to be Indians?’

“Someone told him, ‘“These men are Bana al-Harith b. Ka%h.” When they
stood before the Messenger of God (SAAS), they greeted him and said, “We bear
witness that you are the Messenger of God, and that there is no god but God.’
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He replied, ‘I bear witness that there is no god but God, and that T am the
Messenger of God.’

“He then said, ‘You are the people who, if forced back, would promptly
advance again.’ They remained silent; none of them offered him any response.
He said the same a second and a third time and still no one responded.,

“Then he said it a fourth time, and Yazid b. ‘Abd al-Madan replied, ‘Yes,
Messenger of God; we are those who advance again if forced back.” He said this
four times.

“The Messenger of God (SAAS) then said, ‘If Khalid had not written to me
that you had accepted Islam and had not done battle, I would have cast your
heads beneath your feet!’

“Yazid b. ‘Abd al-Madan said, “In fact, I swear by God, we do not give praise
to you or to Khalid.’

“‘Whom do vou praise, then?” he asked. He replied, ‘We praise God who led
us to you, Messenger of God.” The Messenger of God (SAAS) responded, ‘You
speak the truth.’

“He then asked, ‘How was it you overcame those you fought in the jahiltyya?’
They replied, “We overcame no one.’

“‘But you did,” he said. ‘You did overcome those you fought.’

“They replied, “We did overcome those we fought, Messenger of God, by
uniting and not splitting up, and by never initiating any injustice with anyone.” “You
speak the truth,’ he said and then appointed Qays b. al-Husayn as their commander.”

Ibn Ishaq went on, “They then returned to their people for the latter part of
Shawwal or the early part of Dhu al-Qa‘da. After their delegation had left, the
Messenger of God (SAAS) dispatched ‘Amr b. Hazm to give them instruction
in the faith, to teach them the orthodox practice and the essential features
of Islam, and to take from them their charitable donations. He wrote him a
document specifying his charge and his orders to him.”

Tbn Ishaq went on to quote this document. We gave it above in matters relating
to the delegation of the kings of Himyar, quoting {rom al-Bayhaqi. Al-Nas®i
related this in a text similar to that of Muhammad b. Ishag, but without a chain
of authorities.

THE DISPATCH BY THE MESSENGER OF GOD ($A448) OF THE
COMMANDERS TO THE PEOPLE OF YEMEN, INVITING THEM TO GOD,
ALMIGHTY AND GLORIOUS £S HE, CAME PRIOR TO THE HIFJAT AL-WADA".

Al-Bukhari entitles a section “Chapter on the dispatch of Abt Musa and Mu%dh
to Yemen prior to the hijjar al-wada®”

He went on to state, “Miisa related to us, quoting Abu ‘Awina, quoting ‘Abd
al-Malik, from Abii Burda, who said, ‘The Prophet (SAAS) sent Aba Musi and
Mu%dh b. Jabal to Yemen. He dispatched each one of them to rule a province;
Yemen has two provinces.
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“‘He told them, “Be lenient, not harsh; encourage, rather than repress.” In
one account the words he used were, “Co-operate with one another; do not
conflict.”

“‘Fach went off to do his work. They promised to visit and greet one another
in their own territory and when close to that of the other. Mu%dh was once
travelling on his land near that of his colleague Abui Musa and rode further on
his mule t0o meet the latter. He found AbT Musa seated, with his people all
around him. There was a man there with him whose hands had been tied up
to his neck. Mu‘adh asked Abs Miisa, “‘Abd Allzh b. Qays, what’s this about?”
He replied, “This is a man who apostatized after accepting Islam.” Mu%dh told
him, “Well, I’ll not dismount until he is killed!"” Abt Masa assured him, “But
that’s exactly why he was brought here. Do dismount.” Mu%dh insisted, “I’lf
not dismount until he is killed.” The order was given, and he was kiiled.

“‘Mu‘adh dismounted and asked, ““Abd Allah, how do you recite the Quran?’
He replied, “I do so at regular intervals and piece-by-piece. How do you, Mu%4dh?’
Mu‘adh replied, “I sleep for the first part of the night, then get up, having slept
for that portion I determined. Then I recite what God wrote for me I should.
Thus I seek God’s reward for both my sleeping and my being up praying.”””

Al-Bukhiri is alone in giving this from this line; Muslim does not.

Al-Bukhiri went on to state that Ishiq related to him, quoting Khilid,
from al-Shaybani, from Sa%d b. Abd Burda, from his father, from Abt Misa
al-‘Ashri, who said that the Messenger of God (SAAS) dispatched him to
Yemen and asked him about the drinks made there. Aba Misa told him, “They
make al-bit* and al-mizr.”

The narrator then asked Abii Burda, “What is a/-5ir%” “It’s an alcoholic drink
made from honey. And al-mizr is an alcoholic drink made from barley,” he replied.

The Prophet (SAAS) said, “All intoxicants are prohibited.”

Jarir and ‘Abd al-Wihid related it, from al-Shaybini, from Abt Burda.
Muslim related it from a haditk of Sa%d b. Abii Burda.

Al-Bukhari also stated that Hibban related to him, quoting “Abd Allah, from
Zakariyy® b. Abii Ishaq, from Yahya b. ‘Abd Allah b. Sayfi, from Abt Ma‘%bad,
the freed-man of Thn ‘Abbas, from Ibn ‘Abbis, who said, “The Messenger of
God (SAAS) said to Mu%dh b. Jabal, when he dispatched him to Yemen, ‘You
are going to people who have a scripture. When you reach them, invite them to
testify that there is no god but God and that Muhammad is the Messenger of
God. If they obey you in that, then tell them that God has enjoined upon them
five prayers each day and night. If they obey you in that, then tell them that God
obligates them to make a charitable contribution that will be taken from their
rich and be returned to their poor. If they obey you in that, then refrain from
(taking as tax payment) their best properties; be fearful of the curse of the
oppressed, for there is no barrier between them and God.””

The rest of the community of scholars promulgated this from various lines
of transmission.
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Imam Ahmad stated, “Aba al-Mughira related to us, quoting Safwan, quoting
Rishid b. Sa‘d, from ‘Asim b. Hamid al-Sakani, from Mu<dh b. Jabal, who said
that when the Messenger of God (SAAS} dispatched him to Yemen, the latter
went out to give him instructions, walking beside his mount as he rode. When
he had finished, he said, ‘Mu%dh, you may well not meet me again, after this
year; but perhaps you will pass by this mosque of mine, and my grave.’

“Mu%dh wept in humility at leaving the Messenger of God (SAAS).

“The Prophet (SAAS) then turned towards Medina and said, “Those persons
who are foremost with me are the pious; whoever and wherever they may be.””

Imam Ahmad then related this from Aba al-Yaman, from Safwin b. ‘Amr,
from Rashid b. Sa‘d, from ‘Asim b. Hamid al-Sakuini. That account states that
when Mu<adh was dispatched by the Messenger of God (SAAS) to Yemen, the
latter went out to give him instructions, walking beside Mu%dh’s mount as he
rode. When he had finished, he said, “Mudh, you may well not meet me again,
after this year; but perhaps you will pass by this mosque of niine and my grave.”

Mu4%dh wept in humility at leaving the Messenger of God (SAAS). The latter
then said, “Mu%dh, don’t weep. There are occasions for weeping; weeping comes
from Satan.”

Imim Ahmad stated, “Abiui al-Mughira related to us, quoting Safwan, quoting
Abii Ziyiad b. Ubayd Yahya al-Ghassani, from Yazid b. Qutayb, who said that
Mu%dh used to say, “The Messenger of God (SAAS) sent me to Yemen
and said, “You may well pass by my grave and my mosque. I have sent you to a
people whose hearts are delicate; they will fight twice for the truth. You must
fight along with those who obey you against those of them who disobey you. To
the extent that wives will challenge their husbands, sons their fathers and brothers
one another, they will be faithful to Isfam. And so between the two sides you will
create tranquullity and acquiescence.”’”

In this kadith there is evidence and indication that Mu%dh, may God be
pleased with him, would not thereafter meet with the Prophet (SAAS). That 15
indeed how it came out; Mu%adh remained in Yemen until the kijjar al-wada®.
And then, 81 days following the day of the major pilgrimage, came the death of
the Messenger of Ged (SAAS).

Then there is the kadith given by Imam Ahmad in which he stated, “Waki¢
related to us, from al-A%mash, from Abi Zabyan, from Mu%dh, that when the
latter returned from Yemen, he said, “Messenger of God, I have seen men in
Yemen who bow down to one another. Should we not bow down to you?” He
replied, “If T were to order any human being to bow down to any other, I would
order women to do so to their husbands.”

Ahmad related it from Ibn Numayr, from al-A‘mash (who said), “I heard Aba
Zabyan relate from one of the ansar, from Mu%dh b. Jabal, who said, ‘Mu‘dh
arrived from Yemen and said, ‘Messenger of God, I have seen men . . .””” and
he continued as above.
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This hadith revolves around a man who is obscure; reference to such a person
could not be used as evidence, especially as other reliable authorities contradict
him, by saying, “When Mu%dh arrived from Syria . . .”. Ahmad related this.

Ahmad stated that Ibrahim b, Mahdi related to him, quoting Isma4l b.
‘Ayyash, from ‘Abd al-Rahman b. Ab@ Husayn, from Shahr b. Hawshab, from
MuSidh b. Jabal, who said, “The Messenger of God (SAAS) said, “The keys to
paradise are in bearing witness that there is no god but God.””

Ahmad stated, “Waki¢ related to us, quoting Sufyan, from Habib b. Abu
Thabit, from Maymun b. Abt Shabib, from Mu%dh, (who said that) the
Messenger of God (SAAS) told him, ‘Mu%dh, respond to something bad by
something good; that will erase it. Treat people with honourable conduct.””

Wagqi¢ stated, “I found it in my book from Abd Dharr, he being the first
auditor. Sufyan on one occasion quoted this tradition from Mu%dh.”

Imam Ahmad then stated that Ismatl related to him, from Layth, from
Habib b. Abt Thabit, from Maymiin b. Abfi Shabib, from Mufdh, who said,
“Messenger of God, give me instructions.” He replied, “Fear God, wherever
you may be.” “Tell me more,” he asked. He replied, “Respond to something bad
by something good that will erase it.” “T'ell me more,” he asked. “Treat people
with honourable conduct,” he replied.

Al-Tirmidhi related it in his collection from Mahmuid b. Ghaylan, from Wala€
from Sufyan al-Thawri and stated that it was fasan, “good”.

Our teacher stated in his exegesis, “Fudayl b. Sulayman traced it from Fudayl
b. Sulayman, from Layth b. Abti Salim, from al-A‘mash, from Habib.”

Ahmad stated that Abu al-Yaman related to him, quoting Isma‘l b. ‘Ayyash,

from Safwan b. ‘Amr, from ‘Abd al-Rahman b. Jubayr b. Nufayr al-Hadrami,
from Mu%dh b. Jabal, who said, “The Messenger of God (SAAS) instructed me
using ten phrases. He said, ‘Do not associate anything with God, even though
you might be killed or burned. Do not disobey your parents, even though they
tell you to give up your property or your family. Do not deliberately forego
any prescribed prayer. Whoever deliberately forgoes a prescribed prayer loses
God’s protection. Do not drink wine, for it is the cause of every vile deed.
Beware of insubordination, for it incurs the wrath of God. Beware of flight from
an advancing enemy, even if people are being destroyed. If death afflicts (vour)
people, you are of them, so stay firm. Expend upon your children from your
assets and do not raise from them your staff in their upbringing. And inspire in
them love of God, the Almighty and Glorious.’””
* Tmam Ahmad stated, “Yuinus related to us, quoting Baqiyya, from al-Sarri
b. Yan‘am, from Shurayh, from Masriiq, from Mu%dh b. Jabal, (who said) that
when the Messenger of God (SAAS) dispatched him to Yemen, he told him,
‘Beware of luxury; God’s servants do not seek after luxury.””

Ahmad stated that Sulayman b. Da’ad al-Hashimi related to him, quoting Abti
Bakr — meaning Ibn ‘Ayyash — quoting ‘Asim, from Abt W2il, from Mu%dh,
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who said, “The Messenger of God {SAAS) dispatched me to Yemen and
ordered me to take one dindr or its equivalent in ma‘afir, ‘provisions’, from each
adult; he told me to take one mature cow for each forty cattle and one camel
for each thirty cattle per annum. He ordered me to take one-tenth of the produce
of land watered by rain and one-twentieth of the produce of land watered by
buckets.”

Abii Da’ud related this from a padith of Abti Mwiawiya, and al-Nasa’i gave it
from a kadith of Muhammad b. Ishaq from al-A‘mash in similar form.

The ah! al-sunan related it from various lines of transmission, from al-A‘mash,
from Abt W2, from Masrtq, from Mu%dh.

Ahmad stated, “Muwawiva related to me, from ‘Amr and from Hartin b.
Ma4af, both of whom stated, ‘““Abd Allah b. Wahb related to us, from Haywa,
from Yazid b. Abt Habib, from Salama b. Usima, from Yahyi b. ai-Hakam
(who said) that Mu‘dh stated, “The Messenger of God (SAAS) dispatched me
to receive charitable payments from the people of Yemen. He told me to take
a tabit, ‘one camel’, for every thirty head of cattle.”’” Haron explained, “The
word tebi® means a young, mature camel, either male or female.” “*“And for
each forty head of cattle one musinna, ‘a mature cow’.”

“¢“They proposed to me that I should take extra payment for between forty
and fifty, between sixty and seventy, and between eighty and ninety. But I
declined this, telling them, ‘I will ask the Messenger of God (SAAS) about that.

“““When I returned, T told the Prophet (SAAS) about this and he told me to
take one camel for thirty cattle and for every forty head I should take one mature
cow. For sixty I should take two camels. For seventy, one mature cow and one
camel. For eighty, two matare cows. For ninety, I should take three camels. For
one hundred, one mature cow and two camels. For one hundred and ten, two
mature cows and one camel. For one hundred and twenty, I should take three
mature cows and four camels.

“““The Messenger of (God (SAAS) ordered me not to take anything for
intermediate figures; only if it amounted to a mature cow or a camel. He claimed
that there was no tax on intermediate numbers.”’”

This is a kadith that 1s unique to Ahmad. This suggests that he came back after
his trip to Yemen to the Messenger of God (SAAS). However, the fact is that
he did not see the latter after that, as is stated earlier in a hadith.

‘Abd al-Razzaq stated that Ma‘mar informed him, from al-Zuhri, from Ubayy
b. Ka%h b. Malik, who said, “Mu%dh b. Jabal was a handsome and generous
young man, one of the finest of his people. Anything ever asked of him he would
give, so that eventually he had a debt that foreclosed all his money. He told this
to the Messenger of God (SAAS), and asked him to speak to his creditors, and
this he did. But they would not reduce his debt at all; and if anyone should ever
have had a debt excused because of the plea of another, it should have been
Mudh after the appeal made by the Messenger of God (SAAS).
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“The Messenger of God (SAAS) summoned him and immediately Mu%dh
sold all his possessions and divided the proceeds between his creditors. Mu%dh
had nothing left.

“When the Messenger of God (SAAS) was going on the pilgrimage, he sent
Mu‘adh to Yemen. And so Mu%dh was the first to do business with that money.

“When he returned from Yemen to Abu Bakr, ‘the trusting’, the Messenger
of God (SAAS) had died. ‘Umar came to him and said, ‘Will you obey me and
pay this money over to Abua Bakr? If he gives it to you, you can then accept it.

“Mu4dh replied, ‘T’ll not give it to him! The Messenger of God (SAAS) sent
me to Yemen to restore my fortune.’

“When Mu%dh refused, Umar went to Abd Bakr and said, ‘Send a message
to this man and take it, then pay him.’

“Abt Bakr replied, ‘Pll not do that; the Messenger of God (SAAS) only
dispatched him to restore his fortune. I'll not take anything from him.’

“Next morning, Mu%dh went to ‘Umar and said, ‘T see no alternative to doing
what you said. I saw myself yesterday in a dream’ — ‘Abd al-Razzaq thinks he said
this — ‘being dragged to hell-fire; and you had hold of my waistband?

“He then hurried off to Abii Bakr with everything he had brought; he even
took him his whip and he swore he had kept nothing hidden from him. Aba
Bakr, may God be pleased with him, said, ‘It is yours; I will take none of it.””

Abt Thawr related this, from Ma‘mar, from al-Zuhri, from ‘Abd al-Rahman
b. Ka® b. Malik. He related it as above, except for the words, “and in the year
of the conquest of Mecca, the Messenger of God (SAAS) dispatched him as
governor of a part of Yemen. Mu%dh remained there until the death of the
Messenger of God (SAAS). Then, in the caliphate of Aba Bakr, he returned and
left again for Syria.”

Al-Bayhaqi stated, “We have affirmed earlier that the Messenger of God
(SAAS) placed him in command of Mecca with Attab b. Usayd to give its
people instruction, and also that he was present on the expedition to Tabiuk; it is
most likely that the Messenger of God (SAAS) dispatched him to Yemen after
that. But God knows best.”

Al-Bayhaqi then related the story of Mu%dh’s dream, giving a line of
transmission through al-A‘mash, from Abu W#’1l, from ‘Abd Allah. In that
account it is said that what Mu%dh brought (from Yemen) included slaves, and
that he took them to Abn Bakr. When the latter gave everything back to him,
Mu‘dh took them back too. He then performed the prayer, and all the slaves
prayed with him. When he was done, he asked them, “To whom did you pray?”
“To God,” they replied, “Then you are all manumitted to Him.” And he did
free them.

Imam Ahmad stated that Muhammad b. Jaar related to him, quoting Shu‘ba,
from Abt ‘Awn, from al-Harith b. ‘Amr b. Akhii al-Mughira b. Shu‘ba, from
associates of Mu@dh from the people of Hims, from Mu%dh, who said that
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when the Messenger of God (SAAS) dispatched him to Yemen, he asked, “How
will you act if a case is brought to you for judgement?” He replied, “T will make
a judgement according to what is in God’s Book.”

“And what if the case is not in God’s Book?”

“Then in accord with the practice of the Messenger of God (SAAS),” he
replied.

“And what if it is not covered in the practice of the Messenger of God
(SAAS)?””

“I will grtahidu,” ‘strive hard’, and spare no effort.”

“The Messenger of God (SAAS) then struck me in the chest and said, ‘Praise
be to God, who made fit for the envoy of the Messenger of God that which
pleases the Messenger of God!™”

Ahmad related this from Waki¢, from ‘Affan, from Shu%a, with his line of
transmission and his phraseology. '

Abt D2’ad and al-Tirmidhi gave it from a hadith of Shu%ba. Al-Tirmidhi
stated, “We know it only from this line of transmission and in my opinion his
chain of authorities is not continuous.”

Ibn Mija related it from him by a different line, namely through Muhammad
b. Satd b. Hassin — he having been crucified, as one of the liars — from Ubada
b. Nusi,” from ‘Abd al-Rahman b. Ghanam, from Mu%dh, in similar words.

Imam Ahmad narrated from Muhammad b. Jaar, and Yahyi b. Sa4d, from
Shutba, from ‘Amr b. Abii Hakim, from ‘Abd Allah b. Burayda, from Yahya b.
Ma‘mar, from Abt al-Aswad al-Dili, who said, “While Mu%dh was in Yemen,
the case was brought before him of a Jew who had died and left a brother who
was a Muslim.

“Mudh stated, ‘I heard the Messenger of God (SAAS) say, “Islam brings
increase, not loss.” And he allowed him to inherit.’”

Abi Da'ad related it from a hadith of Ibn Burayda.

This ruling is narrated from Muwiawiya b. Abt Sufyin, its narrator being
Yahya b. Mu‘ammar al-Qadi and a group of early authorities. Ishag b. Rahawayh
preferred chat version.

The majority of scholars, however, including the four Imams and their
followers, oppose this group. They raise objections because of what is firmly
established in the two sahik collections from Usama b. Zayd, who stated, “The
Messenger of God (SAAS) said, ‘An unbeliever may not inherit from 2 Muslim,
nor a Muslim from an unbeliever.’”

What is shown here is that Mu%dh, may God be pleased with him, was a
qadi, “a judge”, in Yemen acting on behalf of the Prophet (SAAS). He was a

65. Use of ftikad bas, of course, been considered an essential function of jurists since the early
days of Islam. :

66. According to a footnote in the Arabic printed text, he was a gadi of Tiberias who died in
118 an.
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commander in the wars and one who distributed and received the charitable
contributions, as the hadirh of Ibn ‘Abbis given above shows.

He would stand out in front of the people and perform the five prayers with
them. As al-Bukhari stated, “Sulayman b. Harb related to us, quoting Shuha,
from Habib b. Aba Thabit, from Sa%d b. Jubayr, from ‘Amr b. Maymin, (who
said) that when Mu%dh went to Yemen, he performed the alsubk prayer with
them and recited, “And God took Abraham as a companion . . .” {s@rat al-Nisa'?;
IV, v.125). At that, one of the congregation said, “Abraham’s mother was really
pleased!”

AlI-Bukhari was alone in giving this.

Chapter on the dispatch by the Messenger of God (SAAS) of Al b, Abii Talib and Khalid
b. al-Walid to Yemen, before hifjat al-wada’, *The Farewell Pilgrimage’.

Ahmad b. “‘Uthmiin related to us, quoting Shurayh b. Maslama, quoting Ibrahim
b. Yusuf b. Aba Ishaq, quoting his father, from Abu Ishaq (who said), “I heard
al-Bar#@ b. ‘Azib say, “The Messenger of God (SAAS) sent us with Khalid b.
al-Walid to Yemen. He later dispatched “Ali to take his place. He told him, “Tell
those of Khalid’s men who wish to remain with you that they may; those who
wish should return.” | was among those who stayed with him. And I received a
considerable number of amgiyya as booty.”

Al-Bukhari alone gives this with this Hne of transmission.

Al-Bukhari went on to state that it was related to him by Muhammad b.
Bashshar, quoting Rawh b. <Ubada, quoting ‘All b. Suwayd b. Manjif, from
‘Abd Alizh b. Burayda, from his father, who said, “The Prophet (SAAS) sent
‘Ali to Khalid b. al-Walid to collect the £kums, ‘the one-fifth booty payment’. 1
hated ¢Ali. Next morning ‘Ali took a bath.” I asked Khalid, “Won’t you just look
at this!’

“When we returned to the Prophet (SAAS), I related that situation to him, and
he asked, ‘Burayda, you really hate ‘Ali?’ ‘Yes, I do,” I replied. He commented,
‘Well don’t hate him; he deserves more than that from the khums.””

Al-Bukhari alone gives this with this line; Muslim does not.

Imam Ahmad stated that Yahya b. Sa%d related to him, quoting ‘Abd al-Jalil,
who said, “T was in a circle of people that included Abu Mijlaz and Burayda’s
two sons. ‘Abd Allah b. Burayda said, ‘My father Burayda related to me as
follows, “I used to hate “‘Ali more strongly than I had ever hated anyone. And
there was one man of Quraysh whom ! liked only because of his hatred for ¢Afi.

“¢“That man was sent out with the cavalry and T went with him, solely
because of his hatred for ‘Ali. We took some prisoners. He then wrote to the
Messenger of God (SAAS), saying, ‘Send someone to us who will divide the

67. The text implies that he bathed after a sexual encounter with one of the slave-girls included
in the khumus booty.
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booty.” He dispatched ‘Ali to us. Among the best of the captives was a black
slave-girl.

“t«eAli took the booty, divided it up and came out, When he did so, his head
was wet. I asked, ‘Abu al-Hasan, what’s this?’ He replied, ‘Didn’t you see that
black slave-girl included with the captives? I made the division and she became
part of the khums. Then she became part of the household of the Prophet
(SAAS), and so one of ‘Al’s family. And I had sex with her.’

“““The man® had a message to send to the Messenger of God (SAAS). So I
said, ‘Dispatch me.” And he did so, expressing his trust. (When in the presence
of the Prophet (SAAS)), I began reading out the message, saying it was true. He
(the Prophet) then took hold of my hand and the message and asked, ‘Do you
hate ‘Ali?> “Yes,” T replied. ‘Don’t hate him,” he asked. ‘Whatever love you have
for him, make it stronger. I swear by Him Who holds the soul of Muhammad in
His hand, the share of the kkums due the family of ‘Ali is better than one black
slave-girl.’

“¢“And following what the Messenger of God (SAAS) had said to me, there
was no one [ loved more than I did ‘Ali.”

““Abd Allah b. Burayda went on, “And I swear by the One and Only God,
that the only narrator between myself and the Messenger of God (SAAS) was
my father Burayda.””

‘Abd al-Jalil b. ‘Atiyya al-Faqgth Aba Salih al-Bagri is alone in giving this. Ibn
Mafn and Ibn Hibban both consider him reliable. However, al-Bukhari stated,
“Various charges, are, however, made against him.” '

Muhammad b. Ishaq stated, “Aban b. Silih related to us, from ‘Abd Allzh b.
Niyar al-Aslami, from his uncle ‘Amr b. Sha’s al-Aslami, who had been present
at al-Hudaybiyya, who said, ‘I was with ‘Ali b. Abii Talib in the cavalry party the
Messenger of God (SAAS}) sent out to Yemen. ‘Ali was somewhat rude to me,
and I resented his behaviour.

‘“When I returned to Medina, I complained about him in various meetings and
to people I met. One day when I went to the mosque, I found the Messenger of
God (SAAS) sitting there. When he saw me look into his eyes, he stared straight
back at me until I sat down near him. He then said, “I swear, ‘Amr b. Sha’s, you
have done me harm!”
© “*“But we all belong to God and to Him do we return!” I exclaimed. “T take
refuge in God and in Istam against ever harming the Messenger of Ged (SAAS)P
He commented, “Whoever harms ‘Ali harms me!”’”

Al-Bayhagqi related this from a different line, from Ibn Ishaq, from Aban b.
al-Fadl b. Ma%qil b. Sinin, from ‘Abd Allzh b. Niyar, from his uncle ‘Amr b.
Sha’s. That account is similar.

The kafiz al-Bayhaqi stated that Muhammad b. ‘Abd Allah al-Hafiz informed
him, quoting Abfi Ishaqg al-Muzakki, relating from ‘Ubayda b. Abt al-Safr who

68. That is, the unnamed leader of Burayda’s party.



144 THE LIFE OF THE PROPHET MUHAMMAD

said, “I heard Ibrahim b. Yasuf b. Abti Ishiq state, from his father, from Abn
Ishaq, from al-Bar@ (who said) that, “The Messenger of God (SAAS) dispatched
Khilid b. al-Walid to invite the people of Yemen into Islam.’”

Al-Bar® went on, “I was among those who accompanied Khalid b. al-Walid.
We stayed there six months inviting them into Islam, but they did not respond
well to him. The Messenger of God (SAAS) then sent ‘Ali b. Abt Talib with
orders to replace Khalid; those with Khalid who wanted to stay there with ‘Ali
could do so.

“T was one of those who stayed with ‘Ali. When we approached the people
there, they came out to us. We advanced and ‘Al led us m prayer. He later
positionéd us in one line and went out ahead of us and read to them the message
from the Messenger of God (SAAS). At that all (Bant) Hamdan accepted Islam.
‘Ali then wrote a message to the Messenger of God (SAAS), telling of their
acceptance of Islam. When he read the message, he prostrated in prayer, then
raised his head and said, ‘Peace be upon (Bant) Hamdan! Peace be upon
Hamdan!’”

Al-Bayhaqi stated, “Al-Bukhiri related this in an abbreviated form, from a
different line, from lbrahim b. Yusuf.”

Al-Bayhaqi stated that he was informed by Abd al-Husayn Muhammad b.
al-Fadl al-Qattin, quoting Abn Sahl b. Ziyad al-Qattan, quoting Isma%l b.
Abii Uways, who quoted his brother, from Sulayman b. Bilal, from Sa‘d b. Ishag
b. Ka% b. Ujra, from his aunt Zaynab, daughter of Ka® b. Wijra, from Abu
Sa4d al-Khudri, who said, “The Messenger of God (SAAS) dispatched Ali b.
Aba Talib to Yemen. '

“I was one of those who accompanied him. When he had taken some camels
as sadaqa, ‘charitable payments’, we asked him if we could ride them and rest our
own, which we could see were tiring. He refused us, saying, ‘You have only a
share in them, just like all Muslims.’

“When *Ali had finished his mission and left Yemen to return home, he
appointed a certain person in command of us. He himself then hurried off and
joined in the pilgrimage. When he had completed his pilgrimage, the Prophet
(SAAS) told him, ‘Go back and rejoin your men.’

“In the meantime we had made to the commander ‘Ali had appointed over us
the same request he had denied, and this man had agreed. When ‘All learned that
the camels taken as sadaga payment had been ridden, and saw how this had tired
them, he summoned his deputy and berated him.

“(I told myself) ‘I swear by God, when I reach Medina, I’ll certainly make a
report to him (the Prophet (SAAS)), and tell him how rudely and harshly we
have been treated! After our arrival in Medina, I went to him early one morning
intending to fulfil my oath. I met Aba Bakr coming out from having been with
the Messenger of God (SAAS), and when he saw me he stopped and welcomed
me, asking me various questions, as I did him. He asked, ‘When did you arriver’
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‘I got here yesterday,’ I replied. He then went back with me to the Messenger of
God (SAAS). He went inside and said, ‘Sa‘d b. Malik b. al-Shahid is here.’
‘Invite him in,’ he told him.

“So 1 entered and greeted the Messenger of God (SAAS), as he did me. He
came over to me and asked me various questions about myself and my family,
and did so very kindly. 1 told him, ‘Messenger of God, we suffered greatly from
the ill-conduct and harsh treatment of ¢Ali.

“He hesitated and I began enumerating the problems we had had with him
and right in the middle of my comments he slapped me on the thigh; I was
right next to him. He said, “Sa%d b. Malik b. ai-Shahid, tone down what you are
saying about your brother ‘Ali! I swear by God, I well know how tough he is in
God’s cause!l’ I told myself, ‘Sa‘d b. Malik, your mother is as good as bereaved
of you! I’'m sure to be in his bad books, ne matter what! And I'll surely never
make a negative reference to him again, confidentially or openly!””

The chain of transmission for this is good and accords with the criteria of
al-Nas2’1; but none of the authors of the six major collections (of traditions)
relate it.

Yanus quoted from Muhammad b, Ishiq as follows, “Yahya b. ‘Abd Allah b.
. Abtt ‘Umar related to me, from Yazid b. Talha b. Yazid b. Rukana, who said,
“The army who were with ‘Ali in Yemen became upset that, having made their
advance, he then put a deputy in command of them and hurried away to join the
Messenger of God (SAAS).

“This deputy went ahead and dressed every man in a ceremonial robe. When
they were on their way to him, ‘Al came out to receive them and found them
wearing their robes. He asked, “What’s all this then?’ They replied, ‘So-and-so
dressed us in them.” He asked, “What made you do this before coming to the
Messenger of God (SAAS), instead of letting him do as he wished?” And he took
away their robes.

“When they reached the Messenger of God (SAAS), they complained to him
about that. These men had previously made a pact of peace with the Messenger
of God (SAAS), and he had only sent ‘Ali to collect the fizyg, ‘poll-tax’, imposed
upon them.”

I note that this text is close to that of al-Bayvhaqi. Namely, that ‘Ali went on
ahead of them because of the pilgrimage, taking 2 sadi,” with him and having
assumed the state of i4ram for the pilgrimage, with the same intention as the
Prophet (SAAS). The latter ordered ‘Ali to maintain the state of shr@m. In an
account of al-Bara® b. ‘Azib, he (‘Ali?) told him, ‘T brought a 4adi and assumed
the giran state for the faji.”™

69. An animal —a goat, sheep or, more usually, a camel - brought on the pilgrimage for sacrifice.
70. The Muslim pilgrim is at liberty to assume a variety of states for the kagj, one of which is
al~girdn, For further information see the Glossary and the Encyclopedia of Islam.
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What is implied here is that when there arose the controversy about that
army, due to ‘Al’s having prevented them putting the sedaga camels to work and
then his having withdrawn from them the permission granted by his deputy.
Even though ‘Ali could be excused for his actions, talk arose among the pilgrims
about him. Therefore, though God knows best, the Messenger of God (SAAS),
having completed the pilgrimage and its associated ceremonials, returned to
Medina. Passing the stream at Khumm, he arose among the people and made
an address. He acquitted ‘Ali of wrongdoing, emphasized his importance and
his virtues to remove the negative impression of him held by many. A detailed
account of this will follow, in its appropriate place, if God so wills it. And in Him
is all trust.

Al-Bukhari stated that Qutayba related to him, quoting ‘Abd al-Wahid, from
©Umira b. al-Qa‘qa‘b. Shabrama, who quoted ‘Abd al-Rahman b. Aba Nu‘m as
having said that he heard Abt Sa4d al-Khudri say, ““Ali b. Abt Talib sent from
Yemen to the Prophet {(SAAS), in a leather bag a chunk of gold not vet refined
from its ore.

“He (the Prophet (SAAS)), divided it up between four persons: Uyayna -
b. Badr, al-Aqra‘b. Habis and Zayd al-Khayl. The fourth was cither ‘Algama b.
Ulatha or ‘Amir b. al-Tufayl.

“Omne of his men said, ‘But we had more right to it than they!” That remark
reached the Prophet (SAAS), and he said, ‘Don’t you trust me! Even though I
am the one trusted by the One in heaven, who delivers me news of heaven,
morning and evening?’

“Thereupon a man arose who had sunken eyes, prominent cheekbones, a high
forehead, thick beard, shaved head and who was wearing his waist-wrapper tucked
up. He said, ‘Messenger of God, fear God!” He responded, ‘Confound you, am
1 not the most God-fearing man of all?’ The man then walked away.

“Khalid b. al-Walid then asked, ‘Messenger of God, should I not behead
him?’ ‘No,’ he replied, ‘he may well be one who prays.” ‘Ali commented, ‘But
there are many who pray, yet speak with their tongues what is not in their hearts.’
The Messenger of God (SAAS) responded, ‘I have not been commanded to
search the hearts of people, nor to cut open their stomachs.’

“He stared after the man as he walked away, and said, ‘From the progeny of
this man there will go out people who will recite the Book of God eloquently, but
it will not pass beyond their throats. They will exit the faith like an arrow exiting
from its target.’ [ think he also said, ‘If I were alive at their time, I would execute
them just as Thamiid were killed.”” _ '

Al-Bukhari related this in various other places of his work. Muslim relates
it in the section on zakat, “charitable payments”, of his safik collection, along
several lines of transmisston from Umara b. al-Qa%gac.

71. The comment implies that he is, outwardly at least, a Muslim.

-
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Imam Ahmad stated that Yahya related to him, from al-A‘mash, from ‘Amr b.
Murra, from Abu al-Bakhtari, from ‘Ali, who said, “The Messenger of God
(SAAS), dispatched me to Yemen while T was still young.

“I said, ‘You are dispatching me to a people among whom there will be cases
(to decide), but I have no knowledge of making judgement.” He replied, ‘God
will guide your tongue and make your heart firm.’

“And I never had any doubts about judging between any two.”

Ibn Maja related it from a hadith of al-A‘mash.

Imam Ahmad stated that Aswad b. ‘Amir related to him, quoting Sharik,
from Simak, from Hanash, from ‘Ali, who said, “The Messenger of God (SAAS)
dispatched me to Yemen. I asked, “Messenger of God, are you sending me out
to people older than myself; I’m still young, and I have no knowledge of reaching
judgement.

“He then placed his hand on my chest and said, ‘O God, make his tongue
firm and guide his heart. ‘Ali, if you should have two rivals sit down with you,
do not judge between them until you hear from the other what you heard from
the first; if you act this way, it will be clear to you.’

“And since then I never had doubts about any case.” Or the words used were,
“And since then I never found any case difficult.”

Abmad also narrated this, as did Abd Da’ud, from various other fines, from
Shurayk. Al-Tirmidhi gave it from a hadith of Z@ida. Both quoted from Simak
b. Harb, from Hanash b. al-Mu‘amir, said to be the son of Rabi% al-Kinani
al-Kafi, from ‘Ali.

Imim Ahmad stated that Sufyan b. Uyayna related to him, from al-Ajlah,
from al-Sha®i, from ‘Abd Allah b. Aba al-Khalil, from Zayd b. Arqam, who said
that several people had intercourse with a woman in the same period. ‘Ali asked
two of them, “Do you find this appropriate?” “No,” they replied. ‘Ali then
approached the others and asked, “Do you find this appropriate?” They both
replied, “No.” He then said, “You are quarrelsome partners.”

He went on, “I will cast lots between you. Whichever of you has his opponent
win will receive two-thirds of the blood-wit, and I will award the child to him.”

“This decision was reported to the Prophet (SAAS), who said, ‘I know no
more than what ‘Ali said.””

Ahmad also stated that Shurayh b. al-Nu‘man related to him, quoting
Hushaym, quoting al-Ajlah, from al-Sha‘bi, from Aba al-Khalil, from Zayd b.
Argam {who said) that before ‘Ali, while he was in Yemen, threc men were
brought who had shared (in the conception of) a child. He drew lots between
them and awarded to the one to whom the arrow pointed two-thirds of the diyya,
and awarded the child to him.

Zayd b. Argam stated that he went to the Prophet (SAAS), and informed him
of ‘Ali’s decision, and that he laughed so loudly that his molars were visible.

Abt Da’tud related this from Musaddad, from Yahya al-Qattan, as did
al-Nasa’i, from ¢Ali b. Hujr, from ¢Ali b. Mushir, Both these scholars give their
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line of transmission from al-Ajlah b. ‘Abd Allah, from ‘Amir al-Sha‘hi, from
¢Abd Allah b. al-Khalil.

Al-Nas@1, in his account from ‘Abd Allah b. Abii al-Khalil, quotes Zayd b.
Argam as stating, “{ was with the Messenger of God (SAAS), when a man from
Yemen arrived and said, “Three men went to ‘Al in dispute over a child with
whose mother they had each had intercourse in one period.” He went on to relate
as above and concluded, ‘And the Prophet (SAAS) laughed.””

Both scholars — Abt D#’ad and al-Nasa’1, that is —also related it from a padith
of Shu%a, from Salama b. Kuhayl, from al-Sha‘bi, from Abu Khalil or Ibn
al-Khalil, from ‘Ali’s words. The source gave an incomplete or improperly
transcribed line of transmission.

Imam Ahmad also narrated it, from ‘Abd al-Razzaq, from Sufyan al-Thawri,
from al-Ajlah, from al-Sha%i, from ‘Abd Khayr, from Zayd b. Argam. That
account is similar to the above. Both Abt Da’nd and al-Nas®i gave it from
Hanash b. Asram; Ibn Maja gave it from Ishiq b. Mansiur. Both Hanash and
Ishaq quote ‘Abd al-Razzaq, from Sufyan al-Thawri, from Salih al-Hamdani,
from al-Sha®i, from ‘Abd Khayr, from Zayd b. Argam.

Our teacher stated in his work alAtrif, “This “Abd Khayr’ may well be ‘Abd
Allah b. al-Khalil; however, the narrator did not fully specify his name.”

I'note that if this identification is correct, it strengthens the kadith, even though
other (narrators) are better because they follow him. However, the al-Ajlah b.
‘Abd Alldh al-Kindi in the chain is the subject of some daspute.

Imam Abmad accepts the use of casting lots to establish parenthood; this
ruling is one of few in which he is alone.

Imam Ahmad stated that Aba Sa4d related to him, guoting Isr®il, quoting
Simak, from Hanash, from ‘Al, who said, “The Messenger of God (SAAS) sent
me to Yemen and we went out to a group of people who had dug a pit to trap
lions. While they were actively engaged in doing this, one man fell in and
grabbed hold of another man. The second took hold of another, and so on until
there were four men in the pit. The lion wounded them all. Then a man rushed
at it with a lance and killed it. But all the wounded died from their injuries.

“The heirs of the first man approached those of the second, who took up arms
to do battle with them. ‘Ali arrived thereafter and asked, ‘Do you really want to
fight one another even while the Messenger of God (SAAS) is still alive! I will
judge between vou. If you accept my decision, then so be it. Otherwise, keep
away from one another until you go to the Prophet (SAAS), and then he can be
the one to judge between you. Anyone who commits aggression after that will
have no rights.

‘Gather from the tribes who had dug the pit camels equivalent to one-quarter,
one-third, one-half and one whole diyye.” To the first victim he awarded

72. Presumably in this case the iyya, “the blood-wit”, consisted of the then normal 100 .camels
of specified age and sex.



IMAM ABU AL-FIDA> ISMAL IBN KATHIR - 149

one-quarter of 2 diyya, since he had died, one-third of a diyys to the second,
one-half of a diyya to the third and a full diyya to the fourth.

“They refused to accept this judgement and went to the Prophet (SAAS),
while he was at the magam Tbrahim, ‘Abraham’s station’ at the £2%a, and told him
the story. He said, ‘I will judge between you.” One man then said, ‘Messenger of
God, “Ali has already reached judgement for us.” They recounted this to him and
the Messenger of God (SAAS) accepted #.”

Imiam Abhmad went on to relate this also from Waki®, from Hammad b. Salama,
from Simik b. Harb, from Hanash, from ‘Ali.

BOOK ON THE HIJJAT AL-WADA¢,
“THE FAREWELL PILGRIMAGE’, IN 10 aH.

1t is also known as the kijjat al-balagh, “the message pilgrimage”.

It is known as “the farewell pilgrimage” because during it the Prophet (SAAS),
said goodbye to the people and performed no pilgrimage after it. It is also named
hifjat al-Islam, “the Islam pilgrimage”, because the Prophet (SAAS) left on no
other occasion from Medina to make the pilgrimage, though he had performed
pilgrimages a number of times before the prophethood and thereafter.

It is said that the obligation to make the pilgrimage was revealed that year; it
15 also said that th